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INTRODUCTION. 



§ I. The City of Ephesus. 

The city of Bphesus, under the Romaic, the capital of 
Proconsular Asia, was situated on a plain near tte mouth of 
the river Cayster, It was originally a Greek colony, but be- 
came ia no small degree orientalized by the influences which 
surrounded it. Being a free city, it enjoyed under tlie Romans 
to a great extent the right of self-government. Its constitu- 
tion was essentially democratic. The municipal authority was 
vested in a Senate, and in the Assembly of the people. The 
ypa/ijiaTeik, "TowQ Clerk," or, Recorder, was aa officer in 
charge of the archives of the city, the promulgator of the law s, 
and was clothed with great authority. It was by his remon- 
strance the tumultuous assembly of which mention ia made in 
Acts 19, 24r-10, was induced to disperse. 

The city was principally celebrated for its temple of Diana. 
Prom the earliest period of its history, Ephesus was regarded 
as sacred to that goddess. The attributes belonging to the 
Gtrecian Diana, however, seem to have been combined with 
those which belonged to the Phcenician Astarte. Her image, 
aa revered in Ephesus, was not a product of Grecian Art, but 
a many-breasted, mummy-like figure of oriental symbolism. 
Her famous Temple was, however, a Greek buUding of the 
Ionic order. It had become so celebrated, that its destruction 
three hundred and fifty-six years before the birth of Christ has 
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VI IHTRODUCTIOS. 

cODferred immortality oa the author of the deed. All Greece 
and Western Asia contributed to its restoration, which was a 
work of centuries. Its vast dimensions, its costly materials, 
its extended eolonnadesj the numerous statuoa and paJntingB 
with which it was adorned, its long aecumulatod wealth, the 
sacred cfBgies of the goddess, made it one of the wonders of 
the world. It was this temple which gave unity to the city, 
and to the character of its inhahitanta. Oxford in England is 
not more Oxford on account of its University, than Ephesus 
was Ephesus on account of the Temple of Diana. The highest 
title the city could have assumed, and that which was impressed 
on its coins, was NemmJpo!, Temple-sweeper, — servant of the 
great goddess. One of the most lucrative occupations of the 
people was the manufacture of miniature representations of 
the temple, wrought in silver, which heing carried ahout by 
travellers, or reverenced at home, found an extensive sale, both 
foreign and domestic. 

With the worship of Diana the practice of sorcery was from 
the earliest times connected. The " Ephesian letters," mysti- 
cal monograms, used as charms or amulets, are spoken of fre- 
quently by heathen writers. Ephesus was, therefore, tie chief 
seat of necromancy, exorcism, and all forms of magie arts for 
all Asia. The site of this once famous city is now occupied 
by an inconsiderable village called Ajaloiut, supposed by some 
to be a corruption of ayios ^toXoyos, (pronounced Seologos by 
the Ghreeks), the title of the apostle John, as the great teacher 
of the divinity of Christ. If this is so, it is a singular con- 
firmation of the tradition which makes Ephesus the seat of St. 
John's labours. Others explain the name from the Turkish, 
in which language the word is said to mean. City of the Moon ; 
and then the connection is with Ephesus as the worshipper of 
Diana, 



^ II. PauPs labours in Rhesus. 

In this city, the capital of Asia, renowned through the 
world for the temple of Diana, and for skill in sorcery and 



,/ Google 



INTEODUCriON. vii 

magic, tte place of concourse for people from all the surround- 
ing countries, Paul laboured for nearly three years. 

After remaiuing eighteen months in Corinth, at the eon- 
elusion of his second missionary tour, he sailed thence to Eph- 
esus in company with Priseilla and Aquila. He left his 
companions there, hut he himself entered into the synagogue, 
and reasoned with the Jews. When they desired him to tarry 
longer with them he consented cot: but bade them farewell, 
^yJDgi I must by all means keep this feast that cometh in 
Jerusalem ; but I will return again unto you, if God will. 
And he sailed from Ephesus. After his departTire, ApoUos, 
" an eloquent man, and mighty in the Scriptures, oame to Eph- 
esus. This man was inatrueted in the way of the Lord; and 
being fervent in the Spirit, he spake and taught diligently the 
things of the Lord, knowing only the baptism of John. And 
he began to speak boldly in the synagogue; whom, when 
Aquila and Priseilla had heard, they took him unto them, and 
expounded unto him the way of God more perfectly." Acts 
18, 18-26. 

Paul, agreeably to his promise, returned to Ephesus, pro- 
bably in the fall of the year 54. Here he found certdn 
disciples who had reoeiTed only John's baptism, to whom Paul 
said : " John verily baptized with the baptism of repentance, 
saying nnto the people, that they should believe on him which 
should eome after him, that is, on Christ Jesus. When they 
heard this tht^y were baptized in the name of the Lord Jesus, 
And when Paul had laid bis hands upon them, the Holy Ghost 
came upon them, and they spake with tongues and prophesied." 
Acts 19, 3-6. 

It seems from the narrative that there was in the apostolic 
period a class of persons who had renounced Judaism, and 
professed their faith in the person and doctrines of Christ, {for 
Apollos, it is said, was instructed in the way of the Lord,) and 
yet passed for John's disciples, in distinction from the other 
followers of Christ. They were Christians, for they are called 
" disciples," and yet had not reeciYed Christian Baptism. That 
Ja, they had been baptized with water, but not with the Holy 
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Ghoat. They may have received the inward saving influeneea 
of the Spiiit, tut they had not been made partakers of those 
extraordinary gifts, the power of speaking with tongues and of 
prophesying, which those converted and haptized by the apos- 
tles had received. They were Christians through the instruc- 
tions and testimony of John the Baptist, as distinguished from 
those made Christians by the preaching of the apostles. Their 
hnowledge of the Gospel was, therefore, necessarily imperfect. 
This, at least, is one answer to the cinestion concerning the 
disciples of John spoken of in Acts. 

After this the apostle continued for three months to attend 
the synagogue, " disputing and persuading the things concern- 
ing the kingdom of God." Meeting with opposition from the 
Jews, he withdrew " and separated the disciples, disputing daily 
in the school of one Tyrannus. And this continued by the 
space of two years, so that all they that dwelt in Asia heard 
the word of the Lord Jesus, both Jews and Greeks. And 
God wrought special miracles by the hands of Paul. So that 
from his body were brought unto the sick handkerchiefs, or 
aprons, and the diseases departed from them, and the ovil spirits 
went out of them." Acts 19, 8-12. 

It appears from this, and from the subsequent account 
given by the sacred historian, that the effects of Paul's preach- 
ing in Ephesus, were : 1. The conversion of a great number 
of the Jews and Greeks. 2. The diffusion of the knowledge 
of the Gospel throughout proconsular Asia, 3. Such an in- 
fluence on the popular mind, that certain exorcists attempted 
to work miracles in the name of that Jesus, whom Paul's 
preaching had proved to be so powerful; and that other magi- 
cians, convinced of the folly and wickedness of their arts, made 
public confession, and burnt their books of divination and mys- 
tic charms. 4. Snch a marked diminution of the zeal and 
numbers of the worshippers of Diana, as to excite general 
alarm that her temple would be despised. 5. A large and 
flourishing church was there established. This is proved ironi 
the facts recorded in the twentieth chapter of the Acts of 
the Apostles. Having spent a few months in visiting the 
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churches in Macedonia and Greece, Paul, ■when he arrived at 
Miletus on liia way to Jerusalem, sent for the elders of Ephe- 
sus, and addressed them in terms which show that they had an 
important ehurch committed to their care. In this address 
the apostle predicted that £ilsc teachers would soon rise up 
among them, not sparing the flock. From tie epistle to this 
church, in the Book of lievelation, it appears that this predic- 
tion was soon fulfilled. The church is there commended for 
its faifh and patience, and especially for its resistance to the 
inroads of heresy. 

^ III. The date- of this Epistle and the place wlienoe it was 

As the apostle speaks of himself in this epistle as being in 
bonds, it is plain it was written either during his imprison- 
ment at Eome or at Cfesarea, Every thing conspires to 
favour the assiimption that it was written at Kome, which 
until a recent period has been the universally received opinion. 
In the first place, it is clear that the Epistles to the Ephesians, 
to the Colossiana, to Philemon, and to the Philippians, all be- 
long to the same period. As to the first three, it is 
stated that they were sent together by Tychicus and One 
Comp. Eph. 6, 21. Col. 4, 7-9. Philem. v. 12. And that the 
fourth belongs to the same period is plain, 1, Beoau so Timothy 
is mentioned as being with Paul when he wrote to the Phi- 
lippians, and be was with him when he wrote to the Oolossians 
and to Philemon. 2. Because he enjoyed great liberty o£ 
preaching at the time when the Epistle to the Phihppiaus was 
written, Phil. X, 13 ; and so he did when that to the Ephesians 
was written. Eph. 6, 20. 3. Because he expresses both to the 
Philippians and to Philemon the expectation of being soon set 
dt Bberty. PhU. 2, 11. Philem. v. 22. If, therefore, one of 
these letters was written from Home, they all were. But it is 
almost certain that the Epistle to the Philippians at least, was 
written during his imprisonment at Eome. In ch. 1, 12, 13, 
he says, " The things which happened nnto me have £kllen out 
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X INTEODUCnON. 

rather unto the furtherance of the gospel; so that my bonds aie 
manifest in all the palace and in alt other places." Eveaadmib- 
ting that the word irpaniipiov here used, does not neceBsarily re- 
fer either to the well known pretorian camp at Eome, or to the 
imperial palace, yet, when taken in connection with what ia 
said in ch. 4, 22, there ia little doubt that the reference is to 
the place of abode of the pretorian guard in immediate attend- 
ance on the Emperor. The phrase ol ix t^s Kiii<rapos ouftns, 
can only mean, those of Ccesar^s household; and as they sent 
their salutations to the Philippians, there ia no reasonable 
doubt that the Epistle to the church in Phillppi was written at 
Home. If, therefore, it was during the same imprisonment 
that he wroto the four epistles above mentioned, then it follows 
that the Epistle to the Epbesians was written from Home. 

In the second place, every thing contained in the Epistles to 
the Ephesians, Oolossians, and to Philemon, which are admitted 
to belong to the same period, agrees with this assumption. 1, The 
persons mentioned in these epistles are known to have been with 
the apostle at Rome, but are not known to have been with him 
at CaBaarea. 2. Paul, according to Acts 28, 30, 31, enjoyed 
liberty to preach the gospel at Kome, but it is not known that 
he had that liberty in Cassarea. 3, He had at Home the prospect 
of being soon set at liberty, which he did not enjoy during hia 
imprisonment under Felix and Festus. 4. Tho reasons assigned 
by the few modern critics who refer these epistles to the time 
of his confinement at Cccsarea, have very little weight. It is 
said that Oncaimus, a fugitive slave, would more probably seek 
refuge in Csesarea than in a place so distant as Rome ; that it 
ia to be inferred from Eph. 6, 21, that Paul expected the Epis- 
tle to the Colossiana to reach its destination before the letter 
to the Ephesians came into their hands. This would be the 
case if Tychieus travelled from Cfesarea, not if Eome was his 
point of departure. Besides, it is said, that Paul cherished 
liic purpose to visit Spain as soon as ho obtained his liberty at 
Some ; whereas he wrote to Philemon that he hoped to see 
him soon at Colosse; whence it is inferred that he could not 
have been in Rome when he wrote that letter. The two formei 
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of these reasons have no force. If the third proves any thing 
withregardto the dato of the Epistle to Philemon, it proves the 
same respecting that to the PhUippians, becaiise in that also he 
espressea the hope of being soon at Philippi. These expressions 
only prove that the apostle had been led to postpone the eseou- 
tioa of 'the purpose which he had formed long before of visiting 
Spain. There seems, therefore, to he no reason to depart from 
the commonly received opinion that the Epistle to the Ephe- 
sians was written from Rome. 

^ IV. The persons io vihom ihiB Epistle was addressed. 

As to this point there are three opinions. 1. That it was 
addressed to the Ephesians, 2, That it was addressed to the 
Laodieeans. 3. That it was a circular letter designed for all 
the churches in that part of Asia Minor. 

In favour of tho first of these opinions it is urged, 1. That 
the epistle is directed to« oI<tw iv Ei^e'trui io those who are in 
Ephesus. If this is the true reading, it settles the question, 
at least bo far as this, that whatever may have been its further 
destination, it was primarily designed for the church in Ephe- 
sus. That the reading above given is the true one, is proved 
because it is found in all extant JISS , m all the ancient ver 
sions, and in all tho Fathers. This array of external evidence 
is decisive. No critic would venture to alter the test again t 
these authorities. The only opposing evidence of a cntical 
nature is, that it appears from the comment of Ba-il that the 
words Iv E^tViu were not in the copy which he used, and tl at 
in the MS. B. they stand in the mirgin and not m the test 
and in MS. 67, they are inserted as i correction This la alto- 
gether insuf&cient to outweigh tho concurrent testimony above 
mentioned. On all critical pnnciplei therefore the reading 
£!■ E<;)eVu> must bo pronounced genuine 

2. That this epistle was addressed to the Ephesian^ is 
proved by the concurrent testimony of the ancient church 
This Basil does not question ; he only explams tow otira m such 
a way as to show that they wore mt followed in his cDpj by 
the words iv E^sViu. These two considerations would seem to 
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be deciaive. How came the epistle to be addressed to tbe 
Ephesians, if not designed for them ? How came the whole 
ancient church to regard it as addressed to the church in Eph- 
esu3, if such wore not the fact ? It is a fimdamental principle 
in historical criticism to allow greater weight to historical testi- 
mony than to conjectures drawn from circumstantial eyidence. 

The objections to this view are: 1. That there is evidence 
that in some of the ancient MSS. no longer extant, the words 
tv E^fo-Qi were not in the text. 2. That although Paul was 
personally so well acquainted with the Ephesian Christians, 
he speaks as though he were a stranger to them and they to him. 
The passages, however, cited in proof of this point, admit of 
an interpretation perfectly consistent with the common hypo- 
thesis. When Paul apeaia in cL I, 15, of having heard of 
their faith and love, he may refer to the intelligence which had 
reached him at Eome. And the expression in eh. 3, 2, etye 
tlKov<raTc does not necessarily express doubt of their knowledge 
of him or of his being an apostle. 3. It is objected that the 
epistle contains no reference to the peculiar circumstances of 
the Ephesians. It is so general, that it might as well be ad- 
dressed to one church as aoother. 4. It contams no salutations 
from Paul or from his companions to any one in Epbesus, 5. 
It contemplates exclusively heathen Christians, whereas the 
church in Ephesus was composed of both Jewish and GentOe 
converts. The facts on which these last three arguments are 
founded are undoubtedly true and very remarkable, and cer- 
tainly distinguish this epistle from all others addressed by 
Paul to particular churches. They prove, however, nothing 
more than that the apostle's object in writing this epistle was 
peculiar. They cannot be allowed to outweigh the direct criti- 
cal and historical testimony in support of the iact that it was 
addressed to the Ephesians. 

In favour of the hypothesis that this epistle'wis written to 
the church in Laodieea, it is urged : 1. That Mareion so en- 
titled it. But Mareion was a notorious falsifier of Scripture. 
2. That in Col. 4, 16, it is said, " When this epistle is read 
among you, cause that it be read also in tlie church of the 
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Laodiceans, and ttat ye also read the epistle from Laodicea." 
It cannot, however, be inferred that "the epistle from Laodi- 
cea" was an epistle whioli Paul wrote to Laodicea; mucli less 
that the epistle intended was the one addressed to the Ephe- 
sians. Paul may have written to the Laodiceans a letter which 
is no longer extant. 3. It is urged that on this hypothesis all 
the peculiarities of the epistle can he readily explmned. But 
those peculiarities can be explained without resorting to a hy- 
pothesis destitute of all historical foundation. 

The assumption that this epistle was not desigoed specially 
for any one church, but intended equally for all the churches in 
that part of Asia Minor, has met with, more favour. This view, 
first suggested by Archbishop Usher, has been adopted, variously 
modified, by Bengel, Benson, Micbaslis, Eichhorn, Koppe, Hug, 
Flatt, Guericke, Neander, Olshausen and many others. The 
great objection to it is the overwhelming authority in favour of 
the reading iv 'Eij>ia-<o in the salutation, and the unanimous 
testimony of the early chUrcb. Perhaps the most probable 
solution of the problem is, that the epistle was written to the 
Ephesians and addressed to them, but being intended specially 
for the G«ntile Christians as a class, rather than for the Ephe- 
sians as a church, it was designedly thrown into such a form as 
to suit it to aU such Christiana in the neighbouring churches, to 
whom no doubt the apostle wisted it to be eommucicated. This 
would aeeount for the absence of any reference to the peculiar 
circumstanoes of the saints in Ephesus. This seems to have 
been substantially the opinion of Beza, who says : Suspicor noc 
tarn ad Ephesios ipsos proprie missam epistoiam, quam ad 
Ephesum, ut ad casteras Asiaticas ecclesias transmitteretur. 

^ V. The relation letween this Epistle and that to the 

Colossians. 
This relation is, in the first plaee, one of remarkable simi- 
larity. This similarity is observable, 1. In the occurrence in 
both epistles of the same words and forma of expressions. 2. 
In passages which are identical in thought and language. 3. 
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In passages in wliicli t}ie thougiit is tlie same and the e: 
is varied, 4. In others where the same topic ia more fully 
handled in the one epistle than in the other. 5. In passages 
in which different topics follow eaeh other in the same order. 

In the second place, although there are these striking points 
of resemblance hetween the two epistles, there are no less striking 
points of difference, 1, While the Epistle to the Colossians 
has every indication of having teen written to a particular 
congregation and in reference to their pecaliar eircumstanees, 
the absence of these features is the most marked characteristic 
of the Epistle to the Ephesians. 2. In the Epistle to the Ephe- 
sians the doctrinal element prevails over the practical ; in the 
Epistle to the Colossians it is just the reverse. 3. The main 
object of the Epistle to the Coloasiana ia to warn the church 
against " philosophy falsely so called." Of this there is no 
indication in the Epistle to the Ephesians ; the great design of 
which is to unfold the glories of the plan of redemption as em- 
bracing both Jews and Gentiles, and designed to be the great 
medium for the manifestation of the grace and wisdom of God 
to all intelligent creatures. 4. There aj-e, therefore, topics 
discussed la the one epistle, to which there is nothing to cor- 
respond in the other. 5. The order of sec[uence, or the eon- 
catenation of subjects, esoept in the ease of some particular 
eshortatioM, is entirely different in the two epistles. 6. The 
Epistle to the Ephesians has much greater unity than that to 
the Colossians. This evidently arose from the different pur- 
poses with which they are written. 

In the third place, the two epistles are evidently indepen- 
dent the one of the other. Each is a complete whole. In each 
one topic flows naturally from another, the association of ideas 
in every case being clearly indicated. Neither is a patchwork, 
but both are a closely woven web. 

All these characteristics of similarity, dissimilarity, and 
mutual independence, arc naturally accounted for on the as- 
Bumptlon that the two epistles were written at the same time, 
the one for a particular congregation, the other for a particu- 
lar class of readers. 
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5 VI. The Genuineness of the Epistle. 

1. The epistle annoimcea itself as written by Paul the 
Apostle. 2. There is nothing in its contents inconsistent with 
the assumption of his being ita author. Z. All the incidental 
references which it contains to the office, character ancl circum- 
stances of the writer, agree with what is known to b t u n 
cerning Paul. The writer was an apostle, an ap tl f th 
Gentiles, a prisoner, one to whom Tychicus sto d n th 1 
tion of a companion and fellow-labourer. 4, Th tyl th 
doctrines, the sentiments, the spirit, the chara t al d 

are those of Paul. 5. The whole ancient char h d t 

as genume. As to this point the judgment of the early ag^ 
ia unanimous. Even Marcion, though he dissented from the 
common opinion as to its destination, admitted its Pauline 
origin. 6. Finally and mainly, the epistle reveals itself as 
the work of the Holy Ghost, as clearly as the stars declare 
their maker to ho God. In no portion of the Sacred Scriptures 
are the self-evidencing light and power of divine truth more con- 
centrated than they are here. Had it been first discovered in 
the nineteenth century, in a forsaken monastery, it would com- 
mand the faith of the whole church. 

The genuineness of tliia epistle, therefore, has never been 
doubted, except by a few modem critics to whom nothing is 
sacred. The^ critics object: 1. That Paul was familiarly 
acquainted with the Ephesians, whereas the writer of this epis- 
tle had only heard of ttieir conversion and of their faith and 
love. This objection is fully met by showing that the ex- 
pressions referred to, may be understood of information received 
by Paul, during his long imprisonment, first at Csesarea, and 
afterwards at Eome; or, on the assumption that the epistle, 
thongh addressed to the Ephesians, was designed for a large 
class of readers, with many of whom Paul had no personal 
acquaintance. 2. They object that this epistle is merely a 
verbose imitation of the Epistle to the Colossians. Nothing 
can be more inconsistent with tho fact. The relation between 
the two epistles, instead of being a ground of objection 
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against either, ie a strong proof of tie genuineness of both. 
Of this any reader may satisfy himself by a careful compari- 
son of the two. 3. It is objected that the epistle contains no 
reference to the peeuliar circumstances of the Ephesians, so 
that the address and contents are irreconcilable. This ab- 
sence of specific reference, as before remarked, is accounted for 
from the design of the epistle as addressed to GentUe believers, 
as Christians, not as Ephesians. Eeuss remarks in reference 
to such objections, " If Paul wrote friendly letters, these critics 
say they are spurious, b thy td t nal; and if he 

wrote doctrinal epistle th y sa th y purions, because 

cot friendly." 4. It is bj t d tl t th tyl not that of 
Paul. The very rever th j dnn t f th vast majority 

of eompetent readers, i th f t Th th same fervour 

and force of expression, the s me length and complication in 
his sentences, clause linked with clause, till he is forced to stop, 
and begin the sentence anew. Idem in epistola, says Erasmus, 
Pauli fervor, eadem profundiias, idem omnino spiritus ac 
pectus. De Wette, the originator of these and similar ob- 
jections, admits that they do not justify the rejection of tho 
epistle, which, he says, contains much that is worthy of tho 
apostle, and which all antic[uity acknowledged as genuine. 
Unfortunately, however, he afterwards retracted this admission. 
It is to the honour of the German critics, for whom in general, 
novelty is every thing, the last opinion always being the best, that 
with tlie exception of the destructive school of Tubingen, few, 
if any, of their number attach any weight to the argumenta 
against the apostolic origin of this epistle. 6. The principal 
objection urged by Baur of Tubingen, in addition to those sug- 
gested by De Wette, is that the Epistle to the Ephesians con- 
tains allusions to Gnostic opinions, which did not prevail until 
after the apostolic age. But, in the first place, the great ma- 
jority of scholars deny that this epistle contains any reference 
to Gnostic sentiments; and, in the second place, even if it did, 
the Epistle to the Coloasiana affords abundant evidence that 
principles afterwards developed into Gnosticism, had manifest- 
ed themselves in the age of tho apostles. If it be said that tho 
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I the Epistle to the Colossians to those principles 
proved that it also is spurious ; that would be only a dictum 
m the face of all evidence, and ntt«rlj subversive of all history. 
There is no portion of the New Testament the genuineness of 
which the chureh has from the heginoing, with more cordial 
unanimity, acliEowledged, than that of this epistle. 



^ VII, Contents of the Epistle. 
The apostle addresses himself principally to G-entile Chris- 
tiana. His object was, 1. To bring them to a just appreciar 
tion of the plan of redemption, as a scheme devised from eter 
nity by God, for the manifestation of the glory of his grace. 
2. To make them sensible of the greatness of tho blessing 
which they enjoyed in being partakers of its benefits. 3. To 
lead them to enter into the spirit of the gospel as a system 
which ignored the distinction between Jews and Gentiles, and 
united all the members of the chureh in one living body des- 
tmed to be brought into full conformity to the image of Christ 
4. To induce them to live as it became a religion which had 
delivered them from the degradation of their condition as 
heathen, and exalted them to the dignity of the sons of God. 

lie begins, therefore, with the primal fountain of all spirit- 
ual blessiags. He refers them to their predestination to son- 
ship, and their consec[uent election to holiness, before the foun- 
dation of the world. From this flowed their actual redemption 
by the blood of Christ; and the revelation of the divine pur- 
pose to unite all the subjects of redemption in one body in 
Christ; in whom first the Jews, and then the Gentiles, had 
been made the heirs of eternal life. Cb. 1, 1-14. 

He next earnestly prays that God would enable them to 
appreciate the hope which they were thus entitled to cherish ; 
the glory of the inheritance in reserve for them; and the ex- 
ceeding greatness of that power which had already wrought in 
them a change analogous to that effected in the resurrection 
and exaltation of Christ. For as Christ was dead and deposited 
in the tomb, so they were spiritually dead; and as Christ was 
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raised and exalted above all creatures, so they also were c(iiiet- 
ened and exalted to a heavenly state in Him. Oh. 1, 15, 2, 10. 

He therefore calls upon them to contrast their former con- 
dition as heathen, with their present state. Formerly they 
were without Christ, aliens from the commonwealth of Israel, 
without God, and without hope. But hy the hlood of Christ 
a two-fold reconciliation had heen effected. The Jews and 
Gentiles are united as one body, and both are reconciled to 
God, and have equally free access to his presence. The Gen- 
tiles, therefore, are now feUow-eitizens of the saints, members 
of the family of God, and living stones in that temple in which 
God dwells by his Spirit. Oh. 2, 11-22. 

This great mystery of the union of Jews and Gentiles, 
had heen partially revealed under the Old Dispensation, but it 
was not then made known bo clearly as it had since been re- 
vealed to the apostles and prophets of the New Dispensation; 
whose great vocation it was to preach the unsearchable riches 
of Christ, and to make all men understand the plan of redemp- 
tion, hid for ages in God, but now revealed, that through the 
church might be made known to principalities and powers the 
manifold wisdom of God. Ch. 3, 1-13. 

The apostle, therefore, bows his knees before the common 
Father of the redeemed, and prays that Christ may dwell in 
their hearts by faith ; that they being rooted and grounded in 
love, might be able to apprehend the infinite love of Christ, 
and bo filled with the fulness of God, who is able to do for us 
fer more than we are able either to ask or to think. Ch, 3, 14^ 
21. 

The Gentiles, therefore, are bound to enter into the spirit 
of this great scheme — to remember that the church, composed 
of Jews and Gentiles, bond and free, wise and unwise, is one 
body, filled by one Spirit, subject to the same Lord, having 
one faith, one hope, one baptism, and one God and Father, who 
is in, through, and over all. They should also bear in mind 
that diversity in gifts and office was not inconsistent with this 
unity of the chnrch, but essential to its edification. For the 
ascended Saviour had constituted some apostles, some prophets, 
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some evangelists, some pastors and teachers, for the very par 
pose of building up the ehureb, and through tbem as the chaii' 
nela of the truth and grace of Christ, the eharcb was to be 
brought to the end of its high calling. Ch. 4, 1—16. 

They should not, therefore, live as did the other Gentilos, 
who, being ia a state of darkness and alienation from God, gave 
themselves up to uncleanness and ayarice. On the contrary, 
having been taught by Clirist, they should put off the old man, 
and be renewed after the image of God. Avoiding all false- 
hood, all undue anger, all dishonesty, all improper language, 
all malice, all impurity and covetousness, they ahonld walk as 
children of the light, reproving evil, striving to do good, and 
expressing their joy by singing hymns to Christ, and giving 
thanks to God. Ch. 4, 17. 5, 20. 

He impresses upon his readers reverence for the Lord 
Jesus Christ as the great principle of Christian obedience. He 
applies this principle especially to the domestic obligations of 
men. The marriage relation is illustrated by a reference to 
the union between Christ and the church. The former is an 
obscure adumbration of the latter. Marriage is shown to be 
not merely a civil contract, not simply a voluntary compact 
between the parties, but a vital union producing a sacred iden- 
tity. The violation of the marriage relation is, therefore, pre- 
sented as one of the greatest of crimes and one of the greatest of 
evils. Parents and children are bound t geth n t nly by 
natural ties, but also by spiritual band and tl f re, the 
obedience on the part of the child, and nu tu n th part of 
the parent, should be religious. Maste and 1 however 

different their condition before men, stand n th m level 
before God; a consideration which exalt the sla e, a d hum- 
bles and restrains the master. Fmally, the apostle teaches his 
readers the nature of that great spiritual conflict on which they 
have entered ; a conflict, not with men but with the powers of 
darkness. He tells them what armour they need, how it is to be 
used, and whence strength is to be obtained to bring them off 
victorious. Ch. 5, 21. 6, 1-20. 
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J VIII. Commentaries. 
The most important modern commentaries on this epistle 
are the following : Eoppe, in the sixth vol. of his Annotations 
on the opistles of the N. T. Flatt, in a distinct volume. J. 
A. Eolzhausen, 1833, pp. 195. L. J. Suckert, 1883, pp. 
306. This is a valuable work, though the author prides 
himself on his independence not only of theological system, hut 
also of the Scriptures, and writes with a certain air of supe- 
riority over the apostle. F. 3. Meier, 1834, pp. 231, less im- 
portant G. C. A. Earless, 1834, pp. 574. This is the most 
elahorate commentary on this epistle which has yet heen puh- 
lishcd. It is orthodox and devout, hut is wearisome from its 
diffuseness and lack of force. De Weite, in the second volume 
of his Exegetisches Handbuch — very condensed, hut evinces 
little regard to the authority of the sacred writers. Olshau- 
sen, in the fourth volume of his Coranientar liber das N. T,, 
devout, ahle, and mystical. H. A. W. Meyer, Achte Abthei- 
lung of his Kritisch Esegetischer Commentar liher daa N. T. 
Meyer is, perhaps, the ahlest commentator on the New Testa- 
ment of modern times. His theological stand-point is that of 
high Arianism. He evinces deference to authority of Scrip- 
ture, but does not hesitate to impute error or false reason- 
ing to the apostles. John Eadie, D.D., Professor of Bib. 
Literature to the United Presbyterian Church, 1854, pp. 466. 
This is a work of great research, and contains a full exhibition 
af the views of all preceding commentators. It is an impor- 
tant and valuable addition to our esegetioal literature. 
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EPISTLE TO THE EPHESIANS. 



CHAPTER I. 



THE SALTTIAl'ION. 

1. Paul, an apoatie of Jesus Christ bj the will of God, to the 
saints which are at Ephesug, aod to the faithful in Christ Jesns : 

3. grace 'be to yon, and peace from God onr Father, and from 
the Lord Jesna Christ. 

C0MM3LNTAET. 

V. 1. An (jostle of Jesus Ckrist.—THie word apostle 
is used in three senses in tlie IsTew Testament. 1. In 
its primary sense of messenger, Jolin 13, 16 (tlie mes- 
senger), he that is sent is not greater than he that sent 
him. PhU. 2, 25, your messenger. 2 Cor. 8, 23, mes- 
sengers of the churches. 'AiroiTToKoi eicicKrjtymv ; rov- 
Tecrrip, says Chrysostom, iito eKKkijaiSii' we^^^eyres. 
Theophylact adds koI ^eipoTovrjOivTe';. 3, In the sense 
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of missionaries, men sent by the church to preach the 
Gospel, — In this sense Paul and Barnahas are called 
apostles, Acta 14, 4. 14 ; and probahly Andronicus and 
Junias, Rom. 16, 1. 3. In the sense of plenipotentia^ 
rics of Christ ; men whom he personally selected and 
sent forth invested with full authority to teach and rule 
in his name. In this sense it is always used when 
" the apostles," " the twelve," or " the apostles of the 
Lord," are spoken of as a well-known, definite class. 
They were appointed as witnesses of Christ's miracles, 
doctrines, resurrection : and therefore it was necessary 
that tliey should not only have seen him after his resur- 
rection, but that tlieir knowledge of the Gospel should 
be immediately from Christ, John 15, 26. Acts 1, 22. 
2, 32. 3, 15. 13, 31. 26, 16. 1 Cor. 0, 1. Gah 1, 12. 
They were not confined to any one field but had a 
general jurisdiction over the churches, as is manifest 
from their epistles.— To qualify them for this office of 
authoritatively teaching, organizing, and governing the 
church, they were rendered infallible by the inspiration 
of the Holy Ghost, and their divine mission was con- 
firmed by miraculous powers. — Their authority there- 
fore rested first on their commission, and secondly on 
tlieir inspiration. Hence it is evident that none can 
have the authority of an apostle who has not apostolic 
gifts. In this respect Eomanieta are consistent, for 
they claim infallibility for those whom they regard as 
the ofBcial successors of the apostles. They are, how- 
ever, inconsistent with their own theory, and at vari- 
ance with the Scripture, in making this infaliibility the 
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prerogative of the prelates in their collective capacity, 
instead of claiming it for each individual bishop. 

Aba "^eXjifiaToi ©eov, hj the wiU of God. There 
are two ideas included in this phrase. 1. That the 
apostleship was a gift, or grace from God, Eom. 1, 5. 
Eph, 3, 7. 8. 3. That the eommiBBion or authority of 
the apostles was immediately from God, Paul in Gal. 
1, 1, as well as in other passages, asserts that apostle- 
Bhip was neither derived from men nor conveyed 
through the instrumentality of men, but conferred 
directly by God through Christ. 

To the saints which are at Efhesus. The Israelites, 
imder the old dispensation, were called saints, because 
separated from other nations and consecrated to God. 
In the Kcw Testament the word is applied to believers, 
not merely as externally consecrated, hut as reconciled 
to God and inwardly purified. Tlie word ayid^av sig- 
nifies to clea^ise, either from guilt by a propitiatory 
sacrifice, as in Heb. 2, 11. 10, 10. 14, or from inward 
pollution, and also to consecrate. Hence the oyios, 
saints, are those who are cleansed by the blood of 
Christ, and by the renewing of the Holy Ghost, and 
thus separated from the world and consecrated to God. 
On the words, -which are at Rhesus, see the Intro- 
duction. 

And to the faithfid in Christ Jesus. The word 
■jTtirrm, faithful, may mean preserving faith, wortliy 
of faith, or exercising faith. In the last sense, which 
is its meaning here, it is equivalent to believing. The 
faithful, therefore, are believers. In Christ, belongs 
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equally to the two preceding clauses : tow ayi'ois — koJ 
■maroK 4v XpiaTtfi, 'To the saints and faithful whc 
are in Christ Jesus.' Those whom he calls sainta lie 
also Cdlh faithful ; Ergo, says Calvin, nemo fldelie, 
nisi qui etiam eanctus : et nemo rursom janctus, nisi 
qui fidelis. No ms is a heliever who is not holy ; mid 
no one is holy who is not a heliever. 

Y. 2. Contains the usual apostolic henediction. 
Paul prays that grace and peace may be granted to his 
readers. Grace is unmerited favour ; and the gi'ace or 
favour of God is the source of all good. Peace, accord- 
ing to the usage of the corresponding Hebrew word, 
means well-being in general. It comprehends all bless- 
ings flowing from the goodness of God. ITie apostle 
prays to Christ, and sects from him blessings which 
God only can bestow. Christ therefore was to him the 
object of habitual worship. He lived in communion 
wiUi Christ as a divine person, the ground of his con- 
fidence and the source of all good. 

God is our Fatlier : 1. As He is the author of our 
being ; 2. As wo were formed in his Hkeness. He as 
a spirit is the Father of spirits. 3. As wo are bom 
again by his Sphit and adopted into his family. It is 
in reference to the laet-mentioned relationship that the 
expression is almost always used in the New Testament. 
Those who are the children of God are such by regen 
eration and adoption. 

Jesus Christ is our supreme and absolute Lord and 
proprietor. The word Kvpioi is indeed used n Scrip- 
ture in the sense of master, and as a mere honorarv title 
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as in English Master or Sir. But, on the otlier hand, 
it is the translation of Adonai, supreme Lord, an in- 
commnnicalile name of God, and the substitute for 
Jehovah, a, name the Jews wonld not pronounce. It is 
in this sense that Christ is, Tlie Lord, The Lord of 
Lords, The Lord God ; Lord in that sense in which 
God alone can bo Lord — having a dominion of wMch 
divine perfection is the only adeq^uate or possihle foun- 
dation. This is the reason why no one can call him 
Lord, hut by the Holy Ghost, 1 Cor. 12, 3. It is 
a confession which implies the apprehension of tiie 
glory of God as it shines in Him. It is an acknow- 
ledgment that he is God manifested in the flesh. 
Blessed are all they who make this aetnowledgment 
with sincerity ; for flesh and blood cannot reveal tlie 
truth therein confessed, but the Father who is in 
heaven. 

SECTION IL— Vs. 3-14. 
8. Blessed he tho God and Father of our I^rd Jegus Christ, 

■who hath hlessed us with all spiritual hlessings in heavenly 
4, places in Christ : according as he hath choseu us in him. be-, 

fore the foundation of the world, that we should ho holy aiijC^ 
8. without hlame before him in love ; having predestinated ns, 

nnto the adoption of children hy ^esns Christ to himself, ae-, 
C, cording to the good pleasure of his will, to the praise of the. 

glory of his grace, wherein ho hath made us accepted in the, 
7. beloved. In whom we have redemption through bis bloody 

the forgiveness of sins, according to the riches of his grace ; 
6. wherein he hath abounded towards us in all wisdom and pm- 
0, dence ; having made known unto us the n)j?tery of his will, 
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according to his good pleasure which he hath purposed in 
10. himself; that in the dispoDsaticn of thefuhiessof times he might 
gather together in one all thinp ia Chrigt, hoth which are In 
H. lieaven, and which are on earth ; even in him : in whom also 
wo have ohtaiaed an inheritance, hcing predestinated accord- 
ing to the purpose of him who worketh all thmgs after the 

12. connael of his own will ; that we should be to the praise of his 

13. glory, who first trusted in Christ. In whom ye also trusted 
after that ye heard the word of truth, the gospel of yonr salva- 
tion : in whom also after that ye believed ye were sealed with 

14. thatholy Spirit ofpromise, which is the earnest of our inherits- 
anoe nntil the redemption of the pnrohased possession, unto 
the praise of his glory. 



The apostle blesses God for the spiritual gifts Idc- 
stowed npon hie people, v. 3. Of these the first in 
order and tlie source of all the others, ia election, v. 4. 
This election is, 1st. Of individuals. 2d. In Christ ; 
3d. It is from eternity. 4th. It is to holiness, and to 
the dignity of eons of God. 5th. It ia founded on the 
sovereign pleasure of Grod, va. 4. 5. 6th. Ite final 
object ie the glory of God, or the manifeetation of hie 



Tlie second hlceeing here mentioned is actual re- 
demption through the blood of Christ ; the free remis- 
sion of sins according to the riches of his grace, vs. 7. 8. 

The third blessing is tlie revelation of the divine 
purpose in relation to tlie economy of redemption ; 
which has for its object the reduction of all things to a 
harmonious whole under Jesus Ohriet, va. 9. 10. 
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Through this Eedeemer, the Jewish Christians who 
had long looked for the Messiah are, agreeably to the 
divine purpose, made the heirs of God, vs. 11. 12. 

Tho Gentile conYerts are partakers of the same 
inheritance ; because, having believed in Christ, they 
are assured of their redemption hy the possession of tiic 
Holy Spirit, the pledge of the inheritance until its 
actual and complete enjoyment, vs. 13. 14. 



COMMENTARY. 



Y, 3. EuXoyjTO! o ©eos, Blessed le God. The word 
evkoyeiv, lite its English equivalent, to hless, signifies 
to praise, as when we bless God ; to pi'ay for blessings, 
as when we bless otiiers ; and to bestow blessings, as 
when God blesses us. Blessed he God who hath 
blessed us, is then the expression of thanksgiving and 
praise to God on account of those peculiar benefits 
which we receive from liim through Christ. 

God is here designated as the God and Father of 
our Lord Jesus Christ. That is, he is at onco God and 
I'ather, sustaining both these relations to Christ. Our 
Saviour used a similar form of expression, when he 
said, ' I ascend tmto my Father and your Fatiicr ; and 
to my God and your God.' John 20, 17. The God in 
whom the Israelites trusted was the Gfld of Abraham, 
Isaac, and Jacob ; their covenant God. This designa- 
tion served to remind the ancient people of God of his 
promise to their fathers, and of their pecaliar conse- 
quent relationship to him. The God in whom we are 
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called upon to trust, and to wliom we are to look as 
the source of all good, ia not the ateolute Jehovah, nor 
the God -who stood m a special relation to the Israel- 
ites ; hut the God of redemption ; the God wliom the 
Lord Jesus revealed, whose will he came to aeconi- 
plieh, and who was his father. It is this relationship 
which is tlie ground of our confidence. It is because 
God has sent the Lord Jesus into the world, because 
He spared not his own Son, that he is our God and 
Father, or that we have access to him as such. 

It ie tills reconciled God, the God of the covenant 
of grace, o eiikoyi^a-a^ THJ-at ev Traay evXoyi^ ■jrvevp.aTiK^, 
■who hath Messed ms with all sptritual Uesdngs. The 
past tense, hath Uessed, is used because the apostle 
contemplates his readers as actually redeemed, and in 
present possession of the unspeakable blessings which 
Christ has procured. These blessings are spiritual not 
merely because tliey pertain to the soul, but because 
derived irom the Holy Spirit, whose presence and in- 
fluence are the great blessing purchased by Christ. 

" In heavenly places." Tlie words iv roii; eVou- 
pavloK may be rendered either in or imth heavenly 
things, or in heavenly ^places, i. e. in heaven. If the 
former method be adopted the sense is, ' Hath blessed 
us with all spiritual blessings, i. e. with heavenly 
things.' The words however occur five times in this 
epistle and always elsewhere in a local sense. See 
V. 20. 2, 6, 3, 10. 6, 12, which therefore should be 
preferred here. They are to be connected with the 
immediately preceding word, 'Blessings in heaven.' 



,/ Google 



CHAP. I. TEE. 4. 2£ 

Tlie meaning is that these hleesiDgs pertain to that 
heavenly state into which the believer is introduced. 
Here on earth he is, ae the apostle says, in ch. 2, 6, 
' in heavenly places.' He is a citizen of heaven, Phil. 
3, 10. The word heaven, in Scripture, is not confined 
in its application to the place or state of future blessed- 
ness, but sometimes is nearly ecLuivalent to ' kingdom 
of heaven.' The old writers, therefore, ■were accus- 
tomed to distinguish between the coebum, gloriae, the 
heaven of glory ; coelum naturae, the visible heavens, 
and codum gratiae, the heaven of grace here on earth. 
These blessings connected with this heavenly state, are 
conferred upon believers m Olirist. It is as they are 
in him, and in virtue of that union that they are par- 
takers of these benefits, 

V. 4. All these blessings have their sonrce in the 
electing love of God. EvXoyijVa? — Ka6u>'; i^eXi^aro 
^/ia5, he Messed us — iecause he chose us. KaOio';, ac- 
cording as, or, inasmuch as, iecause, see John 17, 2. 
Eom. 1, 28. 1 Cor. 1, 6. Election is the cause or 
source of all subsequent benefits. 

He hath chosen ws. By ws is not meant the apostle 
alone, because there is nothing in the context to indi- 
cate or justify this restriction. The blessings conse- 
quent on the election here spoken of, are in no sense 
peculiar to the apostle. Neither does the word refer 
to any external community or society as such. It is 
not us Ephesians, as Ephesians, nor us Corinthians, nor 
us Romans, as formerly tlie Jews were chosen by a 
national election. But it is us believers, scattered here 
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and there. It is those who are the actual recipients of 
the blessings spoken of, viz. holiness, sonship, remission 
of sine, and eternal Ufe. 

We are said to he chosen in Him ; an expression 
which is variously explained. Some refer the pronoun 
to God, ' chosen us in himself ; ' which is contrary not 
only to the context hut to the signification of the words 
ec avT&, which is the received text Others say the 
meaning is, ' He hath cliosen us hecause we are in 
him.' The foresight of our faith or union with Chi-ist, 
being tlie gi-ound of this election. This however can- 
not be admitted. 1. Because faith, or a living union 
with Christ, is tlie very blessing to which we are 
chosen. 3. Because it introduces into the passage 
more than the words express. 3. Because in this im- 
mediate coimection, as well as elsewhere, the groimd 
of this election is declared to be the good plea- 
sure of God. — ^A third interpretation also supposes an 
ellipsis. The full expression would be : tk ro elvai 
TjfLai iv axnm. Chosen us to S<3 in Him ; in ipso, vide- 
licet adoptandos, as Beza explains it. The objection 
to this is that it introduces more than tlie words con- 
tain, and that the end to which we ai'e chosen is ex- 
pressed in the following clause, ehat ^fia^ dyiot;^. It 
is best therefore to take the words as they stand, and 
to inquire in what sense our election is in Christ. The 
purpose of election is very comprehensive. It is the 
purpose of God to bring his people to holiness, sonship, 
and etemal glory. He never intended to do this irre- 
spective of Christ. On the contrary it was his purpose, 
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as revealed in Scripturi^, to bring his people to these 
exalted privileges tlirough a lledeeiuer. It was in 
Christ as their head and representative they were 
chosen to holiness and eternal life, and therefore in 
virtue of what he was to do in their behalf. There is 
a federal union witli Christ which is antecedent to all 
actual union, and is the source of it. God gave a 
people to his Son in the covenant of redemption. 
Those included in that covenant, and because tliey are 
included in it — in other words, because they are in 
Christ as their head and representative — ^receive in time 
the gift of the Holy Spirit and all other beneiits of 
I'edemption. Their voluntary union with Christ by 
faith, is not the ground of tlieir federal union, but, on 
the contrary, their federal union is the ground of their 
voluntary union. It is, therefore, in Christ, i. e. as 
united to him in the covenant of redemption, that the 
people of G-od are elected to eternal life and to all tlie 
blessings therewith connected. Much in the same 
sense the Israelites are said to have been chosen in 
Abraham. Their relation to Abraham and God's cov- 
enant with him, were the ground and reason of all the 
peculiar blessings they enjoyed. So our covenant 
union with Christ is the ground of aU the benefits 
which we as the people of God posactts or hope for. 
We were chosen in Christ, as tlie Jews were chosen 
in Abraham. Tlie same truth is expressed in 3, 11, 
where it is said that the carrying out or application of 
the plan of redemption is " according to the eternal 
purpose which He purposed in Christ Jesus our Lord." 
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God pui-posed to save meu in Christ, He elected them 
in him to salvation. 

Again, tliis election ia from eternity. lie chose iis 
•Kph KaTa^oXjj^ Koa-fiov, })efore the fmmdaii&n qf the 
wm-ld. Comp. 3 Tiiess. 2, 13. Matt. 25, 3i. As our 
idea of time arises from the perception of motion or 
consciousness of succession, the natural expression for 
eternity is ' before time,' before the existence of crear 
tures who exist in time. Hence what has been from 
eternity is said in Scriptures to have been before the 
■world was, John 17, 24. 1 Pet. 1, 20 ; or before the 
ages, 1 Cor, 2, 7. 2 Tira, 1, 9. " The grace given us 
in Christ Jesus -rrpo xpovaiv alwuimv, before the world 
began." — There seem to be two things intended by 
tills reference to tlie eternity of the divine pui-pose. 
Tlie one is, to represent Grod as doing every thing in 
time according to a preconceived plan ; or as working 
all tilings after tlie counsel of his own will. From 
eternity tlie whole scheme of redemption with all its 
details and in all its results lay matured in the divine 
mind. Hence every thing is certain. There is no 
possibility either of failure or of any change of pur- 
pose. The eternity of God's purpose is, therefore, a 
strong ground of confidence and comfort. The other 
is, to express tlie sovereignty of the divine purpose. 
The grace was given to us before we existed, before 
tlie world began, and of course before we had done 
any good or evil. It was, therefore, not for works of 
righteousness which we have done, but according to 
hia mercy he saved us. If the one aspect of the truth 
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that God chose us before the foundation of the world, 
JB adapted to produce confidence ; the other aspect is 
no less adapted to produce humility. 

This election is to holiness. We are chosen ehai, 
wyiovi Koi afiuifiovi KaTevai-moi/ avTov, to he Iwly and 
witliout Uame "before him. These words admit of two 
interpretations. They may be understood to refer to 
our justification, or to our sanctifl cation. They express 
either that freedom from guiit and blame in tlie sight 
of God, which is the proximate effect of the death of 
Christ ; or that subjective purification of the soul which 
is its indirect, but certain effect produced by the Holy 
Spirit which his death secures for his people. Tlie 
vYords admit of eiUier interpretation ; because upfmi,uv, 
as remarked above on v. 1, often means to cleanse from 
guilt, to atone for ; and ayws means d^an froTn, guUt, 
atoned for ; and a/iojuo'; may mean free ftvm any 
ground of Home y UTiati-iyiich (not deserving of pim- 
ishment), as Liither renders it. In favour of this intci'- 
pretation it is urged, first, that it is unseriptui'al as well 
Ets conti-aiy to experience, to make perfect purity and 
freedom from all blemish, the end of election. There 
is little force in tliis argument, because the end of 
election is not fully attained in this life. It might as 
well he said that the vloBeala {tlie adoption of sans), to 
which in v. 5 we are said to be predestinated, includes 
nothing more than what ia experienced in tJiis world. 
Besides, in 5, 27, it is said, Christ gave himself for the 
church, " That he might present it to himself !i glorious 
church, not having spot or wrinkle, or any such thing, 
3 
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but (Jva jj dyut Kai djj.a)ji.o^) that it should be holy and 
without blemish." Tliia certainly is descriptive of a 
aegree of inward purity not attained by tlie churcli 
militant. Comp. Col. 1, 22. Secondly, it is ui'ged that 
the whole context treats of the effect of the iKaa-T^ptov 
or propitiatory sacrifice of Christ, and therefore these 
words must be understood of justification, because sanc- 
tification is not the effect of a sacrifice. But the Scrip- 
tures often epeak of the remote, as well as of tlie imme- 
diate end of Christ's death. We are reconciled to God 
by the death of his Son in order that we should be 
holy. Propitiation is in order to holiness. Therefore, it 
is said, " He gave himself for us that he might redeem 
us from all iniquity, and purify us unto himself a people 
zealous of good worts." Titus 2, 14, In many othei 
passages sanctifieation is said to be the end for which 
Christ died. There is nothing in the context, therefore, 
which requires us to depart from the ordinary intei'- 
pretation of tliis passage. If the words eV dydirr) (m 
love) are to be connected with the preceding clause, 
it is decisive as to its meaning ' We are chosen to be 
holy and without blame in love.' It is a state of moral 
excellence which consists in love. That is, it ia no 
mere external consecration to God, as was the case 
with the Jews, nor any mere ceremonial freedom 
from blemish, to which we are elected. This ia alto- 
gether the most natural connection of the words, from 
which no one would have thought of departing, had it 
not been assumed that the words " holy and without 
blame" refer to sacrificial purification. To connect 
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iv ayd-rrri with e^eXe^aro, would give tlie sense, ' Hatli 
chosen us in love ;' tut this the position of the words 
forbids. To connect tlieni with irpoopiaa^, which fol- 
lows, would give the sense, 'In love having predes- 
tinated ns.' But this also is unnatural ; and besides, 
tlie wovA j)redestinated has its limitation or explanation 
in the following clause, " according to the good plea- 
sure of his will.' It would be tautological to say : 
' He hath predestinated us in love according to the 
good pleasure of his will." The majority of commen- 
tators, therefore, adopt the construction followed by 
our translators. 

If election is to holiness as the apostle here teaches, 
it follows, first, that individuals, and not communities 
or nations, ai'e the objects of election; secondly, that 
hohness in no form can be the ground of election. 
If men are chosen to bo holy, they cannot be chosen 
because tlicy are holy. And, thirdly, it follows that 
holiness is the only evidence of election. Tor one who 
Uvea in sin to claim to be elected nnto holiness, is a 
contradiction. 

V. 5. The apostle says, God hath chosen us to 
holiness, having predestuiated us to sonehip ; that is, 
because he has thus predestinated us. Holiness, there- 
fore, must bo a necessary condition or prerequisite for 
the sonship here spoken of. Sonship in reference to 
God includes — 1. Participation of his nature, or con- 
foiTuity to his image. 2. The enjoyment of his favoui', 
or being the special objects of his love. 3. Heirship, 
or a participation of the glory and blessedness of God. 
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Sometimes one and sometimes anotlier of these ideas 
is the most prominent. In the present case it is 
the second and third. God having predestinated his 
people to the high dignity and gloiy of sons of God, 
elected them to holiness, without which that dignity 
could neither be possessed nor enjoyed. It is iki'ough 
Jesus Christ, that we are made the eons of God, As 
many as reeeiTcd him, to them gave he the power to 
become the eons of God. John 1, 12. "For we are all 
the chUdren of God by faith of Jesas Christ. Gal. 3, 26. 
Chi'ist has purcliased this dignity for his people. He 
died for them on condition that they should be the 
sons of God, restored to their Father's family and 
reinstated in all the privileges of this divine relation- 
ship. 

Tlie words ei5 atTor, to Jdmself, in tlie clause, 
' Predestinated us to sonship by Jesus Christ to him- 
fiolf,' are somewhat difficult. The text, in tlie fii-st 
place, is uncertain. Some editors read ei9 ainov, iinto 
Mmsey, and others eh avrov, -unto Mm,. In either 
ease, liowever, the reference is to God, They admit 
of three explanations. 1, Tliey may limit or explain 
the word sonship. ' Sonship unto himself,' i. e. sons iu 
relation to God. 2. Tliey may express the design of 
this adoption. ' Sonship for himself,' i, e. for his bene- 
fit or glory. This assumes that ek is hero equivalent 
to the dative. 3. They may be connected immediately 
witli the words Jesus Christ. ' Through Jesus Clirist 
'o himself,' i. e. to be brought to him by Jesus 
Olirist. The liret is generally preferred, because it 
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gives a good eoiise, and is consistent with the force of 
the preposition. 

The gronnd of this predestination and of the elec- 
tion founded upon it, is expressed by the clause, Kara 
Tt}!' evhoKiav rov ^ekruiaiot avrov, accm'&mg to the 
good pleasure of his wUl. The word exihonia means 
either heiisvoleiice, favowr, as in Lute 2, 14 ; or giood 
pleasure, free or sovereign put'pose, as in Matt. 11, 26 f 
and Lxibe 10, 21. PhiL 2, 13. Tlie meaning therefore 
may be eitlier : ' according to bis benevolent will,' or 
' according to his sovereign wUl,' i. e. his good plea- 
sure. Tlie latter is to be prefen-ed. 1. Because it 
agrees better with the usage of the word in the I^. T. 
In Matt. 11, 26, on oStois iyevero evBoKia '4iJ.vpocBkv 
aov means, ' Because thus it seemed good in thy 
sight.' In Luke 10, 21, the same words occur in the 
same sense. In Phil. 2, 13, v-rrkp t^s eiSoKttw m( 
' Of good pleasm-e.' 2. The words euBoxia tov SeXij. 
/iOTOs naturally mean voluntas l-iberHma, henepla/dtw, 
sovereign pui^se ; to make them mean iene/tiolent loill, 
is conti'ary to scriptural usage. 3. In this connection 
it is not the predestinated that are the objects of 
evZoKia, but the act of predestination itself. God chose 
to have that purpose. It seemed good to him. 4. The 
expressions, " purpose of his will," " counsel of his 
will," V. 11, are used interchangeably with that in the 
text, and determine its meaning. 5. The analogy of 
Seriptm-o is in favour of this intei-pretation, because 
the gi-ound of election is always said to be the good 
pleasure of C4od. 
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V. 6. The final end of election is the glory of God. 
He haa predestinated us to eonship, ek eiraivov B6^7}<i 
T^S yapnoi avTov, to the ^cdse of ths glory of his 
grace. That is, in order that in the exaltation and 
blessedness of his people, matter for celebrating bis 
gi'aeo might be abundantly afforded. It is ■worthy 
of remark that here, as in 2, 7. 1 Cor. 1, 27-29, and 
elsewhere, the specific design of redemption and of tlie 
mode in which its blessings are dispensed, is declared 
to be the manifestation of tJie grace or unmerited favour 
of God, iNothing therefore can be more foreign to tiie 
nature of the Goepcl than the doctrine of merit in any 
form. It is uncongenial with that great scheme of 
inercy whose principal design is to exhibit the grace 
of God. 

It is to weaken the language of the apostle to make 
So^? a mere qualification eitlicr of eiraivov (praise), 
or of ;n;apfro! (grace). It is neither glorious praise, 
nor glorious grace, but to the praise of the glory of his 
grace. The glory of grace, is the divine excellence of 
that ath'ibute manifested as an object of admiration. 
The glory of God is the manifested excellence of God, 
and the glory of any one of bis attributes, is the mani- 
festation of that attribute as an object of praise. The 
design of redemption, therefore, is to exhibit the grace 
of God in such a conspicuous manner as to fill all 
hearts with wonder and all lips with praise. 

Wherem he hath made ns accepted. The Text in 
this clause ie imcertain. Some M8S. have ev f/ -which 
is the common text ; and others ij?. Mill, Grieshach, 
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Lachmami, Eiickert adopt tlie latter ; Knapp, Scliolz, 
Harless, De Wette the foiiner. If the genitive he 
preferred, ^? is for ^v, and lihe phrase x^-P^" X^P'''^"^" 
woiild he analogous to otliere of frec[uent occurrence, 
as «X^i7(c KaXeli; ayd-rri]v ayairdv. This clause admits 
of two interpretations. The word x»piT6w, agreeahly 
to the analogy of words of the same formation, signifies 
to impart x'^P'^ grace. The literal rendering therefore 
of the words kv ?\ (x'^ptn) ixapiraii^ev rnim would he, 
with which grace he has graced w, or conferred grace 
upon US. But as grace eometimes means a disposition 
and sometimes a gift^ the sense may be either, '^Vlierein 
(i. e. in the exercise of which) he has been gracious to- 
wards us ; ' or, ' With which he has made us gracious or 
well pleasing.' In the former ease, grace refers to the 
goodness or unmerited favour of God exercised towards 
us ; in the latter, to the sanctifying effect produced on 
us. It is tlie grace by which he has sanctified or rendered 
us gracious (in the subjective sense of that word) in his 
sight-. The Greek and Komish interpreters prefer the 
latter interpretation ; the great body of Protestant com- 
mentators the former. The reasons in favour of the 
former are, 1. The word grace in the context is used in 
the sense of Und disposition on the part of God, and not 
in the sense of a gift. 2. The verb in the only other 
case where it occui-s in the Kew Testament, is used in 
the sense of showing favour. Luke 1, 28 : " Hail, thou 
faroured one ! " 3. The parallel passage and analogous 
expression 3, 4 is in favour of tliis interpretation. There 
it is said, " His great love wherewith he hath loved 
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115," and here llie Siiuie idea is expressed by saying, 
' Hi3 gi-ace wherein lie favoured ue, or -which he has 
exercised towards us,' 4. Tlie whole context demands 
this interpretation. The apostle is speating of the 
love or grace of God as manifested in our redemption. 
He has predestinated us to the adoption of sons to the 
praise of tlie glory of his gi-ace ; which grace he has 
exercised towards ue, in the remission of sins. The 
same idea is expressed 2, Y, where it is said, God hath 
quickened us, that in the ages to come he might show 
the exceeding riches of his grace in his kindness 
towards us, tlii"ough Jesus Christ. " To make ac- 
cepted," therefore, here means, to accept, to treat with 
favour ; or rather, such is the meaning of the apostle's 
language ; gratia aw^Zeafiw est, as the word is rendered 
by Bengel. To which agi"ees the explanation of Beza : 
gratis nos sili aca^tos effecit. 

This gi-ace is exercised towards us in the Beloved. 
In oureelves we are unwoi-tliy. All kindness towards 
us is of the nature of grace. Christ is the beloved for 
his own sake ; and it is to us only as in him and for 
his sake that tlie grace of God is manifested. Hiis is 
a trutli whicli tlic apostle keeps constantly in view, 
2, 5. 6. 7. 

Y. 7. In whom, we have red^inpiAon. In whom, 
i. e. not in ourselves, "We are not self-redeemed. 
Christ is our Kedecmer. Tlie word redemption, uiro- 
XirpaxTii, sometimes means deliverance in the general, 
without I'eference to the mode in which it is accom- 
plished. Wlien used of the work of Chi'ist it is always 
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to be understood in its strict sense, viz. delivcraBce "by 
ransom ; becaiiBO tiiis particular mode of redemption 
is always either expressed or implied. We are re- 
deemed neither by power, nor truth, hut hy blood ; 
that is, hy the sacriiicial death of the Lord Jesus. A 
sacrifice is a ransom, as to its effect. It delivers tliose 
for whom it is offered and accepted. Tlie words Sm 
rov aifiaTiK ainov, hy Ms Uood, ai-e explanatory of the 
words in whwn. In whom, i. e. by means of his blood. 
They serve to explain the metliod in whieh Christ 
redeems. 

Tlic redemption of which the apostle here speaks 
is not the inward deliverance from sin, biifc it is an 
outward work, viz. tUforgwmess of sim, as the words 
T^i- a^e<7i,v rC)v ira.pa-maiis.dTwv necessarily mean. It 
is true this is not the whole of redemption, but it is all 
the sacred writer here brings into view, because for- 
giveness is the immediate end of expiation. Though 
this clause is in apposition with the preceding, it is 
by no means coextensive with it. So in Eom. 8, 23, 
where believei-s are said to be waiting for the adoption, 
to wit, the redemption of the body, the two clauses 
are not coextensive in meaning. Tlie redemption of 
the body does not exhaust the idea of adoption. Nei- 
ther in this passage does the forgiveness of sin exhaust 
the idea of redemption. This passage is often quoted 
in controversy to prove that justification is merely 
pardon. 

Tliis redemption is not only gratuitous, but it is, iii 
all its circumstances, an exhibition and therefoi-e a 
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proof of the fioJtes of Ids grace. Tlie word TrXoCroi 
tncltes in euch connoetions is a favorite one with 
the apostle, who speaks of the riches of glory, tfie 
rielies of wisdom, and the exceeding riches of grace 
It is the overflowing abundance of unmerited love, 
inexhaustible in God and freely accessible tlirongt 
Christ There is, therefore, nothing incompatible be 
tween redemption, i. e. deliverance on the gromid of i 
ransom (or a complete satisfaction to justice), and gi-ace 
The grace consists — 1. In providing this satisfactioii 
and in accepting it in behalf of sinners. 2. In accept 
hig those who are entirely destitute of ment. 3. In 
bestowing this redemption and all its benefits without 
regard to tlie comparative goodness of men. It is not 
because one is wiser, better, or more noble tlian othei^, 
that he is made a partaker of this gi-ace ; but God 
chooses the foolish, the ignorant, and those who are 
of no account, that they who glory may gloiy only in 
the Lord. 

T. 8. Wherein he hath abounded towards us, ^ 
i-n-epia-o-evaei' ek '^/id<i. As the word irepiTueva is both 
transitive and intransitive, the clause may be rendered 
as above, ^s being for y ; or, which he has corned to 
ahound towards m, »;? being for ^v. The sense is the 
same ; but as the attraction of the dative is very rare, 
the latter explanation is to be preferred. "We are re- 
deemed according to the riches of that grace, which 
God has so freely exercised towards us. 

In all wisdom and prudence, iv -Trdtrr) uo^la km 
fpovija-ei. Tliese words admit of a threefold connection 
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and explanation. 1. Tliey may be connected with the 
preceding verb and qualify the action of Grod therein 
expressed. God, in tlie exercise of wisdom and pru- 
dence, has abounded in grace towards us. 2. They 
may be connected with the following clause : ' In all 
wisdom and prudence making known, &e.' 3. Tliey 
may be connected with the preceding relative pronoun. 
' Which (gi'ace) in connection with, or together with, 
all wisdom and prudence he has caused to abound.' 
That is, the grace manifested by God and receired by 
us, is received in connection with the divine wisdom or 
knowledge of which the subsequent clause goes on to 
spestk. This last explanation seems decidedly prefer- 
able because the terms here used, particularly the word 
<f>p6pria-K prudence, is not in its ordinary sense properly 
referable to God. Cicero de Off. 1. 43. Prudentia enim, 
(juam Graeci ^p6v'i}aiv dicunt, est reruni expetendamm 
fugiendarumque scientia. And because the sense af- 
forded by the third mentioned interpretation is so appro- 
priate to the contest and so agreeable to other passages 
of Scripture. Tlie apostle often celebrates the good- 
ness of God in communicating to men the ti-ne wisdom ; 
not the wisdom of this world, nor of the princes of this 
world, but the wisdom of God in a mystery, even the 
hidden wisdom, which God ordained before the world 
to our glory. See 1 Cor. 1, 17 to the end, and the whole 
second chapter of that epistle. — Similar modes of ex- 
pression are common with the apostle. As here he 
speaks of grace being given {iv) in comiection with 
wisdom, so in v. 17 he prays that the Ephesians may 
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receive wisdom {ep) in connection with the knowledge 
of Jiimself. 

The ■wisdom then which the apoetle eays God has 
coniirniiiieated to us, ia the divine wisdom in the Gos- 
pel, the mysteiy of redemption, which had been hid 
for ages in God, but wliicli he has now revealed to his 
holy apostles and propliets by tlie Spirit. See tho 
glorious doxology for this revelation contained in Kom. 
16, 25-2T. Indeed this whole Epistle to the Ephesians 
is a thanksgiving to God for the communication of this 
mystcHons wisdom. Mysterious, not so miich in the 
sense of incomprehensible, as in that of undiscoverable 
by human reason, and a matter of divine revelation. 
With wisdom the apostle connects tfipovTim^, which is 
here used mucli in the same sense as a-wea-ii in Col. 
1, 9, ' Tliat ye may bo filled witli the Ivnowledge of his 
will in all wisdom and spiritual understanding^ The 
verb <fipoveQ> is used for any mental exercise or state 
whetlier of fiie understanding or of the feelings. In the 
New Testament it is commonly employed to express a 
state of the affections, or rather, of tlie whole soul, as in 
Mark 8, 33, " Thou savourest not tlie tilings widcli be 
of God." Rom, 8, 5, " To mind the things of the flesh." 
Col. 3, 2, " Set your affections on tilings above," &c. &c, 
Hence its derivative fpovijiia is used not only for 
thought, but more generally for a state of mind, what 
is in tlie mind or soul, including the affections as well 
as the undei-standing. Hence we have such expres- 
eions as ^poinj/ia t^t a-apKo^ a carnal state of mind; 
and ^p6ifrjp.a toO -Tn/eO/xaTo^ a state of imnd j 
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hy the iSpirit. Ilie word <j)p6vjjTi^ is equally compre- 
liensiTe. It is not confined to strictly intellectual 
exercises, but expresses also diose of tlie affections. 
In other words, wlien used in reference to spiritual 
things, it includes all that is meant by spiritual dis- 
cernment. It is the apprehension of the spiritual 
excellence of the things of God, and tlie answering 
affection towards them. It is not tlierefore a mere 
outward revelation of which the apostle here speaks. 
The wisdom and understanding which God lias so 
abundantly communicated, includes both the objective 
revelation and the subjective apprehension of it. Tliis 
is the third great blessing of which the context treats. 
The firet is election ; the second redemption ; the third 
is tliis revelation both outward and inwai'd. The first 
is the work of God, the everlasting Pather ; the second 
the work of the Son ; and tlie third the work of the 
Holy Spirit, wlio thus applies to believers tlic redemp- 
tion piu'chased by Christ. 

V. 9. God has caused this ivisdom to abound, or 
has commiinicated it, Jiaving made hrtown vrnto -as the 
Tnystery of Ms wiU, yvapitrai ^fUP ro fivtrr^piov tov 
^eXTjfiUTO'i aiiTov. In other words, by tlie revelation 
of the Gospel. Tlie word /j-var^piov, mystei'y, means a 
secret, something into which we must be initiated ; 
something, which being undiscoverable by us, can be 
known only as it is revealed. In tliis sense the Gospel 
is a mystery ; and any fact or trnth, however simple iu 
itself, in the New Testament sense of the word, is a mys- 
tery, if it lies beyond the reach of our powers. Comp. 
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Kom. 16, 25. 1 Cor. 2, T-10. Epli. 3, 0. Col. 1, 26, 
For the same reason any doctrine imperfectly revealed 
is a mystery. It remains in a measure secret. Thus 
in the fifth chapter of this epistle Paul calls the union 
of Christ and believers a great mystery ; and in 1 Tim. 
3, 16 he calls the manifestation of God in the flesn, the 
great mystery of godliness. 

In the present case the mystery of his will means 
his secret purpose ; tliat purpose of redemption, which 
having been hid for ages, he has now graciously re- 
vealed. 

According to his good pleasure, Karh. -ri^v eiSoKiav 
avTov, ^v TrpoiBsTo ev avriy. There are three interpre- 
tations of this clause. The first is to make it qualify 
the word wUl, ' His will which was according to his 
good pleasure ;' i. e. his kind and sovereign will. But 
this is forhidden hy the ahsence of the connecting arti- 
cle in the Greek, and also by the following clause. 
The second interpretation connects this clause with the 
beginning of the verse, ' Having, according to his good 
pleasm-e, made known the mystery of his will.' Tlie 
sense in this case is good, but this interpretation sup- 
poses the relative which, in the following clause, to 
refer to the mystery of his will, which its grammatical 
form in tlie Greek forbids. Wldah (^v) must refer to 
good pleasure {eiiSoKia). The third explanation, which 
alone seems consistent with the context, supposes evBo- 
Kia to mean here not henevalence, but Mnd intention, 
or, sffoereign purpose, Tlie sense then is ; ' Having 
made known the mystery of his will, according to his 
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kind intention or pui-pose (viz. of redemption) whicli 
lie liad purposed in himself.' Instead of in Mmmlf-, 
many eommentatore read m Aim, referring to Clu-ist. 
But this would introduce tautology into the passage. 
Tlie apostle would then say : ' Which he purposed in 
Christ, to bring together in Chi-ist.' 

V. 10. This verse is heset with difficulties. The 
genei-al sense seems to be this : The pui-pose spoken 
of in the preceding veree liad reference to the scheme 
of redemption ; the design of which is to unite all the 
subjects of redemption, as ono harmonious body, under 
Jesus Christ. 

E[? otKoyo/ii'ay toO TrXi^pco^aros "voiv KaipSiv, ava- 
Ke(f>aKatdiCTaa-dat, ktX. The first question relates to the 
connection with what precedes. This is indicated by 
the preposition ek, which does not here mean in, as 
though the sense were, He purposed in, or during, the 
dispensation, &c. ; much less -until ; but as to, in refer- 
eTice to. The pui-pose which God has revealed relates 
to the economy here spoken of. The second question 
is, what is here the meaning of the word oIkovoimm 1 
The word has two general senses in the New Testament. 
When used in reference to one in authority, it means 
plan, scheme, or economy. When spoken of one un- 
der authority, it means an office, stewardship, or ad- 
ministration of such office. In this latter sense Paul 
speaks of an olaovoti-la as having been committed unto 
him. As tlie business of a steward is to administer, or 
dispense, so the apostle was a steward of the mysteries 
of God. It was his office to dispense to otiiers the 
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truths wliicli God had revealed to liim. Many take 
tlie word in the latter sense here. The meaning -would 
then be : 'In reference to the administration of the 
fulness of times, i, e. the last times, or Messianic period ; 
the times -wliieh yet remain.' The fonner sense of the 
word however is much better suited to tbe context. 
The apostle is speaking of God's purpose, of what He 
intended to do. It was a purpose having reference to 
a plan or economy of his own ; an economy here desig- 
nated as tliat of ih.fi fulness of Umes. This phrase does 
not indicate a protracted period — tJie times which r&- 
main — ^hut the termination of the times ; the end of the 
preceding and commencement of the new dispensation. 
The prophets being ignorant of the time of the Mes- 
siah's adrent, predicted his coming when the time 
determined by God should be accomplished. Hence 
the expressions, " end of the ages," 1 Cor. 10, 11 ; 
" end of days," Heb. 1, 1 ; " fulness of the time," Gal. 
■i, 4 ; and here, " tlie fulness of times," are all used to 
designate the time of Christ's advent. By the eoonomy 
of the fidness of tirnes is therefore to be understood, 
that economy which was to be clearly revealed and 
carried out when the fulness of time had come. 

The infinitive avam^aKaiu>aaaQai, to hnng togetJui)' 
in one, may be referred either to the immediately pre- 
ceding clanse : ' Tlie plan of the fulness of times to 
bring together in one ; ' or to tlie preceding verse : 
' The purpose which he purposed (in reference to the 
economy of tiie fulness of times), to gather togetliei- in 
one.' Tlie sense is substantially the same. Hie verb 
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Ke(f>a\ai6a> means suTrnnatmn oolUgere^ avaKeipakaioa, 
surmnatd.m recolUgere. In the New Testament it means 
either : 1, To reduce to one sum, i. e. to sum up, to 
recapitulate. Rom. 13, 9 : ' AH the commands are 
summed up in, or under, one precept.' 2. To unite 
under one head ; or, 3, To renew. Many of the Fa- 
thers adopt the last signification in this place, and con- 
eider this passage as parallel with Kom. 8, 19-22. 
Thi'ough Cluist God purposes to restore or renovate all 
things ; to effect a TraXiyyenea-ia or regeneration of the 
univei'se, i. e. of tlie whole creation wliich now groans 
under the burden of corruption. Tliis sense of the 
word however is remote. The iirst and second mean- 
ings just mentioned differ but little. They both include 
the idea expressed in our version, that of regathering 
together in one, tiie force of avd, iUrv/m, being retained. 
Beza explains the word : partes disjectas et divulsas in 
tmuin corpus conjimgere. — ^The purpose of God, which 
he has been pleased to reveal, and which was hidden 
for ages, is his intention to reunite all things as one 
harmonious whole under Jesus Clirist, 

The words to. Tnlvra, all thinga, are explained by 
the following clause : to, ev to« ovpapoi'i koi to eVl 
T^9 7*}?, ^oth -which a/re in hea/oen and which are on 
earth. The totality here referred to includes every 
thing in heaven and on earth, which the nature of the 
subject spoken of admits of being comprehended. 
Tlicro is nothing to limit these comprehensive terms, 
but tlie nature of the union to which the apostle refers. 
As, therefore, the Scriptures speak of the whole uui- 
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Jesus Clirist ; as they speak especially of all orders 
of intelligent creatures being subject to Mm ; as they 
teach the xmion of the long disjected members of the 
human family, the Jews and Gentiles, in one body in 
Chi'jst, of which union this epistle says so much and in 
such exalted strains ; and as finally they speak of the 
union of the saints of all ages and nations, of those now 
in heaven and of those now on earth, in one great 
family above ; the words, ail things, are very various- 
ly explained. 1, Some understand them to include the 
whole creation, material and spiritual, and apply tlie 
passage to the final restoration of all things ; or to that 
redemption of the creature from the bondage of corrup- 
tion of which the apostle speaks in Eom. 8, 19-22. 
2. Others restrict the " all things " to aU intelligent 
creatures — good and bad, angels and men — fallen spirits 
and the iinally impenitent. In this view the reduction 
to unity, here spoken of, is understood by the advocates 
of tlie restoration of all things to the favoui- of God, to 
refer to the destruction of aU sin and the banishment 
of all misery from the universe. But those who believe 
that tlie Scriptures teach that the fallen angels and the 
tinally impenitent among men, are not to be restored 
to holiness and happiness, aud who give the phrase " all 
things" the wide sense just mentioned, understand the 
apostle to refer to the final triumph of Christ over all 
his enemies, of which he speaks in 1 Cor. 15, 23-28. 
All things in heaven above, ui the earth beneath, and 
in tlie waters under the earth, are to be made subject 



,/ Google 



CHAP. I. VEE. 10. 61 

to Christ ; but this sutjeetion will be either voluntary 
or coerced. The good will joyfully acknowledge liis 
supremacy ; the evil he will restrain and confine, that 
they no longer trouble or pervert Ms people. 3, Otliera 
again understand the words under consideration, of all 
good angels and men. The inhabitants of heaven, or 
the angels, and the inhabitants of the earth, or the 
saints, are to be united as a harmonious whole imder 
Jesus Christ. 4. The words are restricted to the mem- 
bci"s of the human family ; and the distinction between 
those in heaven and those on earth, is supposed to refer 
to the Jews and Gentiles, who, having been eo long 
separated, are under the Gospel and by the redemption 
of Christ, united in one body in him. The Jews are 
said to be in heaven because in the kingdom of heaven, 
or the theocracy ; and the Gentiles ai-e said to be on 
earth, or in the world as distinguished from the chureh. 
5. The words may be confined to the people of God, 
the redeemed from among men, some of whom are 
now in heaven and others are still on earth. The 
whole body of the redeemed are to be gathered toge- 
ther in one, so that tiiere shall be one fold and one 
shepherd. The form of expression is analogous to Eph. 
3, 15, where the apostle speaks of the whole family in 
heaven and earth. 

The decision which of these several interpretations 
is to be adopted, depends mainly on the nature of the 
union here spoken of, and on the means by which it is 
accomplished. If the union is merely a union under a 
triumphant king, effected by his power converting 
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some and coercing others, then of course we must nn 
derstand the passage as referring to all intelligent 
creatures. But if the union spoken of he a anion with 
God, involving conformity to his image and the enjoy 
ment of his favour, and effected by the redemption of 
Christ, then the terms here employed must he restricted 
-0 tlie subjects of redemption. And then if the Scrip- 
tures teach that all men and even fallen angels are 
redeemed by Christ, and restored to the favour of God, 
they must be included in the all things in heaven and 
earth hero spoken of. If tlie Scriptures teach that good 
angels are the subjects of redemption, then tliey must 
be comprehended iii the scope of this passage,* But if 
the doctrine of the Bible he, that only a certain portion 
of the human family are redeemed and saved by tJie 
blood of Christ, then to them alone can the passage be 
understood to refer. In order therefore to establish the 
correctness of the fifth interpretation mentioned above, 
all that is necessary is to prove, first, that the ] 



* Calvin Uiiaks there is a sense in irMch good angela may be eoM to 
be redeemed by Christ. On this passage, he aaj^ : Nihil tamen impedit, 
qnominuB angeloB quoqno dicarana recollectos fuisse, non es dissipotlone, 
eed primum ut perfecte et eollde adiicreant Deo ; dcinde ut peipetunm 
statum refineant .... Qnis negel, tam angelos qnam homines, in Grmnm 
oi'dinem Christo gratia fols^e redactoa ? homines eDiio perditi erant^ an 
geli vero non erant extra perienlnm. Again, on the parallel passage in 
Colossiaoa, he eaja: Dnahus do cansia aogeloa qnoque opoituit ciuQ Deo 
paolGeari, nam qunm ereaturae sint extra Inpsna pericolum non crant, non 
nia Chrifiti gratia, fnissont confirmati .... Deinde in hao ipsa obedi«ifia, 
quam pncEtant Deo, non est t!im cxqni^ta perfeotio, ut Ceo omn! ex 
parte et eilra vfoiam satisfaciat. 
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Bpeaks ot" that union which ia effected by the redemp- 
tion of Clirist ; and secondly, that the church alone is 
the subject of i-edemption. 

That the passage does speak of that union which is 
effected by redemption, may be argued — 1. From the 
context. Paul, as we have seen, gives thanks first for 
the election of Grod's people ; secondly, for their actual 
redemption ; thirdly, for the revelation of the gracious 
purpose of God relative to tlieir redemption. It is 
of the redemption of the elect, therefore, that the whole 
context treats, 2, Secondly, the union here spoken 
of is an union in Christ, God has purposed " to ga- 
ther together all things in Christ," The things in 
heaven and the things on earth are to be united in 
Him. But believers alone, the membere of his body, 
are ever said to be in Christ It is not true that angels 
good or bad, or the whole mass of mankind are in Him 
in any scriptural sense of that expression, 3. The word 
here used expresses directly or indirectly the idea of 
the union of all things under Christ as their head. 
Christ is not the head of angels, nor of the material 
universe in the sense in which the context hero de- 
mands. He is the head of his body, i. e. hie church. 
It is therefore only of the redemption of the church 
of which this passage can be understood. 4. The 
obviously parallel passage in Colossians 1, 20 seems 
decisive on this point. It is there said : " It pleased the 
Father .... having made peace through tlie blood of 
his cross, by him to reconcile all things unto himself; 
by liim, T say, whether they be things in earth, or 
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things in lieaven." From this passage it is plain that 
the union to be effected is a reconciliation, which im- 
plies previous alienation, and a reconciliation effected 
by the blood of the cross. It is, therefore, not a union 
of subjection merely to the same Lord, but it is one 
effected by the blood of Christ, and consequently the 
passage can be imderstood only of the subjects of 
redemption. 

That the church or people of God, excluding angels 
good or bad, and the finally impenitent among men, 
are alone the subjects of redemption, is proved, as to 
evil angels and impenitent men, by the numerous pas- 
sages of Scripture which speak of tieir final destruc- 
tion ; and as to good angels, by the entire silence of 
Scripture as to their being redeemed by Christ, and by 
the nature of the wort itself. Redemption, in the 
scriptural sense, is deliverance fi'om sin and misery, 
and therefore cannot be predicated of those angels who 
kept their first estate. 

I'hese considerations exclude all the interpretations 
above enumerated except the fourth and fifth. The 
fourth, which supposes the passage to refer to the 
union of the Jews and Gentiles, is excluded by its 
opposition to the uniform language of Scripture. The 
Jews are never designated as ' inhabitants of heaven,' 
It is in violation of all usage, therefore, to suppose tJiey 
are here indicated by that phrase, Nothing therefore 
remains but the assumption that the apostle refers to 
the union of all the people of God, i. e. of all the 
redeemed, in one body under Jesus Christ their head. 
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They are to he constituted an everlasting kingdom ; 
or, according to anotlier symbol— -a living temple, of 
which Jesus Chriet is the chief comer stone. 

V. 11. God having formed and revealed the pur- 
pose of gathering tlie redeemed as one body in Christ, 
it is in the execution of this purpose, the apostle says : 
iv £o Kal eick7)p(o8i}iJ.ev, in whom we also have obtained 
an inhe-ritance. By we, in tliis clause, is to be under- 
stood neither the apostlo individually, nor believers 
indiscriminately, hut we, who first hoped in Christ ; 
we as contrasted with you also in v, 13 ; you who were 
formerly Gentiles in the flesh, 2, 11. It is, therefore, 
the Jewish Cliristians to whom this clause refei's. 

Have obtained an inheritance. The word K\t)p6co, 
means to cast lots, to distribtde by lot, to choose hy lot, 
and in the middle voice, to obtain h/ lot or inheritance, 
or simply, to obtain. There arc three interpretations 
of the word eiekijpmdriiiev in this passage, all consistent 
with its signification and usage. 1, Some prefer the 
sense to choose : ' In whmn we also were chosen, as it 
were, by lot, i. e. freely.' The Tulgate translates the 
passage ; Sorte vocati sumus ; and Erasmus : Sortc 
electi sumus. 2, As in the Old Testament the people 
of God are called his inlieritance, many suppose the 
apostle has reference to that usage and meant to say : 
'In whom we have become the inheritance of God.' 
3, The majority of commentators prefer the interpre- 
tation adopted in oiu- version : ' In whom we have 
obtained an inheritance.' This view is sustained by the 
following considerations. 1. Though the verb is in the 



,/ Google 



56 

passive, tlio above rendering may be justilied either by 
the remark of Grotiua : as the active form signifies to 
give a possession, the passive may signify to accept it ;* 
or by a reference to tliat usage of the passive voice 
illustrated in such passages as Eom. 3, 2. Gal. 2, 7. 
W^ith verbs, which in the active have the accusative 
and dative, in tlie passive construction what was in the 
dative, becomes the nominative. Hence isXtjpmeiinev 
is the same as evX^poiffe julIv Kktipovofiiav ; just as 
weTTioTev/iai ^6 evayyeXiov is equivalent to iwia-Teva-i 
/loi TO evayyeXiov. 2. The inheritance of which the 
apostle speaks in the context, as in vs. 14 and 18, is 
that which believers enjoy. They are not themselves 
the inheritance, they are the heirs. Therefore in this 
place it is more natural to understand him as refen'ing 
to what behevcrs attain in Christ, than to their becom- 
ing the inheritance of God. As the Israelites of old 
obtained an inheritance in the promised land, so those 
in Christ become partakers of that heavenly inheritance 
which he has secured for them. To this analogy such 
frequent reference is made in Scripture as to leave little 
doubt as to the meaning of this passage. 3. The paral- 
lel passage in Col. 1, 12, also serves to detei-mine the 
sense of the clause under consideration. What is there 
expressed by saying : ' Hath made us partakers of the 
inheritance of the saints in light ; ' is here expressed 
by saying : ' We have obtained an inheritance.' Kal, 

• His words are : xXjipoiv dicitur, qui alter! dat posresaonem, KXijpoJl. 
rSai, qai eam accjpit 
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also, belongs to the verb and not to tne pronoim im- 
plied in the form of the verb. The sense is not we also, 
i. e. we as well as other ; but, ' we have also obtained 
an inheritance.' "VTe liave not only been made par- 
talters of the knowledge of redemption, but ai'c actually 
heira of its blessings. 

There are two sentiments witii which the mind of 
the apostle was thoroughly irabued. The one is, a 
sense of the absolute supremacy of God, and the other 
a corresponding sense of the dependence of man and 
the consequent conviction of the entirely gratuitous 
nature of all the benefits of redemption. To tlieso 
sentiments he seldom fails to give expression on any 
lit occasion. In the present instance having said ive 
have in Christ obtained a glorious inheritance, the 
question suggests itself, Why ? His answer is : JIaving 
ieem predestinated according to the purpose of Sim, wlio 
worketh aU thi/nga after the courisel of his own wiU. 
It is neither by chance nor by our own desert or efforts, 
tliat we, and not others, have been tlius highly favoured. 
It has been brought about according to the purpose 
and by the efficiency of God, What has happened He 
predetermined should occur; and to his "working" 
the event is to be exclusively referred. We are said 
to be predestinated, kq™ trpoGemu, according to the 
pur^se of God. In v. 5 the same thing is expressed 
by saying : ' We were predestinated according to the 
good pleasure of his wUl ;' and in Eom. 8, 28, by say- 
ing : ' We are called according to his purpose.' Two 
hings are included in these forms of expression. 
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1st. That what occurs was foreseen and foreordained. 
The plan of GJod embraeed and ordered tiie fevents here 
referred to. 2d. Tliat the ground or reason of these 
occurrences is to be sought in God, in the determination 
of his will. This however is not a singular ease. The 
bringing certain persons to the enjoyment of the inber- 
itance purcbased by Cbi'ist, is not the only thing 
foreordained by God and brought about by his effi- 
ciency, and, therefore, the apostle generalizes the truth 
here expressed, by saying : ' We are predestinated ac- 
cording to the purpose of Him who worketh all things 
after the counsel of his own will.' Every thing is 
comprehended in his purpose, and every thing is or- 
dered by his efficient control. That control, however, 
is exercised in accordance with the nature of his crea- 
tures, so that no violence is done to the constitution 
which he has given them. He is glorified, and his 
purposes are accomplished without any injustice or 
violence. 

The counsel of Ms will, Kara Tfjv ^ovXrjv rov SeXjj. 
fiuTo^ atrov, means the coujisel which has its origin 
in his will ; neither suggested by otliers, nor deter- 
mined by any thing oat of himself. It is therefoi-e 
equivalent to his sovereign wiU. 

V. 12. That we sJiould lie to the praise of his glory, 
eh TO eirai. ^fia^, eh e-rratvov T^i So^f avToO, tliat is, 
tliat we should be the means of causing his divine 
majesty or excellence to bo praised. Here, as in v. 6, 
the glory of God is declared to be the design of the 
plan of redemption and of every tiling connected with 
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its administration. Tlie persons liere spoken of are 
described as tov<! ■n-poJiXiriKOTa'; eV rm Xpurr^, tJwse 
who first hoped in Christ. That is, wlio hoped in !iim 
of old, or before his advent ; or, who hoped in him 
before others, mentioned in v. 13, had heard of him. 
In either ease it designates not tlie first eonverte to 
Christianity, but the Jews wbo, before the Gentiles, 
had the Messiah as the object of their hopes. The 
form of expression here used {eXTri^eiir in), does not 
mean simply to expect, but to place one's hope or con- 
fidence in any one. Comp. 1 Cor. 15, 19. It ia not, 
therefore, the Jews as such, but the believing Jews, 
who are here spoken of as in Christ the partakers of 
the inheritance whieh he has purchased. 

Tlie construction of these several clauses adopted 
in the foregoing exposition is that which takes them in 
their natural order, and gives a sense consistent with 
the usage of the words and agreeable to the analogy 
of Scripture. The first clause of this verse is made to 
depend upon the last clause of v. 11 : ' Having pre- 
destinated us to be the praise of his glory ; ' and the 
last clause, ' "Who first hoped in Christ,' is merely 
explanatory of the class of persons spoken of. The 
whole then hangs naturally together : ' "We have ob- 
tained an inheritance, having been predestinated to be 
the praise of his glory, we, who first hoped in Christ.' 
There are, however, two other modes of construction 
possible. The one connects the beginning of v. 12 
with the first clause of v. 11, and renders eKXi/pmOrifiev, 
we have attained. The sense would then be, ' We have 
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attained, or, it lias liajtpened iinfo us to be to the praise 
of his glory,' Tliia however not only imiiaturally dis- 
severs contiguous clauses, hut assigns to eKXTjpmdtifiev 
a weakened sense inconsistent with the Scripture usage 
of that and its cognate words. A second method con- 
nects the last clause of the 12tli verse with the second 
clause of the 11th. — ' Having predestinated us to be 
the first who hoped in Christ.' Bnt this also rends the 
clauses apart, and does not express a sense so suitable 
to the context. It is saying much more, and much 
more in the way of an explanation of the fact affirmed 
in the first clause of v. 11, to say, ' We were predes- 
tinated to be the praise of God's glory ; ' than to say, 
' We were predestinated to be the first who hoped in 
Christ.' The majority of commentators therefore take 
the clauses as they stand, and as they are concatenated 
in our version, 

V. 13. The apostle having in v. 10 declared that 
the purpose of God is to bring all the subjects of re- 
demption into one harmonious body, says in t. 11 tJiat 
this purpose is realized in the conversion of the Jewish 
Christians, and lie here adds that another class, viz. the 
Gentile Christians, to whom his epistle is specially 
addressed, are comprehended in the same purpose. 
The first clause, iv w xal v/teK, kt\., is elliptical. In 
■whom ye cdso, after that ye heard, &c. There ai'e there- 
fore several modes- of construction possible. 1. Our 
ti-anslators borrow the verb TjXTriKaTe from the imme- 
diately preceding clause. — ' We, who fii'st trusted in 
Christ, in whom ye also trveted.' But the preceding 
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clause is merely Bubordmate and explanatory, and does 
not express the main idea of tlie context. This con- 
etruction also overlooks the ohvioue antithesis between 
the we of the lltli verse and the you of this clause. 
2. Others supply simply the verb are. ' In whom yon 
also are.'' This is better, but it is liable to the latter 
objection just mentioned. 3. Others make ym the 
nominative to the verb were sealed in the following 
clause. — ' In whom you also (having heard, &c.) were 
sealed.' But this recLUu-es the clauses to be broken by 
a parenthesis. It supposes also the construction to be 
irregular, for the words in wJiom also ai-e repeated 
before the verb ye were sealed. The passage according 
to this construction would read, ' Li whom ye also — , 
in whom also ye were sealed.' Besides, the sealing is 
not the fii-st benefit the Gentile Obristians received. 
They were firet brought into union with Christ and 
made partakers of his inheritance and tiien sealed. 
4. It is therefore more consistent not only with the 
drift of the whole passage, and with the relation be- 
tween this verse and verse 11, but also with tlie con- 
struction of this and the following verse to supply the 
word eKkrjpmBTjTe, have obtained an inheritance. Every 
thing is thus natural. In v. 11, the apostle says, ' In 
whom we have obtained an inheritance ; ' and here, 
' In whom ye also have obtained an inheritance.' 
Both Jews and Gentiles are by the mediation of Christ, 
and in union with him, brought to be partakers of the 
benefits of that plan of mercy which God had purposed 
in himself, and which he has now revealed for the 
salvation of men. 
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The clause that follows expresses the means by 
which the Gentile Christians were brought to he par- 
taken of tliis inheritance. — ' In ■whom ye also have 
obtained an inheritance, aicova-avTe^ tov \6jop Trjq 
ak7]6eia'i, to evayy. t^? ffWTTjpiai vfiSsv, Jui/oing heo/rd 
the word of trutik, the gospd of your sdhaMon.^ The 
latter of these expressions is explanatory of the former. 
By the word of tnitli, is to be understoodj the Gospel. 
Ths word of i/ndh does not mean simply true doctrine ; 
but that word which is truth, or in which divine or 
saving tmth is. Col. 1, 5. 3 Oor. 6, 7. The gospel of 
your salvation, is the gospel concerning your salvation ; 
or rather, the gospel which saves yon. It is that gos- 
pel which is, as is said Eom. 1, 16, the power of God 
unto salvation. As it was by hearing this gospel the 
Gentiles in the days of the apostle were brought to be 
partakers of the inheritance of God, bo it is by the same 
means men are to be saved now and in all coming ages 
until the consummation. It is by the word of truth, 
and not truth in general, but by that truth which con- 
stitutes the glad news of salvation. 

In whom also, after thai, ye hduved, ye were sealed. 
This is more than a translation, it is an exposition of 
the original, eV ^ xal ininevaapre^ ia^payiaSriTe. 
There are three interpretations of this clause possible, 
of which our translators have chosen the best. The 
relative {ev ^ may be referred to the word gospel. 
' In which having believed ;' or it may be referred to 
Christ and connected with the following participle, 
' In whom having believed ;' or it may be taken as in 
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our version, lij itself, ' In whom, i. o. united to whom, 
after that jc helieved, ye were sealed.' This is to he 
preferred not only hecause the other eonsti-uction is 
unusual (i. e. it is rai-e that iriffTeveov is followed by ei/), 
but because the words, in wTiom, occur so frequently 
in the context in the same sense with that here given 
to them. In Christ, the Gentile Christians had ob- 
tained an inheritance, and in him also, they were 
aealed— after having believed. Whatever is meant by 
sealing, it is something which follows faitli. 

There are several purposes for which a seal is used. 

1. To authenticate or confiiTa as genuine and true. 

2. To mark as one's property. 3. To render secure. 
In all these senses behevers are scaled. They are 
authenticated as the true children of God ; they have 
the witness within themselves, 1 John 5, 10. Eom. 8, 
16. 5, 5. They are thus assured of their reconciliation 
and acceptance. Tliey are moreover marked as be- 
longing to God, Kev. 7, 3 ; that is, they are indicated 
"to othera, by the seal impressed upon them, as his 
cliosen ones. And thirdly, they are sealed unto salva- 
tion ; i, e. they are rendered certain of being saved. 
The sealing of God secures then- safety. Thus believ- 
ers are said Eph. i, 30, " to be scaled unto the day 
of redemption ;" and in 2 Cor. 1, 21, the apostle saye : 
" N"o\v he which establisheth us with you in Chi-ist, 
and liath anointed us, is God; who also hath sealed 
us, and given us the earnest of the Spirit in our 
hearts." The sealing then of which this passage 
speaks answers all these ends. It assures of the favour 
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of Grod ; it indicates those who belong to him ; and it 
renders tlieir salvation certain. 

This scaling is ly tJie Holy Spirit of promise. That 
is, bj the Spirit who was promised ; or who comes in 
virtue of the promise. This promise was given fre- 
q^uently tJirough the ancient prophets, who predicted 
that when the Messiah came and in virtue of his medi- 
ation, God would pour his Spirit on all fleah. Christ 
when on earth frequently repeated this promise ; as- 
suring his disciples that when he had gone to the 
Father, he would send them the Comforter, even the 
Sphit of truth, to abide with them for ever. After his 
resurrection he commanded the apostles to abide in 
Jerusalem until they had received " the promise of the 
Fatiier," Acts 1, 4 ; meaning tiiereby tlie gift of the 
Holy Ghost. In Gal. 3, 14, it is said to be the end 
for which Christ redeemed us from the curse of the 
law, that we should receive the promise of the Spirit. 
This then is the great gift which Ciirist secures for his 
people ; the indwelling of the Holy Spirit, as the 
Bourco of tiTith, holiness, consolation, and eternal life. 

V. 14. This Spirit is o dppa^aiv TJ79 KX.tjpovoiiia'i 
Ti/icoi', t/is earnest of our inheritance. It is at once the 
foretaste and the pledge of all that is laid up for the 
believer in heaven. The word apjsa^cnv is a Hebrew 
term which passed iirst into the Greek and then into the 
Latin vocabulary, retaining its original sense. It means 
first, a part of the price of any thing purchased, paid, 
as a secm'ity for the full payment, and ihcn more 
generally a pledge. It occurs three times in reference 
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to the Holy Spirit in the Jfew Testament, 3 Oor. 1, 22. 
5, 5 ; and in the passage before us. In the same sense 
the Scriptures speak of " the first fruits of the Spirit," 
Eom. 8, 23. Those influences of the Spirit which be- 
lievers now enjoy are at once a prelibation or antepast 
of futnre blessedness, the same in kind though immea- 
surably less in degree ; and a pledge of the cei-tain 
enjoyment of that blessedness. Just as the first fruits 
were a part of the harvest, and an earnest of its in- 
gathering. It is because the Spirit is an earnest of our 
inheritance, that his indwelling is a seal. It assures 
those in whom he dwells of their salvation, and renders 
that salvation certain. Hence it is a most precious 
gift to be most religiously cherished. 

Uhiil tJis Tcdenvption of the pwrehased possession, 
€K wTroKurpaaiv tijs vepfKOfijaeai^. It is doubtful whe- 
ther these words should be connected witli the preced- 
ing clause or witli tlie words were sealed in the 13th 
verse. Our translatore have adopted the former me- 
thod. ' T!ie Spirit is an earnest until the redemption,* 
&c. Tlie latter, however, is perliaps on the whole 
preferable. ' Ye were sealed until, or in reference to, 
the redemption,' &c. This view is sustained by a com- 
parison with 4, 30, where it is said : ' Ye were sealed 
unto the day of redemption.' 

Tlic word redemption, in its Cluistian sense, some- 
times means that deliverance from the curse of the 
law and restoration to the favour of God, of which 
believers are in this life the subjects. Sometimes it 
refers to that final deliverance from all evil, which is 
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to take a place at the second advent of Christ. Thus 
in Luke 21, 28, " They sliall eeo the Son of man com- 
ing in a cloud with power and great glory ; , . . . tlien 
lift up your heads ; for your redemption draweth nigli." 
Rom. 8, 33. Eph. 4, 30. There can te no doubt that 
it Here refers to this final deliverance. 

The word rendered pv/rchased possession^ is Trept- 
TToi'ijcri! ; wMch means either the act of aeqm/ring, or, 
the thing acquired. If the former signification be 
adopted here, the word can only te taken as a partici- 
pial q^ualification of the preceding word. ' Tlie redemp- 
tion of acquisition,' for ' acquired or purchased re- 
demption.' But tliis is unnatural. Kedemption in it- 
self includes the idea of purchased deliverance. ' Pur- 
chased redemption' is therefore tautological. If the 
word he taten for ' the thing acquired,' then it may 
refer to heaven, or the inheritance here spoken of. 
But heaven is never said to he redeemed. It is there- 
fore most naturally understood of God's people. They 
are his posseesion, his peculium. They ai'e in 1 Pet. 
3, 9 called Xtio? ei? ■7repmoli)<7iv, a peculiar people. 
And in Mai. 8, IT it is said, They shall he to me for a 
po^esaion, effovrat fioi ew wepi-jroirja-iv. Comp. Acts 
20, 28, iKK\j}(ria fjv ■Trepien-oiTJcraTo. This interpretation 
is, therefore, peculiarly suited to the scriptural usage, 
and the sense is perfectly appropriate. Ye are sealed, 
says the apostle, until tlie redemption of God's peculiar 
people ; i. e. unto the great day of redemption spoken 
of in 4, 80. 

Unto the praise of Ms glory, i. e. that hia glory or 
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excellence eliouM be praised. Comp. ts. 6 and 12. 
Tliis is the end botli of the final redemption and of tlie 
present acceptance of telievcrs. This clause, tliere- 
fore, is to be referred to the whole of the preceding 
passage. Ye have received an inheritance, have been 
sealed, and have received the Holy Spirit as an earnest, 
in order that Gk)d may be glorified. Tliis is the last 
and highest end of redemption. 

SECTION in.— Vs. 16-28. 

15. Wherefore I also, after I heard of your faith in the Lord 

16, Jesua, and love aato all the saints, cease not to give thaiilsg for 
IT. yon, making mention of you in my prayers; that the God of 

our Lord Jesus Christ, the Father of glory, may ^ve unto you 
the spirit of wisdom aud revelation in the knowledge of him : 

18. the eyes of your understanding being enlightened ; that je 
may know what is tie hope of his calling, and what the riches 

19. of the glory of his inheritance in the saints, and what m tie 
exceeding greatness of his power to us- ward who believe, ac- 

20. cording to the working of his mighty power, which he wrought 
in Christ, when ho raised him from the dead, and set 7dm at 

21. his own right hand in tie heavenly jjJai;f»,fiir above all princi- 
pality, and power, and might, and dominion, and every name 
that is named, not only in this world, hut also in that which 

S3, is to come : and hath put all things under his feet, and gave 
23. li'm to be the head over all thinge to his church : which is hia 
body, tie fulness of him that fiUeth all in alL 

ANALYSIS. 

Having in the preceding Section unfolded the 
natnre of tliose blessings of -which the Ephcsians had 
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become partakei-s, the apostle gives thanks to God fo* 
their conversion, and assures them of their interest in 
His prayers, vs. 15. 16. Ho prays that God would give 
them that wisdom and knowledge of himself of wliicli 
the Spirit is the author, v, IT ; that their eyes might 
be enlightened properly to apprehend the nature and 
value of that hope which is founded in the call of God ; 
and the glory of the inhentance to be enjoyed among 
the saints, v. 18 ; and the greatness of that power which 
hod been already exercised in their conversion, v. 19. 
The power which effected their spiritual resurrection, 
was the same as that which raised Christ from tlie 
dead, and exalted him above all created beings and 
associated him in the glory and dominion of God, vs. 
20. 31, To him all things are made subject, and he is 
constituted the supreme head of the church, which is his 
body, the fulness or complement of the mystical person 
of him who fiUs the universe with his presence and 
power, vs. 22. 23. 



V. 15. Wherefore. This word is to be refen-ed 
eitlier to the whole preceding paragraph, or specially 
to V. 13. ' Because you Ephesians, you Gentile Chris- 
tians, have obtained a portion in this inheritance, and, 
after having believed, have been sealed with the Holy 
Spirit of promise, &c.' — ^ I also, i. e. as well as others, 
and especially yourselves.' The Ephesians might well 
be expected to be filled with gratitude for their con- 



,/ Google 



CHAP. I. VEE, 15. Gf' 

The apostle assiires tliem he joins tliem in 
their perpetual thanksgiving over this glorious event. 

Having heard of you/r faith in the Lord Jesus. 
As Paul was the founder of the church in Ephesus, 
and had lahoured long in that city, it has always ex- 
cited remark that he should speak of having heard of 
their faith, as though he had no personal acq^naintanee 
with them. Tiiia form of expression is one of the rea- 
sons why many have adopted the opinion, as mentioned 
in the Introduction, tbat this epistle was addressed not 
to the Ephesians alone or principally, but to all the 
churches in the western pai-t of Asia Minor. It is, 
however, not unnatural that tiie apostle should speak 
thus of so large and constantly changing a congregation, 
after having heen for a time aheent from them. Be- 
sides, the expression need mean nothing more than 
that he continued to hear of their good estate. The 
two leading graces of the Christian character are faith 
and love — ^faith in Christ and love to the brethren. Of 
these, therefore, the apostle here speaks. Yowr faith ; 
T^c KoB^ v/tai -rria-TiP, which either means the fmth 
which is with you; or as our version renders the 
words, y<ntr faith. Comp. in the Greek Acts 17, 28. 
18, 15. Faith in the Lmd Jesus, i. e. faith or trust 
which has its ground in him. For examples of the 
construction of TrlaTii with ev, see Gal. 3, 26, Col. 1, 4. 
ITim. 1, 14. 3,13. 2 Tim. 1,13. 3,15. Comp. Mark 
1, 15, and in the Septuagint Jer. 12, 6. Ps. 78, 22. 
This construction, though comparatively rare, is not 
to be denied, nor are forced interpretations of pas 
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sages wliere it occurs to be jiiBtifled, in order to get 
rid of it. 

In tlie Old Testament the phrases, the Lord eaid, 
the Lord did, our Lord, and the like, are of constant 
occurrence ; and are used only, in this general way, 
of the Supreme Grod, "We never liear of the Lord, nor 
our Lord, when reference is had to Moses or any other 
of the prophets. Li the New Testament, however, 
what is so common in the Old Testament in reference 
to God, is no less common in reference to Christ. He 
is the Lord ; the Lord Jesus ; our Lord, &c. &e. It is 
tliis constant mode of speating, together with the exhi- 
bition of his divine excellence, and holding him up as 
the object of faith and love, even more than any paiiic- 
ular declaration, which conveys to the Christian reader 
the conviction of his true divinity. His being the ob- 
ject of faith and the ground of trust to immortal beings, 
is in'cconcilablo witlt any other assumption than that 
he is the true God and eternal life. 

And love t<mards aU tTie saints, i, e. towards those 
who are saints ; those who have been cleansed, separa- 
ted from the world, and consecrated to God. This love 
is founded upon the character and relations of its ob- 
jects as the people of God, and therefore it embraces 
all the saints. 

"V. 16. I cease not (fimng thamiks for ymt, tnaki/ng 
mentitm of you, &c, Tliis does not mean, 'praying I 
give thanks ;' but two things are mentioned — constant 
thanksgiving on their account, and intercession. 

V. IT. The burden of Ins prayer is contained in this 
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and the verees following. The object of his prayer, 
or tlic pei"son to whom it is addressed, is designated, 
first, as tJie Godofov/r JUird Jesus Christ, i. e. the God 
whose work Christ came to do, hy whom he was sent, 
of whom ho testified and to whom he has gone ;— and 
secondly, 6 m-arijp Tf;5 Bo^g, the Faihsr of glory. 
This designation is variously explained. By glory 
many of the Fathers miderstood the divine nature of 
Christ, and remarked that Paul here calls God, the 
God of Christ as a man, hut his Father as God.* This 
interpretation of the phrase ' Father of glory,' is with- 
out the least support from tlie analogy of Scripture. 
It means either, the source or author of glory ; or the 
possessor of glory, i. e. who is glorious. Comp. Acts 
7, 1. 1 Cor. 2, 8, " Lord of glory." James 2, 1, and 
in Ps. 24, 7, " the king of glory." 

There are three leading petitions expressed in the 
prayer here recorded. Fii«t, for adec[uate knowledge 
of divine truth. Second, for due appreciation of the 
future blessedness of the saints. Tliird, for a proper 
understanding of what they tliemselves had already 
experienced in flieir convei-sion. 

His first prayer is thus expressed : That lie may 
give unto you the Spirit of wisdom and revelation,, in 
the knowledge of him. By weviia ao(pLa<;, the ^>irit 
of wisdom, is to be understood the Holy Spirit, tlic 
author of wisdom, and not merely a state of mind, 

♦ So Bekgei,, who explains tlie e^pres^on tlras : Pater gloriae, infinitac 
illjus, qnae refulget in facie Clirisli ; immo gloriae <pae est iijse liliua Dei. 
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whjch consists in wisdom. It is trae the word spirit is 
sometimes used in periphrases expressive of mental 
acts or states. As in 1 Cor. 4, 21, " spirit o( meelt- 
ness;" and 2 Cor. 4, 13, "The same spirit of faith," 
i. e. the same oonfldenco. Bnt in the present easo the 
former interpretation 'is to be preferred. 1. Beoanse 
the Holy Spirit is so constantly recognized as the 
sonrce of all right knowledge ; and 2. Becanse the 
analogy of Scripture is in favonr of this view of the 
passage. In such passages as the foUowmg tlie word 
spirit evidently is to be understood of the Holy Spirit 
John 15, 20, '■ Spirit of truth ;» Eom. 8, 16, « Spirit 
of adoption;" comp. 6ah 4, 6, " 6od sent forth the 
Spirit of his Son into your hearts, crying, Abba, Fa- 
ther." ITliess. 1,6, "Joy of the Holy Spirit." Eom. 
15, 30, " love of the Spirit." Gal. 6, 6, " "We by the 
Spirit wait," &c. The Holy Spirit is the author of that 
wisdom of which the apostle speaks so fuHy in 1 Oor. 
2, 6-10 i and which he describes, first negatively as 
not of this world, and then affirmatively, as the hidden 
wisdom of God, which he had revealed, by the Spirit, 
for our gloiy. It is the whole system of divine truth,' 
which constitutes the GospeL Those who have this 
wisdom .are the wise. There is a twofold revelation 
of this wisdom, the one outward, by inspiration, or 
through inspired men; the other inward, by spiritual 
iUimiination. Of both these the apostle speaks m 
1 Cor. 2, 10-16, and both arc here brought into 
view. Comp. Phih 3, 15. By irmiXu^i,^ reiidatiou, 
ierefore, in this passage is not to be understood, the 
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knowledge of future events, nor the prophetic gif^, nor 
inspiration. It is eoraething which all bclievere need 
and for which they should pray. It is that manifestar 
tion of the nature or excellence of tlie things of God, 
which the Spirit makes to all who are spiritually en- 
lightened, and of which our Saviour spoke, when he 
said in reference to believers, They shall all be taught 
of God. 

In the hn&wledge ofhmi. The pronoun Uin refere 
not to Christ, but to God the immediate subject in this 
context. The word hriyviiai'i here rendered know- 
ledge means accurate and certain, and especially, ex- 
perimental knowledge ; as in Kom. 3, 20, " By the 
law is tlie knowledge (the conviction) of sin." Eph. 4, 
13. Pliil. 1, 9. 1 Tim. 2, 4. The word expresses ade- 
quate and proper knowledge, the precise nature of 
which depends on the object known. The phrase is 
eV eTTiyvaxj-ei, which some render as though ek with 
the accusative were used— unto knowledge, i. e. so as 
to know. Othei-8 connect tliese words with those 
which precede, and translate, ' wisdom in knowledge,' 
i, e. wisdom consisting in knowledge. Others again 
connect them with the following clause, ' Through 
knowledge your eyea being enlightened.' The simplest 
method is to refer them to what precedes. ' May give 
you wisdom together vritli the knowledge of himself.' 
Comp. V. 8, and Phil. 1, 9, " That your love may 
abound in, i. e. together with, knowledge." The apos- 
tle's prayer is for the Holy Spiiit to dwell in them, as 
the author of divine wisdom, and as the revealer of the 
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tilings of God, which insight into the things of tlie 
Spirit, is connected with that knowledge of Ood in 
which eternal life essentially consists. 

T. 18. Ths eyes of your miderstwnding leing en- 
lightened. Instead of Siavoias understmiding, the great 
majority of ancient manuscripts and versions read Kap. 
Sios liead, which is no douht the true reading. The 
word heaH in Scripture is often need as we use the 
word 8<nd, to designate the whole spiritual nature in 
man. Eom. 1, 21. 2 Cor. 4, 6. 

This clause ■7re<f)mna-/j.epovi tov^ 6<pdaKfiov'; t^? mp- 
Si'a? v/imv, may either be taken absolutely as our trans- 
lators have miderstood it — or considered as in apposi- 
tion and explanatory of what precedes. 'That he may 
give you the spirit of wisdom, &c., eyes enlightened, 
&c.' Tills latter mode of explanation is the one com- 
monly adopted. The effect of the gift of the spirit of 
wisdom is this illumination, not of the speculative un- 
derstanding merely, but of tiie whole soul. For light 
and knowledge in Scripture often include the ideas of 
holiness and happiness, as well as that of intellectual 
apprehension. Oomp, such passages as John 8, 12, 
"Light of life." Acts 26, 18, "To turn from dai-hnesa 
to light." Eph. 5, 8, " Yo were sometime darkness, 
but now are ye light in the Lord." Believers, there- 
fore, are called "children of the light." Luke 16, 8. 
1 Thess. 5, 5. 

Tlie residue of this verse ek to elBevai v/ia?, kt\. 
contains a second petition. Having prayed that the 
Ephesians might be enlightened in the knowledge of 
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God and of divine things, the apostle here prays, as 
the effect of that illumination, that they may have a 
proper appreciation of the inheritance to which thoy 
have attained. 

That ye may Tcnow what is the 7u^e of his calling, 
i. e. the hope of which hia calling is tlie source ; or to 
which he has called you. The vocation here spoken 
of is not merely the external call of tlie Gospel, but 
the effectual call of God by the Spirit, to which the 
word kXijo-i? in the epiatles of Paul always refers. The 
word hope is by many hero understood objectively for 
the things hoped for ; as in Kom, 8, 24, and Col. 1, 5, 
"The hope laid up for you in heaven," It is then 
identical with the inheritance mentioned in the latter 
part of the verse. This, however, is a reason against 
that interpretation. There are two things which the 
apostle mentions and which he desires they may 
know. !First, the nature and value of the hope which 
they are now, on the call of God, authorized to indulge; 
and secondly, the gloiy of the inheritance in reser\'c 
for tliem. It is better, therefore, to take the word in 
its ordinary subjective sense. It is a great thing to 
know, or estimate aright the value of a well founded 
hope of salvation. 

And what the riches of tJte glory of his inheritance, 
ual rk 6 ttXoGto? t^? So^jj? t% KKr/povofiia/; avTov, i. e. 
what is the abundance and greatness of the excellence 
of tliat inheritance of which God is the author. The 
apostle labours here, and still more in the following 
■fcrses, for language to express the greatness of Jiis con- 
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ccptions. This inlieritauce is not only divine as having 
God for its author; hut it is a glorious inheritance; 
and not simply glorious, hut the glory of it is incon- 
ceivably great. 

In the saints, iv rot? a^iov;. These words admit of 
different constructions, but tlie most natural is to refer 
them to the immediately preceding clause, Sis inher- 
itance in the saints; i. e. which is to he enjoyed among 
them. Comp. Acta 20, 32, and 26, 18, "An inher- 
itance among them that are sanctified." Col. 1, 12, 
"Partakers of the inheritance of the saints in Ight." 
It was one part of the peculiar blessedness of the Gen- 
tile Christians, who had been sh-angers and foreigners, 
tliat they were become fellow-eitizene of the saints. 
It was therefore an exaltation of the inheritance, now 
set before them, to call it the inheritance prepared for 
the saints, or peculiar people of God. 

V. 19. And whxi is the exceeding greatness of his 
power to US-ward who leUeme. This is the third pe- 
tition in the apostle's prayer. He prays that his read- 
ers may have right apprehensions of the greatness of 
the change which they had experienced. It was no 
mere moral reformation effected by rational considera- 
tions; nor was it a self-wrought change, but one due to 
the almighty power of God. Grotius indeed, and com- 
mentators of that class, understand the passage to refer 
to tlie exertion of the power of God in the future resur- 
rection and salvation of believers. But 1. It evidently 
refers to the past and not to the future. It is some- 
thing which believers, as believers, had already expe- 
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rienced that he ivisliecl tliem to undoi-stand. 2. The 
apostlo never compares the salvation of bclicvere with 
the resurrection of Chriat, whereas the analogy between 
his natural resun-eetion and the spiritual resurrection 
of his people, is one to wliich he often refers. 3. This 
is tlie analogy wliich lie iuaiets upon in this immediate 
connection. As God i-aised Christ from the dead and 
set him at his own right hand in heavenly places; so 
you, that were dead in sins, hath he quicliened and 
raised you up together in him. Tliis analogy is the 
very thing he wonld have tliem understand. They had 
undergone a great change ; they had been brought to 
life ; they had been raised from the dead by the same 
almighty power which wrought in Christ. There was 
as great a difference befJween their present and their 
former condition, as between Christ in the tomb and 
Clirist at the right band of God. This was something 
which they ought to know. 4. The parallel passage 
in Col. 2, 12, seems decisive of this interpretation. 
"Buried with him in baptism, wherein also ye are 
risen with him through faith of the operation of God, 
who raised him from the dead. And you, being dead 
in your sins and the uncircumcision of your flesh, hath 
he cLuickened together with liim, having forgiven you 
all trespasses." In this passage it cannot he doubted 
that the apostle compares the spiritual resurrection of 
believers with the resurrection of Christ, and refers 
both events to the operation of God, or to the divine 
power. Such also is doubtless the meaning of tlie pas- 
sage before us; and in tliis interpretation there has 
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been a remarkable coincidence of judgment among 
commentators. Chrysostom says : "The conversion of 
sonls is more wonderful tliaa the resurrection of the 
dead." Oecumenias remarks on this passage: "To 
raise ns from spiritual death is an exercise of the same 
power that raised Christ from natural death," Calvin 
says, "Some (i. e. Stulti homines) regard the language 
of tho apostle in this passage as frigid hyperbole, but 
those who are properly exercised find nothing here 
beyond the truth." He adds: "Lest believers should 
be cast down under a sense of their unwortliiness, the 
apostle recalls them to a consideration of the power of 
God; as though he had said, their regeneration is a 
work of God, and no common work, but one in which 
hia almighty power is wonderfully displayed." Luther, 
in reference to the parallel passage in Colossians, uses 
the following language: "Faith is no s\ich easy matter 
as our opposers imagine, when they say, 'Believe, Be- 
lieve, how easy is it to believe.' ^STeither is it a mere 
human work, which I can perform for myself, but it is 
a divine power in the heart, by which we are new 
bom, and whereby we are able to overcome the mighty 
power of the Devil and of death ; as Paul says to the 
Colossians, ' In whom ye are raised up again through 
the faith which God works.' " 

It ia then a great truth which the apostle here 
teaches. He prays that his readers may properly un- 
derstand Ti TO inrep^dXKov /j,eye9o^ t^? Svvd^ea)^ avrov. 
The conversion of the soul is not a small matter; nor 
is it a work effected by any human power. It is a rc- 
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eiirrectioii due to the exceeding greatness of the power 
of God. 

According to the working oj' his mighty power, 



i Tt]v evepyeiav tov Kparovi ti;5 ia-}(yo'i o 



The 



original here offers a remarkable accumulation of 
words. — 'According to the energy of the might of his 
power.' Tirj(;iJs, icpaTov, evepyeia ; Jtohv^, Potentia, 
l^ada. The first is inherent strength ; the second 
power; the third the exercise or efficiency of that 
strength. Or, as Calvin says, The flrst is tlio root, the 
second the tree, the tliird the fruit. Whatever be the 
precise distinction in tlie signification of the words, 
their accumulation expresses tlie highest form of power. 
It was nothing short of the omnipotence of God to which 
the effect here spoken of ia due, Ifo created power 
can raise the dead, or quicken those dead in ti'espasees 
and sins. 

The connection of this clause is somewhat doubtful. 
It may be referred to the words exceeding greatness of 
hispower, i. e. Kma evepyeutv may be referred to to inrep- 
^dWov ij.iye0os, kt\. The sense would then be— 'That 
ye may know the exceeding greatness of his power, to 
US-ward that believe, which was, according to, or like, 
the working of his mighty power which wrought in 
Christ.' Or, inaTevovTa'; icar^ evepyeiav may bo con- 
nected, '"WTio believe in virtue of the working of his 
mighty power.' In the one case this clause is a mere 
illustration or amplification of the idea of the divine 
power of which believere are the subject. In the other, 
't exjjresses more definitely the reason why the power 
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which they had experienced was to be considered so 
gi-eat, viz., beeauee their faith was due to the same en- 
ergy that raised Christ from the dead. In either ease 
the doctrinal import of tlie passage is the same. The 
considerations in favour of tiie latter mode of constmc- 
tionaro: 1. The position of the clauses. According to 
this interpretation they are taken JEst as tiiey stand, 
'lis who believe in virtue of (Kara) the working, &c.' 
2. The frequency with which the apostle uses the pre- 
position Kara in the sense thus given to it. In ch. 3, 
7, he says, 'his conversion and vocation were (Kara) in 
virtue of the working of God's power,' See also 3, 20. 
1 Cor. 12, 8. Phil. 3, 21. Christ will fashion our 
bodies {«ciT(i) 'in virtue of the energy whereby ho is 
able to subdue all tilings unto himself.' Col. 1, 2D, 2 
Thess. 2, 9. To say, therefore, 'we believe in virtue 
of, &c.,' is in accordance with a usage familiar to this 
apostle. 3. The parallel passage in Col. 2, 12, ex- 
presses the same idea. Tliere the phrase ie iriuTi'i tj}? 
ivepyeiaf, faith of the Operation of God, i. e. which he 
operates; here it is ttio-tis icara t^ji evepyeiav, faith in 
virtue of the operation. The analogy between the ex- 
pressions is so striking, that the one explains and au- 
thenticates the other. 

Tlie prayer recorded in these verses is a very com- 
prehensive one. In praying that the Ephesians might 
be enlightened with spiritual apprehensions of the 
truth, the apostle prays for their sanctification. In 
praying that they might have just conceptions of tlio 
inheritance to which they were called, he prayed tlm: 
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they might be elevated above the world. And iu pray- 
ing tliat they might know the exceeding gi'eatness of 
the power exercised in their conversion, he prayed that 
they might he at once hurahle and confident; humhle, 
in view of the death of sin from wliich they had heen 
raised; and eonfident, in view of the omnipotence of 
that God who had begim their salvation. 

V, 20. Which he wr<yu^ht in Christ when he raised 
him, from the dead, ^v ev^pyTjaey, ktX. There ai'e two 
things evidently intended in these words. First, that 
the power which raises the believer from Bpiritual 
death, is the same as that wliich raised Christ from th& 
grave. And secondly, that there is a striking analogy 
between these events and an intimate connection be^ 
tween them. Tbe one was not only the symbol, but 
the pledge and procnring cause of the other. Tlie ro- 
BTirrection of Christ is both the type and the cause of 
the spiritual resurrection of his people, as well of their 
future rising from the grave in his glorious likeness. 
On this analogy and connection the apostle speaks at 
large in Eom. 6, 1-10, and also in tlie following chap- 
ters of this epistle. As often therefore as the believer 
contemplates Clu-ist as risen and seated at tlio right 
hand of God, he has at once an illustration of the 
change which has been effected in liis own spiritual 
state, and a pledge that tlie work commenced in regen- 
eration shall he consummated in glory. 

And caused him to sit at Ms own right hamd in the 
liea/oe^dy plaees. Kings place at their right hand those 
whom they design to honour, or wliom they associate 
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with themselves in dominion, No creature can he thus 
associated in honour and aathority with God, and there- 
fore to none of the angela hath he ever said : Sit thon 
at my right hand. Heb. 1, 13. That divine honour 
and authority are expressed hj sitting at the right hand 
of God, is further evident from those passages which 
speak of the extent of that dominion and of the nature 
of that honour to which the exalted Ecdeemcr is en- 
titled. It is an universal dominion. Hatt. 28, 18. 
Phil. 2, 9. 1 Pet. 3, 22 ; and it is such honour as is 
due to God alone. John 6, 23. 

V. 21. Tho immediate suhject of discourse in this 
chapter is the hlessings of redemption conferred on be- 
lievers. The resurrection and exaltation of Christ are 
introduced incidentally hy way of illustration. The 
apostle dwells for a moment on the nature of tliis ex- 
altation, and on tlie relation of Christ, at the right hand 
of God, to his church, and then, at the beginning of 
the following chapter, reverts to his main topic. 

The subject of the exaltation here spoken of is not 
the Logos, but Christ; tho Thcanthropos, or God-man, 
The possession of divine perfections was the necessary 
condition of this exaltation because, as just remarked, 
the nature and extent of the dominion granted to him, 
demand such perfections. It is a dominion not only 
absolutely universal, but it extends over the heart and 
conscience, and recLuircs the obedience not only of tho 
outward conduct but of the inward life, which is due 
to God alone, We therefore find the divine nature of 
Christ pi'escnted in the Scriptures as the reason of his 
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being invested with this peculiai- dominion. Tlius in 
the second Psalm, it is said, "Thou art mj Son; ask of 
me, I will give tliee the heathen for thine inheritance. 
&c." That is, because thou art my son, aak and I will 
give thee this dominion. And in the first chapter of the 
epistle to the Ilehrews, it is said, The Son, being the 
brightness of tlie Father's glory, and the express image 
of his person, and upholding a,, things by the word of 
his power, is set down at the right hand of the majesty 
on high. That is, because he is of the same nature 
with, the Father and possesses the same almighty power, 
he is associated with him in his dominion. While tlie 
divine nature of Christ is the necessary condition of 
his exaltation, his mediatorial work is tlie immediate 
ground of the Theanthropos, God manifested in the 
flesh, being invested with this universal dominion. 
This is expressly asserted, as in Phil. 2, 9. Though 
ec[ual with God, he humbled himself to become obedi- 
ent unto death, wherefore also God hath highly exalted 
him. 

In Dlustration of the exaltation of Christ mentioned 
in V. 20, the apostle here says. He ia seated virep av<o, 
tvp alove, high above all ^nci^^aliiy, mid power, cmd 
might, and dominion. That these terms refer to angels 
is plain from the contest, and from such passages as 
Rom. 8, 38. Col. 1, 16. Eph. 3, 10. 6, 12. "Where 
angels are either expressly named, or the powers spoken 
of are said to be in heaven, or they are opposed to 
"flesh and blood,"!, e. man, as a difierent order of 
hein^. Tlie origin of the application of these tenns 
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to angeb cannot te hietorically traced. The names 
themselves suggest the reason of their use. Angels are 
called principalities, powers and dominions, either be- 
cause of their exalted nature ; or hecause through tliem 
God exercises his power and dominion; or because of 
their relation to each other. It is possible indeed that 
Paul had a polemic object in the use of these terms. 
This epistle and especially that to the Colossians, con- 
tain many intimations that the emanation theoiy, which 
afterwards assumed the form of Gnosticism, had already 
made its appearance in Asia Minor. And as the advo- 
cates of that theory used these terms to designate the 
different efluxes from the central Being, Paul may 
have borrowed their phraseology in order to refute 
their doctrine. Be this as it may, the obvious meaning 
of the passage is that Christ is exalted above aU created 
beings. 

And e'oery name, i. e., as the connection shows, every 
name of excellence or honour, thai is named. That is, 
above every creature bearing such name as prince, 
potentate, ruler, or whatever other title there may be. 

Ifot orJjij in this 'loorld, lui also in that which is to 
some, iv T^ alS)Vi rotirp, aWa ical iv tS fieWomi. That 
is, not only in this age, but in the age to come. Tlie 
words may have the general sense of, fiere or hereafter; 
as in Matt. 12, 33. According to Jewish usage, they de- 
signate the period before and the period after the advent 
of the Messiah, To this, however, there is no refer- 
ence in the context. As in Matthew these words are 
lascd to express in the strongest terms that the sin 
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against the Holy Ghost can never be forgiven ; bo here 
they are intended to add uniTerBality to the preceding 
negation. There is no name here or hereafter, in this 
world or in the next, over which Christ is not highly 
exalted. 

V. 22. And Jutth ^t all things under his feet. 
Christ is not only exalted above all creatures, but he 
has dominion over them; all are placed in absolute 
subjection to him. They ai-e under his feet. This pas- 
sage is a quotation from Ps. 8, 7. It is applied to Christ 
by this same apostle in 1 Oor. 15, 2T, and Heb. 2, 8. 
In both of these passages the word all is pressed to the 
fuU extent of its meaning. It is made to include all 
creatures, all capable of subjection; all beings save 
God alone, ai'e made subject to man in the person of 
Jesus Christ, the Lord of lords, and King of kings. 

There are two principles on which the applica- 
tion of this passage of Ps. 8 to Christ may be ex- 
plained. The one is that the Psahn is a prophetic ex- 
hibition of the goodness of God to Christ, and of the 
dominion to be given to him. There is nothing, how- 
ever, in the contents of Hie Psalm to favour the as- 
sumption of its having special reference to the Messiah. 
The other principle admite the reference of the Psalm 
to men generally, but assumes its fuU meaning to be 
what the apostle here declares it to be, viz., that the 
dominion whicli belongs to man is nothing less than 
universal. But this dominion is realized only in the 
Man Christ Jesus, and in tliose who are associated with 
him in his kingdom. This latter mode of explanation 
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satisfies all the exigencies both of the original Pealiii 
and of the passages where it is quoted in the Wew 
Testament. 

And gave him to he head <mer cdl thrngs to the 
church, Kol ainoir eBtoxe Keipakriv inrlp iratna tjJ eiCKXr). 
ula. This may mean either, he gave him to the church 
as her head ; or, ho constituted him head for the 
church. The former is more consistent with tlie mean- 
ing of the verb SiBafu. It may, however, also signify- 
to constitute ; see 4, 11, and compare 1 Cor. 12, 28. 
In either ease, Christ is declared to he head not of the 
universe, but of the church. This bemg admitted, 
vTrep vdvra may be taten in immediate connection 
with Ke^Xriv, head over all, 1. e. supreme head. This 
does not mean head over all the members of the church, 
as the Vulgate translates : eaput super omnem ecde- 
smmi for irdvTa and iaKkriaia are not grammatically 
connected ; but simply supreme head. Or we may 
adopt the interpretation of Chrysostom ; rov ovra vvep 
•navra ra opafieva koI ra voovfLeva Xpiurov, " Him, 
who is over all things visible and invisible, he gave to 
the church as her head." This gives a good sense, but 
supposes an unnatural trajeetion of the words. Luther 
also transposes the words : Und hat ihn gesetat zum 
Haupt der Gemeinde iiber aUes. So does De "Wette : 
Und ihn gesetzet iiber allea zum Eaupte der Gemeinde, 
And placed kim over all as head of the church. In all 
these interpretations the main idea is retained; viz. 
that Christ is the head of the church. As in Col. 2, 10, 
it is said Christ is ^ Ke<pa\i} ■n-dtrri'; dpxn'! Kal i^ovtria'j, 
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the head of all prina/pality and power, in the sense of 
supreme ruler ; and as bore in tlie immediately pre- 
ceding context be is said to be exalted over all princi- 
pality and power, and in the following context he is 
said to be the head of the church, which is his body, 
the two ideas may be here combined. ' Him he gave 
as he&d over all things, as bead to his church.' — ^ITiis is 
Meyer's interpretation. He, the exalted Saviour, the 
incarnate Son of God, seated as head of the universe, 
is made head of bis church. This view of the passage 
has the advantage of giving Trdvra the same reference 
hero that it has in the preceding verse. All thirigs 
■ are placed under his feet, and he head over all things, 
ie head of tlie church. 

The sense in which Christ is the head of the church, 
is that be is the source of its life,- its supreme ruler, 
ever present with it, sympathizing with it, and loving 
it as a man loves his own flesh. Sec i, 15. 16. 5, 23. 29. 
Eoni. 12, 5. 1 Cor. 12, 2Y. Intimate union, depend- 
ence, and community of life, are the main ideas ex- 
pressed by this figure. 

V. 23. Which is his lody. This is the radical, or 
formative idea of the eburch. From this idea are to 
be developed its nature, its attributes, and its preroga- 
tives. It is the indwelling of the Spirit of Christ, that 
constitutes the church his body. And, therefore, those 
only in whom tlie Spiz-it dwcUs are constituent mem- 
bers of the true clrarch. But the Spirit does not dwell 
in church of&cers, nor especially in prelates, as such ; 
nor in t]ie baptized, as such ; nor in the mere external 



,/ Google 



professors of the true religion ; "but in true believers, 
wlio therefore constitute that church which is the body 
of Chriet, and to which its attributes and prerogatives 



The main question which this verse preseuta for 
consideration is : Id what sense is tlie church the ful- 
ness of Christ ? There are, however-, two other pointa 
which must be previously determined. In the first 
place, it is the church, and not Christ to whom the 
word fulness here refers. Some commentators adopt 
the following interpretation of the passage : ' Christ, 
the supreme head to the church (which is his body), 
the fulness, i. e. Christ is the fulness, of him that iilleth 
all in all.' But 1. Tliis interpretation violates the 
grammatical construction of the passage. 2. It rends 
tlie clauses very unnaturally asunder. 3. It assumes 
that the last clause of the verse, viz. ' who fills all in 
all,' refers to God, whereas it refers to Christ. 4. The 
sense thus obtained is unscriptural. Tlie fulness of the 
Godhead is said to be in Christ ; but C!n-ist is never 
said to be the fulness of God, 

In the second place, the church is here declared to 
be the fulness of Christ, and not the fulness of God. — 
Some commentators understand the passage thus : 
' The church, which is the body of Christ, is the fulness 
of him who fills all in all, i. e. of God.' But to this it 
is objected, 1. That tlie construction of the passage 
rec[uires that the last clause in the verse be referred to 
■Christ ; and 2. This interpretation supposes the word 
/rXjjpcD/ia fulness, to mean multitude. ' The multitude 
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belonging to him who fills all in ail.' But tliis is a 
signification -whicli the word ncTcr has in itself, hot 
only in virtue of the word with which it is at times 
connected. Tlic expression TTXijpoifm t^9 ttoXcws may 
be freely rendered, tke multitude af the dty, because 
that which fills a city is a multitude. But this does 
not prove that the word irX^pm/io itself signifies a mul- 
titude. There is no good reason then for departing 
from the ordinary interpretation, according to which, 
the church is declared to he the fulness of Christ. 

There are two opinions as to the meaning of this 
phrase, hetween wliich commentators are principally 
divided. First, the church may be called the fulness 
of Christ, because it is filled by him. As the body is 
filled, or pervaded by the soul, so the church is filled 
by the Spirit of Christ. Or, as God of old dwelt m the 
temple, and filled it with his glory, so Christ now 
dwells in his church and fills it with his presence. The 
sense is then good and scriptural. ' The church is filled 
by him, who fills all in all.' Or secondly, the ohm-ch 
is the fuhiess of Christ, because it ills hhn, i. e. com- 
pletes his mystical person. He is the head, the church 
is the body. It is the complement, or that which com- 
pletes, or renders whole. As both these interpretations 
give a sense that is scriptural and consistent with the 
context, the choice between them must bo decided 
principally by the New Testament usage of the word 
■„\iipmim. The former interpretation supposes the word 
to have a passive signification— (Aai wUeh is filed. 
But in every other case in which it occurs in the Ne.t 
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Testament, it is used actively— M«i whicft does fiU. 
Matt. 9, 16, Tile piece put into an old garment is 
called its fulness, i. e. ' that which is put in to till it 
up.' Mark 6, 43, The fragments which filled the bas- 
kets, are called theh- fuhicss. John 1, 16, ' Of his fnh 
ness,' means the plenitude of grace and truth that is 
in him. Gal. 4, 4, The fulness of the time, is that 
which renders full the specified tune. Ooh 2, 9, The 
fulness of the Godhead, is all that is in the Godhead. 
Eph. 3, 19, The fulness of God, is that of which God is 
full— the plenitude of divine perfections. 1 Cor. 10, 26, 
The fuhesB of the earth, is that which fills the earth. 
The common usage of the word in the New Testament 
is therefore clearly in favour of its heing taken in an ac- 
tive sense here. The church is the fulness of Christ— 
m that it is the complement of his mystic person. He 
is the head, the church is his hody. 

In favour of the other interpretation it may he 
urged,— 1. That irkiipuim has in the Classics, in Philo, 
in the writings of the Gnostics, at times, a passive 
sense. 2. The meaniug thus afforded is preferable. 
It is a more scriptural and more intelligible statement, 
to say that Christ fills his church, as the soul pervades 
the body— or as the glory of the lord filled the tem- 
ple, than to say that ih& church in any sense Ms Christ. 
3. nx^paiia must be taken in a sense which suits the 
participle Ar,pmi^a,m ; ' the church is filled by him 
who fills all tilings.' The second and third of these 
reasons are so strong as to give this interpretation the 
preference in the minds of those to whom the ««a» 



„Google 



CHAP. I. VEE. 23. 91 

f the New Testament is not an insuperable 
objection. 

That filZeih all in all, tov rh irdma iv -rrdai. -rrXr]- 
povfievov. This clause, as before remarked, refers to 
Ghriet, as tlie construction obviously demands. The 
participle vX'npovti.kvov is by almost all commentators 
assumed to have in this case an active eignification. 
This aesumption is justified by the exigency of the 
place, and by the fact that in common Greek the pas- 
sive forms of this verb are at times used in an active 
sense. That there is no such case in the New Testa- 
ment, is not therefore a sufficient reason for departing 
from the ordinary interpretation, 

He expression, to. irdvra iv nddi, all in all, or, all 
with all, does not mean all the church in all its mem- 
bers, or -with all grace, but the universe in all its parts. 
There is nothing in the context to restrict or limit to. 
irdvra. The words must have the latitude here which 
belongs to them in the preceding verses. The analogy 
of Scripture is in favour of this interpretation. God's 
relation to the world, or totality of things external to 
himself, is elsewhere expressed in the same terms. 
Jer. 23, 24, " Do not I fill heaven and earth ? saith 
the Lord." Comp. 1 ICings 8, 27. Ps. 139, 7. In the 
New Testament Christ is set forth as creating, sustain- 
ing, and pervading the universe. Col. 1, 16. 17. Heb. 
1, 3. Eph. 4, 10. This, therefore, detennines the 
sense in which he is here said to fill all things. It is 
not that he replenishes all his people with his grace ; 
but that he fills heaven and earth with his presence. 
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There ia no place where he is not. There is no crea- 
ture from which he is absent. By him all things con- 
sist; they are upheld by his presence in them and 
with tiiem. The union, therefore, which the church 
sustains, and which is the source of its life and blessed- 
ness, is not with a mere creature, but with Christ, 
God manifested in the flesh, who pervades and governs 
all things by his omnipresent power. Tho source of 
life, therefore, to the church is inexhaustible and im- 
mortal. 
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E OF TIIE F.PI!ESIA^3 E 

E OF GOD VS. 1-10. — HE CONTRASTS THEIl 
4LIEBS, WITH THAT OF FELLOW-CITIZEKS < 
FAMILT OF GOD, VS. 11-22. 



SECTION I.— Ve, 1-10. 
And you kath he qmckmeJ, who were dead in trespasses 

2. aad sins j wherein ia time past ye walked according to the 
coHTBe of this -world, according to the princ* of the power 
of the air, the spirit that now worlieth in the children of dis- 

3. ohedience: among whom also we all had our conversation in 
times past hi tho lusts of onr flcah, fulfiUing the desires of the 
flesh and of the mmd ; and were hy nature the chUdren of 

4. wrath, even as others. But God, who ia rich in mercy, for 

5. his great Ioto wherewith he loved us, even when we were 
dead in sins, hath quickened us together with Christ, (by grace 

6. ye are sayed ;) and hath rwsed m up together, and made vs 
T. Bit together m heavenly places in Christ Jesns: that in the 

ages \a come he might show the excecdmg riches of his grace 
8. in U» kindnesa towards us, through Christ Jesus. Tor by 

grace are ye saved through faith ; and tliat not of yourselves : 
a. it is the ^ of God : not of works, lest any man should hoast. 
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10. For we are Lis workmanalnp, created ia Christ Jesus untc 
good works, which God hath, before ordained that wo ahould 
wallc in them. 



There are three principal topics ti'eated of in this 
Section. First, the spiritual state of tlie Ephesians 
before their conversion. Second, the change which 
God had -wrought in them. Third, the design for 
which that change had been effected. 

I. The state of the Ephesians before their conver- 
sion, and the natural state of men universally, ia one 
of spiritual death, -which includes— 1. A state of sin. 
2. A state of subjection to Satan and to our own cor- 
rupt affections. 3. A state of condemnation, vs. 1-3. 

II. Tlie change which they had experienced was a 
spiritual res-nrreetion ; concerning which the apostle 
teaches — 1. That God is its author. 2. That it is a wort 
of love and grace. 3. That it was through Christ, or 
in virtue of union with him. 4, That it involves great 
exaltation, even an association with Christ in his glory, 
vs. 4r-Q. 

ni. The design of this dispensation is the manifes- 
tation through all coming ages of the grace of God. It 
ia a manifestation of grace— -1. Because salvation in 
general is of grace. 2,> Because the fact that the Ephe- 
sian Christiana believed or accepted of this salvation 
was due not to tliemselves hut to God. Faith ia his 
gift. 3. Because good works are the fruits not of 
nature, but of grace. "We are created unto good works. 
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V. 1. And y<m hath he quickened, who were dead 
in trespasses and sms. Here is an intimate connection 
between thig clause and the preceding paragraph. In 
y. 19 of the firet chapter the apostle prays that the 
Ephesians might duly appreciate tlie greatness of that 
power which had been exercised in their conversion. 
It was to he known from its effects. It was that power 
which was exercised in the resuiTection and exaltation 
of Christ, and which had wrought an analogous change 
in them. The same power which quickened Christ 
has quickened you. The conjunction km therefore is 
not to be rendered also, " you also," you as well as 
othei-s. It serves to connect this clause with what 
precedes, ' God raised Christ from the dead, and ho 
lias given life to you dead in ti-espasses and sins.' 

The grammatical construction of these words is 
douhtful. Some connect them immediately with the 
last clause of the first chapter. — -^ Who fills all in all 
and yon also,' i. e. u^a? is made to depend on ttXjj- 
povii.ivov. This, however, to make any tolerahle sense, 
supposes the preceding clause to hare a meaning which 
the words will not bear. Others refer the beginning 
of this verse to the 20th vcr. of the preceding chapter— 
or at least borrow from that verse the verb required to 
complete the sense in this. ' God raised Christ, and ho 
has raised yon,' ijeipa<; tov Xpiarov, ical v/iai ■^yeipe. 
There is indeed this association of ideas, but the two 
pass.'iges are not grammatically thus related. The first 
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seven verees of this chapter form one sentence, which 
is eo long and complicated that the apostle is forced, 
before getting to the end of it, slightly to vary lie con- 
struction ; a thing of very frequent occurrence in his 
■writings. He dweUs bo long in vs. 2, 3, i, on the 
natural state of the Ephesians, that he is ohiiged in v. 
5, to repeat substantially the hegimiing of v. 1, in order 
to complete the sentence there commenced. ' Tou 
dead on account of sin, — wherein ye walked according 
to the course of the world, subject to Satan, associated 
with the children of disobedience, among whom we 
also had our conversation, and were the children of 
wrath even as others — us, dead on account of trespasses 
hath God quickened.' This is the way the passage 
stands. It is plain, therefore, that the sentence begun 
in tlie first verse, is resumed with slight vanation in the 
fifth. This is the view taken by our translators, who 
borrow from the fifth verse the verb i^tmowoir/a-e neces- 
sary to complete the sense of the first. 

Paid describes his readers before tlieir convei-sion as 
dead. In Scripture the word life is the term commonly 
used to express a state of union with God, and death a 
state of alienation from him. Life, therefore, includes 
holiness, happiness and activity ; and death, corruption, 
misery and helplessness. All the higher fornis of life 
are wanting in those spiritually dead ; tliey are secluded 
from all the sources of tme blessedness, and tliey are 
beyond the reach of any help from crcatares. They 
are dead. 

The English version renders the clause, rolj trapa- 
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■Ki6>(i.a.m Koi T<u% (i/ta/jTiai?, ' dead in trespasses and 
sins.' But there is no preposition in the original text, 
and therefore, the great majority of commeii tatore 
consider the apostle as assigning the cause, and not 
describing the nature of this death, 'Dead on account 
of trespasses and sins.' * The former of these woi-ds is 
generally considered as referring to outward transgres- 
sions, the latter is more indefinite, and includes all sin- 
ful manifestations of d/^apTta, i. e. of sin considered as 
an inherent principle.f 

Y.2. Wherein in twne past ye walked. Their former 
condition, briefly described in the iii-st verse, as a state, 
of spiritual death, is in this and the veraes following, 
more particularly characterized. They walked in sin. 
They -were daily conversant with it, and devoted to it. 
They were sui-rounded by it, and clothed with it. They 
lived accordmg to the course of this world. In this clause 
we have not only tlie character of their life stated, but 
the governing principle which controlled their con- 
duct. They lived according to, and under the control 
of, the spirit of the world. Tlie expre^ion tw aUava tov 
Koa-fiov does not elsewhere occur, and |s variously cx- 



' Dicit mortuos fame: et simul espiiinit mortia oansam ; ncmpe pec- 

t "The word a/iopr/oi," says Harless, "tas, according to tlie mctonj 
mical use of tte plurals of abstract noons, a different sense from the singn- 
Iflr ; Til. manifestations of sin, undetermined however, whether by word o: 
deed or some other way. The assertion of David Solinla that aj-iapria nava 
espresses a emdilim, hut always an act, deserves no refutation, aa sncb 
fufutation may be found in any grammar." 
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plained. The moat eommoii interpretation ! 
that tlie word altov is here used in its classical, rather 
than its Jewish sense. It is referred to the old verb aai, 
to breathe, and hence means, Ireath, vital ^mioiple, life, 
life-imie, and then duration indefinitely. Acc&rd/mg 
to the life of this world, therefore, means ' according to 
the ruling principle, or spirit of the world.' This is 
substantially the sense expressed in our yersion, and is 
much to be preferred to any other interpretation, Li 
all such forms of speech the depravity of men is taken 
for granted. To live after the manner of men, or ac- 
cording to the spirit of the world, is to live wickedly, 
which of course implies that men are wicked; that 
such is the character of the race in the sight of God. 

Others, adhering to tlie Kew Testament sense of the 
alav, translate this clause thus : acoording to the age of 
this world, i. e. in a way suited to the present age of the 
world, as it is now, compared to what it is to be when 
Christ comes. Others again give aldiv a Gnostic sense — 
according to the Eon of this world, i. e. the devil. To 
this Meyer objects: 1. Tliat it is more than doubtful 
whether any distinct reference to nascent Gnosticism 
is to bo found in this epistle ; and 2, That such a de- 
signation of Satan would have been unintelligible to aU 
classes of readers. 

This subjection to sin is, at the same time, a subjec- 
tion to Satan, and therefore the apostle adds, leaTa top 
ap%ovra, t^? efouo-c'a? toO de^o9, according to theprinoe 
of the power of the air. In 2 Cor. 4, 4, Satan is called 
the god, and in John 13, 31, the prince, of this world. 
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Ho is said to bo the prince of the demons. Matt. 9, 34. 
A kingdom is ascribed to him, which is called the 
kingdom of darkness. All wicked men and evil spirits 
are his subjects, and are led captive bj him at his will. 
It ia according to this ruler of tbo darkness of this 
world, agreeably to his wiU and under his control, that 
the Ephesians lived before their conversion. Though 
there is perfect nnanimity among commentators, that 
the phrase rov ap-^ovra -riji i^ovtria'i is a designation of 
Satan, there is much difference of opinion aa to the 
precise import of the terms. First, the genitive, i^ov- 
a-ia'i, may be taken as qualifying the preceding noun — 
' Prince of the power,' for ' powerful prince,' or, ' prince 
to whom power belongs,' Or, secondly, i^ovala may be 
taken mctonymically for those over whom power is ex- 
ercised, i. e. Mngdom, as it ia need in Col. 1, 13. Or, 
thirdly, it may designate those to whom power belongs, 
aa in the preceding ch. v. 21. 'All principality and 
power' there means, all those who have dominion and 
power. This last mentioned explanation is the one 
generally preferred, because most in accordance with 
Paul's use of the word, and because the sense thus ob- 
tained is BO suited to the context and the analogy of 
Scripture. Satan is the prince of the powers of the 
air, i. e. of those evil spirits, who are elsewhere spoken 
of as subject to his dominion. 

Of the air. The word arjp signifies either the at^ 
mosphere, or darkness. The wliole phrase, therefore, 
may mean either, the powers who dwell in the air, or 
the poweiB of darkness. In favour of the former ex- 
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planation is tiie eommon meaning of tlie word, and the 
undoubted fact that both among the Greeks and Jews it 
was the current opinion of that age that our atmosphere 
was the special abode of spirits. In favour of the lat- 
ter, it may he m-ged that the Scriptures nowhere else 
recognize or sanction the doctrine that the air is the 
dwelUng place of spirits. That opinion, therefore, in 
the negative sense at least, is unscriptural, i. e. has no 
scriptural basis, unless in this place. And secondly, 
the word o-kotot, darkness, is so often used just as aijp 
is here employed, as to create a strong presumption 
that the latter was meant to convey the same meaning 
as the former. Thus, " the power of darkness," Liike 
23, 53 ; " the rulers of darkness," Eph. 6, 12 ; " tlie 
kingdom of darkness," Col. 1, 13, are all seiiptural ex- 
pressions, and are aU used to designate the kingdom of 
Satan. Thirdly, tliia signification of the word is not 
without the authority of usage. The word properly, 
especially in the earHer writers, means the lower, ob- 
scure, misty atmosphere, as opposed to aW^p, the pure 
air. Hence it means obscurity, darkness, whatever 
hides from eight. 

There is a thhd interpretation of this pln-ase, which 
retains the common meaning of the word, hut makes it 
express the nature and not the abode of the powers 
spoken of. ' Of the earth' may mean earthy ; so 'of 
the air ' may mean aerial. These demons do not belong 
to oiu- earth, they have not a corporeal nature ; they 
belong to a different and higher order of beings. They 
are aerial or spiritual. This passage is thus brought 
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into accordance with what is said in Eph. 6, 12. Evil 
epirits are tliere said to be 'in heavenly places,' i. e. in 
heaven. That is, they do not belong to this earth ; they 
■are heavenly in their nature, as spuits without the 
trammels of flesh and blood. Such at least is one inter- 
pretation of Eph. 6, 12. By powers of the air, accord- 
ing to this view, we are to understand, unearthly, 
superhmnan, incorporeal, spiritual beings over whom 
Satan i-eigns. This interpretation seems to have been 
the one generally adopted in the early church. 

Tfie spirit thai now worJceth in the childr&n, of dis- 
obedience, Tov •jTveO/iaTO'i rou vvp evepyovvrot, ktA,. This 
again ie a dif&cult clauee. Our version assumes that 
the word irpevfiaro';, spi/rit, is in apposition with the 
word apj^pjira, prince. ' The priTiee of the power of 
the air, i, e. the spi^t, who now works in the children 
of disobedience.' The objection to tliis is that ttkeiI- 
/ittTos is in the genitive and apy^pvra in the accusative. 
This interpretation therefore cannot be adopted without 
assuming an unusual grammatical irregularity. Others 
prefer taking irvevfiaro^ as in apposition to i^ovaia';. 
The sense is then either ; ' Prince of the power of the 
air, i. e. prince of tlie spirit, i. e. spirits, wlio now 
work ; ' or, ' Prince of the spirit, which controls the 
children of disobedience.' The former of these exposi- 
tions gives a good sense. Satan is the prince of tliose 
spirits who are represented in Scripture as constantly 
engaged in leading men into sin. But it does violence 
to the text, as there is no other case where the singular 
irvevfia is tlms used collectively for the plural. To the 
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latter interpretation it may bo objected that the sense 
thus obtained is feeble and obscure, if the word spirit 
ia made to mean ' disposition of men ; ' which, to eay 
the least, is a very vague and indefinite expression, and 
furnishes no proper parallelism to the preceding clause 
" powers of the air." But by spirit may be meant the 
evil principle which works in mankind. Compare 1 
Cor. 2, 12. Luther and Calvin both give the same in- 
terpretation that is adopted by our translators. Beza, 
Bengel, and most of the moderns make spirit mean the 
spirit of the world as opposed to the Spirit of God. 

The phrase children of disobedience (iv tok ki'ok t^s 
a.TreiBela'i) does not mean disobedient children— for that 
would imply that those thus designated were repre- 
sented as the children of God, or children of men, who 
were disobedient. The word children expresses tieir 
relation, so to speak, to disobedience, which is the 
source of their distinctive character. The woi'd son ia 
often used in Scripture to express the idea of deriva- 
tion or dependence in any form. Thus the ' sons of 
famine ' are the famished ; the ' sons of Belial ' are the 
worthless ; the ' sons of disobedience ' are the disobe- 
dient. The word a-n-eiOeia means, unwillingness to be 
persuadeiJ, and is expressive either of disobedience in 
general, or of unbelief which is only one form of dis- 
obedience. In this case the general sense is to be pre- 
ferred, for the persons spoken of are not characterized 
as unbelievers, or as obstinately rejecting the gospel, 
but as disobedient or wicked. The fact asserted in this 
clause, viz., that Satan and evil spirits work in men, 
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or influence their opinions, feelings and conduct, is 
often elsewhere taught in Scripture. Matt. 13, 38. 
John 12, 31; 8, 44. Acta 26, 18. 2 Cor. 4, 4. The 
fact is all that concerns us, wc need not understand 
how they exert this influence. "We do not know how 
the intercoui-sc of disembodied spirits is conducted, and 
therefore cannot tell how such spirits have access to 
our minds to control their operations. The influence, 
whatever it is, and however effectual it may he, does 
not destroy our freedom of action, any more than the 
influence of one man over his fellows. Still it is an 
influence greatly to he dreaded. These spirits of wick- 
edness are represented as far more formidable adver- 
saries than those who are clothed in flesh and hlood. 
Blessed are those for whom Christ prays, as he did for 
Peter, when he sees them surrounded by the wiles of 
the devil. 

V. 3. Artumg whom also we all had ottr con/eersa- 
tion in times past. It appears not only from ch. 1 : 11, 
13, and from the connection in this place, but stifl 
more clearly from v. 11 and those foUowing, in this 
chapter, that by you in this whole epistle, the apostle 
means Gentiles; and by we, when the pronouns are 
contrasted as here, the Jews. The spiritual condition 
of the Ephesians before their conversion was not pecu- 
liar to them as Ephesians or as heathen. All men, 
Jews and Gentiles, are hy nature in the same state. 
"Whatever difi'ercnces of individual character, what- 
ever superiority of one age or nation over another may 
exist, these are but subordinate diversities. There is 
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as to the midii point, as this apostle elsewhere U„_.„. 
no difference ; for all have sinned and come short of 
the glory of God. There is also no essential difference 
as to the way in which different communities or indi- 
viduals manifest the depravity common to them all. 
There is very great difference as to the degree and the 
grossness of such manifestations, tut in all the two 
comprehensive forms under which the corruption of 
our nature reveals itself, "the desires of the flesh and 
of the mind," are clearly exhibited. The apostle 
therefore does not hesitate to associate his countrymen 
with the Gentiles in this description of their moral con- 
dition, although the former were in many respects so 
superior to tlio latter. Nay, he does not hesitate to in- 
clude himself, though he was hefore his conversion as 
' touching the righteousness which is of the law blame- 
leas.' All men, whatever their outward conduct may 
be, in their natural state have " a carnal mind " as op- 
posed to " a spiritual mind." See Eom. 8, 5-7. They 
are all governed by the things which are seen and tem- 
poral, instead of those which are not seen and eternal. 
Paul therefore says of himself and fellow Jews that 
they all had their conversation among the children of 
disobedience. They were not separated from them as 
a distinct and superior class, but were associated with 
them, congenial in character and hfe. 

"Wherein this congeniality consisted is stated in tJie 

auses. As the Gentiles so also the Jews 

their conversation, i. e. they lived in the lusts of 

The word eTriOv/^ta, lust, means strong de- 
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sire, -whetlier good or tad. In Scripture most com- 
monly it is taken in a tad sense, and means inordinate 
desire of any kind. Tlie ' lusts of the flesh' are those 
irregular desires which have their origin in the flesh. 
By the flesh, however, is not to be underetood merely 
our sensuoua nature, but our whole nature considered 
as corrupt. The scriptural usage of the word adp^ is 
very extensive. It means the material flesh, then that 
which is external, then that which is governed by what 
is material, and in so far sinful ; then that which is sin- 
ful without that limitation ; whatever is opposed to the 
Spirit, and in view of all these senses it means man- 
kind. See Phil. 3, i, where the apostle mcludes under 
the word flesh, his descent from the Hebrews, his cir- 
cumcision, and his legal righteousness. Gal. 3, 3. 5, 
19-21. In this latter passage, envy, hatred, heresy, are 
included among the works of the flesh, as well as revel- 
lings and drunkenness. It depends on the immediate 
context whether the word, in any given place, is to be 
understood of our whole nature considered as eorrapt, 
or only of the sensuous or animal part of that nature. 
When it stands opposed to what is divine, it means 
■what is human and corrupt ; when used in opposition 
to what is inteUeetual or spiritual in om- natm-e, it 
means what ie sensuous. In the present case it is to 
be taken in its wide sense because there is nothing to 
limit it, and because in the following clause it is de- 
fined as including both,—" the desires of the flesh (in 
the restricted sense of the word) and of the mind." 
The word aeX^fiOTa rendered desires, means Tatliei- 
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l}eJiests, com/mands. The tMngs done were those which 
the flesh and the mind willed to be done. Tliey were 
the g^oveming principles to whose will obedience was 
rendered. Aiavoia, 'mind, is used here for the whole 
thiidcing and sentient principle, so far as distinguiehed 
from the animal principle. FrecLuently it means the 
intellect, here it refers more to the affections. Comp. 
Col. 1, 21, " Enemies in your mind." Lev. 19, 7, 
" Thou shalt not hate thy brother in tiiy mind." lum- 
bers 15, 39, " Follow not after your own minds." 
Jews and Gentiles, aU men, therefore, are represented 
in their natural state as under the control of evil. They 
fulfil the commands of the flesh and of the mind. 

And vjere h/ nature the chUd/ren of wrath even as 
others, Koi ?ifi-ev Tmva <j>v<Tei dpyrj^i. Tlie expression 
" children of wrath," agreeably to a Hebrew idiom 
above referred to, means ' the obieeta of wrath,' ob- 
noxious to punishment. Compare Dent. 25, 2, ' son 
of stripes,' one to be beaten. 1 Sam. 20, 31. 2 Sam. 
13, 5, ' son of death,' one certainly to die. The idea 
of worthiness is not included in the expression, though 
often implied in the context. The phrase ' son of 
death,' means one who is to die, whether justly or 
unjustly. So ' children of wrath,' means simply 'the 
objects of wrath.' But as the wrath spoken of is the 
displeasure of God, of course the idea of ill-desert is 
necessarily implied. 

The word ^vai^ in eigniflcatiou and usage corre- 
sponds very nearly to our word nature. When used, 
tis in this case, to indicate tlie source or origin of any 
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tliiiig in tliG character or condition, it always expresses 
what is natural or innate, as opposed to what is made, 
taught, superinduced, or in any way incidental or ac- 
quired. This general idea is of course variously modi- 
fied by the nature of the thing spoken of. Thus when 
the apostle says, Gai. 2, 15, ^ue^ ^lio-et 'lovBahi, we hy 
nalMre Jews, he means Jews by bii'th, in opposition to 
profession. In Gal. 4, 8, it is said of the heathen dei- 
ties that they are not by nature gods, they are such 
only by appointment, or in virtue of the opinions of 
men. In Eom. 2, 13, men are said to do ly nature the 
things of the law, i. e. tlie source of these moral acts is 
to be sought in their natural constitution, not in the 
instruction or example of others. In Kom. 2, 27, un- 
circumcision is said to bo hy nature, i. e. natural, not 
acquii'ed. This usage is common in the classic writers. 
Ilius Plato, de Legibus, lib. 10, says, ' Some teach that 
the gods are oii ^vdei, aXKa naX vouok,' i. e. that 
they owe their divinity not to nature but to certain 
laws. Afterwai-ds lie says, ' Some things are right by 
nature, others by law.' In another place, he says, of 
certain persons, ' They were ^va-et barbarians, v6/j.ip 
Greeks;' by birth barbarians, but by law Greeks. 
In these wi'iters the expressions, ' by nature selfish,' 
' by nature swift to anger,' ' by nature avaricious,' &c,, 
are of very frequent occurrence. In all such cases 
the general sense is the same. The thing predicated 
is affirmed to be natural. It is referred to the natural 
constitution or condition as opposed to what is acquired. 
According to this uniform Tisage the expression, ' "We 
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were by nature the children of wrath,' can only mean, 
' We were born in that condition.' It was eoraething 
natnral. "We did not become the children of wratb, 
but were already such as we were born.* The eim- 
ple fact ia asserted, not the reason of it. It is Jy 
judure, not on account of nature that we are here de- 
clared to be the children of wrath. The Scripturee do 
indeed teach fbe doctrine of inherent, hereditary de- 
pravity, and that that depravity is of the nature of sm, 
and therefore justly exposes us to the divine displear 
sure. And this doctnne may be fairly implied in tlie 
text, but it is not asserted. In otlier words, (f>v<7K does 
not mean natural depramii/, and the dative (^ytrw) does 
not here mean on acoovati of. The assertion is that 
men are bom in a state of condemnation, and not that 
their nature is the ground of that condemnation. Tliis 
is, indeed, an old and widely extended interpretation ; 

• la tiis intarprafation ooniiaentators of all classes agree. RoECEEBr, 
one of tJie ablest and most ontrammBlIed of the recent German oommenta- 
tots, eays; " It ia perfectly evident from Eom. 5, 1 3-20, tliat Piinl was iar 
from being opposed to tJie Tiew expressed in Pe. 51, 7, that men are bom 
sinners ; and as we interpret for no system, so we wiE not attempt to deny 
that the thought^ ' we were bora cbildren of wrath,' !. e. such as wo wem 
from our birth wo were exposed to the divine wrath, is the tma sense of the 

HiRLEsB, a commentator of higher order, says : " Unless we choose (o 
esplmn the word <fiaei in a senseless and iuconastent manner, we con 
account for its uso oiJy by admitting tliat Paul proceeds on the oasumption 
of an enmity to God at present natural and indwelling. And since Buch 
a native condition is not a fatuity, we can properly acknowledge nn other 
esplanatioa of the fact here incidentally mentioned, than that which in 
perfect consisteney with the whole apostolic system of doctiine, is given in 
Horn. 6th." 
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but it doea violence to the force of the word (f>viTK, 
wliich means simply TUitwre, and not either holy or 
corrupt nature. The idea of moral character may be 
implied in the context, but is not expressed by the 
■word. "When we say, ' a man is by nature kind,' it is 
indeed implied that his nature ia benevolent, but na- 
ture does not signify ' natural benevolence' Thus 
when it is said, men are ' by nature connipt,' or, ' by 
nature the childi-en of wrath,' all that is asserted is 
that tliey are born in that condition. 

Othera take 0i;<7(? to mean in this place simply die- 
position, character, inward state of mind ; very much 
as we often use the word heart. According to this 
view, the word means not quod nascenii inest, sed quod 
consuetudo in noMi/ram vertit. The sense then is : ' We, 
as well as others are, as to our inward disposition or 
state of mind, children of wrath.' All the expressions 
quoted by Clericus and other advocates of this inter- 
pretation, arc really proofs that tlie word ^lio-t? has not 
the signification which they assign to it. When it ia 
said that Barbarians are by nature rapacious, the Sy- 
rians hy nature fickle, the Lacedemonians taciturn, 
more is meant than that such is the actual character 
of these people. The characteristic trait asserted of 
them ia referred to what is innate or natural. In other 
words ^vait does not mean, in such cases, simply dis- 
position, but innate disposition. 

Still more remote from tlie proper meaning of the 
terms is the interpretation which renders ^lio-et truly, 
really. This is substitutmg an idea implied in the 
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context for the signification of the word. "WTien Paul 
says, the heathen deities are not 5y nature gods, he 
does indeed say they arc not really gods ; but this 
does not prove that hy nature means truly. 

Another exposition of this passage is, that tlie 
apostle here refers to the incidental cause of our being 
the cliildi'en of wratli. Our exposure to the divine 
displeasure is due to our nature, because that nature 
being what it is, filled with various active principles 
innocent or indifferent, leads us into sin, and wo thus 
become children of wrath. It is not by nature, but 
dwFoh J^twickelung naturlicher Disposition, ' through 
the development of natural disposition,' as Meyer 
expresses tliis idea. This is a theological hypothesis 
rather than an interpretation. When it is said men 
are by natui-e desirous of truth, by nature honest, by 
nature cruel, more is afflnned than that they become 
such, under the influence of natural principles of which 
tteso characteristics cannot be predicated. The very 
reverse ia the thing asserted. It is affirmed that love 
of truth, honesty, or cruelty are attributes of the 
nature of those spolcen of. In Hlse manner when it is 
said, ' We are by nature the children of wrath,' the 
very thing denied is, that we become such by a process 
of development. The assertion is that we are such by 
nature, as we were bom. The truth here taught, there- 
fore, is that which ie so clearly presented in other parts 
of Scripture, and so fully confirmed by the history of 
the world and faith of the church, viz. that mankind 
as a race are fallen ; they had their probation in Adam, 
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and therefore are bom in a state of conderanation. 
They need redemption from the moment of their birfJi ; 
and therefore the seal of redemption is applied to 
them in baptism, which otherwise would be a senseless 
ceremony, 

V. 4. The apostle having thus described tbe natural 
state of men, in tbis and the following verses, unfolds 
the manner in whicb those to whom be wrote had been 
delivered from that dreadful condition. It was hy a 
spiritual resnirection. God, and not themselves, was 
the author of the change. It was not to be referred to 
any goodness in tliem, but to the abounding love of 
God. The objects of this love were not Jews in dis- 
tinction from the Gentiles, nor the Gentiles as such, 
nor men in general, but tis, i. e. Christians, the actual 
subjects of the life-giving power here spoken of. All 
this is included in this verse. 

'O Be 6eo^, hit God, i. e. notwithstanding our guilt 
and corruption, God, tmig rich in mercy, ivkovmo^ &v 
eV eXeft, i, e. because he is rich in mercy. "EXeos is, 
i/pswm miseris suceurrendi sivdium, ' the desire to suc- 
cour the miserable ; ' oUnp/Mi^ is ^iy. Xove is more 
than either. It was not merely merey which has all 
the miserable for its object ; but love which has defi- 
nite individual persons for its objects, which constrained 
this intervention of God for our salvation. Therefore 
the apostle adds, Bta ■njn TToXki/v ayaTrtjp avToO. Ata 
is not to be rendered through, but on account of. It 
was to satisfy his love, that he raised us from tiie death 
of sin. 
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Y. 5. Kal ovTa^ ^fidi. The conjimction xai does 
not serve merely to resume tlie comiectioii ; nor is it 
to be referred to ^/^as, ns also, as as well as others ; 
but it belongs to the participle. — ' And being,' i. e. 
even when we were dead in trespasses. Notwithstand- 
ing onr low, and apparently helpless condition, God 
interfered for our recovery. 

Swe^aoTToirifxe t^ X.pii7T^ he quick^ied lis together 
with Christ. ZaoTToielv means, to make alive, to im- 
part life. In the Xew Testament it is almost always 
used of the communication of the life of which Christ 
is the author. It either comprehends every thing 
which is included in salvation, the communication of 
life in its widest scriptural sense ; or it expresses some 
one point or moment in this general life-giving process. 
Ae the death from which the Christian is delivered 
includes condemnation (judicial death), pollution, and 
misery ; so the life which he receives comprehends 
forgiveness (jiistification), regeneration, and blessed- 
ness. Thus in- 2 Cor. 2, 12. 13, the apostle says, " And 
you being dead in your sins and the uncircumcision 
of your flesh, hath he quietened together with him, 
having forgiven you all trespasses." As, however, in 
the passage before us, tho words " hath raised us up," 
and " hath made us to sit in heavenly places," ai'e con- 
nected with the word " he hath quickened," the latter 
must be limited to the commencement of tliis work 
of restoration. That is, it here expresses deliverance 
from death and the imparting of life, and not the whole 
work of salvation. 



,/ Google 



CIIAP. II. VEE. 5. 113 

We arc said to he ' quickened together with Christ.* 
This does not mean merely that we are quicliened as 
he was, that tlicrc is an analogy between his resurrec- 
tion from the grave, and oiir spiritual resurrection ; 
but the truth here taught is that which is presented 
in Bom. 6, 6. 8. Gal. 2, 19. 20. 3 Cor. 5, 14. 1 Cor. 
15, 22. 33, and in many other passages, viz. tliat in 
virtue of the union, covenant and vital, between Christ 
and his people, his death was their death, his life is 
their life, and his exaltation is theirs. Hence all tlie 
verbs used in this connection, awetpto-Kolriae, avv^yeipe, 
<TweKddio-€, are in the past tense. They express what 
has ah-eady taken place, not what is future ; not what 
is merely in prospect The resurrection, the quicken- 
ing and raising up of Christ's people were in an im- 
portant sense accomplished, when he rose from the 
dead and sat down at the right hand of God. El yap 
1) airapx'i fi?, "oi w^K, is the pregnant comment of 
Chrysostom. Tlie life of the whole body is in the head, 
and therefore when the head rose, the body rose. Each 
in his oi-der liowever ; hrst Clu'ist, and then they that 
are Cliriet's. 

The apostle says, by way of parenthesis, h/ gra<3e 
are ye samed. The gi-atuitous nature of salvation is one 
of the most prominent ideas of the context and of the 
epistle. The state of men was one of helplesanes and 
ill-dcsert. Tlieir deliverance from that state is due to 
the power and the unmerited love of God. They nei- 
llier deserved to be saved, nor could they redeem 
themselves. This truth is so important and enters so 
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brings it fonvard on every fit occaeion. And if the 
mode in wliich he speaks of our deliverance, does not 
of itself show it to he gratuitous, he introduces tlio de- 
claration pai'enthetieally, lest it should be for a moment 
forgotten. 

V. 6. And hath raised -us m^ and caused us to sit 
iogdher in Jieavenly jplaces in Christ Jesus. Tliis is an 
amplification of what precedes. In its -widest sense the 
life, which in v. 5 is said to he given to ue, includes 
the exaltation expressed in tliis verse. It is, therefore, 
only by way of amplification that the apostle, alter 
saying we ai'e made partakers of the life of Clirist, adds 
that we are raised up and enthroned with him in 
heaven. To understand this we must know what is 
here meant by "heavenly places," and in what sense 
believers are now the subjects of the exaltation here 
spoken of. Thi'oughout this epistle the exiDression 
" heavenly places " means heaven. But the latter phrase 
has in Seriptm-e a wide application. It means not only 
tliG atmospheric heavens in which the cloads have tlieir 
habitation ; and the stellar heavens in which the sun, 
moon and stars dwell ; and the third heavens, i, e. the 
place where God specially manifests his presence and 
where the glorified body of Christ now is, but also the 
state into which believere are inti-oduced by their re- 
generation. In this last sense it coincides with one of 
the meanings of the phrase "kingdom of heaven." It 
is that state of purity, exaltation and fnvoiir with God, 
into which his cliihlrcn arc even in this world intro- 
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duced, Tlie opposite state ia called " tlie kingdom of 
Satan ; " and hence men ai'c said to be translated from 
"the kingdom of dai-kness into tlie kingdom of God's 
dear Son." It ia in this sense of the word that wo arc 
said, Phil. 3, 30, to be the citizens of heaven. We, if 
Christians, belong not to the earth, but heaven ; vre arc 
within the pale of God's kingdom ; we are under its 
laws ; we have in Christ a title to its privileges and 
blessings, and possess, alas ! in what humble measure, 
its spirit. Though we occupy the lowest place of this 
kingdom, the mere suburbs of the heavenly city, still 
wc are in it. The language of the aposflo in the con- 
text will appear the less sh'ange, if we apprehend aright 
the greatness of the change which believers, even in 
this life, experience. They are freed from tlie con- 
demnation of the law, from the dominion of Satan, from 
the lethargy and pollution of spiiitual death ; they are 
reconciled to God, made partalrers of his Spirit, as the 
principle of everlasting life ; tliey are adopted into his 
family and have a right to all tlie privileges of the sons 
of God both in this life and in tliat which is to come. 
This is a change wortliy of being expressed by saying : 
"Ee hath quickened ns, and raised us up, and made us 
to sit together with Christ in heavenly places."^ — 'All this 
is m Christ. It is in virtue of their union with Cln-ist 
that believers are partakers of his life and exaltation. 
Tliey are to reign with him. Tlie blessings tljen of 
which the apostle here speaks, arc represented as 
already conferred for two reasons : first, because they 
are in a mcasm'c already enjoyed ; and secondly, be- 
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cause tlie continuance and eonsumraation of thene 
blessings are rendered certain "by the nature of the 
union between Christ and his people. In liim they are 
already raised from the dead and seated at the right 
hand of God. 

V. 7. Why has God done all this 3 Why from eternity 
has he chosen us to be holy before liim in love ? Why 
has he made U3 accepted in the Beloved 3 "Why when 
dead in trespasses and sins hath he quickened us, raised 
us up and made us to sit together in heavenly places in 
Christ ? The answer to these questions is given in this 
verse. It was, in order thai, in the ages to come, he 
might show tlie exceeding riches of hia grace im. his 
■kindness towards ns, through Christ Jesus, 'iva ipBel^ti- 
Tai — Tov ttXovtov TJj? yiipno'i—ev j^rjffTOT^Tt e<f> ^jtta?. 
The manifestation of the grace of God, i. e. of his un- 
merited love, is declared to be the specific object of 
redemption. From this it follows that whatever clouds 
the grace of God, or clashes with tlie gratuitous nature 
of the blessings promised in the gospel, must be incon- 
sistent with its nature and design. If the salvation of 
sinners be intended as an exhibition of the grace of 
God, it must of necessity be gratuitous. 

The words, in the ages to come, ev toI<; alUxyi roU 
eTrep-^o/MevoK, are by many understood to refer to the 
futm'e generations in this world ; secula, aetates sen 
tempera inde ab apostolicis illis ad finem mundi secu- 
turas, as Wolf expresses it. Calvin, who understands 
the apostle to refer specially to the calling of tlie Gen- 
tiles in the preceding verses, gives the same explana- 
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tion. Gentium vocatio mirabile eat divinae bonifatis 
opus, quod filiis parentes et avi nepotibus tradere per 
nanus debent, ut nunquara ex hominum animis silentio 
deleatur. As however there is nothing in tlie context 
to restrict the language of the apostle to the Gentiles, 
so tliere ia nothing to limit the general expression ages 
to come to the present life. Others, restricting verse 6th 
to the resurrection of the body, which is to take place 
at the second advent of Christ, understand the phrase 
in question to mean the ' world to come,' or the period 
subsequent to Christ's second coming. Then, when the 
eaints are raised up in glory, and not before, will the 
kindness of God towards them be revealed. But the 
preceding verse does not refer exclusively to the final 
reswrection of the dead, and therefore this phrase does 
not designate the period subsequent to that event, , It 
is better therefore to take it without limitation, for all 
future time. 

The simplest construction of the passage supposes 
that iv j^pria-TOTiiTt. is to be connected with evBei^ijTat ; 
i(fi' rifiS.'i with '^pija-ravtiTi, and iv Kpiar^ with the 
words immediately preceding. God's grace is mani- 
fested through his kindness towards ns, and that 
kindness is exercised through Christ and for his 
sake. The ground of this goodness is not in us but in 
Christ, and henee its character as grace, or unmerited 
favour. 

Vs, 8, 9. These verses confirm the preceding de- 
claration. The manifestation of the grace of God is 
the great end of redemption. This is plain, for salva- 
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tion is entirely of grace. Ye are saved by grace ; yo 
are saved by faith and not by works ; and even faitli is 
not of yourselves, it is the gift of God. We have then 
here a manifold assertion, aiBrmative and negative, of 
the gratuitous nature of salvation. It is not only said 
in general, 'ye are saved by grace,' but furtlicr that 
salvation is by faith, i. e. by simply receiving or appre- 
hending the offered blessing. From the very nature 
of faith, as an act of assent and trust, it excludes the 
idea of merit. If by faith, it is of grace ; if of works, 
it is of debt ; as the apostle argues in Rom. 4, 4. 5. 
Faith, therefore, is the mere causa a^rehendens, the 
simple act of accepting, and not the ground on which 
salvation is bestowed. Not of works. The apostle 
says worJcs, without qualification or limitation. It is 
not, therefore, ceremonial, as distinguished from good 
works ; or legal, as distinguished from evangelical or 
gracious works ; but works of all kinds as distinguished 
from faith, which are excluded. Salvation is in no 
sense, and in no degi-ee, of works ; for to him that 
worketh the reward is a matter of debt. But salvation 
is of grace and therefore not of works lest any man 
should boast. Tliat the guilty should stand before God 
with self-complacency, and refer his salvation in any 
measm'e to liis own merit, is so abhorrent to all right 
feeling that Paul assumes it (Koin, 4, 3) as an intuitive 
truth, that no man can boast before God. And to all 
who have any proper sense of the holiness of God and 
of the evil of sin, it is an intuition ; and therefore a 
gratuitous salvation, a salvation which excludes with 



,/ Google 



cHAr. II. vs. 8, 9. 119 

works all gi-ound of boasting, is the only salvation 
suited to the relation of guilty men to God. 

The only point in the interpretation of these verses 
of any doubt, relates to the second clause. What is 
said to he tlie gift of God? Is it salvation, or faith? 
The -words icaX toCto only sei-ve to render more promi- 
nent the matter refeiTed to. Compare Kom. 13, 11. 
1 Cor. 6, C. Pliil. 1, 28. Heb. 11, 13. Tliey may 
relate to faith (to ■muTeueiv), or to the salvation spoken 
of ((7ea-o)rTfi6vovv eivai). Beza, following the fathers, pre- 
fers the foi-raer reference ; Calvin, with most of the 
modem commentators, the latter. Tlie reasons in 
favour of the former interpretation are, 1. It best suits 
the design of the passage. Tlio object of the apostle is 
to show the gratuitous natm'o of salvation. Tliis is 
most effectually done by saying, ' Tc ai-e not only saved 
by faith in opposition to works, but your very faith is 
not of yourselves, it is the gift of God.' 2. The other 
intei-pretation makes the passage tautological. To say : 
' Te are saved by faith ; not of yom-selves ; your salva- 
tion is the gift of God ; it is not of works,' is saying the 
same thing over and over without any progress. 
Whereas to say : ' Ye are saved through faith (and that 
not of yom-Bclves it is the gift of God), not of works,' 
is not repetitious ; the parenthetical clause instead of 
bemg redundant does good service and greatly in- 
creases the force of the passage. 3. According to this 
intei-pretation tlie antithesis between faith and works, 
BO common in Paul's writings, is preserved. ' Te are 
saved by faith, not by works, lest any man should 
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boaet' Tlie middle clarao of tie verac ia ftercfops 
papenftetioal, and refers not to tlic main idea ye are 
tmei., but to tlic Bubopdinate one thrm^hfaUh, and is 
designed to sliow liow entirely salration is of grace, 
since eyen faith by which we apprehend the offered 
mercy, is tlie gift of God. 4. The analogy of Scrip- 
ture is in faTor of this view of the passage, in so far 
that elsewhere faith is represented as the gitt of God. 
1 Cor. 1, 26-31. Eph. 1, 19. Co}. % 12, et <pmrim. 

V. 10. That salvation is thns entirely the work of 
God, and that good worts cannot be the ground of our 
acceptance with him, is proved in this verse— Ist. By 
showing that we arc God's workmanship. He, and not 
ourselves, has ]nade ns wlmt we are. And 2d. By the 
consideration tliat we are created unto good works. As 
the fact that men are elected nuto holmeSB, proves that 
holiness is not the ground of their election ; so their 
being created unto good works shows that good works 
are not the ground on which tliey are made the subjects 
of this new creation, which is itself incipient salvation. 
Ainov ydp iafm' 7raiii/ia. The position of the pro- 
noun at the beginning of the sentence renders it em- 
phatic. Ris workmanship are we. He has made us 
Christians. Our faith is not of ourselves. It is of God 
that we are in Christ Jesue. The sense in which we 
arc the workmanship of God is eiphined in the follow- 
ing clause, created in Christ Jems; for if any man is 
in Christ he is a new creature. TTnion with him is a 
source of a new life, and a life unto hoUness ; and 
therefore it is said created vnto good works. 
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is tlie end of redemption, for OlirJst gave himself for 
us that he might redeem us from all iniquity, and pm-ify 
unto himself a peculiar people zealous of good works. 
Titus 2, 14. Those therefore who live in sin are not the 
subjects of this redemption. 

Oh ■n-poijToi/j.aue. is variously interpreted. Tlio verb 
signifies properly toprepare ieforehcmd. As this pre- 
vious preparation may he in tlie mind, in the form of a 
purpose, tlie word is often used in the sense of pre- 
ordaining, or appointing. Compare Gen. 24, 14. Matt 
26, 34. 1 Cor. 2, 9. Rom. 9, 23. This however is 
rather the idea expressed in the context than the proper 
signification of the word. The relative is hy Bengel 
and others connected, agreeably to a common ncbrew 
idiom, with the following pronoun, oh ev avrolt;, in 
which, and the verb taken absolutely. The sense then 
is, ' In which God has preordained that we should walk.' 
By the great majority of commentators oh is taken for 
a, by the common attraction, 'which God had pre- 
pared beforehand, in order that we should walk in 
them.' Before our new creation tliese works were in the 
purpose of God prepared to be our attendants, in the 
midst of which wo should walk. A third interpretation 
supposes oh to be used as a proper dative, and supposes 
rifiwi as the object of the verb. ' To which God has pre- 
destined IIS, that we should walk in them.' The second 
ot these explanations is obviously the most natural. 

Thus has the apostle in this pai'agi-aph clearly 
taught that the natm-al state of man is one of con- 
demnation and spiritual death ; that from that condition 



,/ Google 



123 

believers are delivered by the grace of God in Christ 
Jesus ; and the design of this deliverance is the mani- 
festation, through all coining ages, of the exceeding 
riches of his grace. 

SECTION IL— Vs. 11-33. 

11. "Wherefore remember, that je leing Ie time past Gentiles in 
tLe flesli, who are eallod Uncircnmeiaion bj that which is called 

12. the Circumoisiou ill the flesh made hy hands; that at that time 
yo were withont Christ, being aliens from the commonwealth 
of Israel, and strangers from the covenants of promise, having 

13. no hope, and without God in the world ; but now, in Christ 
Jesus, ye, who sometimes were far ofF, are made nigh by the 

14. blood of Christ. For he is our peace, who hath made both 
one, and hath broken down the middle wall of partition 

15. 'between us ; having abolished in hia flesh tie enmity, etm, the 
law of commandments contained in ordinances: for to make 

16. in himself of twain one new man, »o making peace ; and that 
he might reconcile both raito God in one body by the cross, 

17. hating skin the enmity thereby: and came and preaclied 
peace to you which were afar off, and to them that were nigh. 

18. For through him wo both have an access by one Spirit unto the 

19. Father. Ifow therefore ye are no more strangers and foreign- 
ers, bat fellow-citizens with the saints, and of the household of 

20. God ; and are built upon the foundation of the apostles and 
prophets, Jesns Christ himself being the chief corner alone ; 

31. in whom all the building, fitly framed together, growoth unto 
23. a holy f«mple iu the lord : in whom ye also are bnllded toge- 
ther, for a habitation of God through the Spirit 

ANALYSIS. 

In tlie preceding paragraph the apostle had set 
forth — 1. The moral and spiritual condition of the 
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Ephesians by natui-e. 3. The spiritual renovation and 
exaltation whicli tlicy bad experienced. 3. The design 
of God in this dispensation. In this paragraph ho 
exhibits the corresponding change in their relations. 
In doing this he sets forth : — 

I. Tlieir former relation — 1st. To the ehnrch as for- 
eigners and aliens. 2d. To God as tliose who -were far 
off, -without any saving knowledge of him, or interest 
in his promises, vs. 11. 12. 

n. Tlie means by -which this alienation from God 
and the church had been removed, -viz. by the blood 
of Clirist. His death had a t-wofold effect.— 1. By 
satisfying the demands of justice, it secured reconcilia- 
tion with God. 2. By abolishing the law in the form 
of the Mosaic institutions, it removed the wall of parti- 
tion between the Jews and Gentiles. A twofold recon- 
ciliation was tlnis effected ; the Jews and Gentiles are 
united in one body, and both are reconciled to God, 
vs. 13-18. 

Iir. In consequence of this twofold reconciliation, 
the Ephesians -were intimately united with God and 
hia people. This idea is set forth under a threefold 
figure. — 1. Tliey are represented as fello-w-citizens of 
the saints. 2. Tliey are members of the family of God. 
3. Tliey are constituent portions of that temple in which 
God dwells by his Spkit, vs. 19-23. 

The idea of the church which underlies this para- 
graph, is that which is every where presented in the 
New Testament. Tlie church is tlie body of Christ. 
t*, consists of those in whom he dwells by his Spirit. 
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To he alien from the church, therefore, is to be an alien 
from God. It is to be without Christ and -witlioiit hope. 
The church of which this is said is not the nominal, 
external, visible elrarch as such, but the true people 
of God, As, however, the Scriptures always speak 
of men according to their profession, caUing those who 
profess faith, believers, and those who confess Christ, 
Christians ; so they speak of the visible church as the 
true church, and predicate of the former what is true 
only of the latter. The Gentiles while aliens from the 
church were without Christ, without God, and without 
hope ; when amalgamated with the church they be- 
came the habitation of God through the Spirit. Such 
many of them truly were, such they all professed to be, 
and they are tlierefore addressed in that character. 
But union with tlie visible church no more made them 
real partakers of the Spirit of Christ, than the profes- 
sion of faith made tliem living believers. 



V. 11. Wherefore rememier, i. e. since God has 
done such great things for you, call to mind your former 
condition, as a motive both for humility and gratitude. 
That ye Idng in Urns past GeiUUes in thejlesh, eOvrj iv 
aapKi, i. e. uncircumcised heathen. This gives in a 
word the description of their former state. Alt that 
follows, in this and the succeeding verse, is but ampli- 
fication of this idea. Tlie words in the flesh, do not 
'■ ca/mali, natcdibus, lyy hi/rth ; nor aa to 



,/ Google 



CHAP. II. TEK. 11- 12^ 

external condiUm, wticli would imply that spiritually, 
or as to their internal state, they were not heathen. 
The context shows that it refers to circumciaioii, which 
being a sign in the flesh, is designated with suf- 
ficient clearness by the expression in the text. As 
circumcision was a rite of divine appointment, and the 
seal of God's covenant with his people, to he nncircnm- 
cised was a great misfortune. It showed that those in 
that condition wore without God and without hope. 
The apostle therefore adds, as explanatory of the pre- 
ceding phrase, oi Xeyofifvoi aKpo^vtrria, who are called 
Undrcunmdm. Tiiis implied that they did not be- 
long to the covenant people of God ; and in the lips 
of the Jews it was expressive of a self-righteous abhor- 
rence of the Gentiles as unclean and profane. Tliis 
feeling on lieir part arose from their supposing tliat 
the mere outward rite of circumcision conveyed holi- 
ness and secured the favour of God. As the apostle 
knew that the circumcision of the flesh was in itself 
of no avail, and as he was far from sympatliizing in the 
contemptuous feeling which tlic Jews entertained for 
the Gentiles, he tacitly reproves this spu-it by designat- 
ing the former as the so cdled cwmmcisim in tU flesh, 
made with hands. This is a description of the Israel 
Kara crdpKa, the external people of God, who were Jews 
outwardly, but who were destitute of the true circum- 
cision which was of the heart. They were the conci- 
Bion, as the apostle elsewhere says, we arc the circum- 
cision, which worship God in the Spirit, and rejoice in 
Ohrist Jesus, and have no confidence in the flesh, Phil. 
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3, 3. Tlie Jews were a sti-iking illustration of the effect 
of ascribing to external rites objective power, and 
regarding them aa conveying grace and secnring the 
favour of God, irrespective of the eiibjectivc state of 
the recipient. Tliie doctrine rendered them proud, 
self-righteoHs, malignant, and contemptuous, and led 
them to regard religion aa an external service com- 
patible with iinholinese of heart and life. This doctrine 
tlie apostle every where repudiates and denounces as 
fatal. And therefore in tliis connection, while speaking 
of the real advantage of circumcision, and of the cov- 
enant union with Grod of which it was the seal, lie was 
careful to indicate clearly that it was not tlie circum- 
cision in the flesh, made witli hands, which secm'ed the 
blessings of which he speahs. Compare Eom. 2, 25-39. 
1 Cor. 7, 19. Phil. 3, 3-6. CoL 2, 11. 

V. 12. Tlie sentence begun in verse 11 is here 
resumed. Bemcmher, art iJtc ev ™ Kaip^ iKe'iv<^ x^'P'^ 
Xpirrrov, that at that time ye were without Christ. This 
means more than that they were as heathen, destitute 
of the knowledge and expectation of the Messiah, As 
Christ is the only redeemer of men, and the only 
mediator between God and man, to he without Clirist, 
was to be without redemption and without access to 
God. To possess Chiist, to be in Him, is the sum of 
all hlessednees ; to be without Clirist includes all evil. 

"What follows is a confirmation of what precedes, 
l^iey ■were without Christ because ali<ais froin the 
commowaedJlh of Israel. Tlie idea of separation and 
estrangement is sU'ongly expressed by the word a.-irrjh.- 
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XoTpuo/ievoi,. They stood aa aWoi, as otJiAvs, distin- 
guished as a separate class from the people of God. 
The word iroKneia means — 1. Citizenship. 2. The 
order or constitution of tlie state. 3, The community 
or state itself. The last signification test suits the con- 
nection. ^laparjX means the theoeratical people ; and 
-TToknela tov ^ItrparjX is that commtinity or common- 
wealth which was Israel. Tliia includes the other 
senses, for in lieing aliens from tho community of God's 
people, tliey were of course destitate of citizenship 
among them, and outside of the theoeratical consti- 
tution. 

Aiid strangers from the covenants of promise, Kot 
^epoi Tojv Staffrjicav t^? eVayyeXi'a?. The word cove- 
nants is in the plural heeanse God entered repeatedly 
into covenant ■with his people. It is called a covenant 
of iprimxise, or rather of the promise, because the pro- 
mise of redemption was connected therewith. That 
the promise meant is that great promise of a redeemer 
made to Abraham, and so often afterwai'ds repeated, 
is plain not only from the context, but from other pas- 
sages of Scripture. " Tho promise made to the fathers," 
says the apostle, in Acts 13, 32, " hath God fulfilled in . 
tliat ho hath raised up Jesus." Comp, Eom. 4, 14r-16. 
Gal. 3, 16. As the heathen were not included in the 
coYcnant God made with his people, they had no in- 
terest in the promise, the execution of which that cove- 
nant secured. Tlieir condition was therefore most 
dcp]'ii-al)le. Vi\fij w-Qxa witlioili hoj^e — eKiriha firj e)(Ov- 
Td?, ii')t having Jwjjo. Tliey had nothing to hope, bc- 
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cause shut out of the covenant of promise. The pro- 
mise of God is the only foundation of liope, and therefore 
those to whom there is no promise, have no hope. And 
having no hope of redemption, the great blessing pro- 
mised, they were, in the widest sense of tlie word, hope- 
less. Tliey were moreover without God, adeoi. This 
may mean that they were atheists, in so far that they 
were destitute of the knowledge of the true God, and 
served tliose who by nature were no gods. Jehovah 
was not their God ; they had no interest in him, they 
were witliout him. Tliis includes the idea that they 
were forsaken of him — ^he had left them in the world. 
Tliey stood outside of that community which belonged 
to God, who knew and worshipped him, to whom his 
promises were made, and in the midst of whom he 
dwelt. In every point, therefore, their condition as 
heathen afforded a melancholy conti'ast to that of the 
true people of God, and to that into which they had been 
introduced by the Gospel. Their alienation from the 
theocracy or church involved in it, or implied, a like 
alienation from God and his covenant. 

V. 13. But Timo in Christ Jesus, i. e. in virtue of 
union witli Christ ; u^et? oi rare onres na/cpav, eyyii^ 
eyevridi)je, ye wha sometime were afar off, are ^nade 
nigh. As under the old dispensation God dwelt in the 
temple, those living near his abode and having access 
to him, were his people. Israel was near ; the Gen- 
tiles were afar off. They lived at a distance, and had 
no liberty of access to the place where God revealed 
his presence. Hence in the propliets, as in Isaiali 49, 1. 
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57, ID, liy those near are meant the Jews, and by tliose 
afar off the Gentiles, Thia form of expression passed 
over to the New Testament -writers. Acts 2, 39, " The 
promise is to you and to your children, and to all that 
are far off." Eph. 2, IT, " Preached peace to you that 
were far off, and to tliem that were nigli." Among 
the later Jews the act of receiving a proselyte, was 
called " maldng liim nigli."* As being far from God 
included both separation from his people, and spiritual 
distance or alienation from himself; so to be brought 
nigb includes both introduction into the church and re- ' 
conciliation witli God, And these two ideas are clearly 
presented and intended by the apostle in this whole 
context. This twofold reconciliation is effected, iv rm 
aifiaTi, Tov Xpiarov. iy the hlood of Christ. Thia clause 
is explanatory of the words at the beginning of the 
verse. ' In Christ Jesus, i. e. by ^le blood of Christ, 
ye are made nigh,' Without shedding of blood there 
is no remission and no reconciliation of sinners with 
God. Wlion Moses ratified tlio covenant between God 
and his people, " Ho took the blood of calves and of 
goats and sprinkled both the book and all tlic people, 
saying. Tin's is the blood of the covenant which God 
hath enjoined unto yon. It was necessary that the 
patterns of things in the heavens should be purified 
with these ; but the heavenly things themselves with 
better sacrifices than these." Ileb. 9, 19-23. As under 

* Tlie Eabbiufc eaid ; Quicunque gciitilem flppropinquari' facit, et pro- 
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the typical and ritual economy of tlie Old Testament 
the people were bronght externally nigh to God, by 
tlie blood of calves and goats, through which temporal 
redemption was effected and the theoeratical covenant 
was ratified; so we are brought spiritually nigh to 
God by the blood of Christ, who has obtained eternal 
redemption for us, being once offered to bear tlie sins 
of many, and to ratify by his death the covenant of God 
with all his people, whether Jews or Gentiles. 

Vs. 14, 15. These verses contain a confirmation and 
illustration of what precedes. ' Te who were far off 
are made nigh by the blood of Christ. For he is our 
peace. Ho has effected the twofold reconciliation 
above refeiTed to.' This he has accomplished by abol- 
ishing the law. The law, however, is viewed in a 
twofold aspect in this connection. Tirs't, it was that 
original covenant of works, demanding perfect obe- 
dience, whose conditions must be satisfied in order to 
the reconciliation of men with God. Christ by being 
made under the law, Gal. 4, 4, and fulfilling all right- 
eousness, has redeemed those who were under the law. 
He delivered them from the obligation of fulfilling its 
demands as tlie condition of their justification before 
God. In this sense they are not under the law. Comp. 
Rom. 6, 14. 7, 4. 6. Gal. 5, 18. Col. 2, 14. But sec- 
ondly, as Christ abolished tlie law as a covenant of 
works by fulfilling its conditions, so he abolished the 
Mosaic law by fulfilling all its types and shadows. He 
was the end of the law in both these aspects, and there- 
fore, it ceased to bind the people of God in either of 
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these foiins. Of tliia doctrine the wliole of the Now 
Testament is fulL The epiatlea especially are in large 
measure devoted to proving that believers are not 
under the law in either of these senses, but under 
grace. Thus it ie that Christ is our peace. The aboli- 
tion of the law as a covenant of works reconciles us to 
God ; the abolition of the Mosaic law removes the wall 
between the Jews and Gentiles. This is what is here 
taught. By abolishing the law of commandments, i, e. 
the law in both its forms, the apostle says, Chi-ist has, 
first, of the twain made one new man, v. 15 ; and 
secondly, he has reconciled both unto God in one body 
by the cross, v. 16. 

Though the general sense of this passage is plain, 
there is no little diversity as to the details of the inter- 
pretation, Tlie Greek is printed for the convenience 
of the reader. Aino-; ydp iartv t) elpr/vij rnxSiv, 6 7ro(?;(ni9 
TO. afK^OTspa ev, Koi to ii.eit6toi,j(pv toO (f>payit.ov Xvaa';, 
TrjV ej(6pav, iv Tjj aapKi avjov, top vo/^ov tS)v iirrdXaiv ev 
Boyp-aiTi, Karapy^a-ai, Our translators, by assuming that 
e-^6pav depends on tcaTapyijaai, and of course that v6/j.ov 
is in apposition witli it, have in a great measure deter- 
mined thereby the interpretation of the whole passage. 
The words fieaoTot^^ov, e-)(6pav, and vop-ov must all refer 
to the same tiling, Tlie sense would then be, ' For he 
is oiu' peace, having made the two one by having de- 
stroyed the middle wall of partition, that is, by having 
destroyed, by his flesh, the enmity, viz., the law of 
commandments with ordinances.' The preferable con- 
struction is to make lyBpav depend on \vaa%. It is 
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then ill apposition with fituoroiyov, but not witli vojiov ; 
and KaTapy^t7a'; tok voiiov, instead of being a mere re- 
petition of \v<Ta<; ro (ita-oTOi'^ov, is an independent 
clause explaining the manner in which the reconcilia- 
tion of the Jews and Gentiles had been effected. The 
passage tlien means, ' He is our peace because he has 
made the two one by removing the enmity or middle 
wall which divided tlie Jews and Gentiles, and this was 
done by abolishing tlie law.' The reconciliation itself 
is expressed by saying, ' He made the two one, having 
removed the wall or enmity between them.' The mode 
in which tins was done, is expressed by saying, ' He 
abolished the law.' 

In the phrase fj-eaoroiy^pv tou ^pay/j-ov, middle wall 
of ^rtition, the latter noun is explanatory of the 
former, i. e. <f>par/iMv is the genitive of apposition. 
The middle wall which consisted in the hedge, which 
separated tlie two parties. What that hedge was is 
immediately expressed by the word exOpav. It was 
the enmity substeting between them. 'Having re- 
moved the middle wall, i. e. the enmity, or their mutual 
hatred.' By enmity, therefore, is not to be understood 
the law, aa the cause of this alienation, but the aliena- 
tion itself; because in what follows the removal of the 
enmity and the abolition, of the law are distinguished 
from each other, the latter being the means of accom- 
plishing the foi-mer. 

That exdpav is to be connected with XiJo-ot and not, aa 
our translation assumes, with Karapyrjua';, is argued first 
from the position of the words, \vhich favours tliis eon- 
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Btrnction; secondly, because the expression Xveiv e^Opav 
is common, and icarapyelv ex^pav never occurs; and 
thirdly, because the sense demands this construction, 
inasmuch as the ambiguous phrase middle wall of par- 
tion thus receives its needed explanation. Tlie apostle 
first states, what it was that divided the Jews and Gen- 
tiles, viz., their mutual hatred, and then how that hatred 
had been removed. 

The words iv rg aapicX ainov, are not to be connected 
with Xvaa'i. That is, the apostle does not mean to say 
that Christ has removed the enmity between the Jews 
and Gentiles h?/ his flesh. They are to be connected 
with tlie following participle {Karap'^rjaa^). " Having 
by his flesh, i. e. by his death, abolished the law." 
This is the great truth which Paul had to teach. Christ 
by his death has freed us from the law. We are no 
longer under the law but under grace. Rom. 6, 14. 
"We are no longer required to seek salvation on the 
ground of obedience to the law, which says : " Do this, 
and live," and " Cursed is every one tliafc continueth 
not in all things written in tlie book of the law to do 
them." Christ has freed us from the law as a covenant 
of works, by being himself made subject to it, Gal. 4, 
5; by bearing its penalty, Gal. 3, 13; by his body, 
Rom. 7, 4 ; by the body of his flesh. Col. 1, 22 ; by his 
cross. Col, 2, 14. In tliis connection the expressions, 
" by the blood of Christ," v. 13 ; "by his flesh," v. 14; 
" by his cross," all mean the same tiling. They are but 
aifferent modes of expressing his sacrificial, or atoning 
death, by which the law was satisfied and our recon- 
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ciliation to God is effected. The " aboliehiiig," there- 
fore, of which the apostle speaks, docs not consist in 
setting the law aside, or suspending it "by a sovereign, 
executive act. It is a causing it to cease ; or rendering 
it no longer binding by satisfying its demands, so that 
we are judicially free from it ; free not by the act of a 
sovei'eign but by the sentence of a judge ; not by mere 
pardon, but by justification. "Wlio is he that eondenina, 
when God justifies? Eora. 8, 34. The law wliich 
Christ has thus abolished is called "the law of com- 
mandments in ordinances." Tliis may mean the law 
of commandments with ordinances — referring to the 
two classes of laws {ivroX.!) and hojjia), moral and 
positive ; or it may refer to the form in which the pre- 
cepts are presented in the law, as positive statutes, or 
commands, rav ivroXwi/ giving tlie contents of tlie law, 
and eV Boyfiaai the form. Tlie idea probably is that the 
law in all its compass, and in all its forms, so far as it 
was a covenant prescribing the conditions of salvation, 
is abolished. He law of which the apostle here speaks 
is not exclusively the Mosaic law. It is so described 
in various parallel passages, as holy, just and good, ae 
taking cognizance of the inward feelings, as to make 
it evident it is the law of God in its widest sense. 
It is the Jaw which binds the heathen and which is 
written on their hearts. It is the law fi-om which 
the death of Christ redeems men. But redemption 
is not mere deliverance from Judaism, and therefore 
the law from which we are freed by the death of 
Christ is not merely the law of Moses. Deliverance 
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from the Mosaic institutions couid not have the ef- 
fects ascribed to the freedom from tlie law of which 
Paul speaks. It could not secure reconciliation tc 
God, justification, and holiness, all of which, accord- 
ing to the apostle, flow from the redemption effected 
by Christ. Tlie antithetical ideas always presented in 
Paul's writings, on this subject, are the law and grace, 
the law and the gospel, the system which says : " Do 
and live,"— and the system whicli says: "Believe and 
live ; " — as, liowever, the form in which tlie law was 
ever present to the minds of the early Christians was 
that contained in the Mosaic institutions ; as all, who in 
that day were legalists, were Judaizers, and as the 
Mosaic economy was iucluded in the law which Christ 
abolished, in many cases (as in the passage before us), 
special reference is had to the law in that particular 
form. But in teaching that men cannot be saved by 
obedience to tlie law of Moses, Paul taught that wc 
cannot be saved by obedience to the law in any form. 
Or rather, by teaching that salvation is not of works 
of any hind, but of grace and through faith, he teaches 
it is not by the specific, ceremonial works enjoined in 
the law of Moses. 

It is objected to the above interpretation of this pas- 
sage, which is the common one, that in order to justify 
connecting ii> Soy/ia<7( with evroXwu {the Imn of com- 
mmdnmUs in ordinanees), the article should be used. 
It is therefore urged that eV hoynam must be connected 
with /caTopyijVa? and the passage read, "having 
abolished by doctrine the law of commandments." To 
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ais, however, it is answered— 1. Hiat the coiinecling 
article is freciiiently omitted in cases where tlie qualify" 
ing word is intimately connected with the word to be 
qualified, so as to fonn one idea with it. See Eph. 3, 
U. 2 Oor. 7, ?. Col. 1, 4. 2. Tliat .^r-prf™, has 
its qnoUfying clause in tlio words Iv rf, <r«p,;. It would 
be incongruous to say that Christ abolished the law by 
his death, by doctrine. 3. The word Siyp^ never 
means (belrim in the New Testament, and therefore 
cannot have that meaning here. i. And finally the 
senBc is bad, contrary to the whole analogy of Scrip- 
ture. Tlte law was not abolished by Christ as a 
teacher ; but by Christ as a sacrifice. It was not by 
his doctrine, but by his blood, his body, bis death, his 
cross, that our deliverance from the law was effected. 
Tlie doctrine of the passage, therefore, is that the mid- 
dle wall of partition between the Jews and Gentiles, 
consisting in their mutual enmity, has been removed by 
Christ's havmg, through his doatli, abolished the law 
in all its forms, as a rule of justification, and thus, 
opening one new way of access to God, common to 
Jews and Gentiles. 

The design of Christ in tins aboKshing the law was 
two-fold. First, the union of tlie Jews and Gentiles in 
one holy, Catliolic chm-ch. And, Secondly, the recon- 
cfiiation of both t» God. The former is expressed, by 
saying: "In order that he might create the two', in 
himself, one new man, malting peace." The two, ni, 
Slid, are of course the two spoken of above, the Jews 
and Gentiles. They were separate, hostile bodies, alike 
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(lead ill trespasses and sins, ccjually the children of 
wrath. They are created anew, so as to hecorae one 
body of -whieh Christ is the head. And, therefore, it 
is said, eV laurm, in hvmsdf, i, e. in virtue of union 
with him. Union with Christ heing the condition at 
once of their unity and of their holiness. They ai'o 
created ek eva Katvbv avBpwirov. They are one, and 
Uiey arc new, i. e. renewed. Kaivo's means newly 
made, uninjured by decay or use ; and in a moral sense 
renewed, pure. See 4, 24. 2 Cor. 5, IT. Gal. 6. 15. 
Col. 3,10. Makvng peace, iroMv elprfvrjv. The present 
participle is here used, because the effect or operation 
is a continuous one. The union or peace which flows 
from the abrogation of the law by the death of Christ, 
is progressive, so far as it is inward or subjective. The 
outward work is done. The long feud in the human 
family is healed. Tlie distinction between Jew and 
G-entile is abolished. All the exclusive privileges of 
tlie former are abrogated. The wall whicli had so long 
shut out the nations is removed. Tliere is now one fold 
and one shepherd. Since the abrogation of the law there 
is neitlier Jew nor Greek, there is neither bond nor 
free, there is neither male nor female ; for all believers 
ai-e one in Christ Jesus. Gal. 3, 28. 

"V. 16. The second part of Christ's pm-pose is ex- 
pressed in this verse. It was that he might reconcile 
{a-TTQUwraXKa^rj) the two, united in one body, unto God, 
by means of the cross, having thereby slain the enmity. 
The end effected was reconciliation with God ; — the 
Bubjects of this reconciliation arc the church, the one 
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tody into whicli Jews and Gentiles are merged (so 
that the one is aiaatafm with the other, Eph, 3, 6); 
the means of tliis reconciliation is the cross, because the 
ci-uciiixion of onr Lord removes the enmity which pre- 
vented the reconciliation here spoken of. 

To rec<moUe is to effect peaco and union between 
parties previously at variance. iNeither the English 
nor Greek terras {SidKXda-ireip, leaTaXXwro-etf) indicate 
whether the change effected is mutual or only on one 
side. A child is reconciled to an offended father who 
receives him into favour, though the father's feelings 
only have been changed. "Whether the reconciliation 
effected by Christ between man and God results from 
an inward change in men, or from the propitiation of 
God^ — ^or whether both ideas are to be included, is de- 
termined not by the signification of the word, but by 
the context and the analogy of Scripture. "When 
Christ is said to reconcile men to God, the meaning is 
that he propitiated God, satisfied the demands of his 
justice, and thus rendered it possible that he might be 
just and yet justify the ungodly. This is plain, because 
the reconciliation is always said to be effected by the 
death, the blood, the cross of Christ; and the proxi- 
mate design of a sacrifice is to propitiate God, and not 
to convert tlie offerer or him for whom the offering is 
made. What in one place is expressed by saying 
Christ reconciled us to God, is in another place ex- 
pressed by saying, he was a propitiation, or made pro- 
pitiation for our sins. 

The subjects of this reconciliation arc the Jews and 
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Gentiles united in one body, i. e. the church — Toi>? 
afiipoTipov^ ev evl ffwfiaTi. His death had not reference 
to one class to the exclusion of the other. It was de- 
signed to bring luito God, the whole number of the 
redeemed, whether Jews or Gentiles, as one living 
body, filled with his Spirit as well as washed in his 
blood. 

Many commentators understand the words " in one 
body" to refer to Chi-ist's own body, and the words 
" by the cross," at the close of the sentence, to be 
merely explanatory. The sense would then be, "That 
he might reconcile both unto Grod, by one body, i. e. 
by the one offering of himself, i. e. by his cross." The 
obvious objection to this intei'pretation is, that "one 
body" cannot naturally bo explained to mean "one 
offering of his body." Besides this, the passage, vs. 
13-16, would then repeat five times the idea : the sacri- 
fice of Olirist reconciled us to God. The natural oppo- 
sition between " the two " and " tJis one tody" favom-s 
the common interpretation. Christ created the two 
into one new man, and as thus united in one body, he 
reconciled both unto God. 

The means by which this reconciliation was effected 
is the cross — ^because on it he slew the enmity which 
separated us from God. The latter clause of the verse 
is therefore explanatory of what precedes. 'He recon- 
ciled both to God, having, by the cross, slain the 
enmity.' JTie enmity in this place, as in v. 15, many 
undei-stand to be the enmity between the Jews and 
Gentiles, and mate the apostle say; 'Chi-iat by his 



,/ Google 



140 EFHESIiNS, 

crucifixion has destroyed the enmity between the Jews 
and Gentiles and tlien reconciled them thus nnited in 
one body to God.' It is urged in favour of this inter- 
pretation tliat it is unnatural to make the word enrmty 
in this verse and in verse 15 refer to different things. 
The great doctrine in the whole context is the unity of 
all believei-s, and therefore, that is to be kept in view. 
It is the enmity between the Jews and Gentiles and 
their union of which the apostle is treating. But that 
idea had just before been expressed. It is perfectly 
pertinent to the apostle's object to show that the imion 
between the Jews and Gentiles was effected by the 
reconciliation of both, by his atoning death, to God. 
The former flows from the latter. In this connection 
tiie wo]-ds " having slain the enmity on it," serve to 
explain the declaration that the cross of Christ recon- 
ciles us to God. His death satisfied justice, it pro- 
pitiated God, i. e. removed his wrath, or his enmity 
to sinners ; not hatred, for God is love, but the calm 
and holy purpose to punish them for their sins. This 
view is sustained by tlie constantly recun-ing repre- 
sentations of Scripture. In Ool. 1, 20-23, we have a 
passage which is exactly parallel to the one before us. 
It is there said,, that God, having made peace by the 
blood of the cross, reconciled by Christ all things unto 
himself, and " you," the apostle adds, " that were 
sometime alienated and enemies in ycmr mind by 
wicked works, yet now hath he reconciled in the body 
of his flesh through death." Here it is obvious that 
the peace intended is peace between God and man. 
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So too in Col. 2, 13. 14, it is said : " You being dead . . . 
hath he qmckened together with him, having forgiven 
you all trespaeses ; blotting out the handwriting of 
ordinances that was against us, which waa contrary to 
U6, and took it out of the way, nailing it to his cross." 
Here again the reconciliation is between man and God ; 
the means, the cross — ^the mode, the abrogation or 
satisfaction of the law. The epistles to the Ephesians 
and to the Oolossians are so much a reflection the one 
of the other, that they serve for mutual illustration. 
As thei'e can be no doubt as to what Paul meant in the 
passages addressed to the Oolossians, tliey serve to 
determine his meaning in the parallel passages to the 
Ephesians. The context, so far from opposing, favours 
the interpretation given above. Keconciliation in- 
volves the removal of enmity ; the reconciliation is to 
God, tlierefore tlie enmity is that which subsisted 
between God and man — the peace announced in con- 
sequence of this reconciliation, verse IT, is peace with 
God ; it consists in the liberty of access to him spoken 
of in verse 18. Thus all is natural in the relation of the 
several clauses to eacli other. 

V. 17. And having eome^ he peached peace, for 
you afar off, and peace * far those near. The comiec- 
tion is not with verse 14, but with verses 14^16. Christ 
having effected peace, announced it. Tliis is the bur- 
den of the Gospel, Peace on earth, and good-will to- 

* Tte rBpetidon of ttp^inip tcforc rots iyyi!, has in its favour many 
af the oldest MSS. and Tereions, and is adopted by Lacbaiiiiin, Meyer, and 
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ward man. God is reconciled. Being justified bj 
faith we have peace witli God. Clirist having redeemed 
ns from the curse of the law ; having reconciled us to 
God by his death, came and preached peace. To 
what preaching does the apostle refer ? Some say to 
Christ's personal preaching while here on earth. Sa/o- 
ing come, i. e. in the flesh, he preached. This supposes 
the connection is not with what immediately precedes, 
but with verse 14. — ' He is our peace, and having 
come into the world he preached peace.' But this 
breaks the concatenation of the ideas. The reconcilia- 
tion is represented as preceding the annunciation of it. 
Having died, he came and preached. The preaching 
is, therefore, the annunciation of the favour of God, 
made by Christ, either in peraon, or through bis apos- 
tles and his Spirit. Having corrte, ikOwv, is not redun- 
dant, nor docs it refer to his coming into the world, 
but to that reappcaiing which took place after his 
resurrection, which was temporarily in person and 
continuous in his Spirit. He is with tlie church always, 
even to the end of the world ; and it is his annuncia- 
tion of peace which is made, by the word and Spirit, 
through the church. The peace meant, according to 
one interpretation, is peace between Jews and Gentiles, 
according to another, peace with God. The decision 
between the two depends on the view taten of the 
context. If tl)e intei'pretation given above of tlie pre- 
ceding verses be correct, then the peace here mentioned 
can only be peace with God. The dative iiiiiv does 
not depend immediately on the verb, and point out the 
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object to which the preacliiog was directed. It indicates 
those for whose tenefit this peace has heen procured. 
Chi-ist announced that peace with God had, hj t]ie 
cross, been secured for those afar off, viz. the Gentiles, 
as well as for the Jews, or those who were nigh. 

V. 18. The proof tliat peace has tlius been obtained 
for both is, tliat both have equally free access to God. 
The on at the beginning of tlie verse is not to be ren- 
dered that, as indicating the nature of the peace ; but 
since, as introducing the evidence that such peace was 
procured. That evidence is found in the fact that we 
have access to God. Had not liis wrath been removed, 
Kom. 5, 10, the enmity been slain, wo could have no 
access to the divine presence. And since Gentiles have 
as free access to God as the Jews, and upon the same 
terms and in tlie same way, it follows that the peace 
procured by the death of Obiist, was designed for the 
one class as well as for the other. 

Access is not mere liberty of approach ; it is -n-poa-a- 
ywyij, inti-oduction. Christ did not die simply to open 
the way of access to God, bnt actually to introduce ns 
into his presence and favour. This all Scripture teaches, 
and this the context demands. Tliose for whom the 
death of Christ has procured peace, ai'e declared in 
what follows to be fellow-citizens of the saints ; mem- 
bers of the family of God, constituent parts of that tem- 
ple in whicli God dwells by his Spirit. It is a real not 
a mere potential redemption and reconciliation which 
the blood of Christ effects, ile died, the just for the 
unjusf, to bring us nigli unto God. Tins introduction 
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into a stato of grace, Eom. 5, 3, is not identical witli 
the peace prociu'ed by Clu-ist, but the effect or se- 
quence of it. Having made propitiation, or secured 
peace, he introduces us as our mediator and advocate 
into the divine presence. 

As to this access we are tanglit tliat it is — 1. To tlie 
Father. 2, It is through Christ. 3. It is by the Spirit. 
The doctrine of the Trinity as involved in the whole 
scheme of redemption, evidently underlies the repre- 
sentation contained in this passage. In the plan of 
salvation as revealed in Scripture, the Father repre- 
sents tlie Godhead, or God absolutely. He gave a 
people to the Son, sent the Son for their redemption, 
and the Spirit to apply to them that redemption. 
Hence, in tlie beginning of this epistle, it is said that 
God as the God and Father of our Lord Jesus Christ, 
hath blessed us ■with all spiritual blessings, chose us 
before the foimdation of the world to bo holy, having 
predestinated us to be his children. He, therefore, 
has made us acceptable in the Beloved, in whom we 
have redemption through his blood. It is the Father, 
therefore, as the apostle says, who has made known to 
us his purpose to reconcile all things unto himself by 
Jesus Christ. Thus also in Col. 1, 19. 20, it is said it 
pleased tlie Father that in him all fulness should dwell, 
and having made peace through the blood of the cross 
by him to reconcile all things unto himself. In 1 Cor. 
8, 6, it is said there is to us one God even the Father, 
by whom are all things, and we in him ; and one Lord, 
■Tesus Christ, thi-ough whom are all things, and we by 
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him. Tills representation will be recognized as per- 
vading the Scripture. It ia tJie I'ather aa representing 
the Godhead, to whom we are said to be reconciled, to 
be bronght near, into whose family we are adopted, 
and of whose glory we are heirs. 

Secondly, this access is through Christ. This means, 
1st, as explained in the context, by his blood, hie flesh, 
his cross. Tliat is, it is by his vicarious death. It is 
by his dying, the Just for the unjnat, that he brings us 
near to God. 2. It is by his intercession, for he has 
not only died for us, but he has passed through the 
heavens there to appear before Uod for us. It is, there- 
fore, through him, as our mediator, intercessor, intro- 
ducer, forenmner, that we draw neai- to God. This is 
a ti'uth Eo plainly impressed on the Scriptures and so 
graven on the hearts of behevei-s, that it gives form to 
all our modes of approach to ttie throne of God. It is 
in the name of Christ, all oui- praises, thanksgivings, 
confessions, and prayei-s are offered, and for his sake 
alone do we liope to find them accepted. 

Tiiirdly, this access to the Father is hj the Spirit. 
The inward change by which we are enabled to believe 
in Christ, the feelings of desire, reverence, filial con- 
fidence which ai'e essential to our communion with 
God, are the fruits of tlie Spirit. Hence we ai'e said 
to be drawn or led by the Spirit, and the Spirit also 
as well as Chiist is called our advocate, or paraclete ; 
and God, it is said, because we are sons, hath sent forth 
the Spirit of his Son into our hearts, crying, Abba, 
Father, Gal. 4, 6. The words tv kv\ -jrvevi^an, ly one 
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spirit, are not to be understood as expressing the in- 
ward concord or fellowsliip of tlio Jews and Gentiles in 
drawing near to God, nor simply that we arc influenced 
by a common spirit of life, but the words are to bo 
understood of the lEoly Ghost. — 1. Because the word 
-TTvev/ia, witiiout as well as witia the article so generally 
refers to the Spirit in the New Testament. 2. Because 
the obvious reference to the Trinity in the passage, 
(" to the rather, through Christ, by the Spirit,") de- 
mands this interpretation. And 3. Because the same 
office is elsewhere characteristically referred to the 
Spirit. The other interpretations are inclnded in, this. 
If Jews and Gentiles are led by the Spirit to draw near 
to God, it follows that they come with one heart ; and 
are animated by one principle of life. The preposition 
ep may be taken instrumentally, and rendered ^, as in 
the following verse. Or it may mean in communion 
■with. The Holy Ghost is designated here as one Spirit, 
in opposition to the two classes, Jews and Gentiles. 
Both have access by one and the same Spirit. The 
two, therefore, are not only one body as stated in verse 
16, but they are inhabited and controlled by one Spirit, 
llius in 1 Cor. 12, 11, " one and the self-same Spu-it," 
is said to divide to every man severally as he wills ; 
and in verse 12, it is, " By one Spirit we are all bap- 
tized into one body." Tims has the divine piu'pose of 
which the apostle spoke in the first chapter — his pur- 
pose to unite all his people in one hai-raonions body — 
been consummated, Clirist by his cross has reconciled 
them, both Jews and Gentiles, unto God ; the distine- 
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tion between tlie two classes is atolisbed ; united in one 
body, lilled and guided by one Spirit, they draw near 
to God as liis common children. 

V. 19. The consecLuencea of this reconciliation are 
that the Gentiles are now fellow-citizens of the saints, 
members of the family of God, and part of that temple 
in which God dweUa by his Spu-it. Formerly they 
were ^ivot, sirangfers, now they are a-vfiiroXtTat,, feUow- 
dtisens. formerly the Gentiles stood in the same 
relation to the theocracy or commonwealth of Israel, 
that we do to a foreign State. Tliey had no share in 
its privileges, no participation in its blessings. Kow 
they are " fellow- citizens of the saints." By mints are 
not to be understood the Jews, nor the ancient patri- 
archs, but the people of God. Christians have be- 
come, under the new dispensation, what the Jews once 
were, viz. saints, men selected and separated fi-om the 
world, and consecrated to God as his peculiar people. 
They now constitiite the theocracy— which is no longer 
confined to any one people or country, hut embraces 
all in every country who liave access to God by Christ 
Jesus. In this spiritual kmgdom the Gentiles have now 
the light of citizenship. They are on terms of perfect 
ecLiiality with all other members of that kingdom. And 
that kingdom is the kingdom of heaven. TJie same 
tera^ of admission are recLuired, and neither more nor 
less, for membersliip in that kingdom, and for admis- 
sion into heaven ; all who enter the one enter the 
other ; the one is but tlie infancy of the other ; we arc 
uow, says Paul, the citizens of heaven. It is not, there- 
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fore, to the pai'tieipatioii of the privilegea of tlie oM, 
external, visible theocracy, nor simply to the pale of 
the visible Christian church, that the s-postle here 
welcomes his Gentile brethren, but to the spiritual 
Israel, the communion of sainta ; to citizenship in tliat 
kingdom of wliich Christ is king, and membership in 
that body of which he is the head. It is only a change 
of illustration without any essential change of sense, 
when the apostle adds, they are no longer TrdpotKot hut 
olKeioi. Tlie family is a much more intimate brother- 
liood than the State. The relation to a father is much 
more sacred and tender than that which we bear to a civil 
ruler ; and therefore, there is an advance in this clause 
beyond what is said in the former. If in the former 
we are said to be fellow-citizens with the sainta, here 
we are said to he the children of God ; whose charac- 
ter and privileges belong to all those in whom God 
dwells by his Spirit. 

"V. 20. As oiKo? means both a family and a house, 
the apostle passes from the one figure to the other. 
The Gentiles are memhers of the family of God, and 
they are parts of his house. They are built, eVt t(S 
'irefieXiip reav a-7TO(jTo\<i)v Koi -KpoifiTjTmv, on the founda- 
tion of the apostles and prophets, Christ liimsclf heing 
tlie chief comer-stone. 

That the prophets hero mentioned are those of the 
new dispensation, is evident — fii-st irom the position of 
the terms. It would more naturally be prophets and 
apostles if the Old Testament prophets had been in- 
tended. As God lias set in the church, ' first apostles, 
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and second, prophets,' it is obTioua tliat these are the 
classes of teachers here referred to. 3. The statement 
here made that the apostles and prophets are, or have 
laid, the foundation of that house of which the Gientiles 
are a part, is more ohviously true of the New, than of 
the Old Testament prophets, 3, The paseage in ch. 3, 
5, in wliich it is said, "The mystery of Christ ia now 
revealed to holy apostles and prophets hy the Spirit," 
is also sti-ongly in favour of this interpretation. 

On account of the omission of the article before Trpo 
i^ijrav some render the clause thus; 'The apostle- 
prophets — or apostles who are prophets.' But this is 
unnecessary, because the repetition of the article is often 
dispensed with, when tlie connected nouns belong to one 
category, and constitute one class. Both apostles and 
prophets belong to the class of Christian teachers. 
This interpretation is not only unnecessary, it is also 
improbable; because apostles and prophets were not 
identical There were many prophets who were not 
apostles. Tlie latter were the immediate messengers 
of Christ, invested with infallible authority as teachers, 
and supreme power as rulers in his church. Tlie pro- 
phets were a class of teachers who spoke by inspira- 
tion as the Spirit from time to time directed. 

The principal difference of opinion as to the inter- 
pretation of this clause, is whether "the foundation of 
the apostles and prophets " means the foundation which 
they constitute — or, which they laid. In favour of the 
latter view, it is urged that Christ, and not the apostles, 
is the foundation of the church ; tliat Paul, 1 Cor. 3, 
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10, speaks of himself as having laid the foundation, 
and not as being part of it ; and that it is derogatory 
to Christ to associate him with the apostles on terms of 
such apparent equality, he being one part and they 
another of the foundation. On t!ie other hand, how- 
ever, it may he said, tliat there is a true and obvious 
sense in which tiio apostles are the foundation of the 
church ; secondly, they are expressly so called in Scrip- 
toi'e — as in Eev. 21, 14, besides the disputed passage, 
Matt. 16, 18 ; and thirdly, the figure here demands this 
interpretation. In this particular passage Christ is the 
comer stone, the apostles the foundation, believers the 
edifice. The corner stone is distinguished from the 
foundation. To express the idea that the church rests 
on Christ, he is sometimes called the foundation and 
sometimes the comer stone of the building ; hut where 
he is called the one, he is not represented as the other. 
This representation no more implies the equality of 
Christ and tlic apostles, than believers being represented 
as constituting with him one building, implies their 
equality with him. 

As the comer stone of a building is tliat which 
unites and sustains two walls, many suppose that the 
union and common dependence on Clirist of the Jews 
and Gentiles, are intended in the application of this 
term to the Redeemer. But as the same figure ia used 
where no such reference can be assumed, it is more 
natural to understand the apostle as expressing the gen- 
eral idea that the whole church rests on Christ. This 
Isaiah predicted shouhl he the case, when he represenlfi 
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Jehovah as saying : " Behold I lay in Zion for a foun- 
dation, a Btone, a tried stone, a precioua comer stone, a 
sure foundation; be that beliovetli shall not make 
haste." Isaiah 28, 16. Ps. 118, 22. Matt. 21, 42. 
Acts 4, 11. 1 Oor. 3, 11. 1 Pet. 2, 6-8. 

V. 21, Chriet being the comer stone, every thing 
depends on union witli bim. Therefore tlie apostle 
adds, " In whom all the building fitly framed together 
gi'oweth unto a holy temple in the Lord." Christ ia the 
principle at once of support and of growth. He not 
only sustains tlie building, but carries it on to its con- 
summation. The words ev w arc not to be rendered, on 
which, referring to the foundation, but, in wlwrn, refer- 
ring to Christ. Union with him is the sole essential 
condition of our being parts of tliat living temple of 
which he is tlie comer stone. 

The words -rraaa -ij olKoBofiij, even without the article, 
whicli, because wanting in the oldest manuscripts, many 
critics omit, must here mean "the whole," and not 
" every building." It would destroy the whole con- 
sistency of the figure to represent " every congrega- 
tion," as a temple by itself resting on Christ as the 
corner stone. Christ has but one body, and there is but 
one temple composed of Jews and Gientilea, in which 
God dwells by his Spirit. 

All the parts of this temple are "fitly framed 
together," a-wap/ioXoyovfiemi. Intimate union by faitli 
with Christ is the necessary condition of the increase 
spoken of immediately afterwards. Tlie building how- 
ever is not only thus united witli tlie corner stone, but 
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the several parts one witli anotlier, so as to constitute a 
well compacted whole. This union, as appears from 
the nature of the building, is not external and visible, 
as a worldly kingdom under one visible head, hut 
spiritual. 

"Grrowcth unto a holy temple," av^ei ek vabv ayiov, 
i. e. increases so as to become a holy temple. A temple 
is a building in which God dwells. Such a temple is 
holy, as sacred to him. It belongs to him, is conse- 
crated to his use, and can neither be appropriated by 
any other, nor used for any thing but his service, with- 
out profanation. This is time of tlie church as a whole, 
and of all its constituent members. The money- 
changers of the world cannot, with impunity, make 
the church a place of traffic, or employ it in any way to 
answer their sordid or secular ends. The church does 
not belong to the state, and cannot lawfully be con- 
trolled by it. It is " sacred," set apart for God. It is 
his house in which he alone has any authority. 

Tlie words ei/ Kvpia, in the lord, at the end of this 
verse, admit of different constructions. They may bo 
connected with tlie word temple immediately preceding, 
and be taken as ecLuivalent to the genitive ' Temple in 
the Lord,' for ' Temple of the Lord.' But as the word 
Lord must refer to Christ, and as the temple is the 
house of God, this explanation produces confusion. 
They may be connected with the word holp; 'holy in 
the Lord,' i. e. holy in virtue of union with the lord, 
which gives a very good sense. Or they may be re- 
ferred to tlie verb, 'Grows by,' or better, 'in union 
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with the Lord." This has in its favoBr the parallel 
passage, 4, 16. The church compacted together in him, 
grows in him, in rirtne ot that nnion, into a holy 
temple. 

T. 22. What was said of the whole body of he- 
licTors, ii here aiHrmed of the Ephcsian Christians. 
"In whom je also are bnilded together for an hahita, 
tion of God through the Spirit." Bvadei kigeHer, 
,„..«*;.!M., may mean either, 'you together with 
other belioTersi' or, 'yon seyerally are all united m 
this building.' The former appears more consistent 
with the context. Sabilcitim of Ooi, ««T<..«,T.ip.o» toO 
SeoO, is only an equiTalent expression to the phrase 
"holy temple" of the precedmg verse. There seems 
to bo no BufEcicnt reason, tor considering that the «.t- 
„„,rw"» of this Terse refers to indiridual helicTers, 
and ,A -i-im in the preceding, to the united body. 
So that the sense were, 'God, by dwelling in each ot^ 
you hy his Spirit, makes you colleetively his temple." 
This confnses the whole figure. Tire two verses are 
paralleh Tlie whole building grows to a holy temple. 
And you Ephesians are bnilded together with other 
believers so as to form with them this habitation of 
God. 

The words iv i7«uM»". »' '^ """^ °' *» ""'^' "" 
variously explamed. Some maie them qualify adjec- 
tively the preceding word. ' Habitation in the Spirit,' 
for 'Spiritual habitation.' Othcin express the sense 
paraphrastically,tlins: 'Habitation of God in viitue 
,f the indwelling ot the Spirit.' This is in accordance 
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with other passages in which the church is called tlie 
temple of God because he dwells therein by the Spirit. 
The Spirit being a divine person, his presence is the 
presence of God. Tinally, the words may bo connected 
with the verb, and the preposition have an inetrumental 
force. ' Ye are builded by the Spirit into an habita- 
tion of God.' This is perhaps the best explanation. 
The church increases in the Lord, v. 31, and is builded 
by tlie Spirit, v. 22. It is in union with tlie one, 
and by the agency of the other this glorious work is 
carried on. 
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C0MUIB3I0H, VS, 1-13 HIS F 

14-21. 



SECTION I.— Vs. 1-13. 
1. For this cause, I Paul, the prisoner of Jesus Christ for yon 

3. Gentiles, if ye have heard of the dispensation of the grace of 
8. God which is given me to jou-ward: how that by reyelation 

he made known unto me the mystery, as I wrote afore in few 

4. -words ; whereby, when ye read, ye may underatand my knowl- 

5. edge in the mystery of Christ, which in other ages was not 
made known unto the sons of men, as it is now revcaJed unto 

6. his holy apostles and prophcfa hy the Spirit ; that the Gentiles 
should he fellow-haiTS, and of the same body, and partakers of 

7. his promise in Christ hy the gospel: whereof I was made a 
minister, according to the ^ of the grace of God given unto 

8. me hy the effectual working of his power. Unto me, who am 
less than the least of aU saints, is tliia grace given, that I should 
preach among the Genliles the unsearohahlo riches of Christ ; 

9. and to make aU men. see what is the fellowship of the mystery, 
which from the beginning of the worid hatli been hid in God, 

10. who created all things hy Jesns Ohriat : to the intent that now 
unto the principalities and powers in heavenly ^jfaces might be 
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11. known by the chnrch the manifold wisdom of God, according 
to the eternal purpose wiicli he pnrposed in Christ Jesus onr 

12. Lord : in whom we have boldness and access with confidence 
18. hy the faith of him. Wherefore! desire that ye faint not at 

my tribnlalions for you, which is jour glory. 



Tho office which Paul had received was that of an 
apostle to the Gentiles, ts. 1-2. For this office ho was 
qualified by direct revelation from Jesua Christ, con- 
cerning tlie purpose of redemption, of his knowledge 
of which the preceding portions of his epistle, were 
sufficient evidence, vs. 3, 4 The special truth, now 
more plainly revealed than ever before, was the union 
of the Gentiles with the Jews as joint partakers of the 
promise of redemption, hy means of the gospel, vs. 5, 
6. As the gospel is the means of bringing the Gentiles 
to this fellowship with the saints, Paul was, by tho 
special grace and almighty power of God, converted 
and made a minister of the gospel, vs. 7, 8, The object 
of his ministry was to make known the unsearchable 
riches of Clirist, and enlighten men as to the purpose 
of redemption which liad from eternity been hid in the 
divine mind, v. 9. And the object or design of re- 
demption itself is the manifestation of the wisdom of 
God to principalities and powers in heaven, v. 10. This 
glorious purpose has been executed in Christ, in whom 
we as redeemed have free access to God. Afflictions 
endured in such a cause were no ground of depression, 
but rather of glory, vs. 11-13. 
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COaiMENTABY. 

V. 1. F(yr this cause, i. e. because you Gentiles are 
fellow-citizens of the saints, and specially because you 
Epliesians are included in the temple of God. 

As there is no verb of which the words, eya, IlavXo^, 
T Paul, are the nominative, there is great diversity of 
opinion as to the proper construction of the passage. 
The most common view is that the sentence here begun 
is recommenced and finished in v. 14, where the words,., 
"For this cause" are repeated. The apostle intended 
saying at the beginning of the chapter what he says in 
V. 14. " Por this caii^e, I Paul, bow my tnees," i. e. 
'because you Ephesians have been brought to God, I 
pray for your confirmation and growth in grace.' 

Othere supply simply the substantive verb {d/A). 
'For this cause I am the prisoner of Jesus Christ.' 
But in this case to say the least, the article (o Utriuo'i) 
before the predicate is unnecessary. Others make tlie 
clause, the prisoner of Christ, to be in apposition to 
/ Paul, and supply the predicate I am a ^-isoner. 
The sense would then be, ' I Paul, the prisoner of 
Jesus Christ, am a prisoner, and m bonds for you Gen- 
tiles.' This is better than any of the various modes of 
explanation which have been proposed, except the one 
firet mentioned, which gives a far better sense. It is 
far more elevated and more in keeping with Paul's 
character, for him to say, 'Because you are now part 
of God's spiritual temple, I pray for your confirmation 
and growth;' than, 'Because you are introduced into 
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the commumon of saints, I am a prisoner of Jeans 
Christ.' 

The expression, 6 Beafi,io<i rov Xpunov, theprisoner 
of Christ, docs not -amasi. prismim' on acco-unt of Christ. 
Those for whom he suffered bonds aro immediately 
afterwards said to be the Gentiles. It means Christ's 
prisoner. As he was Christ's servant, apostle, and min- 
ister, so he was Christ's prisoner. In all his relations 
he belonged to Christ, He was a prisoner, vv^p v/xmv 
Twu iOvwv, for you Gentiles. It was preaching the 
Gospel to the Gentiles which bronght down upon him 
the hatred of his countiymen, and led them to accuse 
him before the Eoman magistrates, and to liis being 
sent a prisoner to Eonie. 

y, 2. This verse is connected with the immediately 
preceding words.—' My apostolic mission is to the Gen- 
tiles ; I am a prisoner for your sake, since ye have 
heard of the office which God has given me for your 
benefit.' The word e'lye rendered in our version by '^y 
does not necessarily express doubt. Paul knew that 
the Ephesians were aware that he was an apostle to the 
Gentiles. Hie word is often used where the thing 
spoken of is taken for granted. Eph. 4, 21. 2 Cor, 5, 3. 
In such cases, it may properly be rendered, sijice, inas- 
much as. It is only a more refined or delicate form 
of assertion. It is unnecessaiy, therefore, to assume 
either that this epistle was not addressed to the Eplie- 
eians particularly ; or that aaoveiv is to bo taken in the 
sense of hene inteUigere (if so be ye have well under- 
Btood) ; or that Paul, when preacliing at Ephesus, had 
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preserved silence on liia apostlesliip. He speaks of 
himself as a prisoner for their sate, inasmuch as they 
had heard he was the apostle to the Gentiles, 

The expression, dispensaHon of the grace given -unto 
me, is the designation of his office. It was an oIkovo- 
fita, a stewardship. A stewardship of the grace given, 
T^! XaptTo-; T7? BoOeia-'ri'i, means cither a stewardsliip 
which is a grace, or favour, or which flows from grace, 
i. e. was gi-aciously confen-ed. Compare verse 8, in 
which he says, " To me was this grace given." Not 
nnfrequently the office itself is called xdpK, a grace 
or favour. Kom. 12, 3. 15, 15. 1 Cor. 3, 10. Gal. 2, 9. 
Paul esteemed the office of a messenger of Christ as a 
manifestation of the undeseiTed kindness of God to- 
wards him, and he always speaks of it with gratitude 
and humility. It was not its honours, nor its authority, 
much less any emolument connected with it, which gave 
it value in his eyes ; hut the privilege which it involved 
of preaching the unsearchable riches of Christ. 

Instead of understanding oUovoula in the sense 
ahove given, of ojice, it may refer to the act of God, 
and he rendered, dispensation. ' If, or since, ye have 
heard how God dispensed the grace given unto me,' 
i. c. if yc understand the nature of the gift I have 
received. In Col. 1, 25, Paul speaks of the olKovop-la 
as given ; here it is x"?'* which is said to he given. 
In both cases the general idea is the same, the form 
alone is different. Ilis office and the grace tlierewith 
connected, including all the gifts ordinary and extra- 
ordinary, which went to make him an apostle, were hoth 
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an oiKovofila and a ^^apt?. The apostlesbip was not a 
mere office like tliat of a prelate or prince, conferring 
certain rights and powers ; it was an inward grace, 
including plenary and infallible knowledge. Tou 
could no more appoint a man an apostle, than you 
could appoint him a saint. N'either inspiration nor 
holiness come hy appointment. An apostle without 
inspiration is as mtich a solecism as a saint without 
holiness. Eome, here as every where, retains the sem- 
blance without the reality ; tlie form without the 
power. She lias apostles without inspiration, the office 
without the grace of which tlie office was but the ex- 
pression. Thus she feeds herself and her children upon 
ashes. 

To yovr^ard. Paul's mission was to the Gentiles. 
It was in special reference to them that he had received 
liis commission and the gifts therewith connected. 
When Christ appeared to him on his journey to Damas- 
cus, he said to him, " I have appeared unto thee for 
this purpose, to make tliee a minister and witness both 
of these things whicJi thou hast seen, and of those 
things in the which I will appear mito thee ; deliver- 
ing thee from the people and from tlie Gentiles, unto 
whom now I send thee, to open their eyes, and to 
turn them from darkness to light, and from tlie power 
of Satan unto God, that they may receive forgive- 
ness of sins, and inheritance among them which are 
sanctified by faith that is in me." Acts 2G, 16-18. 
Hero we have an authentic account of Paul's mission. 
He was appointed a witness of what had been and of 
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what should he made known to him by revelation, 
Ho was sent to the Gentiles, to turn them from Satan 
to God in order that they might be saved. 

V. 3. Ilmxi that ly revelation was made known unto 
me, &c. This clause is connected with what precedes 
and explains it.—' Yo have heard of the grace which I 
have received, i. e. ye have heard how that by revela- 
tion was made known to me.' Kara. uTroicaKtrA-iv 
after the mcmner of a revdaHon, i. e. St' uTroKaXui^ew?, 
Gal. 1, 13. He was not indebted for his knowledge 
of the Gospel to the instructions of others, as he proves 
in his epistle to the Galatians by a long induction 
of facts in his history. This was one of the indis- 
pensahle qualifications for the apostleship. As tlie 
apostles were witnesses, their knowledge must be direct 
and not founded on hearsay. The tiling made known 
was a " mystery ; " i. e, a secret, sometliing undis- 
covet^blo by human reason, the knowledge of which 
could only be attained by revelation. This revelation 
was a grace or favour confen-ed on the apostle himself. 

The mystery of which he here speaks is that of 
which the preceding chapters treat, viz. the union of 
tlie Gentiles with the Jews. Of that subject he had 
just written hiefii/ ; iv oXlyip, with Utile, i. e. few 
words. 

y. 4. By reading what he had written, they conld 
judge of his knowledge of the mystery of Christ. 
Trpos 3, according to which. What lie had written 
might be taken as the standard or evidence of his 
knowledge. Mystery of Christ, may mean the mystery 
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or revelation concerning Christ ; or of which he is the 
author (i. e. of the secret purpose of redemption), or 
which ie Ohriat. Ciirist himself is tiie great mystery 
of godliness, God manifest in tlie flesh. He is the 
revelation of the ftvarripiov or secret purpose of God, 
which had been hid for ages. Thus the apostle in 
\n-iting to the Colosaians says : " God woiild make 
known tlio riches of the glory of the mystery among 
the Gentiles ; which (i. e. the mystery) is Christ in 
you, the hope of glory." Col. 1, S*?. 

What Paul had written respecting the calling of the 
Gentiles in the preceding chapter, was an indication 
of his knowledge of the whole plan of salvation — ^here 
designated as " the mystery of Christ," which includes 
far more tlian the ti-uth that the Gentiles were fellow- 
citizens of the saints. It has the same esten^ve mean- 
ing in Col. 4, 3, where Paul prays that God would 
open a door of utterance for him ""to speak the mys- 
tery of Christ." This verse is, therefore, virtually a 
parenthesis, in so fftr as the relative 3 at the beginning 
of the next verse refers to the word /xuo-r^ptoy in v. 3 ; 
or if refen-ed to that word as used in v. 4, it is to it as 
including the more limited idea expressed in v. 3. 

T. 5. God by revelation had made known to Paul 
a mystery, or purpose, which was not revealed as it 
now was to the apostles. That the Gentiles were to 
pai'take of the blessings of the Messiah's reign, and to 
he united as one body with tlie Jews in his kingdom, 
is not only frequently predicted by the ancient pro- 
phets, but Paxil himself repeatedly and at length quotes 
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their declarations on Hiis point to prove that what he 
taught was in accordance with the Old Testament ; see 
Eom, 9, 25-33. The emphasis must, therefore, be laid 
on the -word as. This doctrine was not formerly re- 
vealed as, i. e. not so fully or 80 clearly as under the 
Gospel. 

The common text reads h> eTepcu^ yeveai-;, in other 
generations. But most editors, on the authority of the 
older M8S., omit the preposition. Still the great mar 
jority of commentators intei-pret the above phrase as 
determining the time, and render it, during otJier ages. 
To this, however, it is objected that yevm never means, 
an age in the sense of period of time, but always a 
generation, the men of any age, those living in any 
one period. If this objection is valid yeeeai'i must be 
talren as the simple dative, and vwk tcop avOpcoTroiv be 
regarded as explanatory. The passage would then 
read, " Which was not made known to otier genera- 
tions, i. e. to the sons of men," &c. Bat in Acts 14, 16. 
15, 21, and especially in Col. 1, 26 {diro tmv alwvav 
Kal a-TTo tSiv 'yeve&v), yeved is most naturally taken in 
the sense of age, or period of duration. In the same 
sense it is used in the Septuagint, Ps. 72, 5. 102, 25. 
Is. 51, 8. 

As it is now reveakd to Ma holy aposUes cmd to the 
prophets hy the Spiritj «>? vvp a-TrOKokv^dr] . . . . ev 
TTvev/iaTt. The apostles and prophets of the new dis- 
pensation were the only classes of inspired Taen ; the 
former being the permanent, the latter the occasional 
organs of the Spirit. They therefore were the only 
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recipients of direct rerelations. They are here called 
holy ill tlio sense of sacred,, consecrated. They were 
men set apai't for the peculiar service of God. In the 
same sense the prophets of the old economy are called 
holy. Luke 1, 70. 2 Peter 1, 21. The pronoun Us in 
connection with aposUes may refer to God as the autlior 
of the revelation spoken of, or to Christ whose messen- 
gers the apostles were. ' Ky knowledge of the mystery 
of Christ, which, in former ages, was not made known, 
as it is now revealed to his apostles,' &c. By the 
Spirit, i. e. revealed hy the Spirit. Ui/ev/iaji, though 
without the article, refers to the Holy Spirit, the im- 
mediate author of these divine communications. It 
follows from tlie scriptural doctrine of the Trinity, 
which teaches the identity as to substance of the Fa- 
ther, Son, and Spirit, that tlie act of the one is the act 
of the others. Paul, therefore, refers the revelations 
which be received sometimes to God, as in verse 3 ; 
sometimes to Christ as in Gal. 1, 12 ; sometimes to the 
Spirit. 

Y. 6. The mystery made known to the apostles and 
prophets of tlie new dispensation, was elvai tA, eOvrj 
fTvyK\r)pov6fj.a, ictX, i. e. that the Gentiles arc, in point 
of right and fact, fellow-heirs, of the same body, and 
partakers of this promise. The form in which the 
calling of the Gentiles was predicted in the Old Testa- 
ment led to the general impression tliat they were to 
partake of the blessings of tho Messiah's reign by 
becoming Jews, by being as proselytes merged into 
the old tlieocracy, which was to remain in all its 
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peculiarities. It seems never to have entered into any 
haman mind until the day of Pentecost, that the theo- 
cracy itself was to te ahoHshed, and a new form of 
religion was to be introduced, designed and adapted 
equally for all mankind, under which tlie distinction 
between Jew and Gentile was to be done away. It 
was this catholicity of the Gospel which was the ex- 
panding and elevating revelation made to the apostles, 
and which raised them from sectarians to Christians. 

The Gentiles arefdlow-hdrs. They have the same 
right fo the inheritance as the Jews. The inheritance 
is all the benefits of the covenant of grace ; the know- 
ledge of the truth, all church privileges, justification, 
adoption, and sanctification ; the indwelling of the 
Spirit, and life everlasting; an iaheritance so great 
that simply to comprehend it requires divme assists 
ance, and elevates the soul to the confines of heaven. 
Hence Paul prays (1, 17. 18), that God would give the 
Ephesians the Spirit of revelation that they might 
know what is the riches of the glory of the inherit- 
ance to -which tliey had been called. 

They are o-ijo-o-w^a ; i. e. they are constituent por- 
tions of the body of Christ ; as nearly related to him, 
and as much partakers of his life as their Jewish 
brethren. The hand is not in the body by permission 
of the eye, nor the eye by permission of the hand. 
Neither is the Gentile in the church by courtesy of the 
Jews, nor the Jew by courtesy of the Gentiles. They 
are one body. 

What in the preceding terms is presented figuratively 
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18 expressed literally, wlien it is added, th^y a/re par- 
takers of his (God.'e) promise. The promise is the pro- 
mise of redemption ; the promise made to our first 
parents, repeated to Abraham, and -whieli forms the 
burden of all the Old Testament predictions. Gal. 3, 
14. 19. 23, 29. 

The only essential and indispensable condition of 
participation in the benefits of redemption is tmion 
with Christ. The Gentiles are fellow-heirs, and of the 
same body and partakers of the promise, says the apos- 
tle, in Christ, i. e, in virtue of their union with him. 
And this union is effected or brought about, Jy the 
Gospel. It is not by birth nor by any outward rite, 
nor by union with any external body, but by the Gos- 
pel, received and appropriated by faith, that we are 
united to Christ, and thus made heirs of God. This 
verse teaches therefore — ^1. The nature of the blessings 
of which the Gentiles are partakers, viz. the inheritance 
promised to the people of God. 3. Tlie condition on 
which that participation is suspended, viz. union with 
Christ ; and 3. The means by which that union is ef- 
fected, viz. the Gospel. Hence tlie apostle enlarges on 
the dignity and importance of preaching the C 
This is the subject of the verses which follow. 

V. 7. Of which (Gospel) I was made a i 
a SiaKovo^, a runner^ servant, minister. Minister of the 
Gospel, means one whose business it is to preach the 
Gospel. This is his service ; the work for which he is 
engaged, and to which he is bound to devote himself. 
There are two things which Paul here and in the verae 
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following sajs in reference to Ms introduction into the 
ministry; first, it was a great taTOur; and secondly, 
it invohed the exercise of diyine power. 

Ho was made a minister, xu-ri -r'v Saptai- Tij! xap.- 
TO To5 9«ov, aeawdituj to tht gift of the frcm of Ood 
given to him. According to the common text (8»f »«- 
■ S.9,;™-), the gift »■« ?;«»■ " '""' 8'" "' *" S"""" °' 
Ood," may mean the gracions gilt, i. o. the gift dne to 
the grace of God ; or, the gift which is the grace of 
God ; so that tlio %ipK grmx, w Panl often calls his 
apostleship, is the thing given. In either way the gift 
referred to was his Tocation to he an apostle. That ho 
who was a persecntor and blasphemer should bo cahed 
to be an apostle, was in his view a wonderful display 
of the grace of God. 

The gift in cjnestion was given, ««to t^i- Mnim 
rrn !i«.ip^m oiroS, ly the efed^ol worUm, of hv, 
(God's) ixMoer. Panl's vocation as an apostle involved 
his conversion, and his conversion was the effect of the 
power of God. Tliis refers to the natnro of the wort, 
and not to its mere eironmstances. It was not the 
blinding light, nor the fearfnl voice, which he refers to 
the power of God, bnt the inwai-d change, by which 
he, a malignant opposer of CImsl, was instantly con- 
verted mto an obedient servant. The regeneration of 
the sonl is classed among the mighty works of God, 
dne to tho exceeding greatness of his power. See eh. 
1,19. 

V. 8. To me, adds the apostle, w}ix> a 
leaat of all saints, is this grace given, 



s than the 
I should 
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preach among the Gentiles, the unsmrchalU riches of 
Christ. 

By tlie word saiivts is to be undei-stood not tlie 
aposUes, but the people of God, who are " called to be 
saints," 1 Cor. 1, 1. Eom. 1, 7. I^ss than the least, 
i\axi<TTOT£po?, a comparative formed from a superla- 
tive. It was not merely the sense of his sinfulness in 
general, which weighed so heavily on the apostle's con- 
science. It was the sin of persecuting Christ, which 
he could never forgive liimaelf. As soon as God re- 
vealed his Son in him, and he apprehended the infinite 
excellence and love of Christ, the sin of rejecting and 
blaspheming such a Saviour appeared so great that all 
other sins seemed as comparatively nothing. Paul's 
experience in this matter is the type of the experience 
of other Christians. It is the sin of unbelief; the sin 
of rejecting Christ, of which, agreeably to our Saviour's 
own declaration, the Holy Spirit is sent to convince the 
world. Jolm 16, 9. 

To one thus guilty it was a great favour to be 
allowed to preach Christ. The expression rbv dve^ix- 
vianTov ■a-XovTQv toO Xpia-rov, -umearchalU riches of 
Christ; riches which cannot le traced; past finding out, 
may mean either the riches or blessings whicJi Christ 
bestows, or th« riches which he possesses. Both ideas 
may bo included, though the latter is doubtless the 
more prominent. The unseardiable riches of Christ, 
are the fulness of the Godhead, the plenitude of all 
divine glories and perfections which 'dwell in him ; the 
fulness of grace to pardon, to sanctify and save ; every 
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thing in short, which renders him tlie satisfying por- 
tion of the soul. 

V. 9. It was Paul's first duty to preach the un- 
searchable riches of Christ among the Gentiles, for he 
was especially the " apostle of the Gentiles." But his- 
duty was not confined to them. He was commissioned 
both to preach to the Gentiles, and to make all see, &c. 
This is the common interpretation of the passage. 
Others, lioweyer, insist that the all is here limited by 
the context to the Gentiles. But the force of and, 
which marks the accession of a new idea, is thus in a 
great measure lost. And the following verse favours 
the widest latitude that can be given to the words in 



The word ^wti^eiv properly means, U> shine, as any- 
luminous body does, and then to UluminMe, to impart 
light to, as a candle does to those on whom it shines, 
and as God does to the minds of men, and as the Gos- 
pel docs, whicli is as a light shining in a dark place, 
and hence the apostle, 2 Cor. 4, 4, speaks of the 0<»- 
Tto-;uo5 Tov eva^yeXlov. Utitur apta similitudinc, says 
Calvin, quum dicit, ^wTtaai. Traura?, quasi plena luce 
effulgeat Dei gratia in sno apostolatu. The Church is 
compared to a candlestick, and ministers to stars. Their 
office is to dispense light. The light imparted by the 
Gospel was knowledge, and hence to iUmninate is, in 
fact, to teach ; which is the idea the word is intended 
here to express. 

The tiling taught was, -n oUovofiia -rod /j-va-TJipiov 
rov awoKeKpvfitiivov. the economy of the- mysUry which 
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from the legmning of the world hath heen hid m God 
The common text in this clause reads Kotvtovia, fdlmo- 
ship, but all the corrected editions of the New Testa- 
ment, on the authority of the ancient iTSS., read oUo- 
vo[ila, plan, or, econmrty. The mjetery or secret, is not 
the simple purpose to call the Gentiles into the church, 
hut the mjstei-y of redemption. This mysteiy, airo 
T&v amvojv, frmn ages, from the beginning of time, 
had been hid in God. Compare Kom. 16, 25, " The 
mystery which was kept secret since the world began," 
1 Cor. 3, 7, " The wisdom of God in a mystery, the 
hidden wisdom, which God ordained before the world." 
Col. 1, 26, " The mystery which hath been hid I'rom 
ages and from generations." In all these places 
the mystery spoken of is God's purpose of redemp- 
tion, formed in the counsels of eternity, impenetrably 
hidden from the view of men until revealed in his 
own time. It was this plan of redemption thus formed, 
thus long concealed, hut now made known through the 
Gospel, that Paul was sent to bear as a guiding and 
saving light to all men. 

"Who created all things by Jesus Christ. The words 
Sia 'Ir)(jov XpiffTov, (5ji Jesus Christ,) being wanting 
in the great majority of oldest MSS., are generally 
regarded as spurious. The all things hero referred to 
are by some restricted to every thing pertaining to the 
Gospel dispensation. For this interpretation there is 
no necessity in the context ; and it is contrary to the 
1 usage and force of the terms. There must be 

! stringent necessity to justify making "creator 
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of all things," mean " author of the new dispensation." 
Others restiiefc the terms to all men : ' He -who ereatefl 
all men now calls all.'* This however is arbitrary and 
uncalled for. The words are to be taken in tbeir 
natural sense, as referring to the universe. It was in 
the bosom of the Creator of all things that tliis purpose 
of redemption so long lay bid. Tlie reference to God 
as creator in this connection, may be accounted for as 
merely an expression of reverence. We often call God 
the luiinitc, the Almighty, the Ci-eator, &c., witliout 
intending any special reference of the titles to the sub- 
ject about which we may be speaking. So Paul often 
calls God, Uessed, without any special reason for the 
appellation. Some however think that in the present 
case the apostle uses this expression in confirmation 
of bia declaration that the plan of redemption was from 
ages hid in God— for he who created all things must 
be supposed to have included redemption in bis ori- 
ginal purpose. Others suppose the association of the 
ideas is — ^ho who created, redeems — Uie same God who 
made the universe has formed the plan of redemption. 
None but the creator can be a redeemer. 

V. 10. To the intent that now might le mads Mown, 
Xva yvfopitiO^ vvv. If this clause depend on the imme- 
diately preceding, then the apostle teaches that creation 
is in order to redemption. God created -all things in 
order that by the church might be made known his 

* UnuB Dcus omnea populos oondidit, eic etiam nunc oronefl ad ea 
TOcat, Beza. 
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manifold -wisdom. Thie is the supralapsarian yiqw 
of the order of the divine purposes, and as it ie the 
only passage in Scripture which is adduced as directly 
asserting that theory, its proper interpretation is of 
special interest. It is ohjected to the construction just 
mentioned — 1. That t!ie passage would then teach a 
docti-ine foreign to the Xew Testament, viz. that God 
created the univei-sc in order to display his glory in 
the salvation and perdition of men ; which supposes 
the decree to save to precede the decree to create, and 
the decree to permit the fall of men. 2. Apart from 
the doctrinal objections to this theory, this connection 
of tlie clauses is unnatural, hecause the words ' who 
created all things,' is entirely subordinate and unessen- 
tial, and therefore not the proper point of connection 
for the main idea in the whole context. That clause 
might be omitted without materially affecting the sense 
of the passage. 3. The apostle is spcaldng of his con- 
version and call to the apostleship. To him was the 
grace given to preach the unsearchable riches of Christ, 
and teach all men the economy of redemption, m order 
that through the church might be made known the 
manifold wisdom of God. It is only thus that the con- 
nection of this vei-se with the main idea of the context 
is preserved. It is not the design of creation, but the 
design of the revelation of the mystery of redemption 
of which ho is here spealiing. i. This interpretation is 
further sustained by the force of the particle tww as 
here used. JV^ow stands opposed to ' hid from ages,' 
God sent Paul to preach the Gospel, m i>rder thai what 
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had been so long hid might now be made known. 
It was the design of preaching the Gospel, and not the 
design of creation of which the apostle had occasion to 
speak. The natural connection of 'iva, therefore, ie 
with the verbs evayyekiaacrBai and ^mTta-aL, which 
express the main idea in the context. " Paul," says 
Olshausen, " contrasts the gi-eatness of hia vocation 
with his personal nothingness, and he therefore traces 
the design of his mission through different steps. First, 
lie says, he had to preach to the heathen ; then, to 
enlighten all men concerning the mystery of redemp- 
tion, and hoth, in order to manifest even to angels the 
infinite wisdom of God." 

The Bible clearly teaches not only that the angels 
take a deep interest in the work of redemption, but 
that their knowledge and blessedness are increased by 
the exhibition of the glory of God in the salvation 
of men. 

The expression, -^ ttoXuttoikiXo? ao^la, " manifold 
wisdom," refers to the various aspects under which 
the wisdom of God is displayed in redemption ; in 
reconciling justice and mercy; in exalting the unwor- 
thy while it effectually humbles them ; in the person 
of the Redeemer, in his work ; in the operations of the 
Holy Spirit ; in the varied dispensations of tlie old and 
now economy, and in the whole conduct of the work 
of mercy and in its glorious consummation. It is by 
the church redeemed by the blood of Christ and sancti- 
fied by his Spirit, that to all orders of intelligent beings 
is to be made, through aU coming ages, the brightest 
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display of the divine perfections. It is tow apxa^ 
Kal rati i^ovcriaK iv tois iirovpavioi? that this exhibi- 
tion of the manifold wisdom of God is to be made Bi^ 
T^s e/e/cXijo-ta?, This gires ua our highest conception 
of the dignity of the church. The works of God mani- 
fest his glory by being what they are. It is because 
the universe is so vast, the heavens so glorious, the 
eai-th so beautiful and teeming, that they reveal the 
boundless affluence of their maker. If then it is 
through the church God designs specially to manifest 
to the highest order of intelligence, his infinite power, 
grace and wisdom, the church in her consummation 
must be the most glorious of his works. Hence preach- 
ing the Gospel, the appointed means to this consum- 
mate end, was rcgai-ded by Paul as so great a favour. 
To me, less than the least, was this grace given, 

V. 11. This exhibition of the manifold wisdom of 
God was contemplated in the original conception of the 
plan of redemption ; for the apostle adds, it was accord- 
ing io the eternal ^yurpose which he purposed in Christ 
Jesus owZord. UpoOea-i'i rSiv aldivwv, purpose formed 
in eternity — which existed through all past ages — not, 
purpose concerning the ages, or different periods of the 
world. Compare 2 Tim. 1, 9, irpoQ^aw — wpo -xpovrnv 
alaviwv. The words riv hroirj^e may be rendered either, 
as by our translators, wMch he purposed, or, which he 
executed. The latter method is preferred by the major- 
ity of commentatois, as better suited to the context, 
and especially to the words in Christ Jesus our Zord, 
as the title Christ Jesim always refers to the historical 
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OhriBt, the mcamate Son of God. The porpose cf God 
to make provision foi' the redemption of men has heen 
fulfilled in the incarnation and death of his Son. 

V. 13. Hence, as the consequence of this accom- 
plished work, we 7i,ave, in him, Ti}v trappijffiaj' koI -vijv 



•!rpo'iaj(oy'i}i' 



"boldness and (. 



c1mfid0n.ee-, i. e. free and nnrestricted access to God, as 
children to a father. "We come with tlie assurance 
of being accepted, hecause our conlidence does not rest 
on our own merit, hut on the infinite merit of an infi- 
nite Saviour, It is in Him we have this liberty. We 
have this free access to God ; we believers ; not any- 
particular class, a priesthood among Cliristians to whom 
alone access is permitted, but all believers without any- 
priestly intervention, other than that of one great 
High Priest wlio has passed through the heavens, 
Jes-us the Son of God. Uapp-qaia. as used in Scripture, 
is not -£a.<&r^-^ frixspokermess, nor yet simple frankness, 
but /mrfe««n^ss, freedom from apprehension of rejec- 
tion or of evil. It is this Christ has procured for us. 
Even the vilest may, in Christ, approach the infinitely 
holy, who is a consuming fire, with fearlessness. 'So- 
thing short of an infinite Saviour could effect such a 
redemption. The accumnlation of substantives in this 
sentence, loldness, access, confidence, shows that there 
was no -\vord which could express what Paul felt in 
■v-iew of the complete reconciliation of men to God 
through Jesus Christ, 

"We have this free access to God with full con- 
fidence of acceptance thrmgh fmih of Sim, i. 0. by 
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faith in Christ. This is explanatory of tlie first clause 
of the verse, ev <S — Sta t^? wiaTem^ airov, m, whom, 
i. e. Vy faith of Him ; faith of which lie is the object. 
Comp. 2, 13. It is the discovery of the dignity of hia 
person, confidence in the efficacy of his blood, and 
assurance of his love, all of* which are included, more 
or leas consciously, iu faith, that enables ns joyfully to 
draw near to God. This is the great question which 
every sinner needs to have answered.— How may I 
come to God with the assurance of acceptance ? The 
answer given by the apostle and confirmed by the 
experience of the saints of all ages is, ' By faith in 
Jesus Christ.' It is because men rely on some other 
means of access, either bringing some -worthless bribe 
in tlieir hands, or trusting to some other mediator, 
priestly or saintly, that so many fail who seek to enter 
God's presence. 

V. 13. Whe'refore, i. e. because we have this access 
to God, the sum of all good, we ought to bo superior 
to all the afflictions of this life, and maintain habitually 
a joyful spirit. Being the subjects of such a redemp- 
tion and having this liberty of access to God, believere 
ought not to be discouraged by all the apparently ad- 
vei-se circumstances attending the propagation of the 
Gospel. As neither the object of the verb airoufiai, 
nor the subject of tlie verb eicxaKetp is expressed, tliis 
verse admits of difierent explanations. It may mean, 
' I pray you tliat you faint not ; ' or, 'I pray God that 
/ faint not ; ' or, ' I pray God that ye faint not.' 
Whether the object of the verb be "God." or '^you," 



,/ Google 



CHAP. in. VEE. 13. 177 

it is hard to decide ; as it would be alike appropriate 
and agreeable to usage to say, ' I pray God,' or, ' I 
pray yon,' i. e. I beseech you not to be discouraged. 
The latter is on the ivhole to be preferred, as there is 
nothing in the context to suggest God as the object 
of address, and as the verb aketv, though properly sig- 
nitying simply to ash, whether of God or man, is often 
used in a stronger sense, to require, or demand, Luke 
23, 33. Acts 25, 3. 15. Paul might well require of the 
Ephesians, in view of the glories of the redemption of 
which they had become partakers, not to be discour- 
aged. As to the second point, viz. the subject of the 
verb ixKaiceip, there is less room to doubt. It is far 
more in keeping with the whole tone of the passage, 
that Paul should refer to their fainting than to his own. 
There was fai- more danger of the former than of the 
latter. And what follows (" which is yoiu' glory"), 
is a motive by whicli bis exhortation to tliom is en- 
forced. 

The relative ^t*? in tlie next clause, admits of a 
twofold reference. It may relate to ^\i-f-e<n, auctions/ 
or to /ij) eKKUKuv, iiot fainting. In the one case the 
sense would be : ' Tlie aflictions which I suffer for yon 
instead of being a ground of discouragement are ^ 
glory to you.' In the other : ' Not fainting is an hon- 
our to you.' The latter is flat, it amounts to nothing 
in such a context. It is perfectly in keeping with tbe 
heroic character of the apostle, who Iiimself gloried in 
his afflictions, and with the elevated tone of feeling 
: the context, that he should represent the 
12 
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ftlHictions whieli ho endured for the trentiles as mi 
honour and not as a disgrace and a cause of despond- 



SECTION II.— Vs. Ii-21. 
14. For this cause I bow mj knees imto the Father of our Lord 
16. Jesus Christ, of whom the whole family in hearen and earth 

16. is named, that he would grant jon, acoording to the richea 
of his glory, to he streEgthened with miglit hy his Spirit in 

17. the inner man ; that Christ may dwell in yom- hearts by ftuth: 

18. that ye, being rooted and grounded in love, may be able to 
comprehend mth all saints what is the breadth, and length, 

19. and depth, and height; and to know the love of Christ, 
which passeth knowledge, that ye might be filled with all the 

20. fulness of God. Now unto him that ia able to do exceeding 
abundantly above all that we ask or think, according to the 

21. power that worketh in us, unto him he glory in the church by 
Ohriat Jesus throughout all ages, world without end. Amen. 



The prayer of the apostle is addressed to the Father 
of our Lord Jesus Christ, who is also in him our Fa- 
ther. He offers hnt one petition, viz. that his readers 
might be strengthened by the Holy Ghost in the inner 
man ; or that Christ might dwell in their hearts by 
faith. The consecLnenee of this wonld he, that they 
would be confirmed in love, and thus enabled in some 
measure to comprehend the infinite love of Christ, 
which would enlarge their capacity unto the fulness 
of God ; that is, ultimately render them, in their mea- 
sure, as full of holiness and blessedness, as God is 
in his. 
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V. 14. This verse resumes the connection inter- 
rupted in verse 1st. The prayer wliicli the apostle 
there commenced, he here begins anew. For this 
cause, Tourov x^P*-"' repeated from v. 1, and therefore 
the connection is the same here as there, i. e. because 
you Ephesians are made partakera of the redemption 
purchased by Christ. I low my hnees. The posture 
of prayer, for prayer itself. Uido ths Father of owr 
LmdJemm CJurist* The peculiar Christian designa- 
tion of God, as expressing the covenant relation in 
which he stands to believers. It is because be is the 
Father of our Lord Jesue Christ, our incarnate God and 
Saviour, that he is our Father, and accessible to us in 
prayer. "We can approach him acceptably in no otlier 
character tlian ae the God who sent the Lord Jesus to be 
our propitiation and mediator. It is therefore by faith 
in him as reconciled, that we address him as the Father 
of our Lord Jesus Christ. 

Y. 15. Of whom, the, whole, family in heaven and 
earth is named. The word -n-aTpid is a collective term 
for the descendants of the same father, immediate or 
remote. In Lute 2, 4, we read of the house and family 

* The MSS. A. B. C. IT. G7, the Coptic-^tlijopic, and Vulgato vei- 
sions, anl many of the Fathers omit the vorSs toD Kupiou ifiay 'IijooC 
XpHjTou. As honeTer iicportant external aulhorilies and the context aie 
in their favour, the majority of recent editiona and commentators retain 
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of David, and in Acts 3, 25, of all tlie families of the 
cartli. Tfie most important question lieru is, whether 
jrao-ffl iraTptd is to be rendered every family, or, the 
w/utle family. In favour of the latter are the consid- 
erations that the omission of the article, which usage 
doubtless demands, is not imfrequent where either 
the substantive has acquired the character of a proper 
name, or where the context is so clear ae to prevent 
mistake. (See "Winer's Gram. p. 131.) And secondly, 
the sense is better suited to the whole context. K Paul 
intended to refer to the various orders of angels, and 
the various classes of men, as must 1)0 his meaning it' 
vaaa iraTpid is rendered every fam,ij/y^ then he contem- 
plates God as the universal Father, and all rational 
creatures as his childi-en. But the whole drift of the 
parage shows that it is not God in his relation as crea- 
tor, but God in his relation as a spiritual father — who 
is here contemplated. He is addressed as the "Father 
of our Lord Jesus Christ," and therefore our Father. 
It is plain therefore that those who are here contem- 
plated as children, are those who are by Jesus Christ 
brought into this relation to God. Consequently the 
word irarpid cannot include any but the subjects of 
redemption. Tlie whole family in heaven therefore 
cannot mean the angels, but the redeemed already 
saved, and the family on earth, the company of be- 
lievers still living. 

As children derive their name from their father and 
their relation to him is thereby determined, so the 
apostle says, the whole family of God derive their 
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name from him and are known and recognized as liis 
children. 

V. 16. This verae contains the apostle's prayer in 
behalf of the Ephesians. He prays that God, accord- 
ing to tlie riches of his glory, would strengthen them 
with might by his Spirit in the inner man. 

The, riehea of his glory, ttXoOto? t^? 8o^?, means 
the plenitude of divine perfection. It is not his power 
to the exclusion of his mercy, nor his mercy to the ex- 
clusion of his power, but it is every thing in God that 
renders him glorious, the proper object of adoration. 
The apostle prays that God would deal with his people 
according to that plenitude of gi-ace and power, which 
constitutes his glory and makes him to his creatm-es Hie 
source of all good. 

hwdi^-ei. KpaTaiwBnvai. Jwdfiet may be rendered 
adverbially, ''powerfuUy sti-engthened," or it may be 
rendered as to ^(mffr, indicating the principle which 
was to be confirmed or strengthened; or, "with power," 
as expressing the gift to be communicated. They were 
to receive power communicated thi-ough the Holy 
Spirit. This is to be preferred, because the subject of 
this invigorating influence is not any one principle, but 
the whole "inner man." 

There are two interpretations of the phrase K/jaratw- 
e^vai eh TOP eo-w uvBproTrov, to he sti-m^thened as to the 
inner man, the choice between which mnst depend on 
the analogy of Scripture. According to one theory of 
human nature, the higher powers of the soul, the 
reason, the mind, the spirit, the inner man, retain theii' 
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integi-ity since the fall, but in themselTes are too weak 
to gain the victory over the animal or lower principles 
of our nature, designated as the flesh, or outwai-d man. 
There is a perpetual struggle, even hefore regeneration, 
between the good and evil principles in man, between 
the reason, or -n-vev/ia, and the flesh, or adp^. The 
former being the weaker needs to be strengthened by 
the divine Spirit. " The inner mem," s&ys Meyer, "is 
the VOVS-, the rational moral Ego, the rational soul of 
man which harmonizes with the divine will, but needs 
to be strengthened by the Spirit of God {Swdfiei Kpanw- 
6r)vai hia tov ■nvevfiaro^), in order not to be overcome 
by the sinful Inste of the adp^, whose animating or life 
principle is the -^vx^- the animal soul." This is the 
theory of semi-Pelagianism, embodied and developed 
in tiie theology of the church of Eome. The opposite, 
or Augustinian theory, adopted by the Lutheran and 
Eeformed ehm'ches, is that of total depravity, i. e. that 
the whole soul, the higher, as well as lower powers of 
our nature, ai-e the seat and subject of original sin, and 
that the natural man is thereby disabled and made op- 
posite to all spiritual good. Consequently the conflict 
of which the Scriptures speak is not between the higher 
and lower powers of our natui-e,> — ^but bet\veen nature 
and what is not natui'e, between the old and new 
man. The new principle is something supernatural 
communicated by the Spirit of God. The classical 
passages of Scripture relating to this subject, are Eom. 
■7, 14-25. 1 Cor. 2, 14. 15. Gal. 5, 17-26. In none 
of tliese passages does -n-vevixa designate the reason aa 
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opposed to the sensual principle, tut tho Spirit of God 
as dweUing in the renewed soul and giving it its own 
character, and therefore also its own name. It is the 
soul as the suhjcct of divine influence, or as tho dwell- 
ing place of the Holy Ghost, that is called Spirit. By 
the "inner man," tlierefore, in this passage is not to be 
understood the soul as opposed to the body, or the 
rational, as distuiguiBhed from tlie sensual principle ; 
but the interior principle of spiritual life, tlie product 
of the almighty power of the Spirit of God — as is 
clearly taught in ch. 1, 19 of this epistle. Even in 2 
Cor. 4, 16, where the apostle says : "Though our out- 
ward man perish, onr inwai'd man ia renewed day by 
day," the meaning is the same. That language could 
not be used of an um-enewed man. It does not mean 
simply that though the body was wasted, the mind was 
constantly refreshed. The inner man that was renewed 
day by day was the renewed or spiritual man; the soul 
as the organ and temple of the Spirit of God. 

V. 17. That Christ inay dweU in your hearts hy 
faith, KaroiKTia-ai. top XpiaTou St^ t^s iriarew^ ev raw 
xapZlai^ vfiSiv. Christ dwells in his people — ^he dwells 
in their hearts ; he dwells in tliem through faitli. 
These are the truths contained in this passage. 

As to the first, viz. the indwelling of Christ, it does 
not differ from what is expressed in the preceding verse, 
further than as indicating the source or nature of that 
spiritual strength of which that vei-se speaks. When 
Paul prayed that his readers might be strengthened in 
the inner man, he prayed that Christ might dwell in. 
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tliem. Tho onuuprosttnt and infinite God ie said to 
dwell wherever he specially and permanently mani- 
fests Ilia presence. Tims he is said to dwell in heaven, 
Pa. 123, 1 ; to dwell among the children of Israel, 
Kumb. 35, 34 ; in Zion, Ps. 9, H ; with him that is of 
an humble and contrite spii-it. Is. 57, 11 ; and in his 
people, 2 Cor. 6, 16. Sometimes it is God who is said 
to dwell in the hearts of his people, sometimes the 
Spirit of God, sometimes, ae in Eom. 8, 9, it is the Spirit 
of Christ ; and sometimes, as Kora. 8, 10, and in the 
passage before ns, it is Christ himself. These varying 
modes of expression find their solution in the doctrine 
of the Trinity. In virtue of the imity of the divine 
substance, ho that had seen the Son, hath seen the 
Father also; he that hath the Son hath the Father; 
where the Spirit of God is, there God is ; and where 
the Spirit of Christ is, there Christ is. The passage in 
Rom. 8, 9. 10 is specially instructive. Tlie apostle there 
says, "Tlie Spirit of God dwelleth in you. Now, if 
any man have not the Spirit of Christ, he is ijone of 
his ; and if Christ be in yon, &c." From this it is 
plain that Christ's being in us, means that wo have his 
Spirit ; and to have his Spirit means that the Spirit of 
God dwells in us. When, therefore, tho apostle speaks 
of Christ dwelling in om- hearts, he refers to the in- 
dwelling of the Holy Ghost, for Christ dwells in his 
people by his Spirit. They thus become partakers of 
his life, so that it is Christ that liveth in them, Gal. 2 
20. This is the true and abiding source of spiritual 
strength and of all other manifestations of tlie divine life. 
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Christ is said to dwell in ev rah KUpSiaK, the, hearis 
of his people. The two common figurative senses of 
the word heart in Scripture, are, the feelings ^ distin- 
guished from the underetanding, and tlie whole soul, 
including the intellect and affections. It is in this lat- 
ter sense the Scriptures speak of aii understanding 
heart, 1 Kings 3, 9. 12. Prov. 8, 5 ; and of the 
tlioughts, devices and counsels of the heart. Judges 
5, 15. Prov. 19, 21 ; 20, 5. According to the Bihle 
religion is not a form of feeling to the exclusion of the 
intellect, nor a form of knowledge to the exclusion of 
the feelings. Christ dwells in the heart, in the compre- 
hensive sense of the word. He is the source of spirit' 
ual life to the whole soul ; of spiritual knowledge as 
well as of spiritual affections. 

By faith, tia rrit TTMj-reoK, hj ineojm of faith. 
There are two essential conditions of thia indwelling 
of Christ; a rational nature, and, so far as adults are 
concerned, faith. The former is necessarily presup- 
posed in all communion with God. But it is not with 
every rational nature that God cntei-s into fellowship. 
The indwehing of Christ includes more than the com- 
munion of spirit with spirit. It implies congeniality. 
This faith produces or involves; because it includes 
spiritual apprehension— the perception of the trath and 
excellence of "the things of the Spirit;" and because 
it works by love ; it manifests itself in the exercise of 
complacency, desire and delight. The most beautiful 
object might be in the apartment of a blind man, and 
he not be sensible of its presence ; or if by any means 
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made aware of its nearness, ho could have no delight 
in its beauty. Christ dwells in us by faith, because it 
is by faith we perceive hie presence, his excellence, and 
his glory, and because it is by faith wo appropriate and 
reciprocate the manifestations of his love. Faitli is to 
this spiritual communion, what esteem and affection 
are to the fellowships of domestic life. 

V. 18. The construction of the clause, iv aydini 
eppi^oj/j.ei'oi ical TedeixeKitdfikvoi 'wa, KtX, is a matter of 
doubt. By many of the older and later commentators, 
it is connected with the preceding clause. The sense 
would then bo : ' That thus Christ may dwell in tlie 
hearts of you, ev rots KapSlai^ v/m&v, eppi^iofj-ivoi, rooted 
and grounded in love.' This supposes the grammatical 
construction to be irregular, as ippi^. does not agree with 
vfiSiv. The only reason lu'ged for this interpretation is, 
that ae Paul contemplates his readers as regenerated, 
he could not pray that Christ should dwell in their 
hearts, for such indwelling is inseparable from the new- 
birth which they already enjoyed. To pray for the 
indwelling of Christ would be to pray for their regene- 
ration. The inward sense, therefore, despite the gram- 
matical form of the words, req^uires such a construction 
as shall harmonize with that idea. Paul prays, not 
that Christ may dwell in their hearts, but that he may 
dwell in their hearts as coniirmed in love. It is not, 
therefore, for the indwelling of Christ, but for their 
eonflrmation in love, for which ho prays. There does 
not seem to be much force in this reasoning. The in- 
dwelling of Christ, is a thing of degrees. God mani- 
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festa himself more fully and uniformly in the hearts of 
his people at one time than at another. Any OhrisUan 
may pray for the presence of God, and what is his in- 
dwelling but the manifestation of his presence? The 
majority of commentator, therefore, assmning merely 
a trajection of the particle %va (eomp. Acts 19, 4. Gal. 
2, 10. 2 Thess. 2, 7), connect the clause in question 
with what follows; ivh iyrd&r that, heing rooted and 
grounded in lom, ye may wiidersta/nd, &c. Tlie effect 
of the inward strengthening hy the Spirit, or of the 
indwelling of Chriet, is this confirmation of love ; and 
the effect of the confirmation of love, is ability to com- 
prehend (in our measure) the love of Christ. 

The love in which we are to bo rooted is not the 
love of God or of Chiist toward us, hut either brotherly 
love or love as a Christian grace -without determin- 
ing its object. It is that love which flows from faith, 
and of which both God and the brethren are the ob- 
jects. It is for the increase and ascendency of this 
grace through the indwelling of Christ, till it sustains 
and strengthens the whole inner man, so that the be- 
liever may stand as a well-rooted tree or as a well- 
founded building, that the apostle here prays. 

e^Kr;^iJ<7JjTe KaraXa^kadat, may le fully able {as 
the eiK is intensive) to comprehend. Without being 
strengthened by the Spirit in the inner man, without 
the indwelling of Christ, without being rooted and 
grounded in love, it ie impossible to have any adeq^uate 
apprehension of the gospel or of the love of Christ 
therein revealed. The apostle therefore prays that his 
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readei-s may bo tims strengtliened, in order that, with 
all saints, they may be able to comprehend the tmtli 
of which he epeats. The knowledge in CLueetioii is 
peculiar to the holy, i. e. the Baints. It is a spiritual 
knowledge, both because of its origin and of its nature. 
It is derived from the Spirit, and it consists in tliose 
views which none but the spiritual can experience. 
The object of this knowledge is infinite. "It is high 
as heaven; what canst thou do? deeper than hell; 
what canst thou Imow? The measure thereof is longer 
than the eari:h, and broader than the sea?" Job 11, 
8. 9. This language is used to express tlie infini- 
tude of Giod. The apostle employs a similar mode of 
representation to indicate the boundless nature of the 
object of the believer's knowledge. To know what is 
infinite, and which therefore passes knowledge, can 
only mean to have some due appreciation of its nature, 
and of the fact that it is infinite. It is only thus that 
we can know space, immensity, eternity or God. Paul 
therefore would have us understand that the subject of 
which he speaks has a length and breadth, a depth and 
height, which pass all miderstanding. But what is this 
immeasurable theme? The answers giren to this ques- 
tion are too numerous to be detailed. The main point 
is, whether the additional particular indicated by tc, in 
the phrase yewwt re, is to be sought in the difference 
between KaToXa^iaOai and yvavai (between compre- 
hending and knowing), or in the difference of the ob- 
jects. In the former case, tlie sense of the passage 
would be : ' Tliat ye may comprehend and know the 
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length and breadfli, tho depth and height of the loTe 
of Christ -which passes knowledge.' Just as we would 
say, "Tliat ye may know and feel.' In inmimf, ac- 
cording to Scriptural usage, the idea of experimental 
knowledge, or knowledge united with appropriate feel- 
ing, may well be included. This is the simpler expla- 
nation and giyes a very good sense. According to the 
other Tiew, the meaning is : ' That ye may comprehend 

the length and breadth, the depth and height of 

and also know the Ioyc of Christ ; ' something different 
from the love of Christ, being the object intended in the 
first clause. The gi-catbody of commentators, who adopt 
this Tiew, suppose the reference is to the economy of re- 
demption spoken of inv. 9. Paulpraysthatbishearers 
may comprehend the immensity of that plan of mercy, 
and know the love of Christ. Others refer to the mani- 
fold wisdom displayed in the salyation of men. Others 
to the unsearchable riches of Christ. All these sub- 
jects are indeed spoken of in the preceding context; 
but not in the prayer. At v. 14, there is such a change 
of the subject and in the progress of the discourse, as 
to make it harsh to go back of that Terse to seek for an 
object. It is more natural to look for it in the follow- 
ing clause, where one is found which makes further 
search unnecessary. It is the loTe of Christ, i. e. his 
loTC to US which passes knowledge. It is infinite ; not 
only because it mheres m an infinite subject, but be- 
cause the condescension and sufferings to which it led, 
and the blessings which it secures for its objects, arc 
beyond our comprehension. This love of Christ, though 
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it surpasses the power of our tindei"staiidiiig to compre- 
hend, is still a subject of experimental knowledge. 
We may know how excellent, how wonderful, how free, 
how disinterested, how long-snffering, how manifold 
and constant, it is, and tliat it is infinite. And tliis is 
the highest and most sanctifying of all knowledge. 
Those who thus know the love of Christ towards them, 
purify themselves even as he is pure. 

Tlmt ye migJd 'befUed with aU the fulness of God. 
The words, e« irav to irX^pw/i^a rov &eov, are not pro- 
perly translated, with <M the fulness of God; but unto 
the complete fvlness of God. That is the standard 
which is to he reached, IlXijpa/ia, may have its ordi- 
nary signification, ' that by which any thing is filled,' — 
or its secondary meaning, abundance, as we would say, 
'the fulness of a stream,' If the latter sense of the 
word be retained, &eov is the genitive of the object, — 
and 'the fulness of God' is that fulness, or plenitude 
wliich flows from him, and which lie communicates. 
If the former and oiMlinary sense be adhered to, then 
&eov is the genitive of the subject, and the 'fulness of 
God' is that fulness of which God is fuU, It is the 
plenitude of the divine perfection, as in Col. 2, 9, where 
the fulness of the Godhead is said to dwell in Christ 
bodily. The majority of commentators take the phrase 
here in the same general sense. The fidness of God 
is tiiat excellence, says Ohrysostom, of which God 
himself is full. The expression is then parallel to that 
in Matt. S, 48, "Be ye perfect even as your Pather 
which is in heaven is perfect." And the tnith pre- 
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Bented is the same substantially as that in Eph. 4, 13, 
" Until we all come— nnto a perfect man, unto the 
measure of the stature of the fulness of Christ ; " and 
1 Cor. 13, 12, " Then shall I know even as also I am 
known." Absolute perfection is the standard to which 
the behever is to attain. He is predestinated to be 
conformed to the image of the Son of God, Rom. 8, 29. 
He is to be perfect as man, as God is perfect as God ; 
and the perfection of man consists in his being full of 
God ; God dwelling in him so as absolutely to con- 
trol all his cognitions, feelings, and outward actions. 
This is expressed in Thcodorct's interpretation of the 
phrase in (jucstion : ha ■reXeiw'i aWov evoixov Se^- 

If, however, the other view be adopted the result 
is nearly the same. " The fulness of God," is then the 
abundance of gifts and grace which flows from God ; 
and the meaning of the whole clause is : ' That ye may 
bo filled until the whole plenitude of the divine benefi- 
cence has passed over to you.' The end contemplated 
is the reception of the donorum plenitudo, or the dono- 
rum, Dd perfe<Mo. " He who has Christ," says Calvin, 
" has every thing that is required to our perfection in 
God, for thk is what is meant by the fuj/nesa of 
Gody 

In favour, however, of the former view is the or- 
dinary meaning of the word -KKrjpwfia, the meaning 
of the phrase fulness of God, in other passages, the 
analogy of Scripture as exhibited in tlie parallel pas- 
sages above quoted, and the simplicity of the interpre- 
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tation, no paraphrase lieing necessary to bring out the 
sense. We are to grow to the stature of Christ ; to be 
perfect as our Father is perfect ; to be filled unto the 
measure of tlie fulness of God. When we are tlius 
filled the distance between us and God will still be 
infinite. This is the culminating point of the apostle's 
prayer. He prays that they may be strengthened in 
order to comprehend the infinite love of Christ ; and 
that they might comprehend the love of Christ, in 
order that they might be filled unto the measure of 
God's fulness. 

Ts. 20, 31. Paul's prayer had apparently reached 
a height beyond which neither faith, nor hope, nor 
even imagination could go, and yet he is not satisfied. 
An immensity still lay beyond. God was able to do 
not only what he had asked, but infinitely more than 
he knew how either to ask or think. Having exhausted 
all the forms of prayer, he casts himself on the infini- 
tude of God, in full confidence that he can and will do 
all that omnipotence itself can effect. His power, not 
our prayei-s nor our highest conceptions, is the measure 
of the apostle's anticipations and desires. This idea he 
weaves into a doxology, which has in it more of heaven 
than of earth. 

I'here are two fonns of expression here imited ; 
Paul says, t^ virep irdiTa Trotijffot Bvvafi4v(p, to Kivi 
who is able to do more than all things ; and as though 
this were not enough, he adds, invep eKirepcaaov S)v 
aiTovfieda ij voov/iev, exceeding ahv/ndantly above aU we 
ask &r thinh. God is not only imlimited in I 
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but is imreatricted by our prayers or knowledge. No 
definite bounds, therefore, can be set to wbat they may 
expect in whoni,Chriet dwells, and who are the objects 
of his infinite lore. 

Kara ttjv Bvvafiiv ttjv ivepyov/iivTjv iv r/fuv, accofd- 
ing to the power that worketh in us. Tbe infinite power 
of God from whicb bo much may be expected, is the 
same of which we are now the subjects. It is that 
power which wrought in Christ when it raised him 
from the dead, and set him at the right hand of God, 
ch. 1, 19-30 ; and which has wrought an analogous 
change in the believer in raising him from the death 
of sin, and making him to sit in heavenly places in 
Christ Jesus'; and which still sustains and carries on 
the work of salvation in tbe soul. The past is a fore- 
taste and pledge of the future. Those who have been 
raised from the dead, who have been transformed by 
the renewing of their minds, translated from the king- 
dom of darkness into tbe kingdom of God's dear Son, 
and in whom God himself dwells by his Spirit, having 
already experienced a change which nothing but omni- 
potence could effect, may well join in the doxology to 
Him who is able to do exceeding abundantly above all 
we can ask or tliink. 

The glory ; i; Sa^a is either tho glory that is due, 
or the glory which God has. To give glory to God, is 
either to praiso him, or to reveal his glory, i. e. cause 
it to be seen and acknowledged. Thus the doxology. 
To Him be glory- — may mean either, ' Let Him he 
praised ; ' or, ' Let His glory be acknowledged.' 
13 
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In the church hj Christ Jesus.''' Tho original ie, 
ev T^ eKKktfffia ev Xpiarp 'Iijffow, -whicli Luther ren- 
ders, m the ehwch which is in Christ, i. e, tlie Chris- 
tian churcli. Tliis interpretation is adopted hy several 
modem commentators. But in that case the article t^ 
before iv XpiintS ought not to he omitted. Besides, as 
the Christian church is the only church which could 
be thought of, the addition of the words in Christ 
would be unnecessary. The ordinary interpretation, 
therefore, is to be prefeiTcd. Glory is to be rendered 
to God in tho church, and in and through Christ Jesus, 
as her head and representative. The church is the 
company of the redeemed here and in heaven ; which 
constitutes one body through which God is to manifest 
his manifold wisdom, and which is through all ages to 
ascribe unto him glory, honour, and dominion. 

Tho idea of eternity or of endless duration is va- 
riously expressed in Scripture. Sometimes eternity is 
conceived of as one, and the singular atav is used; 
sometimes as an endless succession of periods or ages, 
and then the plural atwce? is used. Thus ek tov alwva, 
to eternity, and ek Toyj al&va^, or e« tou? alavas t&v 
awvav, to tlie ages vndefinitekj, i. e. endless ages, alike 
Toj&s.'o., for e'oer. So ^aaiXe.w rov al&vo^, king (^eter- 
nity, and ^atrthmiis Tav alwvtuv, king of enMesa ages. 



• The Test here vnries coimderaWj. The Uncial MSS., A and C, 
leveral of the later onea, tho Coptic and Vulgate, Jerome and Pelagiui 
read, li: ry iKK\Tiait( koI if Xpurr-f "IjjooiJ ; D, F, G inTert the order and 
read, ^i' X/jioTi! 'ItjitoD (col iv Ty iKKK-qirlif. The majority of editors retain 
the common Te:it. 
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both mean the Jdng eternal. Tiie peculiarity of the 
case before us is, that the apostle combines these two 
forms : eh irduwi Tcm yeuea^ tov aitavo'i -rtev auavmv, 
to all the generations of an eternity of ages. This is in 
Iceeping witJi the cumulative character of the whole 
context Finding no ordinary foi-ms of cxpreeaion 
suited to his demands, the apostle heaps together terms 
of the largest import to give some vent to thoughts 
and aspirations which he felt to be unutterable. These 
things belong to the tTrevayuol aXaXrjToi. of which he 
Bpeahs in Eom. 8. 26. 



,/ Google 



CHAPTER IV. 



SEOnON I.— Ts. 1-16. 

1. I Uierefore, tlie prisoner of the Lord, beseech yon that je 

2. walk worthy of the vocation wherewith ye ai'e called, with 
all lowlineaa and meekness, with long-suffering, forbearing one 

3. another in love ; endeavouring to keep the unity of the Spirit 

4. in the bond of peace. There in one body, and one Spirit, even 

5. as ye are called in one hope of your calling ; one Lord, one 

6. fdth, one baptigin, one God and Father of all, who n above 

7. all, and through all, and in yon all. But nnto every one of us 
is given grace according tfl the measure of the gift of Christ. 

8. "Wherefore he saith, When he ascended up on high, he led cap- 
0. tivity captive, and gave ^s nnto men. Now that he ascend- 
ed, what is it bnt that he also descended first into the lower 

10. parts of the earth ! He that descended is the same also that 
ascended up far above all heavens, that he might fill all things. 

11. And ho gave some, apostles; and some, prophets; and some, 
13. evangelists ; and some, pastors and teachers ; for the perfect- 
ing of the saints, for the work of the ministry, for the edifying 

13. of the body of Chriat ; till we all come in the unity of the 
faith, and of the knowledge of the Son of God, nnto a perfect 
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man, unto the measure of the stature of the fnhiesa of Christ : 

14. that we Tt^ncqfortA be no more children, tossed to and fro, and 
carried about with CTery wind of doctrine, hy the eleight of 
men, and cunning craftineas, whereby they lie in wait to de- 

15. cciye : bat speaking the truth in love, may grow up into him 

16. in all things, which is tho head, evm Christ : from whom the 
whole body fitly joined together and compacted by that which 
every joint sapplieth, according to tho effectual working in 
the measnre of every part, maketh incroase of the body unto 
the edifying of itself in love. 



The apostle exhorts bis readers to walk wortby of 
tlieir vocation. Such a walk should be characterized 
by humility, meekness, long-suffering, and zeal to pro- 
mote spiritual unity and peace, vs. 1-3. The church 
is one because it is one body, has one Spirit, one hope, 
one Lord, one faith, one baptism, and one God and 
Father who is over, through, and in all its membere, 
vs. 4r-6. 

This unity, however, is consistent with great diver- 
Bity of gifts, which Christ distributes according to his 
own will, V. 7. This is confirmed by a passage from 
the Psalms which speaks of the Messiah as giving gifts 
to men ; which passage it is shown must refer to Christ, 
since it speaks of a divine person ascending to heaven, 
which necessarily implies a preceding descent to tJie 
earth, vs. 9-10. The gifts which Christ bestows on his 
church are the various classes of ministers, apostles, 
proi)hets, evangelists, and pastors who are teachers. 
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V, 11, The design of the miniatiy is the edification 
of the church, aad to bring all its raembere to unity 
of faith and knowledge, and to the full stature of Christ; 
that they should no longer have the instability of chil- 
dren, but be a firm, eompaet, and growing body in 
living union with Christ its head, vs. 12-16. 



COJLMEHTAKY. 



T. 1. IlapaKaXw ovv vfj,a^ ijai 6 Seo-/ito? if Kvpim. 
The exhortation is a general one ; it fiows from the 
preceding doctrines, and is enforced by the authority, 
and the sufferings of him who gave it. As you are 
partakers of the redemption purchased by Christ, " / 
therefore beseech you." I the prisoner, not of, but m 
the Lord, iv Kvpifp. He was a prisoner because he was 
in the Lord and for his sake. It was as a Cliristiaii 
and in the cause of Christ he suffered bonds. Compare 
the frequently occurring expressions, avvfpyh^ in Xpi- 
trrm, aya-m/To'; iv Kvpi^, Boxi/io'i iv Xpttrrm, e/(XeKTos 
ec Kvpia. He speaks as a prisoner not to excite sym- 
pathy, not merely to add -weight to his exhortation, but 
rather as exulting that he was counted worthy to suffer 
for Christ's sake. This ie in accordance with the beauti- 
ful remark of Theodoret : toI? Sia tow Xpiarhv Seafioi^ 
iva^pyverai jiaXKop ^ fiatrikev<; BtaS^/iari, he gUyttes 
in his chains mwe than a hiTig in his diadem. ' I, 
the martyr Paul, the crowned apostle, exhort you,' &c. 
All is tlius in keeping with the elevated tone of 
feeling which marks the preceding passage. 
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Tlie exhortation is, a^Uc^ wfpiiraTfjaat t^? KX^ireo)? 
rji e/cXi^diiTe, to Walk worthy of the vocation wherewith 
thmj were ccMed. That vocation wa s to sonship ; ch. 
1, 5. This includes three l^ings-f-fioliness-, exaltation, 
and Tinitjr, They were called to be conformed to the 
imagpirf (llirifitj tfi sharp in his exaltation and glory, 
and to constitute one family as all are the children 
of God. A conversation becoming such a vocation, 
therefore, should be characterized by holiness, humi- 
lity, and mutual forbearance and brotherly love. The 
apostle, therefore, immediately adds, with all lowUiiesa 
a/nd meeJcness. Undeserved honour always produces 
these effects upon the ingenuous. To be raised from 
tbe depths of degradation and misery and made tlie sons 
of Grod, and thus exalted to an inconceivable elevation 
and dignity, does and must produce humility and 
meekness. Where these effects are not found, we may 
conclude the exaltation has not taken place. Lowlir 
ness of mind, TaTreivo(j>poavi/i], includes a low estimate 
of one's self, founded on the consciousness of guilt and 
weakness, and a eonsecLuent disposition to be low, 
unnoticed, and unpraised. It stands opposed not only 
to self-complacency and self-conceit, but also to self- 
exaltation, and setting one's self up to attract the hon- 
our which comes from men. This is taught in Eom. 12, 
16, where to. v^Xra <f>povovvTe^, seeMng high things, 
is opposed to the lowliness of mind here inculcated. 
Tlierc ia a natural connection between humility and 
meekness, and therefore they arc here jcined together 
as in so many other places. UpaoTtj^ is sqfiness, mild- 
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ness, genUeness, which when united with strength, is 
one of the loveliest attribntes of our nature. The 
blessed Saviour says of himself, " I am meet (Trpwos) 
and lowly in heart," Matt. 11, 29; and the apostle 
speaks of "the gentleness of Christ," 2_Cor^l0j 1, 
Meekness is that unresisting, uncomplaining disposition 
of mind, which enaT)les us to bear without irritation or 
resentment the faults and injuries of others. It is 
the disposition of which the lamb, dumb before the 
shearers, is the symbol, and which was one of the most 
wonderful of all the virtues of the Son of God. The 
most exalted of all beings was the gentlest. 

The third associated virtue which becomes the voca- 
tion wherewith we are called, is long-suffering ; (laKpo- 
dvfj.(a, a disposition which leads to the suppression of 
anger, 2 Cor. 6, 6. Gal. 3, 22. Col. 3, 12 ; to defer- 
ring the infliction of punishment, and is therefore often 
attributed to God, Kom. 3, 4 ; 9, 22. 1 Pet. 3, 10 ; and 
to patient forbearance towards our fellow men, 3 Tim. 
4, 2. 1 Tim. 1, 16. It is explained by what follows, 
forbearing one another in love. Or, rather, the three 
virtues, humility, meekness, and long-suffering, are all 
illustrated and manifested in this mutual forbearance. 
'Avkyw, is to restrain, avk^piiai, to restrain oneself, 
apexo/^evoi aXX'^i^Mv iv dydirfj, therefore, means restrain- 
ing yourselves in reference to each other in love. Lei 
love induce you to be forbearing towards each other. 

The construction of the passage adopted by our 
translators is preferable to either connecting /tera 
fiOKpoO. with avex- " V)itk lor> 
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detaching iv aydir;} from this clause and connecting u 
with tlie following one, so as to read ec ayttTri? o-ttov- 
Bd^ovrei. The participle cm-ovBd^ovre^ ie of course con- 
nected with what precedes. They were to wait worthy 
of their vocation, forbearing one another, endeavouring 
to keep the imity of the Spirit. Of the phrase unity 
of the spirit, there ai-e three intei^retations. 1. Eccle- 
siastical unity, so Grotiiis : unitatem ecclesiae, quod 
est eoipHs spirituale. Instead of that discordance man- 
ifested in the church of Corinth, for example, not only 
in their division into parties, hut in tlie conflict of 
" spirits," or contentions among tliose endowed with 
spiritual gifts, the apostle would have the Ephesiang 
manifest in tlie church that they were animated hy one 
spirit. But tliis is foreign not only to the simple mean- 
ing of the tei-ms, hut also to the context. 3. Tlie word 
spirit is assumed to refer to the human spirit, and the 
unity of the spirit to mean, concardia animorum, or 
harmony. 3. The only interpretation in accordance 
with the ordinary usage of the words and with the con- 
text, is that which makes the phrase in question mean 
that unity of which the Spirit is the author. Every 
where the indwelling of tlie Holy Ghost is said to be 
the principle of unity in the body of Christ. This 
unity may be promoted or disturbed. The exhortation 
is that the greatest zeal should be exercised in its pre- 
servation ; and the naeans by which it is to be pre- 
served is t?ie land of peace. That is, that bond whiclj, 
is peace. The peace which results from love, humiUty^ 
meekness, and mutual forbearance, is essential to the 
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anion and communion of tJie members of Ctrist's body, 
which is the frait and evidence of the Spirit's presence. 
As hatred, pride and contention among Christiana cause 
the Spirit to withdraw from them, so love and peace 
secure his presence. And as hie presence is the condi- 
tion and source of all good, and his absence the sonree 
of all evil, the importance of the duty enjoined cannot 
ho over-estimated. Our Lord said : " Blessed are the 
peace-makers." Blessed are those who endeavour to 
preserve among the discordant elements of the church, 
including as it does men of different nations, manners, 
names and denominations, that peace which is the 
condition of the Spirit's presence. The apostle labours 
in this, as in his other epistles, to bring the Jewish and 
Gentile Christians to this spirit of mutual forbearance, 
and to convince them that we are all one in Christ 
Jesus.* 

As in Col. 3, 14, love is said to be " the bond of 
perfectness," many commentators understand " the bond 
of peace" in this passage to be love. So Bengel: Vm- 
ffuZum quo pa^ reimetur est ipse amor. But as the 
passages are not really parallel, and as in Colossians 

* O si animis nostris inaidcret Laeo cogitatio, hanc legem nobis ease 
propositam, nt noil magis dissidere inter M posalnt filii Dei, qtiaia regnam 
coclorum dividi, qnanto in colcnda firatema 'beneTolBnHs essemus cnu- 
tiorea? qnanto nobis liorrori essant onmes aimultates, si reputaremQa, nt 
decet, cos omnes m alicnare a regno Dei, qni a fratribns se disjungunt ? 
scd nesdo qai fit, nt eeourc nofl esse filios Dei gloricmur, mutuae inter nos 
fratacnitatis obliti. Diseamna ilaqne es Paulo, ejusdam. haradiUtia 
minime esse oappu:cs, nisi qui untim corpus snnt et nana eplritus. — Calvib. 
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lore is mentioned and here it 19 not; and as the sense 
is simple and good withont any deviation from tho plain 
meaning of the words, the great majority of interpret- 
ers adopt tho view given ahove. 

V. 4. Having nrged the duty of preserving unity, 
the apoatlo proceeds to state both its nature and grounds. 
It is a unity which arises from the fact — there is and 
can be but one body, one Spirit, one hope, one Lord, 
one faith, one baptism, and one God. 

One iodiy, ei> trw/j-a. This is not an exhortation, but 
a declaration. The meaning is not, Let us he united in 
one body, or in soul and body ; but, as the context 
requires, it is a simple declaration. There is one body, 
viz. one mystical body of Christ. All believers are 
in Christ ; they are all his members ; they constitute 
not many, much lees conflicting bodies, but one. " "We, 
being many, are one body in Christ, and every one 
members one of another." Rom. 12, 5. 1 Cor, 10, 17; 
12, 37. In ch. 1, 23, the chnrch is said " to be his 
body, the fulness of him that filleth all in all," As all 
true believers are members of this body, and as all are 
not included in any one external organization, it is ob- 
vious that the one body of -which the apostle speaks, ia 
not one outward visible society, but a spiritual body of 
which Christ is the head and aU the renewed are mem- 
bers. The relation, therefore, in which believers stand 
to each other, is that which subsists between the several 
members of the haman body. A want of sympathy is 
evidence of want of membership. 

One spirit, ec wvev/ia. This again does not mean 
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one heoH. It is not an exhortation to unanimity ol 
feeling, or a declaration that such nnanimity exists, 
Quasi diceret, Twspenitus corpore et anima, non ex parte 
dimiaxat, debere esse un-Uos. The context and the 
analogy of Scripture, ae a comparieon of parallel pas- 
sages would evince, prove that by spirii is meant the 
Hoiy Spirit. As there is one body, so there is one 
Spirit, which is the life of that body and dwells in all 
its members. " By one Spirit," says the apostle, " are 
we all baptized into one body, whether we be Jews or 
Gentiles, whether we be bond or free; and have all 
been made to drink into one Spirit." 1 Cor. 12, 13. 
Of all believers, he says, " The Spirit of God dwelletli 
in you." 1 Cor. 3, 16 ; 6, 19. Eom. 8, 9. 11. Them 
is no doctrine of Scripture more plainly..revealed,than 
that the Spirit of God dwells in all beliesers^aBCl.that 
his presence is the ultimate ground of-Aeff-nnity as 
the body of Christ. As the human body is one because 
pervaded by one soul ; so tlie body of Christ ia one be- 
cause it is pervaded by one and the same Spirit, who 
dwelhng in all is a common principle of life. All sins 
against unity, are, therefore, sins against the Holy 
Ghost. They dissever that which he binds together. 
Our relation to Christ as members of his body ; and 
our relation to the Holy Spirit who is our life, demands 
of ns that we love our brethren and live at peace with 
them. 

£^i}en as ye a/re called m one hope of your caUing. 
ica6o)<i ffdl eicKrjOrfTe ec fua iXwlBi t^? KXjJ(7eaJ? vfj.mv. In- 
asmuch as. That is, believers are one body and have 
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one spirit, because they have one hope. The fact thai 
they all have the same high destiny, and are filled with 
the same expectations, proves that they are one. The 
unity of their hope is another evidence and element of 
the communion of saints. The Holy Ghost dwelling 
in them gives rise to the same aspirations, to the same 
anticipations of the same glorious inheritance, to a 
participation of which they had been called. The word 
hope is sometimes used for the tilings hoped for, as 
when the apostle speaks of the hope laid up in heaven. 
Col. 1, 5. See also Titus 2, 13. Heb. 6, 18. Kost 
frequently of course it has its subjective sense, viz. the 
expectation of future good. There is no reason for de- 
parting from that sense here, though the other ia inti- 
mately allied with it, and is necessarily implied. It is 
because the object is the same, that the expectation is 
the same. Mope of your callmg, is the hope which flows 
from your vocation. The inward, effectual call of the 
Holy Spirit gives rise to this hope for two reasons. 
First, because their call is to the inheritance of the 
saints in light. They naturally hope to obtain what 
they are invited to receive. They are invited to recon- 
ciliation and fellowship with God, and therefore they 
hope for his salvation ; and in the^second place, tlie 
nature of this call mates it productive of hope. It is 
at once an earnest and a foretaste of their future inher- 
itance. See ch. 1, 14, andl Cgr^l, 23. It assures the 
believer of his interest in the blessings of redemption, 
Rom. 8, 16 ; and as a drop of water makes the thirsty 
traveller long for the flowing stream, so the first fruits 
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of the Spirit, his fii'st eanctifjing operations on the 
heart, cause it to thirst after God. Ps. 42, 1. 2. Hope 
includes both expectation and desire, and therefore the 
inward work of the Spirit being of the nature both 
of an earnest and a foretaste, it necessarily produces 
hope. 

Another gi-ound of the unity of the church is, that 
all its members have one Loed. Lordship includes the 
ideas of possession and authority. A lord, in proper 
sense, is both owner and sovereign. When used in 
reference to God or Christ, the word expresses these 
ideas in the highest degree, Christ is 'The Lobd, i. e. 
omnium rerum summus dominus et possessor. He is 
our Lord, i. e. our rightful owner and absolute sover- 
eign. This proprietorship and eovemgnty pertain to 
the soul and to the body. We are not our own, and 
should glorify him in our body and spirit which are 
his. Our reason is subject to liis teaching, our con- 
science to his commands, our heai-ts and lives to his 
control. We are his slaves. And herein consists our 
liberty. It is i\y^feUx necessities loni of which Augus- 
tin speaks. It is analogous to absolute subjection to 
truth and hohness, only it is to a person who is infinite 
in knowledge and in excellence. This lordship over us 
belongs to Christ not merely as God, or as the Logos, 
but as the Theanthropos. It is founded not simply on his 
divinity, but also and specially on the work of redemp- 
tion. We are his because he has bought us with his 
own most precious blood. 1 Cor. 6, 20. 1 Pet. 1, 1. 
For this end he both died and rose again, that he might 
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bo Lord both of dead and of Kving. Eoni. 14, 9. Sucli 
being the nature and the gronnds of the Bovereignty 
of Christ, it necessarily binds together his people. The 
slaves of one master and the subjects of the same 
sovereign are intimately united among themselves, 
although the ownership and authority ai-e merely ex- 
ternal. But when, as in our relation to Christ, the 
proprietorship and sovereignty are absolute, extending 
to the soul as well as to the body, the union is unspeak- 
ably more intimate. Loyalty to a common Lord and 
master animates with one spirit all the followers of 
Christ. 

One faUh. This ie the fifth bond of union enumer- 
ated by the apostle. Many commentators deny that 
the word iriaTK is ever used for the object of faith, or 
the things believed ; they therefore deny that one faith 
here means one creed. But as this interpretation is in 
accordance with the general usage of language, and as 
there are so many cases in which the objective sense 
of the word is best eaitcd to the context, there seems 
to be no sufficient reason for refusing to admit it. In 
Gal. 1, 23, Paul says, "Ho preached the faith;" in 
Acts 6, T, men, it is said, " were obedient to the faith," 
The apostle Jude speaks of " tlie faith once delivered 
to the saints," In those and in many other instances 
the objective sense is the natural one. In many cases 
both senses of the word may be united. It may be 
said of speculative believers that they have one faith, 
so far as they profess the same creed, however they 
may differ in their real convictions. All the members 
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of the Church of England liave one faith, because they 
all profess to adopt the Thirty-Nine Articles, although 
the gi-eatest diversity of doctrine prevails among them. 
But true believers have one faith, not only because 
they profess the same creed, but also because they 
reaUy and inwardly embrace it. Tlieir union, there- 
fore, is not merely an external union, but inward and 
spiritual. They have the same faith objectively and 
subjectively. This unity of faith is not perfect. That, 
as the apostle tells us in a subsequent part of this chap 
ter, is the goal towards which the church contends. 
Perfect unity in faith implies perfect knowledge and 
perfect holiness. It is only as to fundamental doc 
trines, those necessary to piety and therefore necessary 
to salvation, that this unity can be affinned of the 
whole church as it now exists on earth. Within these 
limits all the true people of God are united. They all 
receive the Scriptures as the word of God, and acknow- 
ledge themselves subject to their teachings. They all 
recognize and worship the Lord Jesus as the Son of 
God. Tliey all trust to his blood for redemption and 
to his Spirit for sanctification. 

Ona ha^tism. TTnder the old dispensation when a 
Gentile became a Jew, he professed to accede to the 
covenant which God had made with his people, and 
he received the sign of circumcision not only as a badge 
of discipleship hut as the seal of the covenant. All 
the circumcised therefore were foedffraU, men bound 
together by the bonds of a covenant which united 
them to the same God and to each other. So under 
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the new dispensation tlie baptized are foederati / men 
bound together in covenant with Christ and with each 
other. There is hut one baptism. All the baptized 
make the same profession, accept the eame covenant, 
and ai-e consecrated to the same Lord and Redeemer. 
They are, therefore, one body. " For as many as have 
been baptized into Christ, have put on Christ. There 
is neither Jew nor Oreek, there is neither bond nor free, 
there is neither male i.or female, for ye are all one in 
Chi-ist Jesus." Gal. 3, 27. 28. 

V. 6. Oite God and Father of all, whx> is over all, 
and throuffh all and in tts all, eh 0eo? koi JJa-njfi 



Tjiuv. As die church is one because pervaded by one 
Spirit, and because it is owned and governed by one 
Lord, BO it is one because it has one God and Father ; 
one glorious Bemg to whom it sustains the twofold 
relation of creature and cliild. This God is not merely 
over us, as afar oiF, but through all and in us all, i. e. 
pervading and tilling all witli his sastaining and life- 
giving presence. There are many passages to which 
the doctiine of the Trinity gives a sacred rhythm, 
though the doctrine itself is not directly asserted. It 
is so here. There is one Spirit, one Lord, one God and 
Father. The nnity of the church is founded on this 
doctrine. It is one because there is to us one God the 
Father, one Lord, one Spirit. It is a truly mystical 
union ; not a mere union of opinion, of interest, or of 
feeling; but something supernatural arising from a 
I principle of life. Tliis life is not the natural 
14 
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life which belongs to iis as creatures ; nor intellectual, 
which belongs to us as rational beings ; but it is apiritnal 
life, called elsewhere the life of God in the sonl. And 
as this life is common, on the one hand, to Christ and 
all his members— and on the other, to Christ and God, 
this union of the chui'ch is not only with Christ, but 
with the Triune God. Therefore in Scriptui'e it is said 
that the Spirit dwells in believers, that Christ dwells in 
them, and that God dwells in them. And, therefore, 
also om- Lord prays for his people, " That they all may 
he one ; as thou, I'ather, art in mo, and I in thee, that 
they also may be one in us." John IT, 21. 

It is obvious from the whole connection that the 
word iravTcov ("of all," and "through all"), is not 
neuter. The apostle does not refer to the dominion 
of God over the universe, or to his providential agency 
throughout aU nature. Neither is the reference to his 
dominion over rational creatures or over mankind. 
It is the relation of God to the church, of which the 
whole passage treats. God as Father is over all its 
members, through them all and in them aU. The 
church is a habitation of God through the Spu^t. It is 
his temple in which he dwells and which is pervaded 
in all its parts by his presence. The preposition Bid, 
therefore, does not here express instrumentality, but 
diffusion. It is not that God operates " through all " 
{Sth -n-dinav), but that he pervades all and abides in all. 
This is the climax. To be filled with God ; to be per- 
vaded by his presence, and conti-olled by him, is to 
attain the summit of all created excellence, blessedness 
and glory. 
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V. 7. This unity of the church, although it involves 
the essential equality of all helievei^, is still consistent 
with great diversity as to gifts, influence, and honour. 
According to the apostle's favourite illustration, it is 
like the human body, which is composed of many 
memhers with different functions. It is not all eye nor 
all ear. This diversity of gifts is not only consistent with 
unity, hut is eesential to it. The body is not one mem- 
ber but many. In eveiy organism a diversity of parts 
is necessary to tiie unity of the whole. If all were 
one member, asks the apostle, where were the body ? 
gumma praesentia loci est, says Calvin, quod Deus in 
neminem omnia contulerit ; sed quisque certam menau- 
ram receperit; ut alii aliis indigeant et in commune 
conferendo quod singulis datum est, alii alios mutuo 
juvent. The position, moreover, of each member in the 
body, is not determined by itself, but by God. The eye 
does not make itaelf the eye, nor the ear, the ear. It is 
thus in the church. The different positions, gifts, and 
functiouB of its members, are determined not by them- 
selves but by Christ. All this is taught by tlie apostle 
when he says, " But (i. c. notwithstanding the unity of 
the church) unto every one of us is given grace, accord- 
ing to the measure of the gift of Christ." There is this 
diversity of gifts, and the distribution of these gifts is 
in the hand of Christ. The grace here spoken of in- 
cludes the inward spiritual gift, and the influence, 
function or office, as the case might be, flow-ing from 
it. Some were apostles, some prophets, some evan- 
gelists. The grace which made them such, was the 
inward gift and the outward of&ce. 
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The giver is Christ ; he is the source of the BpirituaJ 
influence conferring power, and the official appoint- 
ment confening authority. He, therefore, is God, be- 
cause the source of the inward life of the church and 
of its authority and tliat of its officers. He is sovereign 
in the distribution of his gifts. They are distributed, 
lear^ to fiSTpov Tij5 Bapeav tov Xpiarou, aooordmg to the 
measure of the gift of Ghn&t ,■ that is, as he sees lit to 
give. The rule is not our merit, or our previous capa- 
city, nor our asking, biit his own good pleasure. Paul 
was made an apostle, who before was a blasphemer and 
injurious. The duty, as the apostle teaches, which 
arises from all this is, that everj' one should be con- 
tented with the position assigned him ; neither envying 
those above, nor despising those below him. To refuse 
to occupy the position assigned ns in the church, is to 
refuse to belong to it at all. If the foot refuses to be 
the foot, it does not become the band, but is cut off and 
perishes. Sympathy is the law of every body having 
a common life. If one member suffers, all suffer ; and 
if one rejoices, all rejoice. IWe can- talV therefore, 
whether we belong to the body of Christ, by ascertain- 
ing whether we have this contentment with our lot, and 
this sympathy with our fellow members. 

Y. 8. The position which the preceding vei-se as- 
signs to the Lord Jesus as the source of all life and 
power in the church, is so exalted, tliat the apostle in- 
terrupts himself to show that this representation is in 
accordance with what the Scriptures had already taught 
on this subject, Tlie seventh verse speaks of Christ 
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giving gifts. As this was liia office, tlie Seripturea 
speak of Itini as a conijueror laden with spoils, en- 
riched by his victories, and giving gifts to men. That 
the Psalmist had reference to the Messiah, is evident, 
because the passage speaks of his ascending. But for 
a divine person to ascend to heaven, supposes a pre- 
vious descent to tlie earth. It was the Son of God, the 
Messiah, who descended, and therefore it was the Son 
of God who ascended, and who is represented by the 
sacred writer as enriched hy hie triumphant work on 
earth, and distributing the fruits of his conc[uest as be 
pleased. This seems to be the general sense of the 
passage in the connection, altliough it is replete with 
difficulties. Thegreattruth is, that Christ's exaltation 
ig^ e reward o fhis^humiHation, By his obedience and 
sufferings he conquered the Prince of this world, he 
redeemed his people, and obtained the right to bestow 
upon them all needed good. He is exalted to give the 
Holy Ghost, and all his gifts and graces, to grant re- 
pentance and remission of sins. This great truth is 
foreshadowed and foretold in the Old Testament Scrip- 
tures. Wherefore Tie saith, Sio Xey«, i. e. God, or die 
Scriptures. *' Having ascended up on high, he led 
captivity captive, and gave gifts unto men." That is, 
what I have said respecting Christ being the distribu- 
tor of spiritual gifts, is in accordance with the pro 
phetic declaration, that the ascended Messiah should 
give gifts to men. The Messiah is represented by the 
Psalmist as a conqueror, leading captives in triumph, 
and laden with spoils which he distributes to his fol- 
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lowers. Thus Christ conquered. He destroyed him 
that iath the power of death, i, e. the devil. IIo de- 
liyered those who through the fear of death were sub- 
ject to bondage. Heb. 3, 15. Having spoiled princi- 
palities and powers, he made a show of them openly, 
triumphing over them. Col, 2. 15. "When a strong 
man armed keepeth his palace, Mb goods are in peace ; 
but when a stronger than he cometh upon him, and 
overcomoth him, he takcth from him all his armour 
wherein he trusted, and divideth his spoil. Luke, 11, 
21. 22, Such is the famihar mode of representation 
respecting the work of Christ, He conquered Satan. 
He led captivity captive. The abstract is for the con- 
crete—captivity for captives — at;^a\w!7ia for al'yfi.d- 
\ct)TOi as <Tv/j,fia^la for av/i/j,a-)(pi. Compare Judges 6, 
12, " Awake, awake, Deborah, awake, awake, utter a 
song : ai-ise, Barak, and lead thy captivity captive, thou 
eon of Abinoam." These captives thus led in triumph 
may be eitlier the enemies of Christ, Satan, sin, and 
death, which is the last enemy which shall he destroyed ; 
or his people, redeemed by hie power and subdued by 
his grace. The former is perhaps the more consistent 
with the figure, and with the parallel passages quoted 
above. Both are true ; that is, it is true that Christ 
has conquered Satan, and leads him captive ; and it is 
also true that he redeems his people and subdues them 
to himself, and leads them as willing captives. They 
are made wiUing, in the day of his power. Calvin, 
therefore, unites both representations : Neque enim 
Satanam modo ct pcccatum et mortem totesque inferos 
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prostravit, sed ex rebellibus quotidie facit sibi obsft 
quentem populum, quum verbo suo caniis nostrje lasci- 
viam domat ; mrsua hostes suos, h. e. impios omnes 
quasi ferreis catcnis contiuet conatrictos, dmn illorum 
furorem cohibet sua virtiite, iie plus valeant, qnam illis 
concedit. This clause of tlie quotation is, bowever, 
entirely subordinate. The stress lies on tlie last clause, 
" He gave gifts to men." 

There aro two serious diflieultics connected with 
this citation. The firet is, that the quotation does not 
agree with the original. In the Ps. 68, 18, the passage 
is, "Thou hast received gifts among men." Paul has 
it, " He gave gifte to man." To get over this diiflcultj 
some have supposed that the apostle does not quote the 
Psalm, but some Hymn which the Ephesians were in 
the habit of using. But this is not only contrary to 
the uniform usage of the Kew Testament writers, but 
also to the whole context, for the apostle argues from 
the passage quoted as of divine authority. Others 
have asBumed an error in the Hebrew text. Ration- 
alists say it is a misquotation from failure of memory, 
Otliers argue that the word np^ , used by the Psalmist, 
means to give as well as to take. Or, at least, it often 
means to irmg; and therefore, the original passage 
may be translated, "Thou haat brought gifts among 
men ; " the sense of which is, ' Thou hast given gifts to 
men.' The difference is thus reduced to a mere verbal 
alteration, the sense remaining the same. It is a strong 
confirmation of this view that the Chaldee Paraphrase 
expresses the same sense : dedisti dona JUiis hominvmv- 
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Dr. Addison Alexander in his comment on Ps. 68, 18 
remarks, " To receive gifts on tlie one hand and hestow 
gifts on the other are correlative ideas and expressions, 
so that Paul, in applying this description of a theo- 
cratie trinmph to the conquests of our Saviour, suhsti- 
tutes one of these espressiona for the other." This is 
perhaps the most natural solution. The divine writers 
of the N'ew Testament, filled with the same Spirit, 
which moved the ancient prophets, are not tied to the 
mere form, but frequently give the general sense of the 
passages which they quote. A conqueror always dis- 
tributes tlie spoils he takes. He receives to give. 
And, therefore, in depicting the Messiah as a con- 
queror, it is perfectly immaterial whether it is said, He 
received gifts, or. He gave gifts. The sense is the 
same. He is a conqueror laden with spoils, and able 
to enrich his followers. 

The second difficulty connected with this quotation 
is that Ps. 68 is not Messianic. It does not refer to 
the Messiah, but to the triumphs of God over his ene- 
mies. Yet the apostle not only applies it to Christ, hut 
argnes to prove that it must refer to him. This diffi- 
culty finds its solution in three principles which are 
applicable not only to this, but also to many similar 
passages. The first is the typical character of the old 
dispensation. It was a shadow of good things to come. 
There was not only a striking analogy between the ex- 
perience of the ancient people of GEod, in their descent 
into Egypt, their dehverance from the house of bond- 
age, their journey through the wilderness, and their 
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entrance into Canaan, and the experience of the churcli, 
but tliis analogy was a designed prefiguration — God's 
dealings as tlio head of the ancient theocracy, were 
typical of his dealings with the church. His deliver- 
ing hie people, his conquering their enemies, and liis 
enriching his followers with their spoil, were all adnm- 
brations of the higher work of Christ. As the passover 
was both commemorative of tiie deliverance out of 
Egypt and typical of the redemption effected by Christ ; 
so, many of the descriptions of the works and triumphs 
of God under the old economy are both historical and 
prophetic. Thus the Psalm quoted by the apostle is a 
history of the conquests of God over the enemies of 
his ancient people, and a prophecy of the conquests of 
the Messiah. 

The second principle applicable to this and similar 
cases, is the identity of the Logos or Son manifested in 
the flesh under the new dispensation with the mani- 
fested Jehovah of the old economy. Hence what is 
said of the one, is properly assumed to be said of the 
other. Therefore, as Moses says Jehovah led his people 
through the wilderness, Paul says Christ led them. 
1 Cor. 10, 4. As Isaiah saw the glory of Jehovah in 
the temple, John says he saw the glory of Christ. John 
12, 41. As it is written in the prophets, "As I live, 
saith Jehovah, every knee shall bow to mc, and every 
tongue shall confess to God," Is. 45, 23, Paul says, 
this proves that we must all stand before the judgment 
seat of Christ. Kom. 14, 10. 11. "What in Pe. 102, 2.5, 
&c., is said of God as creator, and as eternal and im- 
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mutatle, is in Hebrews 1, 10, applied to Christ. On 
the same principle wliat is said in Ps. 68, 18, of Jeho- 
y&h. as ascending to heaven and leading captivity cap- 
tive, is here said to refer to Christ. 

There is still a third principle to be taken into 
consideration. Many of the historical and prophetic 
descriptions of the Old Testament are not exhausted 
by any one application or fulfilment. The promise 
tliat Japheth should dwell in the tents of Shem, was 
fulfilled every time the descendants of the former were 
made to share in the blessings temporal or spiritual 
of the latter. The predictions of Isaiah of the redemp- 
tion of Israel were not exhausted by the deliverance 
of the people of God from the Babylonish captivity, bat 
had a direct reference to the higher redemption to be 
effected by Christ. The glowing descriptions of the 
blessings consequent on the advent of the Messiah, 
relate not merely to the consequences of his first advent, 
but to all that ie to follow his coming the second time 
without sin unto salvation. The prediction that every 
knee shall bow to God and every tongue confess to 
him, is a prediction not only of the univereal preva- 
lence of the true rchgion ; hut also, as the apostle 
teaches, of a general judgment at the last day. la like 
manner, what the Old Testament says of Jehovah de- 
scending and ascending, of his conquering his enemies 
and enriching his people, is not exhausted by his figu- 
rative descending to manifest his power, nor by such 
conspicuous theophanics as occurred on Sinai and in 
the Temple, or in the triumphs recorded in the Hebrew 



,/ Google 



CHAP. IV. VS. 9. 10. 21S 

Scriptures, but refer also to his personal advent in tlie 
flesh, to his ascension and his spiritual triumphs. It is, 
therefore, in perfect accordance with the whole ana- 
logy of Scripture, that the apostle applies what is said 
of Jehovah in Ps. 68 as a conqueror, to the work 
of the Lord Jesus, who, as God manifested in the flesh, 
ascended on high leading captivity captive and giving 
gifts unto men. 

Ts. 9. 10. Now that he ascended, whai is it hui that 
he also desGmded first into the lower parts of the earth f 
He that desee^ided is the same also that ascended tip 
far above all heamens, that he fmghtfll all thi/ngs. 

The obvious design of tliese verses is to show that 
the passage quoted from the Psalmist refers to Christ. 
The proof lies in the fact that ascension in the case of a 
divine person, a giver of spiritual gifts to men, implies 
a previous descent. It was Christ who descended, and 
therefore, it is Christ who ascended. It is true the Old 
Testament often speaks of God's descending, and there- 
fore, they may speak of bis ascending. Put according 
to tlie apostle, the divine person intended in those 
representations was the Son, and no previous descent 
or ascent, no previous triumph over his enemies, in- 
eluded all that the Spirit of prophecy intended by such 
representations. And, therefore, the Psalmist must 
he understood as having included in tlie scope of his 
language the most conspicuons and illustrious of God's 
condescensions and exaltations. All other comings 
were but typical of his coming in the flesh, and all 
re typical of bis ascension from the grave. 
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The apostle, therefore, here teaches that God, the 
sabjeet of the eixty-cighth Psahn, descended " into 
the lower parts of the earth ;" tliat "he ascended ap 
above all heavens," and that this was with the design 
" that he might fill all things." 

The Hebrew phrase y^x ni^hnn to which the apos- 
tle's TO, KaT(OT£pa /iipt) t^? 7^9, (the lower parts of the 
earth,) answers, is used for the cartli in opposition to 
heaven, Is. 4A, 23 ; probably for the grave in Ps. 63, 
10 ; as a poetical designation for the womb in Ps. 139, 
15 ; and for Hades or the invisible world, Ez. 32, 24. 
Perhaps the majority of commentators take this last 
to be the meaning of the passage before ns. They sup- 
pose the reference is to the descensus ad inferos, or to 
Christ's " descending into hell." But in the first place 
tliis idea is entirely foreign to the meaning of the pas- 
sage in the Psalm on which the apostle is commenting. 
In the second place, there as here, the only descent 
of which the context speaks is opposed to the ascend- 
ing to heaven. ' He that ascended to heaven is he 
who first descended to earth,' In the third place, this 
is the opposition so often expressed in other places and 
in other forms of expression, as in John 3, 13, " No 
man hath ascended up to heaven, but he that came 
down from heaven, even the Son of Man who is in 
heaven." John 6, 38, "I came down from heaven." 
John 8, 14, " I know whence I came and whither I go." 
John 16, 28, " I came forth from the Pather, and am 
come into the world ; again, I leave the world, and go 
to the Father." The expression of the apostle there- 
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fore means, " the lower parts, tiz, the earth." The 
genitive t^9 y^ is the common genitive of apposition. 
Compare Acts 2, 19, where the heaven ahove is op- 
posed to the earth beneath ; and John 8, 23. 

He that descended to earth, who assumed our 
nature, is the same also that ascended itp fa/r above aU 
hea/oens. 'Ttrepdvai, longe supra, expressing the high- 
eat exaltation. As the Hehrew word for heaven is in 
the plural form, the New Testament writers often use 
the plural even when the heavens are considered as 
one, as in the plirase ^aaikeia rSiv ovpavav. But often 
there is a reference to a plurality of heavens, as when 
the expression " all heavens " is used. The Jews 
reckoned seven heavens, and Paul, 2 Oor. 12, 3, speaks 
of the tlui'd lieavens ; the atmosphere, the region of the 
stars, and ahove all tlie abode of God. Ahove all 
heavens plainly means above the whole universe ; 
above all that is created visible and invisible ; above 
thrones, principalities, and powers. All things, all 
created things, are subject to the ascended Kedeemer. 

He is thus exalted, Xva ifKijpaxjji to, -n-avra, that he 
might fiU all tMngs. Ae the word irXripoa signifies 
to fill, to fvlfili to render perfect, and to OGCOTa^dsJi, 
these w ords m ay mean — 1. That he might fill_all 
things, i. e. the universe with his presence and jtosei'- 
2. Tliat he might fulfil all the predictions and promises 
of God respecting his kingdom. 3. That he might 
render all perfect, replete with grace and goodness. 
4. That he might accomphsh aU things necessary to 
tJie consummation of his work. The first interpreta- 
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tion is greatly to te preferred. TA Trdvra properly 
means tlie universe ; and if taken to mean any tiling 
else, it must be because the context demands it, whicb 
is not the ease here. Secondly, this passage is evi- 
dently parallel with ch. 1, 21, where also it is said 
of Christ as exalted, that " he fills the universe in all 
its parts." Thirdly, the analogy of Scripture is in 
favour of tbis interpretation. The omnipresence and 
universal dominion of God are elsewhere expressed in a 
similar way, " Do I not fill heaven and earth, saith 
the Lord." Jer. 23, 24. The same grand idea is ex- 
pressed in Matt. 28, 18, " All power is given unto me 
in heaven and upon earth ;" and in Phil. 3, 9. 10, and 
in many other places. It is not of the ubic[uity of 
Christ's body of which the apostle speaks, as the 
Lutherans contend, hut of the universal presence and 
power of the ascended Son of God. It is God clothed 
in our nature, who now exercises this universal domin- 
ion ; and, therefore, the apostle may well say of Chiist, 
as the incarnate God, that he gives gifts unto men. 

V. 11. Kal avTo^ eSuoKe, and He game. He, the 
ascended Saviour, to whom all power and all resources 
have been given — he gave, some, apostles ; and some, 
prophets ; and some, evangelists ; and some, pastors 
and teachers. These were among the gifts which 
Christ gave his church ; which, though implying diver- 
sity of grace and office, were necessary to its unity as 
an organized whole. These offices are mentioned in 
the order of tlieir importance. Pirstj^the^^stieSj^the 
immediate messengers of Christ, tlie witnesses for him. 
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of liis doctrines, Ma miracles, and of Mb resurrection -, 
infallible as teachers and abBolute as nilere in virtue 
of tlie gift of inspiration and of their comniisgion. 'So 
man, therefore, could be an apostle unless— 1. He was 
immediately appointed by Cbi-ist. 3. Unless he had 
seen him after his reBurreetion and had received the 
knowledge of the GJ-oapel by immediate revelation. 
3. Unless he was rendered infallible by the gift of 
inspiration. These things constituted the office and 
were essential to its authority. Those who without 
these gifts and qualifications claimed the office, are 
called " false apostles." 

2. Prophets. A prophet is one who speaks for 
anotheiTV^c^snian, as Aaron was the prophet of 
Moses. Those whom God made his organs in speaking 
to men were prophets, whether their communications 
were doctrinal, preceptive, or prophetic in the restricted 
sense of the term. Every one who spoke by inspira- 
tion, was a prophet. The prophets of the New Testa- 
ment differed from tiio aposties, in tiiat their inspiration 
was occasional, and therefore their authority as teach- 
ers subordinate. The nature of their ofdce is fuUy 
taught in 1 Cor. 14, 1-^0. As the gift of infallibility 
was essential to the apostohc office, so the gift of occa- 
sional inspiration was essential to the prophetic office. 
It is inconceivable that God should invest any set of 
men witii the authority claimed and exercised by tiie 
aposties and prophets of tiic New Testament, requiring 
all men to believe their docti-ines and submit to their 
authority, on the pain of perdition, without giving the 
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inward gifts qualifying them for their work. This 18 
dearly slated hy Oalrin in hia comment on this verae ; 
to a certain difficulty, he saya, "Eespondeo, quoties a 
Deo TOcati sunt homines, dona uecessarie eonjuucta 
esse offieiis; noque enim Deus, apostolos aut paatores 
instituendo, larvam illis duntaiat imponit ; scd dotibua 
etiam instruit, sine quihus rite tunctiouem sibi injunc- 
lam ohire nequeimt. Quisquis ergo Dei auctoritate 
constituitur apostolus, uon inaui et mido titulo, sed 
mandate simul et facultate piaeditus est." 

And torn, emngdiMs. There are two Tiews of the 
nature of tho ofBoe ot the evangeliats. Some regard 
them as -ricarB of the apostles— men commissioned hy 
them for a dehnite purpose and clothed with special 
powers for the time being, analogous to the apostolic 
yicars ot the Bomanists; or to the temporary superin- 
tendeuts appointed after the Eeformation in the Scottish 
oliuroh, clothed for a limited time and for a deiuite 
purpose with prcshyterial powers, i. e. to a certain ex- 
tent, with the powers of a presbytery, the power to 
ordain, install and depose. ETangehsts in this sense 
were temporary otlcers. This view of the nature of 
the ofBce prevailed at the time of the Eeformation.* 

• Calvis in h- omment on this vecw says ■ Apo.sMis proximi erant 

Emv'l*-': " "™ ' •■*" ■"">'""* "»"" l!"^° '^ " " """ *' 
pares ■ es quo gc era erant T motheu et s miss Nam quum in salata 
liomta. ilhm 1 adjuaga Paal s aon tam.a tat ap .tol... 

soaiam,sednamnlioopecn!aTitersb>nd,cat ErgoseeundraAposto- 
103, istoram sab dmna opera u us est Domrnas -At d m li a la t tntes 
IV, 3, 1, he says Per FvraffAio. eos latelligo qn qanm in d.ga tato 
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According to the other view, the evangelists were 
itinerant preachers, ol -irepitovre'; exijpvTrov. as Theodoret 
and other early writers describe them. Tliey were pro- 
perly missionaries sent to preach the Gospel wliere it 
had not been previously known. This is the commonly 
received view, in favour of which may be urged — 1. 
The signification of the word, which in itself means 
nothing more than preacher of the Gospel. 2. Philip 
was an evangelist, but was in no sense a vicar of the 
apostles; and when Timothy was exhorted to do the 
worlc of an evangelist, the exhortation was simply to 
be a faithful preacher of the Gospel. Acts 21, 8 ; Eph. 
4, 11 ; and 2 Tim. 4, 5, are the only passages in which 
tlie word occurs, and in no one of them does the con- 
nection or any other consideration demand any other 
meaning than the one commonly assigned to it. 3. 
EvayyeXirrdai and BiSdaaeiv are both used to express 
the act of mating known the G ospel ; but when as here, 
the euayyeKimrii is distinguished from the BiSda-Ka\o<;, 
the only point of distinction implied or admissible is 
between one who makes known the Gospel where it had 
not been heard, and an instructor of those already 
Ohristians. The use of evayyeXicrOai in snch passages 
as Acts 8,ji; 14, 7; 1 Cor. 1, 17, and 2 Cor. 10, 16, 
serTOSjo confirm the commonly received oj)Lnion liiat 
an evangelist is one who makes known the Gospel. 
ThatTMothy and Titua were in some sense apostolic 

aposlolis minores, officio timieii prosimi eraiit^ fldeoque (■ices eormn gere- 
bant. Qualcs fuerant, LncBS, Timotlieus, Titas, et reliqni similea. 
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vicara, i. e. men clothed with special powers for a 
special purpose and for a Hmitcd time, may be admit- 
ted, but thia does not determine the nature of the office 
of an evangelist. They exercised these powers not as 
evangelistB, but aa delegatea or commissionen^. 

And some, pastors and teachers, tovi he ■jroifiiva'; koi 
BtBctcFKoKovi. According to one interpretation we have 
here two diatinct offices — that of pastor and that of 
teacher. The latter, says Calvin, " had nothing to do 
with discipline, nor with the administration of the sacra- 
ments, nor with admonitions or exhortations, but simply 
with the interpretation of Scripture." Institutes IV, 
3,4. All this is inferred from the meaning of the word 
teacher. There is no evidence from Scripture that there 
was a set of men authorized to teach but not author- 
ized to exhort. The thing is well nigh impossible. The 
one function includes the other. The man who teaches 
duty and tlie grounds of it, does at the same time ad- 
monish and exhort. It was however on the ground of 
this unnatural interpretation that the "Westminster 
Du-ectory made teachers a distinct and permanent class 
of jure divino officers in the church. The Puritana in 
IN'ew England endeavoured to reduce the theory to 
practice, and appointed doctors as distinct from preach- 
ers. But the attempt proved to be a failure. The two 
functions could not be Iiept separate. The whole 
theory rested on a false intei-pretation of Scripture. 
The absence of the article before BiBaa-KuXov^ proves 
that the apostle intended to designate the same persons 
as at once pastors and teachers. The former term de- 
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signates them as hria-KOTroi, overseers, the latter as 
instruetora. Every pastor or bishop was reqiiired to he 
apt to teach. This interpretation is given by Augustin 
and Jerome ; the latter of whom says : Non enim ait : 
alios autem pastores et alios magistros, sed alios pas- 
tores et magistroB, ut qui pastor eet^ esse debeat et mag- 
ister. In this interpretation the modern commentators 
almost without exception concur. It is true the article 
is at times omitted between two substantives referring 
to different classes, where the two constitute one order 
—as in Mark 15, 1, fieTo. twc Trpe'^^vrepav koX ypa/i- 
fMniav, because tlie elders and scribes formed one body. 
But in euch an enumeration as that contained in this 
verse, tov^ /j,ev a-jroaToXovj, tou? Se •Kpo^r^ra';, tov^ Be 
eiiayyeXiards, tou? Be TToifieva^, tlie laws of the language 
require toiis Se BiBaa-KoXov;, had the apostle intended to 
distinguish the BiBda-KoXoi from the Trot/iepe?. Past(/rs 
and teachers^ therefore, must he taken as a two-fold de- 
signation of the same officers, who were at once the 
guides and instructors of the people. 

V. 12. Having mentioned the officers Christ gave 
his church, the apostle states the end for which this gift 
was conferred — it was Trpos tov KaTapTur/iov Tmv dyiwv, 
eh epjov BiaKovla^, ei's olicoSofi^v tov o-a/iaTOi; tov 
XpiaTov, for the perfecivng of the saints, for the 
work of the minist/n/, for the edifying of the hody of 
Christ. 

Both the meaning of the words and the relation of 
the several clauses in this verse, are doubtful. The 
word KaTapruTii,6<;, rendered perfecting, admits of dif- 
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ferent interpretations. The root apa means to nnite o( 
bind together. Hence apno^ signifies nnited, complete, 
perfect; and the verb Karaprl^ay is literally to mend, 
Matt. 4, 21 ; to reduce to order, to render complete, or 
perfect, Lute 6, 40 ; 2 Cor. 13, 11 ; to prepare or ren- 
der fit for use, Heb. 10, 5 ; 13, 21. The subetantive 
raaj express the action of the verb in the various mod- 
ifications of its meaning. Hence it has been rendered 
here — 1. To the completion of the saints, i. e. of their 
number. 3. To their renewing or restoration. 3. To 
their reduction to order and union as one body. 4. To 
their preparation (for service). 5. To their perfecting. 
This last is to be preferred because agreeable to the 
frequent use of the verb by this apostle, and because it 
gives the sense best suited to the context. 

The word BiaKovia, service, may express that service 
which one man renders to another— Luke 10, 40, " with 
much sermng/" or specially the service rendered to 
Christians, 1 Cor. 16, 15, " addicted themselves to the 
mvmsbn} of the saints ; " or the official service of the 
ministry. Hence the phrase 6« epyoj/ Siaicoviai; may 
mean ' to the work of mutual service or kind oflices,' 
or to the work of the ministry — in the official sense. 
The latter is the common interpretation, and is to be 
preferred not only on account of the more frequent use 
of the word in that sense, hut also on account of the 
connection, as here the apostle is speaking of the dif- 
ferent classes of ministers of the word. 

The principal difficulty connected with this verse 
concerns the relation of its several clauses. 1- Some 
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propose to invert the first and second so that the sense 
would be, ' Christ appointed the apostles, &c., for the 
work of the ministry, the design of which is the per- 
tecting of the saints and iiie edifying of the body of 
Christ.' But although the sense is thus good and per- 
tinent, the transposition ia ai-bitrary. 2. Others regard 
the clauses as coordinate. ' These officers were given 
for the perfecting of the saints, for the work of the 
ministry, for the edifying the body of Christ.' To this is 
objected the change in the prepositions {-Trpot, eh-ek), 
and the incongruity of the thoughts — the expressions 
not being parallel. 3. The two latter clauses may be 
made subordinate to the first. ' Christ has appointed the 
ministry with the view of preparing the saints, for the 
work of serving one another,' (compare ek Staicoviav tois 
ayiof;, 1 Cor. 16, 15,) and for the edification of his 
body. This however assumes hiaieovia to have a sense 
uusuited to the context. 4. Others make the two 
clauses with eti explanatory of the first clause, ' Christ 
appointed these officers for the preparation of the saints, 
some for the work of the ministry, and some for the 
edifying of his body.' But this is inconsistent with the 
structure of the passage. It would require the intro- 
duction of Tovs tihi — Tou? 8e, ' some, for tliis, and some, 
for that.' 5. Others again, give the sense thus, ' For 
the sake of perfecting the saints, Christ appointed these 
officers to the work of the ministry, to the edification 
of his body.' The first clause Trpos Kar. expresses the 
remote, ek-eh the immediate end of the appointment 
in question. Tlie " work of the ministry" is that work 
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which tlie ministry perform, viz. the edifying of the 
body of Christ. This last view is perhaps the heat. 

" He could not," says Calvin, " exalt more highly 
the ministry of the Word, than by attrihuting to it this 
effect. For what higher work can there he than to 
build up the church that it may reach its perfection ! 
They therefore are insane, who neglecting this means 
hope to be perfect in Christ, as is the case with fanat- 
ics, who pretend to secret revelations of the Spirit ; 
and the proud, who content themselves with the private 
reading of the Scripture, and imagine they do not need 
the ministry of the church." If Christ has appointed 
the ministry for the edification of his hody, it is in vain 
to expect that end to he accomphehed in any other 
way. 

Y. 13. The ministry is not a temporary institution, 
it is to continue until the church has reached the goal 
of its high calling. This does not prove that all the 
offices mentioned above are permanent. By common 
consent the prophets were temporaiy ofBcere. It is 
the ministry and not those particular offices, that is to 
continue. The goal of the church is hero described in 
three equivalent forms — 1. Unity of faith and know- 
ledge of the Son of God. 2. A perfect man. 3. The 
measure of the stature of the fulness of Christ. 

1. Till we all come to the wmty, &c., /te^P* Karavr^- 
o-w/iey ol irdvTi'i. The oU here mentioned is not all 
men, hut all the people of Christ. The reference is not 
to the confluence of nations from all parts of the earth, 
but to the body of Christ, the company of saints of 
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which the context speaks. The church i 
the goal mdicated.* Our version lias in -unity, hut the 
Greek is eh ri]v IcoTTjTa, and therefore should he ren- 
dered, to or wife, just as in the following clauses, ek 
avhpa TsXeiov and ek fierpov, kt\. The unity of faith 
is the end to which aU are to attaui. The genitive 
viov Tov Qeov helongs equally to Tr/o-Tts and eTrlyvwaK. 
The Son of God is the object both of the faith and of 
the knowledge here spoken of. Many commentatore 
understand knowledge and faith as equivalent, and 
therefore make the latter member of the clause expla- 
natory of the former : ' to the unity of the faith, that 
is, to tiie knowledge of the Son of God.' But this 
overlooks the koi. The apostle says, " faith and know- 
ledge." ITius distinguisliing the one from the other. 
And they are in fact different, however intimately 
related, and however often the one term may he used 
for the other. Faith is a form of knowledge, and there- 
fore may he expressed by that word. But knowledge 
is not a form of faith, and therefore cannot he expressed 
by it. Knowledge is an element of faith ; hut faith, 
in its distinctive sense, ia not an element of knowledge. 
Tlie Greek word here used is not yviaa-K but e-n-iyi'wa-L';. 
We have no word to express the distinction as the 
Germans have in their Kennen and Erkennen. It is 
not merely cognition but recognition. Faith and 
knowledge, Trt'o-Tif and hrlr^vaKTvi, express or compre- 

- The ministry is to continue imffl KonuT^w/'t'' ^ Ca") «*^' ^'« 
attained to unity of faith. 
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hend all the elements of that state of mind of wliieli 
the Son of God, GJ-od manifested in the flesh, who loved 
U9 and gave himself for us, who died on Calvary and 
is now enthroned in heaven, is the object. A state 
of mind which includes the apprehension of his glory, 
tie appropriation of his love, as well aa confidence and 
devotion. This state of mind is in itself eternal life. 
It includes excellence, blessedness, and the highest 
form of activity, i. e. the highest exercise of our high- 
est powers. We are like him when we see him. Per- 
fect knowledge is perfect holiness. Therefore when 
the whole church has come to this perfect knowledge 
which excludes all diversity, then it has reached the 
end. Then it will bear the image of the heavenly. 

The object of faith and knowledge is the 8on of Ood. 
This designation of our Lord declares him to he of the 
same nature with the Pather, possessing the same attri- 
butes and entitled to the same honour. Were this not 
the case the knowledge of Christ as the Son of God, 
could not be eternal life ; it could not fill, enlarge, 
sanctify, and render blessed the soul ; nor constitute 
the goal of our high calling ; the full perfection of our 
nature. 

It has excited surprise that the apostle should here 
present unity of faith as the goal of perfection, whereas 
in ver. 6, Christians are said now to have " one faith," 
as they have one Lord and one baptism. Some endeav- 
our to get over this difficulty by laying the emphasis 
upon all. The progress of the church consists in bring- 
ing all to this state of unity. But Paul includes all in 
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his aesertion in ver. 6. And if the " one faith" of that 
verse, and " unity of faith" here are tlie same, then 
the Btarting-point and the goal of tlie chnrch are iden- 
tical. Othera say that " the unity of faith and know- 
ledge " means not that all should he united in faith 
and knowledge, hut that all should attain tliat state in 
which faith and knowledge are identified — faith is to be 
lost in knowledge. The unity, therefore, here intended, 
is unity between faith and knowledge, and not the 
unity of helievers. But tliis is evidently unnatui-al. 
" "We all come to unity," can only mean, " we are all 
united." There is no real difficulty in the case. Unity- 
is a matter of degrees. The church is now and ever 
has been one body, but how imperfect is their imion 1 
Our Lord's praying that his people may be one, does 
not prove that they are not now one. It is here as in 
other cases. Iloliness is the beginning and holiness is 
the end. "We must be holy to belong to the church, 
and yet holiness is the ultimate perfection of the 
church. The unity of faith is now confined to the first 
principles ; the unity of faith contemplated in this 
place is that perfect unity which implies perfect know- 
ledge and perfect holiness. 

Unto dfmfect man, etV av^pa reXeiov. This clause 
is explanatory of the former and determines its mean 
ing. Perfection is the end ; perfect manhood. TeXeioi 
signifies ad Jmem ^erduotus ; when used of a man, 
it means an adult, one who has reached the end of his 
development as a man. "When applied to a Christian 
it means one who has reached the end of his develop- 
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ment as a Ohristiaii, Heb. 12, 23 ; and tiie church ia 
perleet when it has reached the end of its development 
and stands complete in glory. In 1 Cor. 13, 10, to 
riXetov stands Opposed to to etc ftipov^, and there as 
here indicates the state which is to be attained here- 
after when we shall know even as we are known. 

The standard of perfection for tlie chareh is com- 
plete conformity to Christ. It is to attain ek fiirpov 
rfKLKioi Tou ifkijpoiji.aTO'i Tov Xpio-joO. These words are 
explanatory of the preceding. The church becomes 
adult, a perfect man, when it reaches the fulness of 
Christ. However these words may be explained in 
detail, this is the general idea. "Whetlier ^Xiaia means 
staiv/re or age depends upon the context. Most com- 
mentators prefer the latter signification here, because 
TeXeto? in the preceding clause means adult, in reference 
to age rather than to stature, and i^Trto? in the follow- 
ing verse means a child as to age and not as to size. 

If the phrase " fulness of Christ," be explained ac- 
cording to the analogy of the phrases " fulness of Cod," 
" fulness of the Godhead," &c., it must mean the pleni- 
tude of excellence which Christ possesses or which he 
bestows. And the " age of the fulness of Christ," 
means the age at which the fulness of Christ ia attained. 
Compare 3, 19, where believers ars said to be filled 
imto the fulness of God. 

If, however, reference is had to the analogy of such 
expressions as " fulness of the blessing of the Gospel," 
Eom. 15, 29, which means ' the full or abundant bless- 
ing,' then the passage before us means ' the full age 
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(or stature) of Christ.' The church is to become a per- 
fect man, i. e. it is to attain the measure of the full 
maturity of Christ. In other words, it is to be com- 
pletely conformed to him, perfect as he is perfect. This 
interpretation, wliich supposes TrXjjpw^oTo? to qualify 
adjectively tjXikU?, is in accordance with a familiar 
characteristic of Paul's style, who frequently connects 
three genitives in this way, the one governing the 
others, where one is to be taken adjectively. See Col. 
1, 13, ek ^aa-iXeiav tov vlov tjj? ayaTi^s avrov, " Son 
of his love," for 'his beloved Son ;' "age of fulness," 
for ' full age.' Col. 2, 2. 18. 2 Thess. 1, 9. 

Commentators are much divided on the question 
whether the goal, the terminus ad gu&in of the church's 
progress here spoken of, is to be attained in this world 
or the nest. Those who say it is to bo attained here, 
rely principally on the following verse : ' "We are to 
become men in wder that we should be no longer 
children,' &c. To determine this question it would 
seem to he enough to state what the contemplated con- 
emnmation is. It is perfection, and perfection of the 
whole church. We are to become perfect men, we are 
to attain complete conformity to Christ ; and we are 
all to reach this high standard. The Bible, however, 
never represents the consummation of the church as 
occurring in this life. Christ gave himeeH for the 
churcli that he might present it to himself a glorious 
church without spot or WTintle, but this presentation 
is not to take place until he comes a second time to be 
glorified in tlie saints and admired in all them that 
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believe. The context instead of forbidding, demands 
this view of the apostle's meaning. It %yoKld be incon- 
gruous to say we must reach perfection in order to 
grow. But it is not incongi-uous to say that perfection 
is made the goal in order that we may constantly strive 
after it. 

V. 14. What has been said may be sufficient to in- 
dicate the connection between this and the preceding 
verses, as indicated by tW (m order thaf). This and 
the following verses are not subordinate to the 13th, as 
though the sense were, ' we are to reach perfection in 
order to grow,' — but they are cooi-dinate — all relating 
to the design of the ministry mentioned in v. 12. Be- 
tween the fuU maturity aimed at, and our present state 
is the period of growth— and Christ appointed the min- 
istry to bring the church to that end, in order that we 
should be no longer children but make constant pro- 
gress. This intermediate design is expressed negatively 
in this verse and affirmatively in the 15th and 16th. 
We are not to continue children, v. 13, but constantly 
to advance toward maturity, vs. 15. 16. The charac- 
teristic of children here presented is their instability 
and their liability to be deceived and led astray. The 
former is expressed by comparing them to a ship with- 
out a rudder, tossed to and fro by the waves, and driven 
about by every wind— /cXi/Sraj^tfo/ieyoi Ka\ Trept^fpo/j-evoi 
■n-ffli/rl ai/s/j-'i) — or to two unstable things, a restless wave, 
and something driven by the wind. In the use of 
much the same figm-e the apostle in Heb. 13, 9 exhorts 
believers not "to be carried away with diverse and 
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Bh-ange doctrines." And the apostle Jamea compares 
tfie unstable to "a wave of the sea driven with the 
wind and tossed," 1, 6. One of tlie principal elements 
of the perfection spoken of in v. 13, is stability in the 
truth ; and, therefore, the state of imperfection as con- 
trasted with it is deeerihed as one of instability and 
liability to he driven about by every wind of doctrine. 
Children are not only unstable but easily deceived. 
They are an easy prey to the artful and designing. The 
apostle therefore adds : iv t^ Kv^eia twv avOpmraip, 
through {iv being inetrumental) the arUJics of tnen. 
Kv^eitt from kv^o? {eube, die) means dioe^lm/mg; in 
which there are many arts of deception, and therefore 
the word is used for craft or deceit. It is explained by 
the following phrase, ev iravovpyitf, irpht Ti]v fiedoSeiai' 
TTj'i TrXdirrjv, which, according to Luther's version, means 
Tauscherei damit sie uns erschleichen zu verfuhren, the 
ciMinmfj with which they track -us to mislead. The arti- 
fice {Kv^eid) is that craft which is used by seducers or 
errorists. The preposition tt/so? may mean aceording 
to. ' Cunning according to the craft which error uses ; 
or which is characteristic of error.' Or it may agree- 
ably to its eommom force indicate direction or ten- 
dency. 'The cunning which is directed to tlie craft of 
error, i, e. that craft which is designed to seduce.' The 
sense is tiie same. The word fieSoSeia occurs only here 
and in 6, 11— where in the plm-al form it is rendei-ed 
wUes; "the wiles of the devil.'' It is derived from 
fteOoBeuco {fieTo. 686^), tofdUow any one, io track hkn, as 
a wild animal its prey. Hence the substantive means 
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the cuBning or craft used by those who wiBh to entrap 
or capture. 

There are two things in this connection which can 
hardly escape notice. The one is the high estimate the 
apostle places on truth ; and tho other ia the evil of 
error. Holiness without the knowledge and belief of 
the truth, is impossible ; perfect holiness implies, as t. 
13 teaches, perfect knowledge. Error, therefore, is 
evil. Religious error springs from moral evil and pro- 
duces it. "Falee teachers" are in Scripture always 
spoken of as had, as selfish, malignant, or deceitful. 
This principle furnishes incidentally one of the surest 
of the criteria of truth. Those doctrines which the 
good hold, which are dear to the spiritual, to the 
humble and the holy, and true. This is the only real 
authority which belongs to tradition. In this passage 
the apostle attributes departure from the truth to the 
cunning and deceit which are characteristic of error, or 
of false teachers. In Eom. 16, 17. 18 ; 3 Oor. 2, 17 ; 11, 
13 ; Gal. 2, 4 ; Col. 2, 8. 18, the same character is given 
of those who seduce men from the faith. Error, there- 
fore, can never be harmless, nor false teachers innocent. 
Two considerations however should secure moderation 
and meekness in applying these principles. The one is, 
that though error implies sin, orthodoxy does not always 
imply holiness. It is possible " to hold the truth in un- 
righteousness ; " to have speculative faith without love. 
The character most offensive to God and man is that of 
a malignant zealot for the truth. The other consideration 
IS, that men are often much better than their creed. 
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That is, the doctrines on whicli they live are muct 
nearer tlie truth, than those which they profess. They 
deceive themselves l>y attaching wrong meaning to 
words, and seem to reject truth when in fact they only 
reject their own misconceptions. It is a common re- 
mark that men's prayers are more orthodox than their 
creeds. 

Y. 15. These remarks are not foreign to the subject; 
for the apostle, while condemning all instability with 
regard to faith, and while denouncing the craft of 
false teachers, immediately adds the injunction to ad- 
here to the ti'uth in love. It is not mere stability in 
sound doctrine, but faith as combined with love that he 
requires. The only saving, salutary faith is such as 
works by love and purifies tlie heart. 

'Ak'TiBevovre'; Se iv aywrry our version renders " but 
speaking the trutli in love," But this does not suit the 
context. This clause stands opposed to what is said in 
verse 14. We are not to be children driven about by 
every wind of doctrine, but we are to be steadfast in 
professing and believing the truth. Tliis interpretation 
which is demanded by the connection is justified by the 
usage of the word akfjdevsLv, which means not only to 
speak the truth, but also to be aK^0i]i in. the sense of 
being open, upright, ti'uthful, adhering to the truth. 
And the truth here contemplated is the truth of God, 
the trath of the Gospel, which we are to profess and 
abide by. The words ev dydiry are commonly and pro- 
perly connected witii aXijOevovTe?, " professing the truth 
in love." They may however be connected with the 
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following word, eo as to give the sense, " let ns increaee 
in love," But this leaves the pai-ticiple too naked, and 
is not indicated by the position of the words. Besides, 
in the next verse, which is part of the same sentence, 
we have av^^iv iraieirai eij olKoBofj,rjv, ev dydinj, which 
would ho a needless repetition of the same idea. 

Wo are "to grow up into (ratber unto) him," ek 
avTou. This is to he explained hy a refei'enco to the 
expressions ek avSpa reXeiov, ek i^erpov ^Xiicla? kt\. in 
V. 13. These are different forms of expressing the idea 
that conformity to Christ is the end to be attained. 
We are to grow so as to he conformed to him, ra vdvra, 
asto aU thmgs. Him, " who is the head, viz. Christ." 
We are to be conformed to our head — because he is 
our head, i. e. because of the intimate union between 
him and us. The slight confusion in the metaphor 
which presents Christ as tbo model to which we are to 
be conformed, and the head with whose life we are to 
he pervaded, is no serious objection to this interpreta- 
tion, which is demanded by the context. 

"V. 16. From wlum, the wliole lody fitl/y joined to- 
gether, cmd emnpacted hy that wMoTi mery jomt swp- 
pUeih, aoc<mlm^ to the effeotmal working in the measu/re 
of every pm-t, maketh increase of the tody to the edify- 
ing of itself in love. The church is Christ's body ; he 
is the head. The body gi-ows. Concerning this growtli 
the apostle says — 1. It is from him, (e^ ov). He is the 
causal source, from whom all life and power are de- 
rived. 2. It depends on the intimate union of all the 
parts of the body with tlie head by means of appro- 
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priate bonds. 3. It is eymmetrical. 4. It is a growdi 
in ]ove. Sueli ie the general meaning ot tHis passage ; 
though there is much diversity of opinioA as to the 
meaning of some of the terms employed, and as to the 
relation of the several clauses. 

Fh-et as to the meanmg of the words : Swap/^o. 
Xoyeai {apfios and Xcym) to Ivnd together tlie smm-al parts 
of any thing. It is used of a building 3, 21, and of the 
human body. In both cases there is a union of parts 
fitted to each other. It is peculiarly appropriate here, 
as the church is compared tp the body composed of many 
members intimately connected. Sm0i/3d^fa, ta Jymig 
together, to convene, to join; figuratively, to combine men^ 
Mly- It is properly used of bringing persons together, 
BO ae to reconcile them, or to unite them in friendship. 
It therefore serves to explain the preceding term. The 
church is figuratively a body composed of many joints 
or members ; and literaUy, it is a company of believers 
intimately united with each otliei-. Hence the apostle 
uses botli terms in reference to it. 'A<p^ {aTTTiii) pro- 
perly means touch, the sense of touch. Hence metony- 
mieally/ee^mg'. Therefore hih. iraarn ^^^s imxopn'^ia<i 
may mean, 'by every feelmg, or experience of aid.' 
Tlie word however is sometimes used in the sense of 
hand or Joint. The parallel passage in Col. 2, 19, ^ih^ 
rSiv a<f>a>v Kal avvUafitov, Tyy joints mid lands, seems to 
be decisive for that sense here. The word i-Trixopiiyia 
ixopvyeo), x'>p6<i, aya), suj>ph/, aid, has no difficulty in 
itself. The only question is what aid or conliibution is 
meant, and what is the force of ihe genitive. The word 
16 
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may refer to the mutual assistance furnished each other 
hy the constituent members of the hody. Thus Luther, 
who paraphrases the clause in question, — durch alle 
Grelenke, dadurch eins dem andem Handreichung that 
— hy eoery joint wlwrAy one ntemher aids (mother. Or 
it may refer to the supplies of vital influence received 
from Christ the head. "Through every joint of sup- 
ply," then means, through every joimi or hcmd which is 
the means of supply. The parallel passage in Ool. 2, 
1&, is in favour of the latter view. There it is said ; to 
a-S>/j,a Bia twv a^Siv hrf)(op'r)'^ovfi.evov, the hody recevcing 
nourishment or supplies through the joimis or l(mds. 
The nourishing and sustaining influence, the iTrixopny^a, 
is certainly in this case that which flows from Christ, 
and therefore the same interpretation should be given 
to the passage before us. As to the force of the case, 
it is by some taken as the genitive of apposition, 
" Joint or band of supply," woiild then mean, the hcmd 
which is a supply. Tlie divine influence furnished by 
Christ is the bond by which the members of his body 
are united. This is true, but in Col. 2, 19, which, being 
the plainer passage, must be our guide in interpreting 
this, the supply is said to be Siw tSjv a^Siv, through the 
joints. Here, therefore, the parallel phrase, StA TraoTjs 
a0]j9 T^? hrixopm^"''!, niust mean, 'through every joint 
for supply;' that is, which is the means or channel of 
the divine influence. There is an obvious distinction 
between "the bands" and "the aid" here spoken of. 
The latter is the divine life or Holy Spirit communicar 
ted to all parts of the church ; the former (the d-pat) 
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are the various spiritual gifts and offices which are 
made the channels or means of this divine communica- 
tion. 

The second point to be considered is the relation of 
the several clauses in this passage. The clause Sia 
Traajji d^, kt\. may be connected with the last clause 
of the verse, av^yo-iv TroieiTai,. The sense would then 
be, ' The body by means of every joint of supply makes 
increase of itself This sense is correct and suited to 
the context, Tiiis however is not the moat natural con- 
struction. The relative position of the members of the 
sentence is in favour of referring this clause to the pre- 
ceding participles. 'The body joined together and united 
by means of every joint of supply.' The parallel pas- 
sage in Colosaiane determines this to be the apostle's 
meaning. He there refers the union of the body, and 
not its growth, to the bands {a<j}al) of which he speaks. 
He describes the body as crvii^i^a^ofievov Sia tSiv atfiMv, 
and therefore here avii^i,^. Sid -rrairij'; wptj';, which are 
in juxtaposition, should go together. 

The clause, " accor^inff to the effecbudl working in 
the measure of eoery p<wt" admits of three construc- 
tions. It may bo connected with the preceding parti- 
ciples — "joined together by every joint of supply 
according to the working, &c., aVjL^i^. Bia — Kara. Or 
it may be connected with the preceding words, e7riy(p- 
pijjia^ KWT ivepy£i.av,-^-'the supply is according to the 
working of each particular part.' Or thirdly, it may 
be connected with av^aiv iroteiTat- ; the increase is ac- 
cording to the working, &c. It is hard to decide be- 
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tween these two latter methods. In faTour of the 
second is the position of the words — and also the con- 
gniity of the figure. It is more natural to say that the 
divine influence is according to the working of every 
part, i. e. according to its capacity and function ; than 
to say, " the growth is according to the working, &c." 
The increase of the body is due to the living influence 
which pervades it, and not to the ef&ciency of the 
several members. In either case, however, the idea of 
symmetrical development is included. 

The hod/y — maketh increase of the hody, i. e, of 
itself. The substantive is repeated on accoimt of the 
length of the sentence. This increase is an edification 
in love, i. e. connected with love. That is the element 
in which the progress of the church to its consumma- 
tion is effected. 

As then the human body, bound together by the 
vital influence derived from the head through appro- 
priate channels and distributed to every member and 
organ according to its function, constantly advances to 
matm'ity; so the church, united as one body by the 
divine influence flowing from Christ its head tlu-ough 
appropriate channels, and distributed to every member 
according to his peculiar capacity and function, contin- 
ually advances towards perfection. And as in the 
human body no one member, whether hand or foot, can 
live and grow unless in union with the body ; so union 
■with the mystical body of Christ is the indispensable 
condition of growth in every individual believer. Fal- 
litur ergo siquis seorsum crescere appetit. — CALVUf. 
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And further, as in the human body there are certain 
channels through which the vital influence flows from 
the head to the members, and which are necessary to 
its communication ; bo also there are certain divinely 
appointed means for the distribution of the Holy Spirit 
from Christ to the several membei-s of his body. "WTiat 
these channels of divine influence are, by which the 
chnrch is sustained and carried forward, is clearly stated 
in V, H, where the apostle says, " Christ gave some, 
apostles ; and some, prophets ; and some evangelists ; 
and some, pastors and teachers, for the perfecting of 
the saints." It is, therefore, through the ministry ot 
the word that the divine influence flows from Christ the 
head to all the members of his body, so that where that 
ministry fails the divine influence fails. This does not 
mean tliat the ministry as men or as officers are the 
channels of the Spirit to the members of the church, 
so that without their ministerial intervention no man is 
made a partaker of the Holy Ghost. But it means 
that the ministry as dispensers of the truth are thus the 
channels of divine communication. By the gifts of 
revelation and inspiration, Christ constituted some 
apostles and some prophets for the communication and 
record of his truth ; and by tlie inward call of his 
Spirit he makes some evangelists and some pastors for 
its constant proclamation and inculcation. And it is 
only (so far as adults are concerned) in connection with 
the truth, as thus revealed and preached, that the 
Holy Ghost is communicated. The ministry, therefore, 
jpostles, prophets, evangelists and teachers, were given 



,/ Google 



for the edification of the church, by tho communication 
of that truth in connection with which alone the Holy 
Ghost is given. 

All this Eome perverts. She says that prelates, 
whom she calls apostles, are the channels of the Holy 
Spirit, first to the priests and then to the people ; and 
that this communication, is not by the truth, but tactual, 
hy the laying on of hands. No one therefore can be 
united to Clirist except through them, or live except as 
in communion with them. Thus error is always the 
caricature of truth. 

SEOTTON II.— Vs. 17-33.— Oh. Y. 1-2. 

17. This I Bay therefore, and testify in the Lord, that je hence- 
forth walk not as other Gentiles walk, ia the Tanity of their 

18. mind, taTing the nnderstanding darkened, being alienated from 
the life of God through the ignorance that is in them, hecanse 

19. of the blindness of their heart; who, being past feeling, have 
given themselves over unto laseirionsnesa, to work all anclean- 

20. nesa with, greediness. But ye have not ao learned Christ ; if so 

21. be that ye have heard him, and have been taught by him, as 

22. tho truth is in Jesus ; that ye put off concerning the former 
conversation the old man, which is corrupt according to the de- 

33. ctitfal Insts ; and be renewed in tho spirit of your mind ; and 

34. that ye put on the nevr man, -which after God is created in 

35. righteousness and true holiness. "Wherefore putting awoy lying, 
speak every man truth with hia neighbour : for wo are mem- 

26. hers one of another. Bo ye angry, and sin not: let not the 
37. son go down upon yonr wrath : neither give place to the deviL 

28. Let him that stole, steal no more ; but rather let him labour, 
working with his hands the thing which is good, that he may 

29. have to give to him that needetb. Let no corrupt ci 
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tiott proceed out of your month, but that which is good to the 
use of edifying, that it may miniater grace unto tlie hearers. 

30. And grieve not the Holy Spirit of God, whereby ye are sealed 

31, nnto the day of redemption. Let all bitterness, and wrath, and 
anger, and clamonr, and evil-speaking, b« put away from you, 

82. with all malice: and be ye kind one to another, tend er-liearted, 
forgiving one anothw, even as God for Christ's sake hatli for- 
given yon. 

Ch. T, 1. Be ye therefore followers of God as dear chUaren ; and 
2. walk in. love, as Christ also hath loved na, and hatl given him- 
self for ns an offering and a sacrifice to God for a sweetsmelling 



This Section contains first a general exhortation to 
holiness, vb. 17-24 ; and secondly, injunctions in respect 
to specific duties, vs. 35-ch. V, 2. The exhortation to 
holiness is, agreeably to the apostle's manner, first in the 
negative form not to walk as the heathen do, vs. 17-19, 
and secondly, positive, to walk as Christ had taught 
them, vs. 20-24. Ttio heathen walk in the vanity of 
their jnind, i, e. in a state of moral and spiritual fatuity, 
not knowing what they are about, nor whither they are 
going, V. 17 ; because they are in mental darkness, and 
aa-e alienated from the life of God through the ignorance 
that is in them, and through the hardness of their 
hearts, v. 18 ; as is evinced by their giving tliemselves 
up to uncleanness and avai-ice, v. 19. The Christian 
walk is the opposite of this— because believers have 
been taught. Instead of ignorance, truth dwells iu 
them, enlightening and purifying. Hence they are led 
to put off the old man — and to put on the new man, 
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which is more and more conformed to the image oi 
God, Ts. 20-24. Therefore, they must avoid lying and 
speak the truth, v. 25 ; ahstain from anger and guard 
against giving Satan any advantage, vs. 26. 27. Avoid 
theft, and be diligent and liberal, v. 28. Avoid all 
corrupting language, but let tlieir conversation be 
edifying, so as not to grieve tlie Holy Spirit, vs. 29. 30. 
Instead of malicious feelings, they should exercise and 
manifest such as are mild, benevolent, and forgiving, 
being in this matter the followers of God, vs. 31 — 
ch. V. 2. 

COMMESTiLKT, 

V. 17. The apostle, having in the preceding section 
taught that Christ had destined his church to perfect 
conformity to himself, and made provision for that end, 
as a natural consequence, solemnly enjoins on those 
who profess to be Christians to live in accordance with 
this high vocation. " This therefore 1 say and testify 
in the Lord, that he henceforth walk not as the other 
Gentiles walk, in the vanity of their mind." To testify, 
in this case, is solemnly to enjoin, as a man does who 
calls upon God to bear witness to the truth and imports 
ance of what he says. Maprvpea is to act as a witness, 
and fiapTvpoiJ.at to invoke as a witness. The latter is 
the word here used. In the Zwd, means in commu- 
nion with the Lord. Paul speaks as one who had 
access to the mind of Christ, knew his will, and could 
therefore speak in his name. The exhortation is, wt 
to walk as the Gentiles do. To walk, in Scripture lan- 
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goage, includes all the manifestations of life, inward 
and outward, seen and unseen. It does not express 
merely the outward, visible deportment. Men are said 
to walk with God, wliich refers to the secret fellowship 
of the Boul with its Maker, more than to the outward 
lii'e. So here the walk, which the apostle enjoins m to 
avoid, is not only the visible deportment characteristic 
of the Gentiles, but also the inward life of which the 
outward deportment is the manifestation. 

They walk "in the vanity of their mind." The lan- 
guage of the ITew Testament being the language of 
Jews, is more or lees modified by Hebrew usage. And 
the usage of Hebrew words is of course modified by 
the philosophy and theology of the people who em- 
ployed them. There are two principles which have had 
an obvious influence on the meaning of a large class 
of Hebrew words, and therefore on the meaning of the 
Greek terms which answer to them. The one ia the 
unity of the eoul which forbids any such marked dis- 
tinction between its cognitive and emotional faculties, 
i. e. between the understanding and the heart, as is 
assumed in our philosophy, and therefore is impressed 
on OUT language. In Hebrew the same word desig- 
nates what we commonly distinguish as separate facul- 
ties. The Scriptures speak of an " understanding heart," 
and of " the desires of the understanding," as well as 
of " the thoughts of the heart." They recognize that 
there ie an element of feeling in our cognitions and an 
element of intelligence in our feelings. The idea that 
the heart may be depraved and the intellect unaffected 
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is, according to tlie anthropology of the Bible, as incon- 
gruous, as that one part of the soul should be happy 
and another miserable, one faculty saved and another 
lost. 

Another principle nearly allied to the former is the 
moral and spiritual excellence of truth. Truth is not 
merely speculatiye, the object of cognition. It has 
moral beauty. In scriptural language, therefore, know- 
ledge includes love ; wisdom includes goodness ; folly 
includes sin ; the wise are holy, fools are wicked. 
Truth and holiness arc united as light and heat in the 
same ray. There cannot be the one without the other. 
To know God is eternal life ; to he without the know- 
ledge of God is to be utterly depraved. Saints are the 
children of light ; the wicked are the children of dark- 
ness. To be enlightened is to bo renewed ; to be 
bhnded is to be reprobated. Such is the constant 
representation of Scripture. 

The cot}?, mmd, therefore, in the passage before us, 
does not refer to the intellect to the exclusion of the 
feelings, nor to the feelings to the exclusion of the 
intellect. It includes both ; the reason, the under- 
standing, the conscience, the affections are all compre- 
hended by the term. Sometimes one and sometimes 
another of these modes of spiritual activity is specially 
referred to, but in the present case the whole soul is 
intended. The word liarawri]^, vani6>j, according to 
the scriptural usage just referred to, includes moral as 
well as intellectual worthlessness, or fatuity. It is of 
all that is comprehended imder the word vovi, the 
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understanding and the heart, that this vanity is pre- 
dicated. Every thing inclnded in the following 
verses respecting the blindness and depravity of the 
heathen is therefore comprehended in the word 
vanity. 

Y. 18. Ham/ng the wnderstandrng darkened, being 
alienated from t?te life of God through the ignorance 
that is in th&m, because of the MindTiesa of thei/r heart. 
This verse at once explains and confirms the preceding 
statement. The heathen walk in vanity, i. e. in intel- 
lectual and moral darkness, because their understand- 
ing is darkened, and because they are alienated from 
the life of God. 

The word hiavoia, understanding, in the first clause, 
means a thinking through j the 'mind (cjuatenus intelli- 
git, appetit et sentit) as opposed to the body ; an act 
of the mind, a thought, purpose, or disposition ; the 
inteUdgence aa opposed to the feelings. We are re- 
quired to love God, £v oXij Tjj Siavola, with the whole 
mdnd; men are said to be enemies, t^ Biavoi^, Col. 1, 
31, as to their state of mind, and proud t^ Stavoia t^s 
KapBia<; avr&v. The apostle Peter exhorts us " to gird 
up the loins of the mtTid ;" and speaks of our " pure 
mind." And the apostle John says : " God has given 
ua tiavoiav that we may know." The word is opposed 
to Tap^ in Eph. 2, S, and to mphia in Matt. 23, 37, 
Heh. 8, 10 and elsewhere. It depends therefore on the 
connection whether the word is to be understood of the 
whole soul, or of the intelligence, or of the disposition. 
In this case it means the intelligence y because it is dis- 
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HnguiBlied from vov^ in the preceding verse, and from 
KupBia in the last clause of this one. 

" Alienated from the life of God," means strangers 
to that life. "The life of God," means the life of 
which God is the author. It is spiritual life. That is, 
the life of which the indwelling Spirit is the principle 
or source. " Yitam Dei," says Beza, " appellat vitam 
illam, qua Deus vivit in suis." Comp. 3, 16, 17, and 
the remarks on that passage. 

In the last clause of the verse Tratpua-ii is rendered 
hUndness, it more properly means hardness. It does 
not come from ■rraipo'i, hlind, but from ww/jos a peculiar 
kind of stone, and then any thing hard or callous. The 
Terb -rrmpom is rendered to ha/rden, Mark 6, 52 ; 8, 17 ; 
John 12, 40, and in all these passages it is used of the 
heart. So in Eom. 11, 7, " the rest were hardened." 
The noun is rendered " hardness " in Mark 3, 5, and 
" blindness " in Eom. 11, 25. This is easily accounted 
for, as the verb is often used in reference to the eyes 
when covered with an opaque hardened film, and hence 
-TreTTaparai is the same at times with TeriK^Xm-rai. The 
phrase, therefore, Trropwaa t^s Kaphiai, may he ren- 
dered either ilmdness or Tmrdness of the heart. The 
latter is the proper meaning, unless the other be re- 
quired by the context, which is not the ease in the 
present instance. 

The principal difficulty in this verse concerns the 
relation of its several clauses. First, the participle 
oure? may be connected with the second clause, so as 
to read, " Dark as to the imderstanding, being {Svrei) 
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alienated from the life of God." This is the view taken 
by our translators, which Bxipposes that the first clause 
merely expresses a characteristic of the heathen, for 
which the second assigns the reason. ' They are dark 
ened, because alienated.' But this is not consistent 
with the relation of this verse to the preceding. ' Tlie 
heathen walk in vanity because darkened,' &c. Be- 
sides, according to the apostle, the heathen are not in 
darkness because alienated from tiie life of God, hut 
they ai-e alienated from that life because of their ignor- 
ance. Secondly, the fom' clauses included in the verse 
may be considered as so related that the first is con- 
nected with the third, and the second with the fourth. 
The passage would then read, ' Having the under- 
standing darkened on account of the ignorance that is 
in them ; alienated from the life of God on account 
of the hardness of their hearts.' But this unnaturally 
dissociates the clauses, contrary to one of the most 
marked peculiarities of the apostle's style ; whose sen- 
tences are like the links of a chain, one depending on 
another in regular succession. This mode of eonstroc- 
tion also makes ignorance the cause of the darkness, 
s it is the effect. A man's being enveloped in 
a is the cause of his not seeing, hut his not see- 
ing is not the cause of the darkness. Idiocy is the 
cause of ignorance and not the reverse. The apostle 
conceives of the heathen as men whose minda are im- 
paired or darkened, and therefore they are ignorant. 
Thirdly, the clauses may be taken as they stand, SvTe'i 
l)eing connected with the first clause. ' The heathen 
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walk in vanity, being (i. e. because they are) d 
33 to tlie understanding, alienated from the life of G-od 
through the ignorance that is in them, through the 
hardness of their heart.' Darkness of mind is the 
cause of ignorance, ignorance and consec[uent obduracy 
of heart are the cause of alienation from God. This is 
both the logical and theological order of sequence. 
The soul in its natural state cannot discern the things 
of God — therefore it does not know them, therefore the 
heart is hard and therefore it ia destitute of holiness. 
This is what the apostle teaches in 1 Cor. 2, 14-16. 
The blind cannot see ; therefore they are ignorant of 
the beauty of creation, therefore they are destitute of 
delight in its glories. Yon cannot heal them by light. 
The eye must first be opened. Then comes vision, and 
then joy and love. This view of the passage is in ac- 
cordance with the analogy of Scripture ; which con- 
stantly represents regeneration as necessary to spiritual 
discernment, and spiritual discernment as necessary to 
holy affections. Therefore the apostle says of the 
heathen that their understanding is darkened, a film is 
over their eyes, and they are aUenated from God be- 
cause of the ignorance consequent on their mental 
blindness. 

T. 19. Who, not the simple relative, but o'hivs'i, 
aueh as who. The practical proof of their being in the 
state described is to be found in the fact that being 
without feeling they give themselves over to tlie sins 
mentioned. '.i47njXyij«6T69, no longer susceptible qfpam. 
Conscience ceases to upbraid or to retrain them. They, 
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therefore, give themselves up to excess, to practise all 
kinds of uneleanness, Iv -irXeope^la, with greediness, i. e. 
insatiably. The parallel passage, 2 Pet, 2, 14, "Hav- 
ing eyes full of adultery, and that cannot cease from 
sin," woald favour this interpretation so far as the idea 
is concerned. But the word irXeope^ia always else- 
where means, covetousness ; a desire to home more. And 
as this gives a good sense it is not right to depart from 
the established meaning. 'Eu trKeov^^la,, therefore, 
means with., i. e. together with, covetousness. Iho 
heathen give themselves up to nncleanness and covet- 
ousness. These two vices are elsewhere thus asso- 
ciated, as in ch. 5, 3. 5, "Let not uncleanness or 
covetousness he named among you." "N^o unclean 
person, nor covetous man, &c." See also Col. 3, 5. 
liom. 1, 39. 1 Cor. 5, 10. Here as in Eora. 1, 24, im- 
morality is connected with impiety as its inevitable 
consequence. Men in their folly think tliat moraUty 
may bo preseiwed without rehgion, and even that 
morality is religion; but reason, experience and Scrip- 
ture all prove that if men do not love and fear God 
they give themselves up to vice in some form, and com- 
monly either to uncleanness or avarice. There is a 
two-fold reason for this ; one is the nature of the soul 
which has no independent source of goodness in itself, 
so that if it tm-ns from God it sinks into pollution, and 
the other is the punitive justice of God. He abandons 
those who abandon him. In Eom. 1,24 and elsewhere, 
it is said 'God gives the impious up to uncleanness;' 
here it is said, they give themselves up. These are only 
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different forma of the same truth. Men are restrained 
from evil by the hand of God, if he relaxes his hold 
they rush spontaneously to destruction. All systems 
of education, all projects of reform in social or political 
Hfe, not founded in religion, are, according to the doc- 
trine of this passage and of all Scripture, sure to lead 
to deetruction. 

y. 20. But ye have not so learned Christ. Tliat is, 
your knowledge of Christ has not led you to live as the 
heathen. As we are said to leam a thing, but never to 
learn a person, the expression fiavddveiv toi/ Xpurrov, 
is without example. But as the Scriptures speak of 
preaching Christ, which does not mean merely to 
preach his doctrines, but to preach Christ himself, to 
set him forth as the object of supreme love and confi- 
dence, so "to learn Christ" does not mean merely, to 
leam his doctrines, but to attain the knowledge of 
Christ as the Son of God, God in our nature, the Holy 
one of God, the Saviour from sin, whom to know is holi- 
ness and life. Any one who has thus learned Christ 
cannot live in darkness and sin. Such knowledge is in 
its very nature light. Where it enters, the mind is 
irradiated, refined, and pm-ified. Nihil ergo de Christo 
didicit qui nihil vita ab infideHbus differt ; neque enim 
a mortifieatione camis separari potest Chriati eognitio. 
— Calvin. 

V. 21, If sole ye have heard Mm,. "To hear him" 
does not mean to hear about him. This the apostle in 
writing to Christians could not express in a hypotheti- 
cal form. He knew that the Ephesian Christians had 
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heard about Christ. To hear, in this connection, im- 
plies intelligence and obedience, as in the frequently oc- 
curring phrase, "He that hath cars to hear, let him 
hear ; " and " To-day if ye will hear his voice, &c." 
and in a multitude of other eases. To hear tl..e voice 
of God or of Christ, therefore, is not merely to j ereeive 
with the outward ear but to receive with the under- 
standing and the heart. The particle eiye, if vtiAeed, 
does not express doubt ; but ' if, as I take for granted.' 
The apostle assumes that they were obedient to the 
truth. ' Te have not so learned Christ as to allow of 
your hving as do the Gentiles, if, as I take for granted, 
you have really heard his voice and have been taught 
by hirii.' 'Ev airip, however, does not properly mean 
by him, but 'in communion with him.' 'Ye have been 
taught in him, inasmuch as trath is in Jesus, to put off 
the old man.' The knowledge of Christ, hearing him, 
union with him, his inward teaching, are necessarily 
connected with the mortification of sin. 

The clause Kadait emtv aXrjQeM ev rtS 'I-r/nov, rendered 
in our version as the i/ntth is in Jesus, is variously ex- 
plained. The interpretation intimated above supposes 
KK^iM? to have its frequent causal sense ; since, inas- 
much as; and truth to mean moral ti'uth, or excellence, 
This sense it very often has. It frequently means true 
religion, and is used antithetically to unrighteousness, 
as in Eom. 2, 8. The principle here involved is, that 
knowledge of Ood is inconsistent with a life of ein, be- 
cause knowledge implies love, and God is holy. To 
know him, therefore, is to love holiness. Tlie apostle's 
17 
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ftrgument is : ' If you know Christ yon -will forsake sin, 
becanse he iu holy — ^truth, i. e. moral excellence is in 
him. If you have been taught any thing in virtue of 
your communion with him, you have been taught to 
put off the old man.' 

Another interpretation supposes Ka0io^ to mean as, 
expressing the manner. 'If ye have been taught as 
the truth is in Jesus,' i. e. correctly taught. But this 
requires the article even in English— iAe tnitli, mean- 
ing the definite system of truth which Jesus taught. 
In the Greek, however, the article necessary to give 
colonr to this intei-pretation is wanting. Besides, the 
expression "the truth is in Jesus" is obecnre and ULr 
scriptvn-al, if truth be taken to mean true doctrine. 
And more than this, this interpretation supposes there 
may be a true and false teaching ly, or in communion 
with, Christ. This cannot be. The apostle's hypothesis 
is, not wliether Christ has taught them correctly, but 
whetlier he has taught them at all. 

A third intei'pretation makes the following infinitive 
the subject of the sentence ; 'Truth in Jesus is, to put 
off the old man.' The meaning of the whole passage 
would then be, ' If you know Christ ye cannot live as 
the lieathen, for ti-uth in Jesus is to put away sin,' i. e. 
true feUowship with Christ is to put off, &c. But this 
violates the natural construction of the passage, accord- 
ing to which the infinitive a-rroQ&aOai depends on eSt- 
Sii^^ijTe, 'Te have been taught to put off, &c.' And 
the expression, 'It is truth in Jesus to put away sin' is 
in itself awkward and obscure. The first mentioned 
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interpretation, therefore, is on tlie whole to be pre- 
ferred. 

V. 32. Sanctification includes dying to sin, or mor- 
tification of the flesh, and living to righteousness ; or 
as it is here expressed, putting off the old man and 
putting on the new man. The obvious allusion is to a 
change of clothing. To put off, is to renounce, to re- 
move from us, as garments which are laid aside. To 
put on, is to adopt, to make our own. "We are called 
upon to put off the works of dai-kness, Eom. 13, 12, to 
put away lying, Eph. 4, 25 ; to put off anger, wrath, 
malice, &c., Col. 3, 8 ; to lay aside all filthinees, James 
1, 31. On the other hand, we are called upon to put 
on tlie Lord Jesus Christ, Eom. 13, 14, Gal. 3, 2T ; the 
armour of light, Eom. 13, 13 ; bowels of mercy, Col. 
3, 13 ; and men are said to be clothed with power from 
on high, Luke 24, 49 ; with immortality or incon-up- 
tion, &c., 1 Cor. 15, 53. As a man's clothes are what 
strike the eye — ^so these expressions are used in refer- 
ence to the whole phenomenal life — all those acta and 
attributes by which the interior life of the soul is man- 
ifested ; — and not only that, but also the inherent prin- 
ciple itself whence these acts flow. For here we are 
said to put off the old man, that is, our corrupt nature, 
which is old or original as opposed to the new man or 
principle of spiritual life. Comp. Col. 3, 9, " Lie not 
one to another, seeing you have put off the old man 
with his deeds." Eom. 6, 6, " Knowing this, that our 
old man is crucified with liim." What is here called 
"the old man" Paul elsewhere calls himself, as in Eom. 
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7, 14, " I am carnal," " In me there dwelleth no good 
thing," V. 18; or, "law in the memhers," v. 23; or 
" the flesh " as opposed to the spirit, as in Gal. 5, 16. 17. 
This evil principle or nature is called old because it 
precedes what is new, and because it is coiTupt. And 
it is called " man," because it is ourselves. We are to 
he changed — and not merely oar acts. We are to 
crucify ourselves. This original principle of evil is not 
destroyed in regeneration, hut is to he daily mortified, 
in the conflicts of a whole life. 

The connection, as intimated above, is with the 
former clause of v. 21, eSihdy(di}Te — awodiadat v/iai. 
When the subject of the infinitive in such construction 
18 the same with that of the governing verb, it is 
usually not expressed. The presence of ti/iS? therefore 
in the text is urged as a fatal objection to this eonstruc- 
tioa, A reference, however, to Luke 20, 20, Rom. 3, 
19, Phi!. 3, 13, will show fliat this rule has its excep- 
tions. 

The intervening clause, kuto, ttjv trporepav ava- 
arpo^riv, concerning theforrmr converaatiim, belongs to 
the verb and not to the following noun. The meaning 
is not, 'the old man as to the former conversation,' 
(which would rec[uire tov kuto. t^c tt/^ot. xrX.); but, 
' put away as concerns the former conversation the old 
man.' It is not the old nature as to its former mani- 
festations only that is to be put away, but the old prin- 
ciple entirely. And as that was formerly dominant, 
the apostle says, as to your former maimer of life, put 
iff the old man. 
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" Which is corrapt," i^deiponeeov ; " ■which tends to 
destruction," This latter rendering is to he preferred, 
because the epithet old includes the idea of corruption. 
It would bo, therefore, tautological to say, ' the corrupt 
man which ie corrupt.' It is the old man or corrupt 
nature which tends to perdition {qui tendit ad exitium. 
— Geotids), which is to be laid aside, or continually 
mortified. 

It tends to destruction, Kara to? eTriSv/j.ia'; rfj'j anrdrv)';, 
according to the decdtful lusts, or as d-irarijs has the 
article and therefore is not bo properly a mere qualify- 
ing genitive — the lusts wM-oh deceit has. The apostle 
says, Eom. 7, 11, sin deceived him, and Heb. 3, 11, 
speaks of " the deceitfulness of sin." It is indwelling 
sin itself which deceives hy means of those desires 
which tend to destruction. 

Y. 23. In this and the following verse we have the 
positive part of sanctification which is expressed by 
"renewing" and "putting on the new man." The 
verb dvaveovadai, to ie "made new, is passive. This re- 
newal is always represented as the work of God. ""We 
are his workmanship created in Christ Jesus unto good 
works," eh. 2, 10. It is therefore called "a renewing 
of the Holy Ghost." Titus 3, 5. Both these phrases 
"to be renewed" and "to put on the new man" may 
express either the instantaneous act of regeneration, or 
the gradual work of sanctification. Thus in Rom. 12, 
3, we are exhorted "not to be conformed to the world, 
but to be transformed by the renewing of the mind." 
So in this place, and in the parallel passage in Col. 3, 
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9. 10, these terms express the whole process by which 
the soul is restored to the image of God. It is a pro- 
cess of renewal froiii the beginning to the end. The 
apostle says, "liis inner man is renewed day by day." 
2 Cor. 4, 16. 

The distinction between veoi, youTiff, -new as to 
origin; and Kaivo^, fresh, hrigkt, -unused, new as to na- 
ture or character, is generally preserved in the New 
Testament. Thus in Matt 9, 17, ohov viov ek ar^Kovi 
xaivoik, recent, or newly made wine into fresh bottles. 
Mvrifielov kmvov, new se^pvlchre, \. e. one which had not 
been used, however long it may have been prepared. 
Hence xaivik, is an epithet of excellence. In the pas- 
sage " Until I drink it new with you in the kingdom 
of God," Mark 14, 25, the word is xaipov, not veov. 
The same idea is implied in all the expressions, new 
ereaitire, new heavens, new comma/nd/rrtent, new narne, 
new Jerusalem, &c., &c. In all these cases the word is 
Kaipoi. The same distinction properly belongs to the 
derivatives of these words ; avaveom is to make reo?, and 
avaKaivi^w, dvaKaivoco, is to make KutvoR. Hence when 
reference is had to the renewal of the soul, which is a 
change for the better, the words nsed ai-e always the 
derivatives of Kaivoi, except in this passage. See Rom. 
13, 2 ; 2 Cor. 4, 16 ; Col. 3, 10 ; Tit. 3, 5. Still as 
what is veo<i is also xaivo^ ; as freshness, vigour and 
beauty are the attributes of youth, the same tiling may 
be designated by either term. The soul as renewed is, 
therefore, called in this passage tcaivoi dvdpmwo^ and 
veot atrdp(a-Ko<; in Co!. 3, 10 ; and the spiritual change 
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which in Ool. 3, 10, is expressed hy avojcaivoat, and in 
Eom. 12, 2, and Tit. 3, 5, by avcucaivwai.';, is hero ex- 
pressed by avaveoa. 

Tho Buhject of thia renewal, that as to wliieh men 
are to be made new, is expressed in the clause tw -rrvev- 
fiari Tov voo^ vfiSiv, i.e. as to tJis spirit of your mdnd. 
This combination is unexampled. Grotius says : Spiri- 
tuB mentis est ipsa mens ; as Angustin before him had 
said : Spiritum mentis dicere voluit enm spiritum, quae 
mens voeatur. Bnt here spirit and mind are distin- 
guished. The spirit of a man is not that spirit which 
ia a man ; but which man has. Others take the word 
spirit here to be temper, disposition. " Eenewed as to 
the temper of your mind." This is a very unusual, if 
not doubtful meaning of the word in the New Testa- 
ment. Others, again, say that the word spirit means 
the Holy Spirit, and that the passage should be ren- 
dered, " by the Spirit which is in your mind." But 
this is impoaaible. The " spirit of the mind " is here 
as plainly distinguished from tbc Spirit of God as in 
Eom. 8, 16, where the Spirit of God ia aaid to bear 
witness with our spirit. 

It may be remarked in reference to this phrase : — 
1. That although the passage in Eom. 12, 2, " renewal 
of your mind," obviously expresses the same general 
idea as is here expressed by saying, " renewed as to the 
spirit of the min(3," it does not follow that "mind" 
and " spirit of tho mind," mean exactly the same 
thing. The one expression is general, the other precise 
and definite. 3. The words -n-vevfia, nouf, KapBia, -^Irvx^i 



,/ Google 



264 

spirit, mmd, heart, smd, are BBed in Scripture both fox 
the whole immaterial and immortal element of our 
nature, that in which onr personality resides ; and also 
for that element under some one of its modes of mani- 
festation, sometimes for one mode and sometimes for 
another ; as vov'i sometimes designates the soul as in- 
telligent and sometimes tlie soul aa feehng. 3. Though 
this is true, yet predominantly one of these terms 
designates one, and another a different mode of mani 
festation ; as poOs the understanding, Kaphla the feel- 
ings, -^vx^ the seat of sensation. 4. Of fiese terms 
iTveviia is the highest. It means breath, wind, invisible 
power, life. The idea of power cannot be separated 
from the term ; to irvevfid iari, to ^wmraiavp. John 6, 
63. It is, therefore, applied to God, to tihe Holy Ghost, 
to angels, to Satan, to demons, to the soul of man. 
The " spirit of the world," 1 Cor. 3, 12, is the control- 
ling, animating principle of the world, that which 
makes it what it is. The spirit of the mind therefore is 
its interior life ; that of which the vov<;, Kaphia, -^trxfi 
ai-e the modes of manifestation. That, therefore, which 
needs to be renewed, is not merely outward habits or 
modes of life ; not merely transient tempers or dispo- 
sitions, but the interior principle of life which lies back 
of all that is outward, phenomenal, or transient. 

V. 2i. Kal ivSvaaaSai, tov Kaivhv dvOpa'TTov, and 
that ye put on the nma man. As we are called to put 
off our con-upt nature as a ragged and filthy garment, 
50 we are required to put on our new nature as a gar- 
ment of light. And as the former was personified as 
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an old man, decrepit, deformed, and tending to cor- 
mption, so the latter ie personified aa a new man, fresh, 
beautiful, and vigorous, like God, for it is rov Kara 
&eov KTiuQevTa, ktX., after God created in righteous- 
ness and Jwliness oftlie truth. In the parallel passage 
it is said to be renewed " after the image of God," 
Col. 3, 10. " After God," therefore, means after his 
image. Ttiat in which this image consists is said to be 
righteousness and holiness. The former of these words, 
%i,Kaioavvt\, when it stands alone often includes all the 
forms of moral excellence ; but when associated with 
oirtDT>j9, the one means rectitude, the being or doing 
right ; and the other, holiness. The one renders us 
jnst to our neighbours ; the other, pious towards God. 
The two substantives are united in Lute 1, T5 ; the 
adjectives, just and holy, in Tit. 1, 8 ; and the adverbs, 
holily and justly, in 1 Tliesa. 2, 10. The Greeks made 
the same distinction, Trpo? Seovs oaiov Kal wpos avOpm- 
trovi SLKaiov eaii. In our version this clause is ren- 
dered, " in righteousness and true holiness ; " but the 
word aXrjBeiat Stands in the same relation to both 
nouns, and if tahen as a mere qualifying genitive the 
translation should be, " in true righteousness and holi- 
ness." Most modem commentators, however, consider 
" the truth " here aa opposed to " the deceit " spoken 
of in verse 22. " Kighteousnesa and holiness of the 
truth" would then mean that righteousness and holi- 
ness which the truth has, or which the truth produces. 
If the principle of indwelling sin is there personified 
as H77-«T)j, deceit, producing and exercising those lusts 
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whicli lead to destmctioii ; tlie principle of spiritual 
life ia here pereonifled aa aXjJ^em, truth, which pro- 
duces righteousness and holiness. Ti'uth is spiritual 
knowledge, that knowledge which ia eternal life, which 
not only illmninatee the understanding but sanctifies 
the heart. The Holy Ghost is called the Spirit of truth 
as the author of this divine iUumination which irrar 
diatea Hie whole soul. This truth came hy Jesus Clirist, 
John 1, 11. He is the truth and the life, John 14, 6. 
We are made free by the truth, and sanctified by tlie 
truth. The Gospel is called the word of truth, as the 
objective revelation of that divine knowledge which 
subjectively is the principle of spiritual life. Taking 
the word in this sense, the passage is brought into 
nearer coincidence with the parallel passage in Col, 3, 
10, Here the image of God is said to consist in right- 
eousness and holiness of the truth ; there it is said to 
consist in knowledge. " The new man is renewed unto 
knowledge after the image of him that created him." 
These passages diflfer only in tbat the one is more con- 
cise than the other. Knowledge (the eVyyi'wo'fS tov 
@eov) includes righteousness, holiness, and truth. No- 
thing, therefore, can be more contrary to Scripture 
than to undervalue divine truth, and to regard doc- 
trines as matters pertaining merely to the speculative 
understanding, Eighteousness and holiness, morality 
and religion, are the products of the truth, without which 
they cannot exist. 

This passage is of special doctrinal importance, as 
teaching us the true nature of the image of God in 
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whicti man was originally created. That image did 
not consist merely in man's rational nature, nor in his 
immortality, nor in his dominion, tut specially in that 
righteousnesa and holiness, that rectitude in all his 
principles, and that Busceptibility of devout affectiona 
which are inseparahle from the possession of the truth, 
or true knowledge of God. Tliia is the scriptural view 
of the original state of man, or of original righteous- 
ness, as opposed, on the one hand, to the Pelagian 
theory that man was ci'eated without moral character ; 
and on the other, to the Bomish doctrine, that original 
righteouBneea was a supernatural endowment not be- 
longing to man's nature. Knowledge, and conse- 
quently righteousness and holiness, were immanent or 
concreated in the first man, in the same sense as were 
his sense of beauty and susceptibility of impression 
from the external world. Ho opened his eyes and saw 
what was visible, and perceived its beauty ; he turned 
his mind on God, perceived his glory, and was filled 
with all holy affections. 

V, 25. Having enforced the general duty of holi- 
ness, or of being conformed to the image of God, the 
apostle insists on specific duties. It will be observed 
that in almost eveiy case there is first a negative, then 
a positive statement of the duty, and then a motive. 
Thns here : lie not, bnt speak troth, for ye are members 
one of another. Wherefore, i. e. on the ground of the 
general obligation to be conformed to the divine image, 
puiimg away lying, as one part of the filthy garments 
belonging to the old man ; speah every man i/mth with 
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Ms neigJilom: A neighbour, o -ttXtjitiov, tlie Scripture 
teaches us, is any one near to us, a fellow man of any 
creed'or nation ; and to all such we are bound to speat 
the truth. But the context shows that Paul is here 
speaking to Christians, and the motive by which the 
duty is enforced shows that by neighbour he here means 
a feilow-Chriatian, as in Eom. 15, 2. The motive in 
c[uestion is the intimate relation in which believers 
stand to each other. They are all members of the same 
body intimately nnited, as he taught in verse 16, with 
each other and with Christ their common head. As it 
would be unnatural and absm-d for the hand to decoire 
the foot, or the eyo the eai-, so there is a violation of 
tiie very law of tiieir union for one Christian to deceive 
anotiier. It is cliaracteriatic of the apostle and of the 
Scriptures generally, to enforce moral duties by reli- 
gious considerations. This method, while it presents 
the higher and peculiar ground of obligation, is not 
intended to exclude other grounds. The obligation 
of veracity rests on the intrinsic excellence of truth, 
on the command of God, and on the rights of our fel- 
low men. Tliey have the same right that we should 
not deceive tiiem as tiiat we should not defraud them. 
But all this does not hinder that the duty should be 
enforced by a reference to the peculiar relation of be- 
lievers as united by the indwelling of the Holy Spirit 
into the mystical body of Christ. 

Vs. 26. 37. Eis next exhortation has reference to 
anger; with regard to which he teaches— 1. "Wot Ui 
allow anger to be an occasion of sin. 2. ll^ot to cherish 
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it. S. Not to give Satan any advantage over na when 
we are angry. 

The words opyi^eade Kal (t,i} a/iapTaveTe, he ye angry 
mid dn rwt, are horrowed from the Septuagint version 
of Ps. 4, 5, and admit of different interpretations. 1. 
As the original text in Pb. 4, 5, admits of heing ren- 
dered Bage and sin not, i. e. do not sin by raging* — 
so the worde of the apostle may mean, do not commit 
the sin of being angry. To thia it is objected, that it 
makes tlie negative quahfy both verbs, while it belongs 
really only to the latter. It is not necessary to assume 
that the apostle usee these words in the precise sense 
of the original text; for the New Testament writers 
often give the sense of an Old Testament passage with 
a modification of the words, or they use the same 
words with a modification of the sense. This is not 
properly a quotation ; it is not cited as something the 
Psalmist said, but the words are used to express Paul's 
own idea. In Eom. 10, 18, " Their sound is gone into 
all the earth," we have the language of tlie 19th Ps. 
but not an expression of the sense of the Psalmist. 2. 
Others make the first imperative in this clause permis 
sive and the second commanding, 'Be angry and (but) 
do not sin.' 3. Or the fii-st is conditional, 'if angry, sin 
not.' That is, sin not in anger ; let not your anger be 
an occasion of sin. Repress it and bring it ander 
control that it may not horry you into the commission 
of sin. The meaning is the same as would be expressed 

■ Sec Dr. J. A. Alexander's Commentaiy on the Psafans. 
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by saying, op-yi^ofievot /m) a/iaprdveTe, being <mgry sir. 
not. This ie perhaps the most satisfactory view of the 
passage. It is indeed oTjjected that the apostle is here 
speaking of Bins, and that in t. 31, he forbids all anger, 
and therefore any interpretation which assumes that 
anger is not itself a sin is inadmissible. But it is cer- 
tain that all anger ie not sinful, Christ himself, it is 
said, regarded the perverse Jews "witli anger," Mark 
3, 5. The same generic feeling, if mingled with holy 
affections, or in a holy mind, is virtuous ; if mingled 
with malice it is sinful. Both feelings, or both combi- 
nations of feeling, are expressed in Scripture by the 
term anger, Nothing in itself sinful can be attributed 
to God, but anger is attributed to him. Verse 31 is 
not inconsistent with this interpretation, for there the 
context shows the apostle speaks of malicious anger — 
just as "all hatred" means all malice, and not the 
hatred of evil. 

I,6t not the sun go down i^on your wrath. The 
word is here ■n-apopyirrfi.o';, paroxysm or excitement. An- 
ger even when justifiable is not to be cherished. The 
wise man says ; " Anger resteth in the bosom of 
fools." Eccl. 7, 9. 

JVeither give plaoe to the devil. — " To give place to " 
is to get out of the way of, to allow free scope to ; and 
therefore to give an occasion or advantage to any one. 
We are neither to cherish anger, nor are we to allow 
Satan to talie advantage of our being angry, Angei' 
when cherished gives the Tempter great power over us, 
as it furnishes a motive to yield to his evil suggestions, 
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The word Bid^oXoi ia rendered by Luther, . 
damderer. It is used as an adjective in that sense in 
1 Tim. 3, 11 ; 2 Tim. 3, 3, and Tit. 3, 3, but with the 
article (o Sto^oXo?) it always means Satan — the great 
aceuser^ — ^the prince of the demons or fallen angels, 
who is the great opposer of God and seducer of men — 
t whose wiles we are commanded to be constantly 



V. 28. The next exhortation relates to theft — we 
are not to steal- — ^but to labour, tliat we may not only 
honestly support ourselves, but be able also to give to 
those who need. 

The word o k\6Vto)J' does not mean one who stolii, 
but one who steals, the thief. But how, it is asked, 
could the apostle assume that there were thieves in the 
Ephesian church, especially as lie is addressing those 
who had been renewed, and whom he is exhorting to 
live agreeably to their new nature ? To get over this 
diiHeulty Calvin says, Paul does not refer merely to 
such thefts as the civil law punislies, but to all unjust 
accLuisition. And Jerome says, Ephesios monet, ne sub 
occasione emolumenti furti crimen incurrant, furtum 
nominans, omne quod alterius damno ({uaeritur. This 
enlargement of the idea of theft, though it transcends 
the limits assigned the offence in human laws, does not 
go beyond the law of God. As the command, " Thou 
shalt do no murder," includes the prohibition of malice ; 
so the command, " Thou ehalt not steal," forbids every 
thing that doth or may unjustly hinder our neighbour's 
wealth or outward estate. It is very certain that many 
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things tolerated by the customs of men ; many modes 
of getting the property of others into oar own poseee- 
6ion practised even by those professing to be Christians, 
are in the hght of the divine law only different forms of 
theft, and will be revealed as snch in the Judgment of 
the laet day. The spirit of the apostle's command no 
doubt includes all the forms of dishonesty. Still it 
may be questioned if this principle gives the ti'oe ex- 
planation of the passage. Otbers say, that as in the 
Corinthian church fornication and even incest was 
tolerated, See 1 Cor. 6, 1-6,— it is not incredible that 
theft should be disregarded in the church of Ephesns, 
or at least not visited with discipline. It is liowever 
probable that our version, which agrees with the Ynl- 
gate and with Luther's translation, expresses the true 
sense. l!^ot that 6 KksTrrmv means the same with 6 
xXhjra^, but as "murderer" means one guilty of mur- 
der, however penitent, so "thief" may mean one 
guilty of tlieft. Certain inmates of the prisons are 
called thieves because of their past, and not because 
of their present conduct. 

The positive part of the apostle's injunction is, in- 
stead of sustaining himself unjustly on the labour of 
others, let him labour, working with his hcmds the thing 
tlmt is good. As he used his hands to steal, let him nee 
them in doing what is right — i. e. in honest labour, 
Paul elsewhere lays down the general principle, " if 
any would not work neither should he eat." 2 Tliess. 3, 
10. No one is entitled to be supported by others, who 
is able to support himself. This is one great principle 
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of Bcriptural economics. Another, however, no less im- 
portant is, that those who camiot work are entitled to 



aid — and therefore the i 



i as a motive why 



the strong shonld labour— that they may have to con- 
Pribute to Mm that hath need. ISfo man liveth for him- 
self; and no man should labour for himself alone, but 
with the definite object to be able to assist others, 
Christian principles, if fairly carried ont, would speedily 
banish pauperism and other cognate evils from our 
modem civilization. 

Vs. 29, SO— i"orbid corrupt commnnication— en- 
join profitable discourse, assign as a motive the good 
of others and reverence for the Holy Spirit. 

Let no ooTTupt comnmnicaiion proceed <mt of yowr 
mouth. Uai 'Koyo'i o-aTrpo's, (my fovl word. The word 
aairpoi means literally ;pictrid, and then figuratively 
offensive and injurious. But that which is good to the 
use of edifying, aya$bv Trpo^ olKohofir^v, adwpUd to edifi- 
cation. The words otVoSo^a^;; t^? ■xfieiwi,edijiGaii(m of tU 

necessity, means the edification the necessity calls for 

or which is suited to the occasion. This is the common 
and satisfactory interpretation. Our version " to the 
use of e(iK/V%"— transposes the words. That it rrwy 
give grace to the hearers. The phrase x«|Otc BtUvai, to 
give grace, is one of frequent occurrence, and always 
means — to confer a favour — i. e. to give pleasure or 
profit. There is no necessity for departing from this 
sense here. The meaning is, 'that it may benefit tlie 
hearers.' And grieve not the Holy Sjdrlt of God, i. e. 
by such corrupt language. Under the head of iraj 
18 
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\6yoi uaTrpot the apostle includes, as appears from GoL 
3, 8, all irreligious, malicious and impure language, 
which not only injures others, hut grieves the Holy 
Spirit. As a temple ia sacred, and every thing tliat pro- 
fanes it is an offence to God, so the indwelling of the 
Holy Ghost in the people of God is made the reason 
why we should treat them with reverence, as this 
apostle teaches when he, says, "Know ye not that ye 
are the temple of God, and that the Spirit of God 
dwellcth in you ? If any man defile the temple of God, 
him will God destroy ; for the temple of God is holy, 
which temple ye are." 1 Cor. 3, 16. IT. To pollute, 
therefore, the souls of helievers hy suggesting irreli- 
gious or impure thoughts to them, is a profanation of 
the temple of God and an offence to the Holy Ghost 
This is one phase of the truth here presented. An- 
other, and the one more immediately intended in this 
clause is, that the hleased Spirit who condescends to 
dwell in our own hearts is grieved and offended whenever 
we thus sin. Thus in 1 Cor. 6, 19, Paul says, "What ! 
know ye not that your body is the temple of the Holy 
Ghost, which is in you, which ye have of God, and ye 
are not your own? " Keverence, therefore, for the Holy 
Spirit who dwells in others, and for that same Spirit as 
dwelling in ourselves, should prevent our ever giving 
utterance to a corrupting thought. The Spirit, says the 
apostle, is grieoed. Not only is his holiness offended, 
but his love is wounded. K any thing can add to the 
guilt of such conduct, it is its ingratitude, for it is by 
him, as the apostle adds, We are sealed tmto the day of 
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redemption. His indwelling certifies that we are the 
children of God, and secures onr final salvation. See 1, 
13. To grieve Him, therefore, is to wound him on 
whom our salvation depends. Though he will not 
finally withdraw from those in whom he dwells, yet 
when grieved he withholds the mamfestatious of his 
presence. And a disregard for those manifestations is 
proof that we have not the Spirit of Christ and are 
none of his. 

The apostle next exhorts his readers to put away 
all mahcious and revengeful feelings, to be kind and 
forgiving. This exhortation is enforced by the con- 
sideration of the mercy of God, and the great love of 
Christ, vs. 31— eh. V. 2. 

V. 31. Zet aU UUemess, cmd wrath, and <mger, ami 
clamor, amd evU speaking, he ^t away from you. 
These are intimately related evils, bitterness, a word 
transferred from the sphere of sensations to that of the 
mind. The adjective iriicpo'i means sharp, as an arrow, 
then pungent to the taste, disagreeable, and then ven- 
omous. The poisonous water given to the woman sus- 
pected of adultery, IJumbers 5, 18, is called the " bitter 
water." The word bitterness, therefore, in its figura- 
tive sense means what is corroding, as grief, or any 
thing which acts on the mind aa poison does on the 
body, or on the minds of others as venom does on their 
bodies. The venom of the serpent hes harmless in his 
fang; but all evil feelmgs are poison to the subject 
of them as well as venom to their object. The com- 
mand, therefore, to lay aside all bitterness, is a com 
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mand to lay aside every thing ■wliich corrodes our gwti 
minds or wounds the feelings of others. Under this head 
are the particnlars which follow, viz. wrath) '^vfws, 
(from SwH, to hum,) means the mind itself as the seat of 
passions and desires — then the mind in the commotion 
of passion, 'Opy^, ojnger, is the passion itself, i. e. the 
manifestation of ^v/id?, as clamor and evil speaking 
are the outward expression of anger. The context 
shows that 0\aa-ifrtjfj,ia is neither hlasphemy as directed 
against God, nor merely slander as directed against 
men ; but any form of speech springing from anger, and 
adapted either to wound or to injure others. With aU 
'maUce. Kaxia is a general term for 'badness or de- 
pramty of any kind. Here the context shows that it 
means 7nal&volenee, the desire to injure. We are to lay 
aside not only wrath and anger but all other forms of 
malevolent feeling. 

T. 32. Exhortation to tlie opposite virtues. We 
are required to be xpV^ot. The word properly means 
useful ; then disposed to do good. Thus God is said 
to be ^^ipjjffTo^, hind or l}enignant, to the unthankful and 
the evil, Luke 6, 35. Tende^-heoHed, evirjr\ayj(vot, 
which in the parallel passage. Col. 3, 12, is expressed 
by " bowels of compassion," That is, pity, compassion 
towards the suffering. Forgimiig one anotJter, X'''P'' 
ilpit^voi, eavTok. The verb means to give as a matter 
of favour, then to forgive, to pardon freely. Even as, 
i. e. because Qod m Christ hath freely forgwen you. 
Tiiis is the motive which should constrain ua to forgive 
others. God's forgiveness towards us is free ; it pre- 
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cedes even our repentance and is the cause of it. It is 
exercised notwithstanding the number, the enormity 
and the long continuance of our transgressions. He 
forgives us far more than we can ever be called upon 
to forgive others. Grod forgives us in Christ. Out 
of Christ he is, in virtue of bis holiness and justice, a 
consuming fire ; but in him, he is long-sufiering, abun- 
dant in mercy, and ready to forgive. 

Vs. 1. 3. As God has placed us under so great 
obligation, " be ye, therefore, imitators of God." The 
exhortation is enlarged. We are not only to imitate 
God in being forgiving, but also as becomes dear cUl- 
dren, ly waHdng in Ime. As God is love, and as we 
by regeneration and adoption are his cbildren, we are 
bound to exercise love habitually. Our whole walk 
should be characterized by it. As Christ also hath 
loved lis. This is the reason why we should love one 
another. We should bo like Christ, which is being 
like God, for Christ is God. The apostle makes no 
distinction between our being the objects of God's love 
and our being the objects of the love of Christ. We 
are to be imitators of God in love, for Christ hath loved 
us. And gi/oen, hinhself for us. Here as elsewhere 
the great evidence of divine love is the death of Christ. 
See ver. 25. cb. 3, 19. John 15, 13. " Greater love 
hath no man than this, that a man lay down his 
life for his friends." Gal. 2, 30, " Who loved me and 
gave himself for me." 1 John 3, 16, " Hereby per- 
ceive we the love of Ood, because be laid down his 
life for us, and we ought to lay down our lives for the 
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brethren." Christ's death was for w as a eacriiice, 
and therefore, from the nature of the transaction, in our 
place. "Whether the idea of substitution be expressed 
by vTT^p i]fi.mv depends on the context rather than on 
the force of the preposition. To die for any one, may 
mean either for his benefit or in his stead, as the con- 
nection demands. Christ gave himself, as an offering 
and a saerijice^ irpoa^opav kcu ^valav ; the latter term 
explains the former. Any thing presented to God was 
a Trpoa^opd, but "^vtria was something slain. The addi- 
tion of that term, therefore, determines the nature of 
the offering. This is elsewhere determined by the 
nature of the thing offered, as in Heh. 10, 10, " the 
offering of the body of Christ ; " or, " himeelf," Heb. 

9, 14, 25 ; by the effects ascribed to it, viz. expiation 
of guilt and the propitiation of God, which are the ap- 
propriate effects of a sin-offering ; see Heb. 2, 17 ; 10, 

10. 14 ; Kom. 3, 25 ; 5, 9. 10 : by explanatory expres- 
sions, " the one offering of Christ " is declared to be 
p,iav imep afiapntov ^vaiap, Heb. 10, 12 ; "a Baciifice 
for sin," and Trpoa-tpopa irepl dfiaprla^, Heb. 10, 18 ; 
avrtkvTpov, and Xvrpov dvrl TroXXwv; as in 1 Tim. 2, 6. 
Matt, 20, 28 ; it is called a propitiation, Eom. 3, 25, as 
well as a ransom. Christ himself, therefore, is eaUed 
the Lamb of Grod who bore our sins ; his blood is the 
object of faith or ground of confidence, by which, as 
the blood of a sacrifice, we are redeemed, 1 Pet. 1, 18. 
19. He saves us as a priest does, i. e. by a sacrifice. 
Eveiy victim ever slain on Pagan altars was a declara- 
tion of the necessity for such a sacrifice ; all the blood 
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slied on Jewish altars wae a prophecy and promise 
of propitiation by the blood of Christ ; and the whole 
New Testament is the record of the Son of God offer- 
ing himself up as a sacrifice for the sins of the world. 
This, according to the faith of the church universal, is 
the sum of the Gospel — ^the incarnation and death of 
the eternal Son of God as a propitiation for sin. There 
can, therefore, be no doubt as to the sense in which 
the apostle here declares Christ to be an offering and a 
sacrifice. 

There is some doubt as to the consti-uction of the 
words, " to God." They may be connected with what 
precedes, " He gave himself as a sacrifice to God ; " 
or with the following clause, " For a sweet savour to 
God," i. e. acceptable to him. The sense of the whole 
would then he, ' He gave himself, liapiStoKev eavTov, 
(unto deatli, cw ^dvarov,) an offering and sacrifice well 
pleasing to God,' The reasons in favour of this con- 
struction are— 1. That vapaBiBovai means properly to 
deliver up to the power of any one, and is not the suit- 
able or common term to express the idea of presenting 
as a sacrifice. The word almost always used in sucli 
cases is 7rpoa<f>epei,v, to Iring near to, to offer. 2, "With 
Paul the favourite construction of irapahbhavat is with 
ek and not with the dative. 3. In Hebrew, from which 
the phrase e« oup^jv evtoSiav here used is borrowed, 
the expression is riin-^b nn^rn-^'n {a sweet smeUmg savour 
to Jehovah), which the Septnagint render, oap,i} evwhia^ 
Tw Kvpl(p. It is not probable in using so familiar a 
scriptural phrase Paul would depart from the common 
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conBtmction, The Hebrew phrase properly means a 
eavour of rest ; that is, one which composes, pacifies, 
or pleases. The last is what the Greek expresses, and 
therefore the ec[uiTalent espression is eidpeaTOi rio 
&ew, weU pleasing to God. Eom. 12, 1. Phil. 4, 18. 
It was in the exercise of the highest conceivable love, 
which ought to influence all our conduct, that Christ 
delivered himself unto death, an ofiering and sacrifice 
well pleasing unto God, 
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CHAPTER V. 



SECTION I.— Ts. 3-20. 

3. Bnt fornication, and all uncleanness, or oovetonscess, let it 

4, not be onco named among yon, aa becometh saints; neither 
fllthineas, nor foolish talking, nor jesting, which lire not con- 

6. venient : hut rather giving of thanks. For this ye know, that 
HO whoremonger, nor nnclean person, nor covetona man, who 
is an idolater, hath any inheritance in the kingdom of Christ 

6. and of God. Let no man deceive you with vain words : for 
because of these things cometh the wrath of God npon the 

7. children of disobedience. Be not ye therefore partakers with 

8. them. For ye wcro sometime darkness, but now are ye iight 

9. in the Lord : walk as children of light ; (for the fruit of the 

10. Spirit is in all goodaess, and righteousness, and truth ;) prov- 

11. ing what is acceptable unto the Lord. And have no fellow- 
ship with the unfruitful works of darkness, but rather reprove 

12. them. For it is a shame even to speak of those things which 

13. are done of them in secret. Bnt all things that are reproved, 
are made manifest by the light: for whatsoever doth make 

14. manifest is light. Wherefore he saith, Awake, thou that slcep- 
est, and arise from the dead, and Christ shall give thee light. 
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15. See that ye wfHk circTiinspectly ; not as fools, but bs wise, re- 

16. deeming the time, bocaase tlie days are evil. Wherefore be ye 
IT. not unwise, but understanding what the will of the Lord is. 

18. And be not drunk with wine, wherein is excess ; bnt be filled 

19, with the Spirit ; speaking to yourselves in psalma, and hymns, 
and spiritual songs, singing and making melo(!y in your heart 

SO. to the Lord ; giving thanks always for all things unto Giod and 
the Father in the name of oar Lord Jesas Christ, 



It becomes saints to avoid not only the sins of un- 
cleanness and eovetousness, but also all impropriety of 
conduct and frivolity of language, ve, 3^. Because 
uncleanneas and covetousnese not only excliide from 
lieaven, but, whatever errorists may say, bring down 
tho -wrath of God, V8, 5-6, Christians, therefore, should 
not participate in those sins, seeing they have been 
divinely enlightened and made the recipients of that 
light whose fruits are goodness, righteousness and truth. 
They are bound to exemplify this in their conduct, 
avoiding and reproving the deeds of darkness, vs. 7-10. 
Those deeds are too shameful to be named ; still they 
may be corrected by the power of that light which, it 
is the prerogative of believers to disseminate. There- 
fore the Scriptures speak of the light which flows from 
Christ as reaching even to the dead, vs. 12-14. Chris- 
tians therefore should be wise, making tho most of 
every occasion for good, in the midst of the evils by 
which they are surrounded, vs. 13-16. They shoald 
seek exhilaration not from wine, but from the Holy 
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Spirit, and give expression to their gladness in psalms 
and liymns, praising and thanlcing God through Jesus 
Christ, vs. 17-20. 

COMMENTARY. 

V. 3. Butfomieatian <md all v-ncleannese, or covet- 
ousness, let it not "be once named, among you, as iecometh 
saints. 

In the preceding section the apostle had spoken of 
Bins against oar neighbour ; here from v. 3 to v. 20 he 
dwells principally on sins against ourselves. Not only 
fornication, but every thing of the same nature, or that 
leads to it, is to be avoided- — and not only avoided, but 
not even named among believers. The inconsistency 
of all such sins with the character of Christians, as 
saints, men selected from the world and consecrated to 
God, is such as should forbid the very mention of them 
in a Christian society. With the sins of uncleanness 
the apostle here, as in the preceding chapter, v. 19, 
connects ifKeove^ia, covetousTiess. The word is to be 
taken in its ordinary sense, as there is nothing in the 
context to justity any departure from it. The assump- 
tion that sins of sensuality are alone mentioned in this 
and the following verse, leads to very forced interpre- 
tations of several of the terms employed. 

V. 4. neither ^^Kmess. The word alerxportri, is 
not sunply dbscemty, but whatever is morally hateful. 
The adjective altrxpot means deformed, r&oolting, wliat 
excites disgust, physical or moral. It is the opposite 
of KoXm, which means both beautiful and good ; and 
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hence to koKov koX to aiir^pov. means virtue a/nd vice. 
The suhstantive is equally comprehensive, and inelndes 
whatever is vile or diegueting in speech or conduct. 
Lesser evils axe expressed by the words fiapokoyia and 
einpaTTeXia, foolish talking and Jesting. The former 
means such talk as is characteristic of fools, i. e. frivo- 
lous and senseless. The latter, according to its ety- 
mology and early usage, means wrhamty, politen^s. 
Naturally enough however the word came to have a 
bad sense, as the adjective euTpoTreXo?, what turns 
easily, as the wind, when applied to language or speech, 
means not only adroit, skilful, agreeable, witty, but 
also flippant, satirical, scurrilous. Hence the substan- 
tive is used for JesUng and sewrriHiy. The former 
sense is best suited to this passage, because it is con- 
nected with foolish talking, and because tlie apostle 
says of both simply that they are not eoTmenient, not 
becoming or suitable. Tliis is too mild a form of ex- 
pression to be used either of aUrxpo-n}'; (filthiness) or of 
einpaireKia in the worse sense of those terms. Paul 
says, these things (foolish talking and jesting) do not 
become Christians; ovic avqKovra, what does not per- 
tain to any one, or, to hia office. Foolish talking and 
jesting are not the ways in which Christian cheerful- 
ness should express itself, but rather giving of tJmnks. 
Religion is the source of joy and gladness, but its joy 
is expressed in a religious way, in thanksgiving and 
praise. 

V. 5. The apostle reverts to what he said in v. 3, 
and enforces the exhortation there given. " Por this ye 
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know, tliat no whoremonger, nor unclean person, nor 
covetous man, who is au idolater, hath any inheritance 
in the kingdom of Christ and of GJod." The form of 
expression is peculiai', lare* yivaaKovre^, ye hnovjJmoW' 
ing. Many refer this to the familiar Hehrew idiom, in 
which the iniiaitive and finite tense of a verh ai'e thus 
joined, which in Greek and English is imitated by 
uniting the participle and vert) ; as " dying thou shalt 
die," " multiplying I will multiply," " blessing I will 
bless," &c. But in all these cases the infinitive and 
finite tense are different forme of the same verb. Here 
wo have different words. The preferable interpretation 
is to refer lo-re to what precedes in v. 3, and lytrwo-Kovre? 
to what follows : ' This ye know, viz., that such vices 
should not be named among you, knowing that no ono 
who indulges in them, &c.' 

Covetous man who is an idolater. The words 5s 
i<7Tiv elSuXoXdrptj^ are by many referred to all the pre- 
ceding noims, so that the fornicator, the unclean person, 
and the covetous man, are all alike declared to be idol- 
aters. This is possible so far ae tlie grammatical con- 
struction is conceraed; but it is not natural, and not 
consistent with the parallel passage in Col. 3, 5, where 
the apostle singles out covetousness from a list of sins, 
and says, ' It is idolatry.' This too has its fonndation 
both in nature and in Scripture. The analogy between 
this supreme love of riches, this service of Mammon 

* The oommoii text has irrrt, but the evidence in faTonr of Tim is so 
strong that it h aaopted by all recent editors. 
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and idolatiy, is more obvious and more distinctly re- 
cognized in Scripture than between idolatry and any 
other of the eina mentioned. It is well that this ehould 
be understood, that men should know, that the most 
common of all sins, is the most heinous in the sight of 
God. For idolatry, which cousiste in putting the crea- 
ture in the place of God, is every where in hia word 
denounced as the greatest of all sins in his sight. 
The fact that it is compatible with outward decorum 
and with the respect of men, does not alter its nature. 
It is the permanent and controlling principle of an 
irrehgiouB heart and life, turning the soul away from 
God. There is no cure for this destructive love of 
money, but using it for other than selfish purposes. 
Riches, therefore, must ruin their possessor, unless he 
employe them for the good of others and for the glory 
of God. 

It is of the covetous man no less than of the forni- 
cator, the apostle says, he has no inheritance in the 
kingdom of Christ. That is, in that kingdom which 
Christ came to establish-— which consists of all the re- 
deemed, washed in liis blood, sanctified by his Spirit, 
and made perfectly blessed in the full enjoyment ot 
God to all eternity. This kingdom is sometimes called 
the kingdom of Christ, and sometimes the kingdom of 
God ; for where Christ reigns, God reigns. Here it is 
designated the ^aaiKeia rov XpiuToti Kal Qeov, that is, 
of him who is at once Xpio-rd^ and 0eof ; Christ and 
God. This is certainly tlie most natural interpretation. 
Ae every one admits tiiat t&j ©ew icac TruTpt means " to 
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him M'ho is at once Grod and Father." There is no 
reason why the same vule should not be apphed in this 
case. Compare Titus 2, 13. This view of the passage, 
which makes it a direct assertion of the divinity of our 
Lord, 18 strenuously insisted upon by some of the most 
eminent of modern interpreters, as Harless and Kiicbert, 
the one orthodox and the otlier rationalistic. Others, 
however, eay that Christ here designates the Kedeemer, 
and God, the divine Being ; and that the kingdom is 
called not only the kingdom of Christ, hut also the king- 
dom of God, This is the view more commonly adopted, 
though in violation of a general rule of grammar, the 
article being omitted before &eov. If, in Titus 2, 13, 
i-jTKpdveia Tij9 80^9 toO /teyaXov @eov koj, ffMTrjpo^ ^/j.wv 
'IrjiTov Xpia-Tov, means that Jesus Christ is at once the 
great God and our Saviour, and Winer admits {Gram, 
p. 148) that it is for doctrinal reasons only lie dissents 
from that interpretation ; then there can be no reason- 
able doubt in the present case, where the form of ex- 
pression is so similar, the writer being the same, that 
the idea is the same. K it were a rare or micertain 
thing for Paul to recognize Christ as God, it would be 
wrong to press rules of grammar to make him teach 
that doctrine. But since every page almost of his 
epistles teems with evidence that Christ was his God, 
it is wrong to depart from those rules in order to pre- 
vent his teaching it. 

V. 6. It is not only among the heathen, but among 
the mass of men in all ages and nations, a common 
thing to extenuate the particulai' sins to which the 
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apostlo here refers. It is urged that thoy have their 
origin in the very consitution of our nature ; that they 
are not malignant ; that they may co-exist with amia- 
ble tempers ; and that they are not hurtful to others, 
that no one is the worse for them if no one knows 
them, &c. Paul, therefore, cautions his readers in 
every age of the church, not to be deceived by such 
vain words ; assuring them that for these things (for 
fornication and covetouaness), the wrath of God cometh 
on the children of disobedience. WUh vain words, 
Kevoh Xoiyot?. Kevoi means empi/y. Kei/ol \ofot, there- 
fore, are emptj^ words ; words which contain no truth, 
and are therefore both false and fallacious, as those will 
find who trust to them. The wrath of God. This ex- 
pression is a fearful one, because the wrath of man is 
the disposition to inflict evil, limited hy man's feeble- 
ness ; whereas the wrath of God is the determination 
to punish in a heing without limit either as to his pre- 
sence or power. This wrath, the apostle says, cometh 
on the children of disobedience. The present is either 
for the certain future, ' will assuredly come ; ' or it 
has its proper force. The wrath of God against these 
sins is now manifested in his dealings with those who 
commit them. He withdraws from them his Spirit, 
and finally gives them up to a reprobate mind. On the 
phrase " children of disohedience," see ch. 2, 2. 

V. Y- Such being the determination of God to pun- 
ish the unclean and the covetous, the apostle says, 
" Be ye not therefore partakers with them." That is, 
be not their associates in these sins, wliich of necessity 
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would expose you to the penalty threatened against 
them. 

V. 8. This is enforced by a reference to their con- 
vereion from a previous state of sin and misery to one 
of holiness and blessedness. F(r ye wm sometime 
dwbuiss. As UgU stands for knowledge, and as know- 
ledge, in the scriptural sense of the word, produces 
holiness, and hoKness happiness ; so darhmat stands 
for ignorance, such ignorance as ineyitably produces 
sin, and sin misery. Therefore, the expression, "ye 
were darkness," means, ye were ignorant, polluted, 
and wretched. But now ye are UgU in the Lord, i. e. 
inTirtusofnnionwlth the Lord, ye are enlightened, 
sanctified, and blessed. Walk ut chUdren o/ tie UgU, 
1. e. as the children of holiness and truth. " Children 
of light," means enUgiteaed; as ' children of famine,' 
means the ' famished ;' see ch. 2, 2. The exhortation 
is that they should walk in a way consistent with their 
character as men illuminated and sanctified by their 
union with the Lord Jesus. 

, T. 9. M>r the fruit of light* i. c. the fruit or effect 
of divine iUumination is in all, i. e. consists in all the 
forms of goodness, righteousness, and truth. Ooodneis, 
o.'^aSmiTvw], is that which makes a man a'^adwi, good • 
and right<mtsrms, StKaiorjvvij, is that which makes a 
man StKmo?, righiems. These Greek words differ very 



lliB common test has hpre ^^.(i^aToj instend of ^,^6,. Toe latter 
reading is now uniTOreaUy adopted as tlic comet one on the antUorily not 
only ofthcMSS.bnt of the contest. 
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much as the corresponding EngliBh terms do. (Good- 
ness ia liencTolence and beneficence ; righteousness is 
adherence to the rule of right. Yet both are used for 
moral excellence in general. The eyil and the good, 
included all classes of the vicious and the virtuous. 
Good works are works of any kind which are morally 
excellent. "WTien however the words are contrasted as 
in Eom. 5, T, or distinguished as in liom. 7, 12, good 
means benevolent or beneficent ; and righieous, just or 
npright. Goodness is that quality which adapts a thing 
to the end for which it was designed, and renders it 
serviceable. Hence wo speak of a good tree, of good 
soil, as well as of a good man. Bightmumess can 
properly be predicated only of persons or of what is 
susceptible of moral character ; as it means conformity 
to law ; or if predicated of the law itself, it means con- 
formity to the nature of Giod, the ultimate standard of 
rectitude. Truth, here means religious or moral truth, 
or religion itself. The fruits of light, therefore, are all 
the forms of piety and virtue. 

V. 10. Verse 9 is a parenthesis, as the 10th verse 
is grammatically connected with the 8th. " Walk as 
children of the light, proving, &c.," -n-epnTaTdTe — SoKt- 
l^d^ovTe'i. AoKifid^etv is to try, to put to the test, to 
examine; then to judge or estimate; and then to ap- 
prove. Thus it is said, " The fire shall try every man's 
work ; " God is said " To try the heart ; " we are said 
" To be renewed so as to prove the will of God," Kom. 
12, 2, that is, to examine and determine what the will 
of God is. And so in this passage believers are re- 
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q^uired to walk as children of light, examining and 
determining wliat is acceptable to the Lord. They are 
to regulate their conduct by a regard to what is well 
pleasing to Him. That ia the ultimate standard of 
judging whether any thing is right or wrong, worthy 
or unworthy of those who have been enhghtened from 
above. 

The word Lokd is in the New Testament so pre- 
dominantly used to designate the Lord Jesus Christ, 
that it is always to be referred to him unless the con- 
text forbids it. Here the context so far from forbid- 
ding, requires such reference. Tor in the former part 
of the sentence Zord evidently designates Christ. " Te 
are light in the Lord, therefore, wait as children of the 
light, proving what is acceptable to the Lord." This, 
therefore, is one of the numerous passages in the New 
Testament, in which Clu'ist is recognized as the Lord 
of the conscience, whose will is to ns the ultimate 
standard of right and wrong, and to whom we are 
responsible for all our inward and outward acts. It ia 
thus that the sacred writers show that Chrigt was their 
God, in whoso presence they constantly Hved, whose 
favour they constantly sought, and on whom all their 
religious affections terminated. He waa not merely 
the God of their theology, but of their religion. 

T. 11. The apostle having in the previous verse 
insisted on the duty of Chriatians of so walking as to 
show by their works that they were the subjects of 
divine illumination, adds here a statement of their duty 
in reference to the sina of those still in darliness. Those 
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sins he calls " the unfruitful works of darkncRs." Bj 
unfruitful is meant not merely harren or worthies)!, hut 
positively evil. For in a moral suhject the negation 
of good is evil. Works of darkness are those works 
which spring from darkness, i. e. from ignorance of 
God; as "works of light" are those works which 
light or divine knowledge produces. 

The duty of Clu'istians in reference to the works of 
darkness is twofold ; fii-st, to have no communion witli 
them ; and secondly, to reprove them. The former is 
expressed by the words /i-^ avyKoivwveire, ha/ve TWtfelr 
lowship with tliom. Those who have things in com- 
mon ; who are congenial ; who have the same views, 
feelings, and interests ; and who therefore delight in 
each other's society, are said to be in fellowship. In 
this sense helievers have fellowship with God and with 
each other. So we are said to have fellowship in any 
thing which we dehght in and partake of. To have 
fellowship with the works of dai-kness, therefore, is to 
delight in them and to participate in them. AH such 
association is forbidden as inconsistent with the char- 
acter of the children of light. Our second duty is to 
reprove them. 'EXk'jx^iv is not simply to reprove in 
the sense of admonishing or rebuking. It means to 
convince by evidence. It expresses the effect of illu- 
mination by which the true nature of any thing is 
revealed. When the Spirit is said to reprove men of 
sin, it means that he sheds such light upon their sins 
as to reveal their true character, and to produce the 
consequent consciousness of guilt and pollution. In 
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1 Cor. 14, 24, Patil says the effect of intelligible preach- 
ing of the Gospel is conTiction — -which is explained by 
saying " the secrets of the heart are revealed." The 
duty, therefore, hero enjoined is to shed light on these 
works of darkness; to exhibit them in their true nature 
as vile and destructive. By tliis method they are cor- 
rected; as is more fully taught in the following verses. 
The ethics as well as the theology of the Bible are 
founded on the principle, that knowledge and holiness, 
ignorance and sin, are inseparable. Tf you impart 
knowledge you secure holiness; and if you render 
ignorant you deprave. This of course is not true of 
secular knowledge— i. e. of the knowledge of other 
than religious subjects ; nor is it true of mere specula- 
tive knowledge of religious truth. It is true only of 
that knowledge which the Scriptures call spiritual dis- 
cernment. Of that knowledge, however, intellectual 
cognition is an essential element. And so far as human 
agency in the production of tiae conviction of sin is 
concerned, it is limited to holding forth the word of 
life ; or letting the light of divine truth shine into the 
darkened minds of men, and upon their evil deeds. 

V. 12. These works of darkness should be thus re- 
proved, " for it is a shame even to speak of those things 
which are done of them in secret." There are two 
reasons why sins are called works of darkness. The 
first and principal one is, as before remarked, because 
they spring from darkness or ignorance of God ; and 
the second is, beeaase they are committed in darkness. 
They shun the light. The exceeding turpitude of these 
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sins tJie apostle gives as tlie reason why tljey should be 
reproved. 

V, 13. Vile however as those sins are, they are capa- 
ble of being corrected. They are not beyond cure. 
Keprove them. Let in the light of divine truth upon 
them, and they will be corrected or healed. ~For the 
truth is divinely efficacious. It is the organou of God; 
that through wbieb ho exerts his power in the sanctifi- 
cation and salvation of men. Such seema to be the 
general meaning of tliia difficult verse. 

It is connected with the preceding verse, and is de- 
signed to enforce the command, ikifxere, r^'ove. 'He- 
prove the things done in secret by the wicked — for 
though they are too bad to be even named, yet being 
reproved, they are made manifest by the light, and 
thereby corrected, for every thing made manifest, i. e, 
revealed in its trae nature by divine light, becomes 
light; that is, is reformed.' Tliis interpretation gives a 
simple and consistent sense, assumes no unusual signi- 
fication of the terms employed, nor any forced con- 
struction, and is suited to tbe context. It supposes— 
1. That T& irdvTa iXeyx"/^^"^ refers to to k/3u^ jiv6p.eva 
of V. 13. The things done in secret are the all things, 
which being reproved, are manifested. 2. The words 
vTTo ToO ^ojTos are not to be connected with iXeyxo/iei^a, 
as though the sense were, 'being reproved by the 
light;' bat with <j>avepovTat, eo that the sense is, 'are 
made manifest by tlie light.' This construction is re- 
quired by the following clause. 3. (pavepov/ievoi' is 
passive, and not middle with an active sense. The 
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'Whatever is manifested;' not 'whatever 
makes manifest.' As the word ^avepavjai just before 
is paesive, it is unnatural to make t^vepov/ievov active. 
Besides, the apostle is not speaking of the natui'e of 
spiritual light, hut of its effects. It iUmninates or turns 
into light all it touches, or wherever it penetrates. 

If ij>avepoviJ.evov be taken as active, as is done by 
Calvin and many others, and by our translators, the 
sense would be, 'Keprove these things; it is your office 
to do so, for you are light, and light is that which 
makes manifest.' This however is not what Paul says. 
He does not say ' Keprove evil, for you are light,' but, 
'Eeprove evil, for evil wihen reproved by light is man- 
ifest, and when manifest, it is light,' thatis, it is changed 
into hght, or corrected. In v. 8, he had said, " Ye are 
Hght;" so here he says, what is illuminated by the 
truth becomes light. The sense is the same in both 
eases. The penetration of spiritual light, or divine 
truth, caii-ies with it such power, that it illuminates and 
sanctifies all in whom it dwells. Hence tlie apostle 
elsewhere prays that the word of God may dwell in the 
hearts of believers in all wisdom and spiritual under- 
standing. According to the apostle, the relation be- 
tween truth and holiness is analogous to that between 
light and vision. Light cannot create the eye, or give 
to a blind eye tho power of vision. But it is essential 
to its exercise. Wherever it penetrates, it dissipates 
darkness and brings every thing into view — and causes 
it to produce its appropriate effect. So truth cannot 
regenerate, or impart the principle of spiritual hfe. 
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But it is essential to all holy exercises. And whercvei 
the truth penetrates, it dissipates the clouds of error, 
and brings every tiling to view, so that when spiritnally 
discerned it produces its proper effect on the soul. 
Truth being thus essential, it is the duty of Christians to 
bring it to bear upon all those who are ignorant and on 
all the works of darlcnese. 

v. 14. As light is thus efficacious, and as it ia ac- 
cessible, or may be obtained, therefore tlie Scriptures 
call even upon the sleeping and the dead to arise and 
meet its life-giving beams. Aih Xeyei, ecil. ^ ypa^tj. 
As this formula of quotation is never used in the New 
Testament except when citations are made from the 
Old Testament, it cannot properly be assumed that the 
apostle here quotes some Christian hymn with which 
the believers in Ephesus were familiar; or some apocry- 
phal book ; or some inspired book no longer extant. 
We must nndcrstand him either as referring to many 
exhortations of the Old Testament Scriptures, the sub- 
stance of which he condenses in the few words here 
used ; or as giving the spirit of some one passage, 
though not its words. Both these methods of explana- 
tion may be sustained by appeal to similar passages. 
The apostles in quoting the Old Testament sometimes 
combined several passages in the same quotation — and 
sometimes give as the teaching of the prophets what is 
nowhere taught or asserted in express terms, but is 
abundantly or clearly implied in what they say. At 
other times again, the reference is obviously to some 
;e, and yet neither the Hebrew nor Septua- 
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gint is accurately followed, tut the general idea ia 
reproduced. "We without the authonty and divine 
guidance of the apostles deal in the same way with the 
word of God, of which almost every sermon would 
furnish examples. It is generally assumed that Pa\il 
hero refers to Is, 60, 1, "Arise, shine; for thy light is 
come, and the glory of the Lord is risen upon thee." 
Or, as De "Wette renders it; "Auf, werde licht, denn 
es hommt dein Lieht, und die Herrlichkeit Jehovah's 
gehet iiber dir auf." Up, lecome light; for thy light 
comes, and the glory of Jehovah riseth over thee. The 
analogy between' this passage and the q^uotation of 
the apostle is plain. Tliere are in both — 1. The call 
to those who are asleep or dead to rise. 2. To re- 
ceive the light. 3. The promise that Jehovah, Lord, or 
Christ, equivalent terms in the mind of the apostle, 
would give them light. There can, therefore, be little 
doubt that it was tlie language of Isaiah Paul intended 
in substance to quote. Beza thinks that Is. 26, 19, 
"Awake and sing, ye that dwell in the dust," &c., is to 
be included in the reference ; and others join Is. 9, 2, 
" The people that walked in darkness have seen a great 
light ; they that dwell in the land of the shadow of 
death, upon them hath the light shined." It is true 
that in these, as well as in other passages, the power of 
light, i, e. of divine trath, its advent in the person of 
Christ, and the call to those who are in darkness to 
accept it, are included. But the probability is that Is. 
60, 1, was the passage most distinctly in the apostle's 
mind. 
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Thoee asleep and the dead are in dariness, and 
therefore those involved in spiritual darkness are ad- 
dressed as sleeping. Hie light which comes from 
Christ has power to reach even the dead — as our Lord, 
in the use of another figure, says, "The hour is coming, 
and now is, that the dead shall hear the voice of the 
Son of God, and they that hear shall live," John 5, 25, 
This does not mean that the dead must be revived be- 
fore they hear the voice of the Son of God, but his 
voice causes them to hear and live. So the passage 
before us does not mean that ttiose asleep must arise 
from the dead and come to Christ for light; but that 
the light which Christ sheds around him, has power to 
awake the sleeping dead. Thus the passage is a con- 
firmation of what is said in the preceding verse, viz., 
that every thing made manifest by the light, is light. 

V. 15. If this verse be considered as connected in- 
ferentially by ovp with the preceding, then the associa- 
tion of ideas is ; ' If believers are bound to dispel the 
darkness from the hearts and lives of others, how care- 
ful should they be not to be dark themselves, i. e. they 
should walk as wise men.' This however seems forced. 
The exhortation contained in this and the following 
verae is most naturally connected with that contained 
in verses 10 and 11. Believers as children of light are 
required to have no fellowship witli the works of dark- 
ness, but rather to reprove them ; see therefore, i. e. 
take heed therefore, ttw? aspt^w irepiTraTeiTe, thai ye 
walk m/reumspecily. IISii, however, does not mean 
'hat, though often used where on or Xva might be 
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It here as elsewhere means how, in whai 
manner. " See in what manner ye render your deport- 
ment accurate." 'Aicpi0S)i ■wepnraTelv is to walk strict- 
ly by i-ule, 80 as not to deviate by a hair's breadth. 
JHfot as vrnDisBy hit as wise. Paul often uses the word 
iTQ^La for divine troth. The rro^oi are those who pos- 
sess this truth, which he had before called light, and 
the aaorpoi are those who have it not. So that vme 
and imwise are here eq^uivalent to the enlightened and 
those m. darhness. Ilis exhortation, therefore, is that 
believers should carefully deport themselves not as the 
heathen and unrenewed, who have not tho divine light 
of which he had been speaking, hat as those who ai-e 
enlightened from above and ai'e therefore wise. 

V. 16. 'E^ayopa^o/ievoi tov Kaipov, redsenumg the 
time. This is one manifestation of wisdom, one method 
in which their Christian character as the children of 
light shoiild bo exhibited. The words have been vari- 
ously explained ; — 1. Making use of, availing your- 
selves of the occasion for doing good, not allowing it 
to pass unimproved. 2. Buying back the time, redeem- 
ing it, as it were, from Satan or from the world, 
3. Making the most of time, i, e. using it to the best 
advantage. 4. Adapting yourselves to the occasion, &c. 
The decision between these different views depends 
partly on the sense to be given to e^ayopa^6p,evoi, and 
partly on the question whether Kaipo-i is to be taken 
in its proper sense, o^ortunity, appropriate time ; or 
in the general sense of -xfiovo^, Ume. The words ayo- 
od^eiif and i^,aryopd^eiv, have in eonunon the idea of 
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acquiring by purehase. The latter in virtue of the 
force of the ia properly means to pureliaee back, or to 
make free by purchase. But it is also used in the sense 
of the simple verb, as in Daniel 2, 8, whence the ex- 
pression in the text is probably derived. There, ac- 
cording to the Septnagint, the king said to the Chaldeans, 
who declined to interpret his dream until they knew 
what it was, otBa iym Sti, icatpov vfim i^ayopd^ere, 
" I know you wish to gain time." This sense of 
the verb suits the passage before us. Then if xaipoi 
means here what it does in almost every other passage, 
where it occurs in the New Testament, the most nata- 
ral interpretation of the clause is, " availing yourselves 
of the occasion," i. e. improving every opportunity for 
good. If Kaipo'i be taken for XP°'^<''^> which is barely 
admissible, the sense would be, " making the most of 
time," i. e. rescuing it from waste or abuse. Both of 
these interpretations are good and suited to the follow- 
ing clause, because the days are eoil. Hoptjpo^, mil, 
may be taken either in a pliysical or moral sense. The 
patriarch said, " Few and evil have the days of the 
years of mj life been ; " Gen. 47, &. The moral sense 
of the word, however, is better suited to the context. 
Evil days, mean days in which sin abounds. It is 
parallel to the expressions, "evil generation," Matt. 
12, 39 ; and " evil world," Gal. 1, 4. Because sin 
abounds is a good reason why Christians should seize 
upon every opportunity to do good ; and also why 
they should make the most of time. So tliat this clause 
suits either of the interpretations of the first part of the 
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veree. That «aip6i properly and commonly means 
opj>ortmdty, or smtahle tmis, is a strong reason for 
preferring the former of the two interpretations men- 
tioned. Tlie same exhortation and in the same con- 
nection is found in Col. 4, 5. Here the apostle says, 
" See that ye walk as -wise men, redeeming the time ;" 
there, " "Walk in ■wisdom, redeeming the time." So 
that this right use of time, or this seizing on every 
opportunity for doing good, is in both places repre- 
sented as the evidence and effect of wisdom, i. e. of 
divine truth, which is the wisdom of G-od, which he 
has revealed, 1 Cor. 2, 6-13. 

y. IT. Therefore, l e. either hecause tlie days are 
evil ; or, because ye are bound to walk as wise men. 
The latter mode of connection is to be preferred, be- 
cause the reference is to the main idea of the preceding 
verses 15 and 16, and not to a subordinate clause. £e 
ye not, a^pove<i, sensdeas, wrdJiMdng, trifimg. Comp. 
Luke 11, 40, " Ye fools (ye unthinking ones), did not 
he that made that which is without, make that which 
is within also ; " also Lnke 12, 20 ; 1 Cor. 15, 36 ; 2 Cor. 
11, 16, &c. In all these caees a^pwv means one who 
does not make a right use of his understanding ; who 
does not see things in their true hght, or estimate them 
according to their relative importance. It is here op- 
posed to a-vvikvTe<;. ' Be ye not senseless, undiscrimi- 
nating between what is true and false, right and 
wrong, important and imimportant, but understanding, 
i. e. discerning what the will of the Lord is.' That 
is, seeing things as he sees them, and making hia will 
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or judgment the standard of yours, and the rule of your 
conduct. The will of the Lord is the will of Christ, 
That Lord here means Christj is plain not only from 
the general usage of the New Testament, so often re- 
ferred to, but also from the eonatant use of tlie word 
in this chapter as a designation of the Redeemer. 
Here again, therefore, the divinity of Christ is seen to 
be a practical doctrine entering into the daily religious 
life of the believer. His will is the rule of truth and 
duty. 

T. 18. And (especially) he not drunk -with wme. 
This is an a<j>p6avvij, a want of sense, especially incon- 
sistent with the intelligence of the true believer. The 
man who has a right diBcemment will not seek refresh- 
ment or excitement from wine, but from the Holy 
Spirit. Therefore the apostle adds, lut be JtlUd with 
the Spirit. Li drnnlienneBs, he says, there is aaarla, 
rmelry, deia-uohery, riot, whatever tends to destruction; 
for the word is derived from ao-wro?, which means, 
wJiot Gwrmot le saved, one given up to a destructive 
course of life. Comp. Tit. 1, 6. 1 Pet. 4, 4. Men are 
said to be filled with wine when completely under its 
influence ; so they are said to be filled with the Spirit, 
when he controls all their thoughts, feelings, words, 
and actions. The expression is a common one in 
Scripture. Of our Lord himself it was said, " He was 
full of the Holy Ghost," Luke 4, 1 ; so of Stephen that 
" he was fall of faith and of the Holy Ghost," Acts 6, 
5 ; and of Lamabas, Acts 11, 24, &c. To the Chris- 
tian, therefore, the source of strength and joy is not 
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wine, but the blessed Spirit of God. And as drunken- 
ness produces rioting and debauchery, so the Holy 
Spirit produces a joy which expresses itself in psalms, 
and hymns, and spiritual songs. Quid gignit ebrie- 
tas ? dieeolutam proterviam, ut quasi escusso freno 
indecenter homines exultent. Quid spiritualis laetitia, 
quum ca perfusi snmus ? hymnos, psalmos, laudes Dei, 
gratianim actiones. Hi sunt vere jucundi fractus et 
delectabiles. Calvin. 

V. 19. AaXovPTe'i eavroK (i. e. dXKijXoK, as in 4, 32, 
and elsewhere), speaking to each other, not to yowrselves. 
Compare Col. 3, 16, where it is, St8acrK0iT6! km povde- 
Town-es eavTovv, teaohing and admonishing one a/nother. 
" Speaking to eacli other," signifies the interchange 
of thoughts and feelings expressed in the psalms and 
hymns employed. This is supposed to refer to respon- 
sive singing, in the private assemblies and public 
worship of Christians, to which the well-known passage 
of Pliny : Carmen Christo quasi Deo dvyimt secwm in- 
vieem, seems also to refer. Whether the passage refers 
to the responsive method of singing or not, which is 
somewhat doubtful from the parallel passage in Coloa- 
gians (where Paul speaks of their teaching one another), 
it at least proves that singing was from the beginning 
a part of Christian worship, and that not only psalms 
but hymns also were employed. 

The early usage of the words ^a\fi6^, vfivo';, mBij, 
appears to have been as loose as that of the correspond- 
ing English terms, psalm, hymn, song, is with us. A 
psalm was ft hymn, and a hymn a song. Still there 
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was a distinctioQ between tbem as there is Btill. A 
pscdm was, agreeably to the etymology of the word 
■\^\fi6i, a song designed to he sung with tlie accom- 
paniment of instrumental music. 2, It waa one of the 
sacred poems contained in the book of Psalms, as in 
Acts 13, 33, iv T^ ■\^a\/ia> ra> Bevrepio, in the second 
Psalm ; and Acts 1, 30, iv 0i0\^ ■•^aX/imv, in the hook 
of Psalms. 3. Any sacred poem formed on the model 
of the Old Testament Psalms, as in 1 Cor. 14, 26, where 
■<JfaXfi.6v appears to mean such a song given by inspira- 
tion, and not one of the psalms of David. A Hymm, 
was a song of praise to God ; a divine song. Aeriam, 
Exped. Alex. 4, v^ivok fieir i^ toih Seoiis i^oiovvTai,, 
eiraivoi he « avOpeoirov^. Ammon, de differ, vocbl. o 
/lev yap {rixvoi ea-ri '^ewv, to Se iyK(a/j,iop tSjv aydpto-mov. 
PnAvoK. viiva<i' rj Trpo? Seov wSij. Such being the 
general meaning of the word, Josephus uses it of those 
Psalms which were songs of praise to God : o Aavi^oi 
^hat ek Tov Qehv Kal iifivov^ trvverd^aTo, Ant. 7. 12, 3. 
Psalms and hymns then, as now, were religious songs ; 
wBai were rehgious or secular, and therefore those here 
intended are described as sjdriUtal. This may mean 
either inspired^ i. e. derived from the Spirit ; or ex- 
pressing spiritual thoughts and feelings. This latter is 
the more probable ; as not only inspired men are said 
to be filled with tlie Spirit, but all those who in their 
ordinary thoughts and feelings are governed by the 
Holy Ghost. 

Singing <md tnahmg melody in ymi/r hearts to the 
Lord. If this clause be considered as cocirdinate with the 
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preceding, then it refers to a different bind of Binging. 
Tlie former expressed by A.aXoiivri'i eavTol? is singing 
andibly, the latter "by aSoi/res iv -ry Kap&!a ia the music of 
the heai-t, tlie rhythm of the affections not clothed in 
words. In favour of this view, wliich is adopted by 
several of the best modem commentators, as Harless, 
Eiickei-t, Olshacsen, and Meyer, it is urged that the 
apostle says, iv rij KapSia vf/.a>v and not simply iic Kap- 
Sia<i,/rom ihe heart; and that the pronoun t//twr, yov/r^ 
would be unnecessary, had he meant only that the 
singing was to be cordial. Besides, the singing here 
rcfen-ed to is that of those filled witii the Spirit, and 
therefore tlie caution that it should not be a mere lip 
service is out of place. Tfotwithsfanding these reasons, 
the great majority of commentators mate this clause 
subordinate to the preceding and descriptive of the kind 
of singing rer[nired, " Ton are to commence with each 
in Psalms and Hymns, singing in your heart." Comp. 
Rom. 1, 9, wJiere the apostle says : ^ \a.Tpf.v<o (not Ik 
■!rveu/ia-ro<; but) eV t^o Trpev/iaTl p-ov, wlimn I serve in my 
s^rit, and 1 Cor. 14, 16. There is no sufficient reason 
for depai-ting from the ordinary view of the passage. 
aSovT69 KoX -ijrdXXovTe^, smging and TimUng mdody, 
are two forms of expressing the same thing. The lat- 
ter term is the more comprehensive; as aUav is to 
make music witli the voice ; y^raXKeiv, to make mmio in 
any%my; literally, to play on a stringed insti-ument; 
Uien, to sing in concert with such an instrument ; then, 
to sing or chant. See 1 Cor. 14, 15; Jai^ies 5, 13- 
Rom. 15, 9. 
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To the Lord, i. e. to Christ. In the parallel passage. 
Col. 3, 16, it is to God. In either form the idea is the 
same. In worshipping Christ we worship God. God 
in Christ, however, is the definite, special ohject of 
Christian -worship, to whom tlie heart when filled with 
the Bpiiit instinctively turns. Tliis special worship of 
dji-ist is neitlier inconsistent with the worship of the 
Father, nor is it ever dissociated from it. The one runs 
into tlie other. And 

T. 20. Therefore the apostle connects the two; 
"Be ye filled witli the Spirit, singing hymns to Christ, 
and giving thanks to God even the Father." The Spirit 
dictates tlio one as nafui'ally as the other. "Wc are to 
give thanks always. It is not a duty to bo perfonned 
once for all, nor merely when new mercies ai'e re- 
ceived; but always, because we are under obligation 
for blessings temporal and spiritual ab'cady received, 
which calls for perpetual acknowledgment. "We are to 
give thanks^w all things; afflictions as well as for our 
joys, say the ancient commentatoi-s, Tliis is not in the 
test, though Paul, as wo learn from other passages, 
gloried in his afflictions. Here the words are limited 
by tlie contestj/or all out mercies. In the name of the 
Lord Jesus, Tlie apostles preached in the name of the 
Lord Jesus ; they wrought miracles in his name ; be- 
lievei^ are commanded to pray in his name ; to give 
thanks iu his name, and to do all things in his name. 
In all these cases the general idea is that expressed by 
Bengel : ut perinde sit, ae si Christus faciat. "WJiat we 
do in the name of Christ we do by his authority, and 
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relying oii him for success. Christ gives us access to 
the Father; we come to GoJ through him; he gives 
the right to come, and it is on him we depend for 
acceptance when we come. T^ 0e^ koI -n-aTpi, God 
even the father, i. e. to God the I'ather of our Lord 
Jesua Chi-ist. This is the covenant title of God under 
the new dispensation, and presents the only ground on 
which he can be approached as our Father. 



SECTION II.—Vs. ir-33. 
21. SubmittiDg yoai-selvea one to another m the faar of God. 
32, Wives, snhmit yourselves unto your own intsbanda, as unto the 

23. Lord. Tor the hnshand is the head of the wife, even as Christ 
is the head of the church : and he is the Saviour of the body, 

24. Therefore as the ohnrch is subject unto Christ, so let the wives 

25. ie to their own husbands in eveiy thing. Husbands, love yonr 
wives, even as Olirist also loved the cliurch, and gave himself 

26.forit; that he might sanctify and cleanse it with the washing 

27. of water ty the word : that he might present it to himself a 
glorious church, not having spot or ivrinHe, or any snch thing ; 

28. hnt tliat it should be holy and without blemish. So ought men 
to love their wives, as their own bodies. Ho that loveth his 

29. wife loveth himseU'. For no maa ever yet hated his own flesh ; 
hut nourisheth and cherisheth it, even as the Lord the church : 

30. for we are members of his body, of his flesh, and of his hones. 

31. For this cause shall a man leave his father and mother, and 
shall be joined onto hia wife, and Oiey two shall bo one flesh. 

32. This is a great mystery : but I speak concerning Christ and the 
83. church. Kevertlieless, let eveiy one of you in particubr so 

love his wife even as himself: and the wifo see that she revar- 
enoo her husband. 
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ANALYSIS. 

The apostle enjoins mutual obedience as a OliriBtian 
duty, V. 21. Under this head he treats of the relative 
duties of husbands and wives, parents and children, 
masters and servants. The remainder of this chapter 
is devoted to tlie duties of husbands and wives. As 
the conjugal relation is analogous to that -which Christ 
sustains to the church, the one serves to illustrate the 
others. Tlie apostle, therefore, combines the two sub- 
jects throughout the paragraph. 

"Wives should be subject to their husbands as the 
church is to Christ. 1. The motive to this subject is a 
regard to the lord, v. 22. 2. The ground of it is, that 
the husband is the head of the wife, as Christ is the 
head of the church, v. 23. 3. This subjection is not 
confined to any one sphere, but extends to all, v. 34. 

Husbands should love their wives. 1. The measure 
of this love is Christ's love for the church for whoso 
redemption he died, vs. 25-27. 2. The ground of love 
is in both cases the same — the wife is flesh of her hus- 
band's flesh, and bone of his bone. So the clmrch 
is flesh of Christ's flesh and bone of his bone. Hus- 
band and wife are one flesh; so are Christ and the 
ehnrch. "What is true of tlie one is true of the other, 
TS, 29-31. 3. The union between Christ and his church 
is indeed of a higher order than that between husband 
and wife — ^nevertheless the analogy betweou the two 
cases is such as to render it obligatory on the husband 
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to love his wife as being himself, and on the wife to 
reverence her hushand, vs. 32-33. 

COMMENTARY. 

Y. 21. That a new paragraph begins with this vei-se 
is generally conceded. First, because the preceding ex- 
hortations are evidently brought to a close in v. 20 — ■ 
with the words to God even the Father. And secondly, 
because the command to be obedient one to anotlier, 
amplified through this chapter and part of the next, 
does not naturally cohere with what precedes. This 
being the case, the paiiiciple vivoTaaaofievoi, 'beiTig obe- 
dient, with which this verse begins, cannot be explained 
by referring it to the verb irXripovaOe in v. 18, The 
sense would then be, ' Be filled with the Spirit — sub- 
mitting yourselves one to anotlier.' This construction 
of the passage for the reasons just stated is rejected by 
most commentators. Others take the participle for the 
imperative and render the words, 'Be subject one to 
another.' But this is contrary to the usage of the 
language. The most common explanation is to connect 
this verse with the following, 'Being subject one to an- 
other (as ye are bound to be), ye wives be subject to 
your husbands.' From the general obligation to obe- 
dience follows the special obligation of wives, children, 
and servants, as explained in what follows. 

This command to submit one to another is found in 
other passages of the K'ew Testament, as in 1 Pet. 5, 5, 
"All of yoii be subject one to another, and be clothed 
with humility." Eom. 12, 10. Phil. 3. 3. The scrip- 
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tural doctrine on tliis subject is tliat men are not isolated 
individuals, each one independent of all others. No 
man liveth for himself and no man dieth for himself. 
The essential equality ot men and their mutual depend- 
ence lay the foundation toi tlie obligation of mutual 
subjection. Tho apo'itle howe\ci i', here spcating of 
the duties of Christians It is, therefore, the Christian 
duty of mutual submi^ion of which this passage treats. 
It not only forbids prido and aU assumption of supe- 
riority, but enjoins mutual subjection, the subjection 
of a pai't to the whole, and of each one to those of hie 
fellow believers with whom he is specially connected. 
Eveiy Christian is responsible for his faith and conduct 
to his brethren in the Lord, because ho constitutes with 
them one body having a common faith and a common 
life. The independency of one Christian of all others, 
or of one Christian society of all similar societies, is in- 
consistent with the relation in which believers stand to 
each other, and with the express commands of Scrip- 
ture. 

"We are to be thus subject one to another eV ^o^w 
XpirTTov/' This may mean either that tlie fear of 
Christ, at whoso bar we are to stand in judgment, should 
constrain us to this mutual subjection; or that the duty 
should be religiously performed. Tho motive should 
be reverence for Christ, a regard for his will and for 



• Tho conmon teit reads StoS, Imt the anflioritj of the MSS. and 
sisions ia so deddedly in favour of Xpurrov that it is now uniTersallj 
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his glory. It is in tliis way all social duties, even the 
most humiliating, are raised into the sphere of religion, 
and rendered consistent witli the highest elevation and 
liberty. This idea is specially insisted upon by tlie 
apostle when he comes to speak of the duty of servants 
to their masters. It ought not to escape tlie reader's 
notice that the relation in which this and similar pas- 
sages suppose us to stand to Christ, is such as we can 
sustain to no other than to a divine person. He to 
whom wo are responsible for all oar conduct, and rev- 
erence for whom is the great motive to the performance 
of duty, is God. 

Y. 22. Wives, siihmit yowrsel/oes to yowr <yion hus- 
bands, as imto the Lord. The general duty of mutual 
submission includes the specific duty of wives to be 
subject to their husbands, and tJiis leads the apostle to 
speak of the relative duties of husbands and wives. 
And as the mari'iage relation is analogous to the rela- 
tion between Christ and his church, he is thus led to 
illustrate the one by the other. As the relation is the 
same, the duties flowing from it are the same ; obe- 
dience on the part of the wife, and love on the part of 
the husband. The apostle teaches the nature, the 
gi-ound, and the extent of the obedience due from the 
wife to the husband. 

As to the nature of it, it is religious. It is co? tm 
Kvplai, as to the Lord. The w?, as, does not express 
similarity, as though the obedience of the wife to her 
husband was to be as devout and as unconditional as 
that which she is bound to render to the Lord. But 
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her obedience to lier husband is to be regarded as part 
of ber obedience to the Lord. See 6, 6. 6. It ter- 
minates on him, and therefore is religions, because de- 
termined by religions motives and directed towards the 
object of the reb'gious affections. This makes the bur- 
den light and the yoke easy. For every service which 
the believer renders to Christ, is rendered with alacrity 
and joy. 

V. 2^,. But altbougb the obedience of the wife to 
the husband is of the nature of a religious duty because 
determined !)y religious motives, it has in common with 
all otlier commands of God, a foundation in nature. 
The apostle, therefore, says, wives are to be obedient to 
their husbands, iecause the husband is the head of the 
wife, even as Christ is the head of the chwrch. The 
ground of the obligation, therefore, as it exists in na- 
ture, is the ejninency of the husband ; his superiority 
in those attributes which enable and entitle him to 
command. He is larger, stronger, bolder; has more 
of those mental and moral qualities which arc required 
in a leader. This is just as plain from history as tbat 
iron is heavier than water. The man, therefore, in this 
aspect, as qualified and entitled to command, is said to 
be the imago and glory of God, 1 Cor. 11, ■?; for, as 
the apostle adds in that connection, the man was not 
made out of the woman, but the woman out of the 
man ; neitlier was the man created for the woman, but 
the woman for the man. This superiority of tbe man, 
in the respects mentioned, thus taught in Scripture, 
founded in nature, and proved by all experience, cannot 
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be denied or disregarded without destroying society 
and degrading "both men and women ; making tlie one 
effeminate and the other masculine. The superiority 
of the man, however, is not only consistent with the 
mutual dependence of the sexes, and their essential 
equality of nature, and in the kingdom of God, but also 
with the inferiority of men to women in otlier qualities 
than tliose which entitle to authority. The sci-iptural 
doctrine, while it lays the foandation for order in re- 
quiring wives to obey tlieir husbands, at tiie same time 
exalts the wife to be the companion and ministering 
angel to the husband. Tlie man, therefore, bo far aa 
this particular point is concerned, stands in the same 
relation to his wife, tliat Christ does to the chnrch. 
There is however a relation which CMst bears to his 
church, which iinds no analogy in that of the husband 
to the wife. Christ is not only the head of the church, 
but he is its Saviour, Kal auroj eVrt <70)T^p too o-w/taTO?. 
Why the apostle added these words is not easy to de- 
termine. Perhaps it was to mark the distinction be- 
tween the cases otherwise so analogous. Perhaps it 
was, as many suppose, to suggest to husbands their ob- 
ligation to provide for tlio safety and happiness of their 
■wives. Because Christ is the head of the church, he is 
its Saviour ; therefore as the husband is tlie head of the 
wife, he should not only rule, but protect and bless.* 



" Siouti Cbriaina eooleaae snaa praeest in qos ealutem, its. nihil esso 
molieri utiliu; neo magia aalubre, quam ut marito suWt. Perire igitur 
affcctaut quao rcmiunt subjecfionBm, sab qua salviio osse potorant.— Calvik, 
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The most probable explanation is, that as the apostle's 
design is Tiot merely to teach the nature of the relation 
between husband and wife, but also that between Christ 
and tlie church, the clause in question is added for that 
purpose, witliout any beai'Ing on the conjugal relation . 
This clause is not in apposition with tlie preceding, but 
is an independent proposition. Christ is the liead of 
the church ; and he is the Saviour of his body. 

Y. 24. Sut, dwd, i. e. notwithstanding there is this 
peculiarity in tlie relation of Christ to the church 
which has no parallel in the relation of the wife to the 
husband, 'nevertheless, as the husband is the head of 
the wife, let the wife he subject to her husband in every 
thing, even as the church is subject to Christ her head.' 
Our translators give ak\d hero a syllogistic force and 
i-ender it, tTiercfo're, as though it introduced the con- 
clusion from the preceding argument. But tliis is 
contrary to tiie common use of tlie particle and is 
unnecessary, as its ordinary meaning gives a good 
sense. 

As vei-se 22 teaches the nature of the subjection of 
the wife to her husband, and verse 23 its ground, 
this verse teaches its extent. She is to be subject en 
iravTt, in eoery thi/ng. That is, the subjection is not 
limited to any one sphere or department of the social 
life, but extends to all. The wife is not subject as to 
some things, and independent as to others, but she ia 
subject as to all. This of course does not mean that 
the authority of the husband is unlimited. It teaches 
its extent, not its degree. It extends over all depart- 
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ments, but is limited in all ; first, by the nature of tlio 
relation ; and secondly, by the higlier authority of God. 
Ko superior, wlietlier master, parent, husband or magis- 
trate, can make it obligatory on us either to do what 
God forbids, or not to do what God commands. So 
long as our allegiance to God is preserved, and obe- 
dience to man is made part of our obedience to him, 
we retain oiir liberty and om' integrity. 

V. 35. As tlie peculiar duty of the wife is submis- 
sion, the special duty of the husband is love. AVith 
regard to this the apostle teaches its measure and its 
ground. As to its measure it should be analogous to 
the love which Christ bears to his church. Its gi-ound 
is the intimate and mysterious union which subsists be- 
tween a man and his wife. 

Husbands, looe your wives, even as Christ also loved 
tU church and gan}& himself for it. Husbands shoxdd 
love their wives, mBm, even as, i. e. both leoause and 
as. As their relation to their wives is analogous to tliat 
of Clirist to Ids church, it imposes the obligation to 
love them as he loves the church. But Christ so loved 
the church as to die for it. Husbands, therefore, should 
be willing to die for their wives. This seems to bo the 
natural import of the passage, and is the interpretation 
commonly given to it. It has also its foundation in 
nature. Christ's love is held up as an example and a 
rale. His love is indeed elsewhere declared to bo in- 
finite. "We cannot love as he loved, in any other sense 
than that in which we can be merciful as our Pather 
in heaven is merciful. Nevertheless, it cannot be 
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doubted that true conjugal love will ever lead tiiQ 
husbaud to sacrifice lumself for liis ^vil'o.* 

Vs. 26. 27. As the apostle unites witli his design of 
teaching the duties arising from the conjugal relation, 
tlie purpose to illustrate the iiatnre of the union be- 
tween Christ and his church, these verses relate to tlie 
latter point and not to the former. They set forth the 
design of Christ's death. Its remote design was to 
gain tlie church for himself as an object of delight. 
Its proximate design was to prepare it for tliat high 
destiny. These ideas ai-e presented figuratively. The 
church is regarded as the bride of Clmst. This is de- 
signed to teach— 1. That it is an object of a pecuHar 
and exclusive love. As the love which a bridegroom 
has for his bride is such as he has for no one else ; so 
the love which Christ has for his church is such as he 
has for no other order of creatures in tlie universe, 
however exalted. 2. As the bride belongs exclusively 
to her husband, so the church belongs exclusively to 
Christ. It sustains a relation to him which it sustains 
to no oUier being, and in which no other being partici- 
pates. 3, Tliis relation is not only peculiar and exclu- 
sive, but the union between Christ and his church is 

* The idea that all love, and fhcreforo all ioliness, is teneTolenoe, and 
19 proportioned to the capaoitf of its object, is one of those absurdities 
into wHoIi nion iuevitaWj fall when they give tbemselvea np to tlio guid- 
ance of the Epeoolative understandinj, sai. disregard the leachinna of tie 
heart and of the conscience. A mother loves her infant, in every true 
3CUS0 of the word Iots. a hniidrod fold mora tlian fio loves a etranger, 
though he may bo the greatest man who ever livoA 
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more intimate than any which suhsista between him 
and any other order of creatures. We are ileeh of his 
flesh, and hone of bis bones. 4. The church is the 
special object of delight to Christ. It is said of Zion, 
" As tlie bridegroom rejoices over the bride, so shall 
thy God rejoice over thee," Is. 63, 5. He ie to present 
it to himself ae his own peculiai' joy. Such being the 
high destiny of the church, the proximate end of 
Christ's death was to purify, adorn, and render it glo- 
rious, that it might be prepared to sit with him on his 
throne. She is to bo as a bride adorned for her hus- 
band. Tliese are not imaginations, nor exaggerations, 
nor empty figures ; but simple, scriptural, sanctitying, 
and saving truths. And what is true of the church 
collectively, is true of its members severally. Each is 
the object of Christ's peculiar love. Each sustains to 
him this peculiar, exclusive, and intimate relation. 
Each is the object in which be thus delights, and 
each is to be made perfectly holy, without spot, and 
glorious. 

Though the general sense of this passage is thus 
plain, there is no little difficulty attending the inter- 
pretation of its details. Christ, it is said, gave himself 
for the church, "ii/a ainrjv a^iaari, which Calvin renders, 
Ut segi'egaret earn sibi, that he irdght separate ii for 
Mm^df ; which, he says, is done by the remission of 
sin, and the renewing of the Holy Ghost. Though tlie 
verb ajid^eiv has this sense, yet as in Paul's writings 
it is commonly used to express cleansing from pollu- 
tion, and as this sense best suits the context, it is gener- 
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ally preferred. The design of Christ's death was tc 
make his people holy. It accomplishes this end hy 
reconciling them to God, and by securing for them tho 
gift of the Holy Ghost. Thus in Gal. 3, 13. 14, it is 
said, " Christ has redeemed us from the curse of tlic 
law, that we miglit receive the promise of the Spirit." 
With regard to the next clause, KaOaplaa'; t^ \ov- 
Tp& zov iJSaTO!, havi'iig demised (or cleansing) it with 
the washing of water, we must inquire — 1. What is in- 
tended by Xourpov rov vBaToi. 2. What is meant by 
Kadapicra-i ; and 3. In what relation this clause stands 
to tlic preceding. Does " the washing of water " here 
mean baptism, or a washing which is analogous to 
a washing with water? Tho latter interpretation is 
admissible. The apostle may mean nothing more than 
a spiritnal lustration. In Ez. 16, 9, speaking of Israel, 
God said, " Then washed I thee with water ; yea, I 
thoroughly washed away tiiy blood from thee, and I 
anointed thee with oil." And in 36, 25, " Then will I 
sprinkle clean water upon you, and ye shall be clean." 
Also in Ileb. 10, 22, it is said, " Let us draw near with 
a true heai-t, in fuil assurance of faith, having our 
hearts sprinkled from an evil conscience, and our bo- 
dies washed with pure water." In all these cases 
washing with water is a figm-ative expression for spi- 
ritual purification. Commentators, liowever, almost 
without exception imderstand the expression in the 
text to refer to baptism. The great majority of them, 
witli Calvin and other of tlie Eeformcrs, do not 
even discuss the question, or seem to admit any other 
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interpretation to be possible. The same view is taken 
hj all the modem exegetical writers. This unanimity 
of opinion is itself almost decisive. Notliing short of 
a stringent necessity can justify any one in setting 
forth an intei-pretation opposed to this common consent 
of Christians. Wo such necessity here exists. Baptism 
is a washing with water. It was the washing with 
water with which Paul's readers as Christians were 
familiar, and which could not fail to occur to them as 
the wasliing intended. Besides, notliing more is here 
attributed to baptism than is attributed to it in many 
otlier passages of the woi-d of God. Compai-e particu- 
larly Acts 22, 16, " Arise, be baptized, and wash away 
thy sins, airoXovaai, ts? afJ^pria^ crov." There can be 
little doubt, therefore, tliat by " the washing with 
water," tlie apostle meant baptism. 

As to the meaning of the participle KaOaplirm there 
is more doubt. Tlio verb signifies to cleanse either 
literally, ceremonially, or figuratively. As the Scrip- 
tures speak of a twofold purification from ein, one from 
guilt by expiation, the other from pollution by the 
Spirit, and as Ka6apit,eiv is used in reference to both, 
the question is, which is liero intended. Does the 
apostle speak of pai-don, or of sanctification as effected 
by this washing with water? The word expresses 
eacriScial pnriiication. Heb. 9, 22. 23. 1 John 1, 1, 
" Tlie blood of Jesus Christ his Son cleanses us from 
all sin." Ileb. 9, 14 ; comp, Heb. 1, 3, " Having by 
hiniEclf mado purification of our sin." In favour of 
taking it in tliis sense here, is the fact that baptism is 



,/ Google 



elsewhere connected with the remieaion of sin ; as in 
Acts 22, 16, and Acts 2, 38, " Eepent and he haptized 
every one of you in the name of Jesus Christ, for tho 
rendesion of sins." The meaning of tlie word, how- 
ever, depends upon its relation to the preceding clause. 
Ka0apia-a<; may he connected with affidoTi, and taken 
in the same tense with it. It tlien expresses the mode 
in -which Christ cleanses his church. ' He gave him- 
self for it that he might cleanse it, purifying it by the 
washing of water.' In this case, if a/^iduy expresses 
moral purification or eanctification, so must nadaplaa?. 
But if this participle be taken in the past .tense, ac- 
cording to its fonn, tlien it must express something 
which precedes sanetification. The meaning woiJd 
tlien be, ' Christ gave himself for the church, that he 
might sanctify it, having ^v/nfiedj it by the washing 
with water,' * In tliis case ica&a.pla-a'; must refer to 
expiation or sacrificial purification, i. e. to washing 
away of guilt. The context is in favom" of tliis view, 
and so is the analogy of Scripture. The Bible always 
represents remission of sin or the removal of guilt as 
preceding eanctification. We ai-e pardoned and recon- 
ciled to God, in order that we may be made holy. 
Christ, therefore, having by his blood cleansed his 
church from guilt, sanctifies or renders it holy. In 

** Particlpimn GFoecam naSapiiras est praeteriti tempone, oo si iicai : 
Fostqi:iam muadarit. Veinm <pla apod Ludnos nntlum eat tale parl^i. 
pium actiYimi, malul tcmpus negligere, qnam Tertondo Mundatura per- 
verteio qund erat loaga tnajaria momeutj, nempe nt soil Deo relinqnslui 
nnmdandi officinal. 
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either view we are said to bo cleansed (whether from 
guilt or from pollution) hy baptism. What docs this 
mean ? How does baptism in either of these senses 
waeh away sin ! The Protestant and scriptural answer 
to this question ie, that baptism cleanses from sin just 
as the word does. "We are said to be saved by the 
tiTith, to be begotten by the ti'uth, to be sanctified by 
the truth. This does not mean — 1. That there is any 
inherent, much less magic, power in the word of God 
as heai-d or read to produce tliese effects. 2. Nor that 
the word always and every where, when rightly pre- 
sented, thus sanctifies and saves, so that all who hear 
are partakers of these benefits. 3. Nor does it mean 
that tlie Spirit of God is so tied to the word as never 
to operate savingly on the heart except in connection 
with it. For infants may bo subjects of regeneration, 
though incapable of receiving the ti-uth. In like man- 
ner when the Scriptures speak of baptism as washing 
away sin. Acts 22, 10 ; or as uniting us to Ciuist, Gal. 
3, 27 ; or as making Christ's death our death, Kom. 6, 
i ; Col. 2, 13 ; or as saving us, 1 Pet. 3, 31 ; they do 
not teach— 1. That there is any inherent virtue in bap- 
tism, or in the administrator, to produce these effects ; 
nor 2. Tliat these effects always attend its right admin- 
istration ; nor 3. That the Spirit is so connected witli 
baptism tliat it is the only channel through which he 
communicates the benefits of redemption, so that all 
the nnbaptized perish. These three propositions, all 
of which Eomanism and liituahsm affirm, arc contrary 
to the express declarations of Scripture and to universal 
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experience. Multitiidea of the baptized are nuhoiy ; 
many of tlie unbaptized are sanctified and saved. 

How tlien is it true that baptism washes away sin, 
unites us to Christ, and secures salvation ? The an- 
swer again is, that tliis is true of baptism in f]ie same 
sense that it is ti-ue of the word. God is pleased to 
connect the benefits of redemption with the believing 
reception of the truth. And he is pleased to connect 
these same benefits witli the believing reception of 
baptism. That is, as the Spirit works with and by the 
truth, so he works witli and by baptism, in communi- 
cating tlie blessings of the covenant of grace. Tliere- 
fore, as we are said to be saved by the word, with 
equal propriety we are said to he saved by baptism ; 
though baptism without faitli is as of little effect as is 
the word of God to unbelievers. The scriptural doc- 
trine concerning baptism, according to the Reformed 
churches is — 1. That it is a divine institution. 2. That . 
it is one of the conditions of salvation. " Wliosoever 
believes and is baptized shall be saved," Mark 16, 16. 
It has, however, the necessity of precept, not the neces- 
sity of a means dne qua non. It is in this respect 
analogous to confession. " With the heart man be- 
lieveth unto righteousness, and with the mouth con- 
fession is made unto salvation," Rom. 10, 10. And 
also to circumcision. God said, "Tlio uncircumciscd 
male child — should be cut off from his people," Gen. 
17, 14. Yet children dying before the eighth day 
were surely not cut off from heaven. And the apostle 
teaches that if an uncircumciscd man kept the law, 
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^ his uncircumcislon was counted to liim for circum- 
cision," Horn. 3, 36. 3. Baptism is a means of grace, 
that is, a channel through which tlio Spirit confers 
grace ; not always, not upon all recipients, nor is it the 
only channel, nor is it designed as the ordinary means 
of regeneration. Faith and repentance are tlie gifts 
of the Spirit and fruits of regeneration, and yet they 
are recLuired as conditions of baptism. Consequently 
the Scriptures contemplate regeneration as preceding 
baptism. But if faith, to which all the benefits of 
redemption are promised, precedes baptism, how can 
those benefits bo said to be conferred, in any ease, 
through baptism ? Just as a father may give an estate 
to his son, and aftcrwai'ds convey it to him fonnally 
by a deed. Besides, the benefits of redemption, the 
remission of sin, the gift of tlie Spirit, and the merits 
of the Kedeemer, are not conveyed to the soul once 
for all. They are reconveyed and appropriated on 
every new act of faith, and on every new believing 
reception of the sacraments. The sinner coming to 
baptism in the exercise of repentance and faith, takes 
God the Father to be his Father ; God the Son, to be 
his Saviour ; and God the Holy Ghost to be his Sancti- 
iier, and his word to be the rule of his faith and prac- 
tice. Tlie administrator then, in the name and by the 
authority of God, washes him with water as a sign 
of the cleansing from sin by the blood of Chi-ist, and 
of sanctification by the Holy Spirit; and as a seal to 
God's promise to grant him tliose blessings on the con- 
dition of the repentance and faith thus pnblicly avowed. 
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Whatever lie may liave experienced or enjoyed before, 
this is the public conveyance to bim of the benefits 
of tlie covenant, and his inauguration into the number 
of the redeemed. If be is sincere in his part of the 
service, baptism really applies to him the blessings of 
which it is the symbol, 4. Infants are baptized on the 
faith of their parents. And tbeii' baptism secures to 
them all the benefits of the covenant of grace, pro- 
vided they ratify that covenant by faith ; just as 
circumcision secured the benefits of the theocracy, 
provided those circumcised in infancy kept the law. 
The doctrine of baptismal regeneration, that is, the 
docti'ine that inward spiritual renovation always at- 
tends baptism rightly administered to the unreeisting, 
and that regeneration is never effected without it, is 
contrary to Scripture, subversive of evangelical reli- 
gion, and opposed to universal experience. It is, more- 
over, utterly irreconcilable with the doctrine of the 
Heformed churches. For that doctrine teaches that 
all the regenerated are saved. " Whom God calls 
them he also glorifies," Eom. 8, 30. It is, however, 
plain from Scripture, and in accordance with the faith 
of the universal church, that multitudes of the baptized 
perish. The baptized, therefore, as such, are not tlie 
regenerated. 

Tlie foregoing remarks are intended to show in 
what sense the Kcformed understand tliia and similar 
declarations of Scripture. Christ purifies bis chiu-eh 
by baptism. That is the initiatory rite ; which signi- 
fies, seals, and applies to believers all the benefits of 
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the Eedeemer's death. The apostle is speaMng of tho 
church, tlie body and bride of Christ, and of the effect 
of baptism on those who constitute that church, not of 
its effect on tliose who are not included in the covenant 
and ai-e aliens from the commonwealth of Israel.* 

* Quod Baptismo nos ablui docet Paulus, ideo eat, qnod illic nobia 
a.bIudonem nostram festatur Dcua, ct slmul cfficit qnod fignrat. Ni^ eDiai 
coEJnnctn esset rei verltus, aut eshibitio, quod idem est, impropria haso 
loqutio essot. Bnptismus cat layaornm aaimHC. Intcrea caycndum, d6 
quod uniua Dei est, vel ad signum, vel ad ininistrom, transferatur ; hoc est^ 
□t minUter cenEetur ablutiaois auctor, ut aqua ptitetur animae eordes pur- 
gaco ; qnod nonniai Christi Bangnini convenit. Dflniqna caTendum, ne 
uHa fiduciae uosfrae portio yel in elemento, vel in homine hoereat. Quando 
tie demnm varus ac rectus sacraaienti usua «Sl, recta noa ad Cluistuni 
manu ducere, et in ipso aistcrc Qnod autem aliqui in hoc baptism! elo^o 
raa^a cstenuando sudant, ne agno nimlum tribuatnr, ei vocetur animae 
lavacmm -, pcrperam facinnt. Nam primum apostolus non dooet signum 
esse, quod mimdet sed asaerit solins Doi case opus. Est ergo Deus qui 
TOundat ; nee transferri hoc honoris ad signum fas eat, aut signo communi- 
cari. Vcrum aigno Deum tanquam organo uti, non eat absurdum ; non 
quia virtus Dei inoluaa ait in fligno, sed quia nobis earn pro imbcoilitatis 
nostrae captu tali admioieulo diatribnat. Id qnoadam male habef, quia 
putant SpirituL sanoto anforri, qnod cat ejus proprium et quod iUi acriptura 
pasam vjndicat Sed falluntur i nam ita Deua per signum agit, ut tola 
agni cffioacia nibilominua a Spiritu auo pendeat. Ita nibil plus aigno tri- 
buitnr, qaam ut at inferina organum, et quidem a seipso inutile, nia qua- 
tenus aliunde vim snam mutuatur. Quod praeterea verent.ur ne libertoa 
Dei sit alligntijr, frivolum est. Ncque enim afExa est aignia Dei gralda, 
^oin citra adminietiitim signi libere earn dialribnat, si velit^ denude muM 
agnum recipinnt, qui tamcn gradae doq £unt participea, quia aignum omni- 
bus est commune, hoc est, bonis indifforenter ac malia ; Spiritna autem 
nonnia elcctia confertor ; afqui aignum, ut disimus, absque Spintu est 
inefGeax. Calvis. 
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There is one other remark Boggeated by this pas- 
sage. The turning point in the discussion between 
Baptists and Paedobaptists, so far as the mode of bap- 
tism is concerned, is, whether it is in its essential 
nature an immersion, or a ■washing. If the former, 
lhen tliere is but one mode in which it can be adminis- 
tered. If tlie latter, it may be administered in any 
mode by wliich washing can be effected, either by 
sprinkling, affusion, or immersion. In the passage 
before us, it is said to be a " washing with water." 

The principal exegetical difficulty in this verse is 
the explanation of the words e'c p^fiari, hy the word. 
'Prjfia is used not only for any particular dictum, whe- 
ther command, promise, or prophecy, but also for the 
word of God collectively, and that either with or with- 
out the article ; Eom. 10, 8. 17. Eph. 6, 17. These 
words may be connected, as is commonly done, with 
the preceding clause, ' washing of water.' The idea 
then is that this washing with water is connected with 
the word. It is not an ordinary ablution, but one con- 
nected with the word of God. Tliis is considered a 
description of baptism, which is by that connection 
distinguished from all other washings. By the word 
may then be understood either, the formula of baptism, 
or the promise of remission of sing and regeneration 
of which baptism is the sign and seal, and which is 
the special object of faith to the recipient of the sacra- 
ment. Luther's translation is, " Durch das Wasserbad 
;.m "Wort ; " according to the saying of Augustine, 
which he often quotes, accedit vsrbum ad elementum et 
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j^ sacramenium. To this interpretation it is objected, 
first, that if pij/ia be made to moan any thing more than 
the word of God in general, whether the command to 
baptize, or the promise, or tl:e fcrmizla of baptism, it 
must have the ai-ticlc. It should be, with the word. 
But the article is wanting in tlte Greek, Secondly, 
the obscurity of the expi'cssion, " washing of water 
with the word," or, " baptism with the word," Third- 
ly, that in order to justify the connection in question, 
the passage should read, Tip XovrpS rov vSaros to>, or, 
Tov h p^/iaTi. Had Paul thus written there would, 
indeed, be no question as to the connection intended, 
but the exceptions to the rule requiring flic coimeeting 
article in such cases, are very numerous in Paul's 
writing^. Still its absence is certainly in favour of 
seeking another construction, if such can be found. 
Others connect tlie words ev p^fiarc, with KaOaptam, 
and make them cxplanatoiy of tlie preceding clause, 
' Having purified it by the wasliing of water, i. e. 
having purified it by the word.' Put tliis is certainly 
unnatural, first because Kadapiaaj has in tw 'KouTpoi, 
ktX., its limitation ; and secondly, because the phrase 
" washing with water," needs no explanation. The third 
method of explanation is to connect the words with 
o^ida^, ' Chiist cleansed his chui-ch, by the word, hav- 
ing purified it with the washing of water,' The sense 
is thus good. In John 17, 17, our Lord prays, " Sanc- 
tiiy tlicm by thy truth ; " and every where in Scripture 
the word of God is represented as tlie gi-eat means of 
sanctification. l^s interpretation is adopted hy many 
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s Riiekert, Meyer, and "Winer 
The position of the words, however, is eo decidedly in 
favour of the first mentioned explanation, that it has 
commanded the assent of the great body of inter- 
preters. 

V. 27. The ultimate end for which Christ gave 
himself for the chuich, and for which he sanctifies it, 
is to present it to lumselt, i e to gain it for himself 
as his peculiar possession There are two questions 
raised by commentatois aa to this verso. Tlie first 
concerns tlie natuie of the metaphor here employed; 
and the second, the time contemplated in which Christ 
is thus to present the chuich to himself. Some, al- 
though very few, aigue liom the character of the 
epithets, without spot and blamdas, hero applied to 
the churcli, tliat the figure la derived from law of 
sacrifices. Chnst is to pi esent the church to himself 
AS an offering without defect. But 1, Tliis is entirely 
out of keeping with the whole context, which has refer- 
ence to the conjugal relation, and is intended to illus- 
trate the union between Christ and the church, by a 
reference to that between the bridegroom and the 
bride. 2, The comparison of the church to an offering 
is not only out of keeping with the context, but with 
the M'hole current of scriptural representation. "Whereas 
the comparison of it to a bride is appropriate and 
famiUar. 3. The epithets in question, though often used 
in reference to sacrifices, are not only appropriate, but 
are actually employed to express personal or corporeal 
beauty, which is here the symbol of inward purity. 
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A larger number of commentatoi-e take the ground 
iJiat the end contemplated in this verse is accomplished 
in tlic present life. In other words, that the state of the 
church here described is one attained in tliis world. 
Of those who take this view, some, as the ancient Pela- 
gians, interpret the passage as teaching that perfect 
iioliness is not only attainable, but is actually attained 
by believers before death. Others do not undei-stand 
the passage as speaking of holiness, but of propitiation, 
winch is effected once for all. In this view it is paral- 
lel to Heb. 10, 10, where we are said to be " sanctified 
by the offering of the body of Christ once for all ; " 
and ver. 14, where it is said, " By the one offei-ing up 
of himself he hath for ever perfected them that are 
sanctified." Botli of these passages in Hebrews evi- 
dently refer to the perfection of Christ's sacrifice, and 
they undoubtedly prove, what no one questions, that 
the words a^id^eip and icadapl^eiV; here used, may ex- 
press sacrificial purification or expiation. But tliis is 
far from proving tliat these words, and especially the 
former, are to be so taken here. To sanctify is com- 
monly, in Scripture language, to make spiritually holy, 
and this sense is far better suited to the contest than 
any other meaning of the word. But if the design of 
Chi'ist's death as hero expressed is to render his church 
perfectly holy, then there can bo no debate as to the time 
when this end is to be accomplished. For even should it 
be granted, that here and there one among the multitude 
of believers docs attain perfection in this life, of which 
neither Scripture nor experience afi^ords any example. 
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still this cannot be affirmed of the whole body of be- 
lievers. The great majority of commentators, there- 
fore, from Augustin down to the present time, under- 
stand the apostle as stating what is to take place when 
Christ comes the second time to be admired in all tliem 
that believe. It is then, when tlie dead are raised in 
the likeness of tlic Son of God, and when those who 
shall be alive shall be changed-— when this corruption 
shall have put on incori-uption, and this mortal shall 
have put on immortality— it is then that the church 
shall be " as a hride prepared for her husband," Eev, 
21, 2, and 19, T-9. 

"Iva •jt-apaaTtjay depends upon what immediately 
precedes : " having purified it that he might ^esent it" 
i. e. cause it to stand before or near him as a bride. 
So the apostle writing to the Corinthians says, he had 
" espoused them to one husband, irapSevov ayvijv irapa- 
ffrrjaat, rS Xpicrri^, to present you as a chaste virgin 
unto Christ" Here the figure is somewhat different. 
Clirist presents the clim'ch to himself, auro? eavrm* /le 
and no other, to himself. lie does it, lie gave him- 
self for it. He sanctifies it. He, before the assembled 
nniverse, places by his side the hride purchased with 
his blood. He presents it to himself a glorious church. 
That is glorious which excites admiration. The church 
is to be an object of admiration to all intelligent beings, 
because of its freedom from all defect, and because of its 

* The common Test teB^saiTJji; instead of oWt. The latter readinc 
OQ tie tmtlioiitj- of the MSS. ABDFG, Las, aace Grieshaoh, been iilmoat 
BnivcrsaUy adopteil. 
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abaolute perfection. It is to be conformed to the glori- 
fied Immanity of the Son of God, in the presence of 
which the disciples on the mount became as dead men, 
fljid from the clear manifestation of which, when Christ 
comes the second time, the heavens and the earth are 
to fieo away. God has predestined his people to be 
conformed to the image of his Son. And when he 
shall appear, we shall he like him, for we shall see him 
as he is, 1 John 3, 2. The figure is preserved in the 
description here given of tlic glory of the consummated 
church. It is to be as a faultless bride ; perfect in 
beauty and splendidly adorned. She is to bo without 
spot or wrimMc or (my sieoh tJimg, i. o. without any 
thing to mar her beauty, free from every indication 
of age, faultless and immortal. What is thus expressed 
figuratively is expressed literally in the last clause of 
the verse, that it should he hohf and without ilame, 
ayia Kal afirofio^. Compare 1, 4, where it is said God 
hath chosen us, ehai, dytov; Kal a/iilifiowi. It is, there- 
fore, the original pui-pose of election formed before the 
foundation of the world, that is to be fulfilled in this 
consummation of tlie church. 

V. 28. So ought men to love their wwes, as t/ieir own 
bodies. This does not mean that men ought to love 
their wives so as they love their own bodies ; as 
though the particles so and as, o^tcoi and (U9, stood 
related to each other, O5t(09, so, at tlie beginning of 
the verse, refers to the preceding representation. As 
Christ loves the church and gave himself for it, and as 
the church is his body, so, in like manner and agreeably 
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to the analogous relation between tliem, Inisbanda 
ehoold love tlieir wives as, i. e. as being, or because 
they are, tlieir own bodies. Chriet loves his church 
because it is his body. Husbands should love their 
wives because they are their bodies. 'Ji?, as, before 
the latter member of the sentence is not comparative, 
but argumentative. It does not indicate the measure 
of the husband's love, as though the meaning were, he 
should love his wife as much as he loves his oivn body. 
But it indicates the nature of the relation which is the 
ground of his love. He should love his wife, because 
she is his body. 

How is this to be understood ? In what sense does 
the apostle say that the wife is the body of the hus- 
band, or, in the following verse, that they are one 
flesh ? It is plain— 1. That this does not refer to any 
material identification. "When Adam said of Eve, "This 
is bone of my bones, and flesh of my flesh," Gen. 2, 23, 
reference was no doubt had to her being formed out 
of Ws substance. But as these terms are used to ex- 
pre^ the relation of all wives to their husbands, they 
must have some other meaning than sameness of sub- 
stance. 2. It is also plain that these terms are not to 
be understood in any sense inconsistent with the sepa- 
rate subsistence of husband and wife as distinct 
persons. Tlie consciousness of tlie one is not the con- 
sciousness of the other. 3. It is further plain tliat tlio 
marriage relation is not essential to the completeness 
or perfection of our nature, in all states of its existence. 
It is to cease at the resurrection. In the future state 
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men are to be, in this respect, like the angels of God, 
neither marrying nor given in marriage. 4. On the 
other hand the niaiTiage union is not merely one of 
interests and feeling. Huehands and wives are in such, 
a sense one, that tlie husband is the complement of the 
wife and the wife of the husband. The marriage rela- 
tion is necessary to the completeness of our nature and 
to its full development in tlie present state. Some in- 
deed, as Paul, may attain a higher degree of perfection 
in celibacy than in marriage. But this arises from 
some peculiarity of character or circumstances. There 
are faculties and virtues, excellencies and feelings, 
which are latent until developed in the conjugal rela- 
tion. The Romish doctrine, therefore, which degrades 
marriage as a state less holy than celibacy, is contraiy 
to nature and tlie word of God. 5. Besides tliis oneness 
between husband and wife arising from the original 
constitution of their natiu'e, rendering the one neces- 
sary as the completion of tlie other, tliere is doubtless 
a oneness of life involved in our Lord's declaration, 
" They are no more twain, but one flesh," which no 
one can understand. 

Such being the nature of man'iage, it follows : — 
1. Tliat it is a union for life between one man and one 
woman ; and consequently that bigamy, polygamy, 
and voluntary divorce are all inconsistent with its 
nature. 2. That it must be entered into freely and 
cordially by the parties, i. e. with the conviction that 
the one is suited to the other, so that they may com- 
plement each other, and become one in the scriptural 
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sense of those words. All coercion on the part of 
parents, therefore, is contraiy to tlio nature of the 
relation ; and all marriages of mere convenience are 
opposed to the design of tlie institution, 3, The State 
can neither malfe nor dissolve tlie marriage tie. It 
may enact laws regulating the mode in which it shall 
be solemnized and authenticated, and determining its 
civil effects. It may shield a wife from ill-usage from 
her liusTjand, as it may remove a child from the cus- 
tody of an incompetent or cruel parent. "When the 
union is in fact dissolved by tlio operation of the divine 
law, the State may ascertain and declare the fact, and 
free the parties from the civil obligation of the con- 
tract. But it ie impossible that the State should have 
authority to dissolve a union constituted by God, the 
duties and continuance of which are determined by his 
law. 4. According to the Scriptm'es, as interpreted 
by Protestant churches, nothing but the death of one 
of the pai'ties, or adultery, or wilfal desertion, can dis- 
solve the marriage contract. When either of the last 
mentioned causes of dissolution is judicially ascertained 
and declared, tlie injured party is free to contract a 
new marriage. 

It is of vital importance to the best interests of 
society that the true doctrine of marriage, as taught in 
tliis passage and in other portions of God's word, should 
be known and regarded. Tlie highest social duty of a 
husband is to love his wife ; and a doty which he can- 
not neglect without entailing groat injury on his own 
soul as well as misery on his household. Tlie greatest 
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social crime, next to murder, which any one can com- 
mit, is to seduce the affecfioos of a wife from her hus- 
band, or of a husband from his wife. And one of the 
gi-eatest evils which civil authorities can inflict on 
society, is tlie dissolution of the marriage contract (so 
far as it is a civil contract, for further tlie civil author- 
ity cannot go), on other than scriptural grounds. The 
same remark may be made in reference to all laws 
which tend to make those two whom God has pro- 
nounced one, by giving to the wife the right to carry 
on business, conti'act debts, hold property, sue and be 
sued, in her own name. Tliis is attempting to correct 
one class of evils at the cost of incurring others a 
hundred-fold greater. The word of God is the only 
sure guide of legislative action as well as of individual 
conduct. 

If, as the Scriptures teach, husband and wife are 
one, he that loveth Ms wife loveth himself, for she is 
himself. This is the language of God, originally re- 
corded in Gen. 2, 24, and repeated by our Lord, Matt 
19, 4-6, who after citing the passage in Genesis, adds, 
" Wherefore they are no more twain, but one flesh." 
Calvin, in his comment on the passage in llatthew, 
says, IIoc autem axioma smnit Christus, Ab initio 
Deiis marem adjunxit feminae, ut duo efficerent inte- 
grum liominem. Ergo qui usorem repudiat, quasi 
dimidiam sui partem a scipso avellit. Hoc autem 
minime patitur natnra, ut corpus suum quispiam dis- 
cerp^t. Neither God by the mouth of Moses, nor our 
Lord says simply that husband and wife ought to be, 
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but that tliey are one. It is not a duty, "but a fact 
■whicli they announce. So also it is a fact which the 
apostle declares when he says, " He tliat loves his wife 
lores himself." 

V. 29, Conjugal love, therefore, is as much a dic- 
tate of nature as self-love ; and it is just as unnatural ibr 
a man to hate his wife, aa it would be for him to hate 
himself, or bis own body. A man may have a body 
which does not altogether suit him. He may wish it 
were handsomer, healthier, stronger, or more active. 
Still it is his body, it is himself; and he nourisheth it 
and cheiTslies it as tenderly as though it were the best 
and loveliest man ever had. So a man may have a 
wife whom he could wish to be better, or more beauti- 
ful, or more agreeable ; still she is his wife, and by the 
constitution of nature and ordinance of God, a part ot 
himself. In neglecting or ill-using her he violates tlie 
laws of nature as well as the law of God. It is thus 
Panl presents the matter. If the husband and wife are 
one flesh, the husband must love his wife, "/or no man 
ever yet hated his own flesh, but nourislieth and cher- 
isheth it." 'EKTpijieiv is properly to nourish ujj, to 
train up by nurture, as a parent a child ; comp. 6, 4. 
&d\Treii' is, to warm, to cherish as a mother does an 
infant in her bosom. Both terms express tenderness 
and solicitude, and therefore both are suited to express 
the care with which every man provides for the wants 
and comfort of his own body. 

Kadoj^ Kal, even as also, XpiaTOi ryv iKK\rj<jiav, 
Christ the church, i. e. Christ also nourishes and 
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; the ehurcli as a man does liis own body. 
Tlie relation between a man and bia wife is analogous 
to that between a man and his own body. And t]ie 
relation between Christ and his churcJi is analogous 
to that between a husband and his wife; therefore 
Christ nourishes and cherishes the church as man does 
Ills own body. 

V. 30. This verse assigns the reason of tho preced- 
ing declaration. Christ acts towards his church as a 
man docs towards his body, for we are memlcTs of hie 
lodij. This might mean simply that we stand to him 
III the same intimate and vital union, that a man's body 
sustains to the man himself. But the meaning is ren- 
dered more definite by the words which follow, ia -rrn 
aapKb<; aurov ical ix twu oarewv avrov ;* not members 
of, but derived from, and partakers of, his flesh and his 
bones. Tliis is the signiiication of the words, wLatevei- 
their meaning may be. 'Ek expresses derivation and 
participation. This is one of tlie most difficult passages 
in tlie Bible. Tlie doctrine which it teaches is declared 
by the apostle, in a following vei-se, to be a great mys- 
tery. Any explanation, therefore, wliich dispels that 
mystery, and mates Uie doctfine taught pei-fcetly in- 
telligible, must be false. All that can properly be 

* These words arc omitted In MSS. A B 17, and ia tho Coptic and 
Etfiiopio varsions, and are left out of the text bj Lachmaiin and Tiaohon- 
dorf. Tlio other Uncial MSS., lie Sjri:ic reraion, fhe Fathers, arc m their 
faTOnr. Tlicy are required by t3ie context, and their omi^<on is eaail/ 
uocouated for. Eren Mill smi GrieE'oach retain them, as do aU othei 
editors, and the ooTnmentatorB almost without esception. 
22 
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attempted is to guard against false interpretations, and 
leave the matter just where tlie apostle leaves it, ss 
somethiBg to be believed and reverenced but not un- 
derstood. 

The lowest explanation of the passage before us is 
that which departs entirely from the signification of the 
words, and supposes that the apostle intended to teach 
nothing at all as to the nature of our union with Christ, 
but simply to affirm the fact. Husbands and wives are 
intimately united, and so are Christ and his church. 
This is no explanation at all. It is simply saying that the 
apostle meant nothing, or nothing specific, by what he 
says. The Scriptures teach in general teims that Christ 
and his people are one. When our Lord says tliey are 
one as the vine and its branches are one, he teaches 
soraetliing more than the mere fact of union between 
himself and his people. So, too, when the apostle says 
the nnion in question is analogous to that between 
Adam and his posterity, he teaches not only the fact 
but also one aspect of its nature. In like manner, when 
he illustrates it by a reference to the conjugal relation, 
and says that the point of analogy is that as Eve vras 
formed out of the flesh and bone of Adam, so we are 
partakers of the flesh and bones of Chiist, it is impos- 
sible that nothing more should be meant than that we 
are nnited to him, 

A second interpretation takes the words figuratively, 
and supposes the apostle meant that as Eve derived 
her physical existence from Adam, so we derive our 
spiritual existence from Christ. Tliis interpretation 
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has many advocates from ChryEostom downwards, but 
it ie liable to tlie same objection as the preceding. It 
refuses to admit what the apostle asserts. He says not 
merely that we derive our life from Christ, which is 
true ; but also that we derive our life from his flesh, 
and are partakei-s of it. This must mean sometliing 
more specific than shnply that Christ is the author of 
our life, and that he lives in us.* 

A third view of the passage assumes that the refer- 
ence is to the incarnation. We are partakers of the 
flesh of Christ because we have the same human nature 
which he assumed. In Heb. 2, 10, it is said, " Both 
he that sanctifleth and they who are eanctifled wre all 
of one," i. e. of one nature ; and in ver. 14, " Foras- 
much then as the children were partakers of flesh and 
blood, ho also himself likewise took part of the same." 
These and similar passages do indeed prove that one 
of the essential elements of the union with Christ is this 
community of nature. And it is also true that the 
more specific nnion mdicated in the text presupposes 
and rests upon the fact of the incai-nation. But the 
incarnation cannot be what Paul here refers to. The 
incarnation consists in the eternal Sou of God takmg 

* DieseFormdcsAnsilrackEistlicminiicenzvonGen. 2, 23, woAdam 
aie Entstehung dor Eva ana scincm Gcluinen nnd ans scmcm Fklsche 
ansspricht, wclcher Entstetung das genotiaeliB Verliiltniss dsr Christen zn 
Chiiato analog ist, naturlich nicht phyeioh, Bondem im geistlichen, wijrj. 
(iwActi Knne, in so fern die chriatliehe Dasdn wtd Weien, der Christen, 
em C'/iriaio originirt, in CliHsto scin Frinc^ium ceaCTuU ktU, wiepkyiieher 
Wcine Ena aas Adam hiTTii/irle, Meveb. 
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to himself a true body and a roasonaUc soul ; bill 
the union here spoken of aiiiios from our participa- 
tion of Christ's body ; that is, of his flesli and ot his 
hones. It is not his taking onr iesh and blood, but 
oar partaking of his, after he had assumed them, that 
is here asserted. Besides, BO far as the mere assump- 
tion of human nature is concerned, it is a bond of union 
between Clirist and the whole human race ; whereas 
the apostle is hero speaking of a union with Christ 
peculiar to his people. 

Fourth ; Eomanists, Lutherans, and the elder Cal- 
Tinists, as Calvin himself and Beza, seek a solution 
of this passage in the Lord's Supper. As in that 
ordinance we arc said to partake of the body and blood 
of Christ, it is assumed that the miion here spoken of 
is that which is tliereby effected. "We are " one flesh " 
with him, because we partake of his flesh. This of 
couree is differently understood according to the dif- 
ferent views entertained of that saerament. Eoman- 
ists, believing that by the act of consecration tlie whole 
substance of the bread is transmuted into the substance 
of Christ's body, which is received by the communi- 
cant, of course believe that in the most literal sense 
of the words, we are iesh of his flesh. Lutherans, 
allhougli they believe tliat the bread remains bread 
in the Eucharist after consecration, yet as they hold 
that tlie ti-ue body of Christ is locally present in, with 
and under the bread, and is received by the month, 
come to the same conclusion as to the nature of the 
union thereby effected. Partaking literally of Christ's 
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flesh, Chi-iBtians are literally of one flesh with him. 
Calvin did not hold that Christ's hody was locally 
present in the Lord's Supper, nor that it was received 
by the month, nor that it was received in any sense 
by unbelievers. He did hold, however, tliat the sub- 
stance of Christ's glorified body, as enthroned in 
heaven, was in some miraculous way communicated to 
believera together with the bread in that ordinanca 
He, therefore, undei-stands the apostle as here referring 
to that fact, and asserting that we are members of Christ's 
body because the substance of his body is in tlie Euchar 
rist communicated to us.* There are two objections to 
these inteii^retations : — 1. That, according to the com- 

" Dicit nos ene ejus memtra, ex carne el osHbia, Primum non est hjper- 
bolica loqnutio, sed simplex ; deiudo non tantum signiScat Cluistiim esse 
nahiniB nostrae participem, scd altius quiddam eiprimera voluit, kbI ^;i^o- 
TutiiTfpov. Refert enim Moas verba, Gen, 2, 24. Quis ergo exit ecnsns ? 
qnemadniodum Heva ex Adae mariti sui substantia formata eal, at esset 
quasi para Ulius ; ita nos ut simns vera Christi jaerabra, sulistantiae ejus 
oommunioatione nos ooalcscenj in unma corpus. Denique earn nostri, 
cum Clitisti) imionEm Lie Panlua describit, cujus in sacra coemi symbo- 
1am ct pigims nobis datur . . . Panlus nos es membris et OEsibn? Christi 
osse isstatnr. Miramur ergo si corpus suum in coeaa rraendum nobis es- 
hibet, nt at nobis vitae aetemac alimeatum ? ita osteiidimua nullam aM 
in coena repraeseDtationem docere, nisi cujua cffcclus et Veritas hie a 
Fanlo pmedicatur. CawiB. 

On the following Terse, lie says, Totum auteni es eo pendet qnod uior 

nos et Cbristuni, quod Be quodommodo in nos transfundit Neque enim 
ossa aumus ex ossibns ejus, et oaro ea cnrne, quia ipse nobiseum est hozaoj 
sed quia Spiritus sul virtute noa in corpus auum inserit^ nt yitam ex 60 
liauriamus. 
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mon belief of the Keformed clim'chcs, the Bible teaches 
no such doctrine eoneemiDg tlie Lord's Supper, as 
either of these Bcveral views of the passage euppoaea. 
3. That there is not only no allusion to the Lord's Sup- 
per in the whole context, but the terms here employed 
are never uaed in Scripture when treating of that 
ordinance. "Body and blood" are the aacramental 
words always used, and never " flesh aud bones." 
The reference is to the creation of woman and to the 
marriage relation, and not to the Eucharist. 

Fifth ; The advocates of that philosophical form of 
theology of which Schleiermacher was the founder, 
understand the passage before us to teach that we arc 
partakers of the theanthropie life of Christ. The lead- 
ing idea of that system, so far as the person of Christ 
is concerned, is the denial of all dualism. lie has but 
one life. That life is not human, and not divine, but 
divine and human, or human made divine. Neither 
is there any dualism as to soul and body. These are 
the same hfe under different manifestations. To par- 
take of Christ, is to partahe of his life. To pai'tate 
of his life, is to partake of his theanthropie nature. 
To partake of his tlieanthropic nature, is to partake 
of his human, as well as of his divine nature ; and to 
partake of his human nature is to partake of his body 
as well as of his soul and divinity. We partake of the 
theanthropie nature of Christ, as we partake of the 
corrupt human nature of Adam, The life of Adam is 
the general life of his race, manifested in the indi- 
viduals composing that race. Tlie theanthropie life 
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of Christ is the general life of the ehureh, manifested 
in its members. The chnrch is the development of 
ChiTst, as tlie human race is the development of Adam ; 
or as the oak or forest is the development of an acorn. 
As, therefore, we are said to be flesh of Adam's flesh 
and bone of his bones, in tlie same sense and wltli the 
same propriety, are we said to be flesh of Olnist's flesh 
and bone of his bones.* The correctness of this ex- 
planation depends on the correctness of the system 
on which it is founded. As a theology, that system is 
a revival of the SabeUian and Eutychian heresies ; and 
as a philosophy, it is in the last resort pantheistic. It 
makes the life of God and the lite of man identical. 
God lives only in his creatures. 

Sixtli ; We must content ourselves with briefly stat- 
ing what the apostle affirms, guai-ding against a per- 
version of his language, and making some approxima- 
tion to its meaning -without pretending to dissipate 
the mystery which he teaches ns rests upon tlic subject. 

» OLS"AUSE.-i, in Iiis comment on this verse, sajs ; Niett dio ffisat^ 
Gcburt ist es zunadist, von der hier die Eede ist, die ktilkhe Soito wird 
hier und v. 31, xu naadrueklich hervorgeliolien ; es ist die Selbstmitthei- 
long seines gSttlich-mensclilicliBn Wesena, wodurch Christos nns lu seinem 
Fleiscli nnd Beln maoht^ er giebt den Seinigen sain Fleisoh au esseo, sein 
Bint zu trinlieQ. Oa tho following verse he remarks : Wie wir za v. 30, 
Eahen, dass d[e Glilnhigcn von ChriEti Fleiscli und Be[n sind, well eie seiner 
verklarten LeibllcUfeeit theillmftig wnrden ! so ist hier auch die crJpJ fiia 
mit Beziehung unf die Mittheilong des Fleiscbes und Blulcs Christi an 
seine Glanbiger xu verstcheii. Dies soin gottlich-menschlichas Wesen theilt 
der Erloser zwar anch im Glaubcn mit (John 6, 4u) aher die intensiTesta, 
ooncenfririestc Mitthdlung desselben crMgt im heiligen AbendmatL 
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The text asserts — 1. That we are members of Christ a 
body. 2. Tliat we arc partakers of his flesh and of Ids 
bones, in such a sense that our relation to Christ is 
analogous to Eve's relation to Adam. 

Tlie three general interpretations of the passage are, 
First, Tliat as Eve derived hei- physical life from Adam, 
BO we derive our spiritual life from Clirist. This says 
too little, as it leaves out of view the specific afflnna- 
tion of the text. Second, That as Eve was formed out 
of the substance of Adam's body, so we are partakers 
of the substance of Christ's body. This is Calvin's 
interpretation, which includes the views given by 
liomanists, by Luthei-ans, and Transcendcntalists. This 
goes beyond the declaration of the text, and imposes a 
meaning upon it inconsistent with the analogy of Scrip- 
ture. Tlie third interpretation takes a middle gi-ound, 
and understands the apostle to teach, that as Eve de- 
rived her life from the lody of Adam, so we derive our 
life from the hody of Christ, and as she was partaker 
of Adam's life, so we ai-e pai-takers of tlie life of Christ. 
Tlio doctrine taught, therefore, is not community of 
substance between Christ and his people, but commu- 
nity of life, and that the source of life to his people is 
Christ's flesh. 

In support of this interpretation it may be urged : 
1. Tliat it leaves the passage in its integrity. It nei- 
ther explains it away, nor does it make it assert more 
than the words necessarily imply. The doctrine taught 
remains a great mystery, as the apostle declares it to 
be. 2. It takes the terms employed in their ordinary 
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and natural senso. To partake of one's flesh and blood, 
docs not, in ordinary life nor according to scriptural 
usage, mean lo partake of liis substance, biit it does 
mean to partake of bis life. The substance of ■which 
the body of any adult is composed is derived exclu- 
sively from his food and from the atmosphere. A few 
years after the formation of Eve not a particle of 
Adam's body entered into the composition of her 
frame ; and yet she was then as truly as at the begin- 
ning, bone of his bone and flesh of his flesh, beeanse 
derived from him and paa-taker of his life. For the 
same reasons and in the same sense we are said to be 
flesh of Adam's flesh and bono of his bones, although 
in no sense partakers of the substance of his body. In 
like manner nothing is more common than to speak 
of the blood of a father flowing in the veins of his 
descendants, and of their being his flesh. This moans, 
and can only mean, that they are partakers of his life. 
There is no commtmity of substance possible in the 
case. What life is no man knows. But we know that 
it is not matter ; and, therefore, there may be com- 
munity of life, where there is no community of sub- 
stance. There is a form of life peculiar to nations, 
tribes, families, and individuals ; and this peculiar type 
is transmitted from generation to generation, modify- 
ing the personal appearance, the physical constitution, 
and tlic character of those who inherit it. "When we 
speak of the blood of tlie Hapsburghs, or of the Bour- 
bons, it is this family type that is intended and nothing 
material. The present Emperor of Aush'ia derives hie 
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peculiar type of physical life from the head of his race^ 
but not one particle of tiie substance of his body. 
Hnsband and wife aro in. Scripture declared to be one 
flesh. But here again it is not identity of substance, 
but community of life that is intended. As, therefore, 
participation of one's flesli does not in other connec- 
tions, mean participation of his substance, it cannot be 
fairly understood in that sense when spoken of our 
relation to Christ. And as in all analogous cases it 
does express derivation or community of life, it must 
be 80 understood here. 

3. It is clearly taught in Scripture that the nnion 
with Christ here described is essential to salvation. 
It is also clearly taught in the word of God, and held 
by all Protestants, though not by Komanists, that 
believers under the Old Dispensation were fully saved. 
Whatever, therefore, is the nature of the union with 
Christ here taught, it must be such as is common to 
believers who lived before and to those who live after 
the advent of Clmst. It is possible that the saints 
under the Old Dispensation should have derived their 
life from the body of Christ, as he was the Lamb slain 
from the foundation of the world, but it is not possible 
that they could bo partakers of the substance of his 
body, or of his glorified humanity. The passage before 
us, therefore, cannot teach any such community of 
substance, 

4. The community of life with Christ and deriva^ 
tion of life from his flesh, which is the doctrine this 
in!erpr elation supposes the passage before us to teach, 
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is a doctrine elsewhere taught in Scripture. We are 
not only said to be saved by his body, Rom. T, 4 ; by 
iiis blood, Eph. 2, 13 ; by his flesh, 2, 15 ; by the body 
of his flesh. Col. 1, 23 ; but his flesh is said to be our 
life, and participation of it is said to be the source of 
eternal life. " Except ye eat the flesh of the Son of 
Man, and drink his blood, ye have no life in you, 
Whoso eateth my flesh and drinlcetli my blood, hath 
eternal life." John 6, 53. 54. 

The union, therefore, between Christ and his people 
is mysterious. It may bo illustrated, but cannot be 
fully explained. It is analogous to the union between 
husband and wiie, who are declared to be one flesh to 
express their community of life ; and especially to the 
union between Adam and Eve because she derived her 
life from his flesh. As the relations are thus analogous, 
what is said of the one may be said of the other. To 
prove this, and to justify the use of the language which 
he had employed, the apostle cites the language of God 
in Gen. 2, 24. Ver. 31. For this cause shall a mmt, 
lea/66 his father and Tnotk&r, and shall he joined vmto 
his v>ife, and they two sliall te one flesh. That is, be- 
cause tlie relation between husband and wife is more 
intimate than any other, even than that between 
parents and children ; therefore a man shall consider 
all other relations subordinate to that which he sus- 
tains to his wife, with whom he is connected in the 
bonds of a common life. As the Scripture speaks in 
such tcrais of the conjugal relation, the apostle was 
instified in using the same terms of the union between 
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Christ and liis people. They also are one flesh because 
they have a common life, and because his jjeojile de- 
rive their life from his flesh as Eve derived liers from 
the flesh of Adam. 

Tlie principal diflicnlty here relates to the connec- 
tion. The passage stands thus : ' We are members 
of Christ's body, of his flesh, and of hie bones. For 
tins cause a man shall leave liis father and mother, 
and be joined to his wife, and they two shall be one 
flesli.' There is an apparent incongruity between the 
premises and the conclusion. How does our being 
members of Christ's body, prove tliat a man should 
leave liis father and mother and be joined to his wife ? 
Tliere are three methods of getting over this difficulty. 
First, some assume tliat there is no connection between 
the two verses, but that the Slst refers hack to tlie 28tli. 
The sense would then be, ' A man should love liis wife, 
because she is Ins body. For this cause, a man should 
leave his father and cleave to his wife,' &c. This 
method of solution is inconsistent both with what pre- 
cedes and with what follows. It docs not agree with 
what precedes, because the words, of his flesh, &c., in 
ver. 30, referring to Christ, form part of the passage in 
Genesis, tlie continuation of which is given in ver. 31. 
If the one refers to Christ, the other must. It contra- 
dicts what follows ; for in ver. 32, the main idea con- 
tained in ver. 31 {fh&y shall ie one flesh), is expressly 
said to be afflnned in reference to Christ and the 
church. 

The second method of explanation assumes an im- 
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mediate connoction between the two verseB SO and 31, 
and understands the whole of tlie latter to refer to the 
relation between Clirist and his chnrcii. It then may 
bo explained either in reference to the present, or the 
fntnrc. K to the present, the sense would be, ' We 
are members of Christ's body, and, therefore, he left 
hig!Father and all dear to him in heaven that ho might 
bo united to his people.' But how is it possible that 
the words, " a man shall leave his father and mother," 
can mean Christ left God and heaven ? If the passage 
be understood in reference to the future, tlie meaning 
will be, ' "We are membei^ of Clu-ist's body, and tJiere- 
fore hereafter when he comes the second time, he will 
leave liis Father's throne, and take hia clmreh as his 
bride.' * But tliis view not only does the same violence 
to the meaning of the words, but is in direct contra- 
diction to the whole context. Paul does not say that 
hereafter the church shall be united to Christ as his 
bride, hut that his people are now members of his 
body, flesh of his flesh, and bone of his hones. 

The third exi>lanation assumes tliat the first part 
of the verse has no reference to Christ and the church, 
and that the passage is C[uoted from Genesis solely for 

• Dcshalh, weil wk Gliedec ChrisS, von s^em Fleiscli imd tod seinem 
Belnen sind, idrd verlamn ein Mensch (d. i. Cbristos, tei der Parudo) ««"- 
ncii Voter wd mne MatUr {d. i. nach der mystischen Dentnng Pauli ; 
er wird seinen Site mr Kechten Gottes TerlcfBon) und vereinigH merdea mil 
leinem WMe (mit doc Geraeinde), und (imd dann) lamfera die Zaei (der 
Mnnn und dio Fran, 0. i. der herabgesticgene Cbriatas nnd die Gomdiide) 
m Einaa FlHsche scin (Eine etMsclio Person auEmacliQn). Metek. 
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the sake of tlic last words, tJiey shall he onefiesh. The 
meaning und the coiioection thea are, 'As Eve waa 
formed out of the body of Adam, and therefore, it 
is Baid, a man shall leave his father and mother, and 
be joined to his wife, and tJiey two shall be one flesh. 
So, since we are members of Christ's body, therefore^ 
Christ and his church are one flesli.' This view is, 
1. In entire accordance with the context. 2. It avoids 
the forced and unnatural interpretations which ai'e un- 
avoidable if the former part of the 31st verse be undei'- 
stood in reference to Christ. 3. It satisfies the demands 
of the 32d verse, which asserts that the words onefiesh 
do refer to Christ and the church. And 4. It is in 
accordance with the usage of the apostles in quoting 
the language of tlie Old Testament. They often recite 
a passage of Scripture as it stands in the Old Testa- 
ment, for the sake of some one clause or expression in 
it, without intending to apply to tlic case before them, 
any other portion of t!ie passage quoted. In Ileb. 2, 
13, the whole stress and argument rest on the single 
word children y see also Gal. 3, 16. Veiy irequently 
the particles indicating tlie grammatical or logical 
connection of the passage in its position in the Old 
Testament, are included in the quotation, although 
entirely unsuited to the connection in which the pas- 
sage is introduced. This is so frequently done as to be 
almost the rule. It is, therefore, not an arbitrary pro- 
ceeding to make the last words of this vei"3e refer to 
Christ, while the former pai't of it is made to refer to 
the context of the passage as it stands in <! 
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T. 32. To fiviTT^piov TovTo fiiya ia-riv, this mystery 
is great. The word injsteiy does not refer to tlie pas- 
sage in Gen. 2, 24, as though tlie apostle intended to 
say thai that passage had a myetieal sense which he 
had jnst unfolded by applying it to the relation be- 
tween Christ and his clmrch. It is the union between 
Christ and Iiis people, the fact that they ai'e <ym fiesh^ 
he declares to be a great mystery. The word /hjo-tj}- 
piav is used here, as it is every where else, for some- 
tbing hidden, sometliing beyond the reach of human 
hnowledge. Whether its being tlius hidden aiises 
from its lying in the future, or because of being imper- 
fectly rerealed, or because it is in its own nature 
incomprehensible, must be detei-mincd by the connec- 
tion. In this place the last is probably the idea in- 
tended. The thing itself is beyond our comprehension. 
The Vulgate renders tliis passage, sacramentum hoc 
^nagnum est. The Latin word sacramentum, besides 
its usual classical sense, ' a sacred deposit,' was often 
used to signify any tiling sacred, or which had a hidden 
import. In this latter sense it agrees in meaning witli 
the word fi,v(7T^piov, which also is used to designate 
something the meaning of which is hidden. Hence in 
the Viilgate it is often translated as it is here. In the 
Latin church tlie word sacramentum, however, gra- 
dually changed its meaning. Instead of being applied 
to every thing having a sacred or secret meaning, it 
was confined to those rites or acts which were assumed 
to have the power of conferring grace. Tliis is the 
Koniish idea of a sacrament. The Papal tlieologians 
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taking the word in this sense here, and underatanding 
the apostlo to refer to maiTiage, quote this passage iii 
proof that matrimony is a sacrament. Tlie answer to 
this argument is obvious. In tlie iirst place, it is not 
marriage, but the union between Christ and his church, 
that Paul declai'es to be a /iva-r^piov, and the Vulgate 
a saeraraeidwm. And in the second place, neither the 
Greek nor Latin term means a sacrament in the Kora- 
ish sense of the word. Tlie Tulgate translates 1 Tim, 
3, 16, magnum est pzetaiis sacrmnenium, wSiich no 
Komanist understands as teaching that tlie manifesta- 
tion of God in the flesh is a sacrament in the ecclesias- 
tical meaning of the term. 

V. 33. The relation of this verse to what precedes, 
as indicated by ttXi^v, admits of two explanations. 
Tiiat particle is used at the beginning of a clause, after 
an interruption, to introduce the resumption of the 
main subject. It may bo so here. The principal 
object of the whole paragi'aph from v. 31, is to unfold 
the true nature of the conjugal relation and its duties. 
"With tliis was connected an exposition of tlie analogous 
relation between Christ and the church. This latter 
point in verses 30. 31, is the only one brought into 
view. Here the apostle reverts to the main subject. 
Sut, to resume my subject, let e/oery one of you in par- 
ticular so love his wife even as himself. This explana- 
tion is the one commonly adopted, nx^v, however, 
may moan, nevertheless, as it is rendered in our ver- 
sion, and tills verse be connected witli the 32d. ' The 
relation between Christ and tlie church is a gi-eat 
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mystery ; TievertTieless, do you also love your wives.' 
That is, altliough there is something in tlie relation 
between Christ and the church which infinitely tran- 
scends tlie conjugal relation, nevertlieless there is suffi- 
cient analogy between tho cases, to renaer it obligatory 
on husbands to love their wives as Christ loves his 
church. This view of the connection is to be preferred, 
especially because of the words Koi hum, you also, 
which evidently suppose the reference is to what 
immediately precedes. 

'Tfi.el'i ol Had' €va, you severally, eKaaroi rijv eav 
Tov yvvaiKa ourroi afairdtio (09 eavTov, let each one SO 
love Ms wife as Mmsdf. The construction varies ; the 
verb dyairdrto being made to agree with esaoTo?, in- 
stead of vfieli; the real subject. The meaning is the 
same as in ver. 28. The husband is to love his wife 
as being himself. In the next clause (^ Be yvnij 'iva 
^o^iJTai, TOV avSpa), rj he yvvri ia the nominative abso- 
lute, and Xva depends on a verb understood. But as to 
the woman, let lier see, that she reverence her husband. 
The word tpo^em may express the emotion of fear in 
all its modifications and in all its degrees from simple 
respect, through reverence, up to adoration, according 
to its object. It is, however, in all its degrees an 
achnowledgment of superiority. The sentiment^, there- 
fore, which lie at the foundation of the marriage rela- 
tion, which arise out of the constitution of nature, 
which are rec^uired by the command of God, and are 
I to the happiness and well-being of the par- 
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ties, are, on the part of t\e husband, that foi-m of love 
which leade him to cherish and protect his wife as 
being himself, and on the part of the woman, that 
sense of his Buperiority out of which trust and obe- 
dience involuntarily flow. 
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SECTION I.— Ve. 1-9. 

1. CLildroD, obey your parents in the Lord : for this is right. 

2. ITonour thy father and mother, (whicTi is the first command- 

8. ment with promise,) that it may be well with thee, and thou 

4. mayest live long on the earth. And, yo fathers, provoto not 
yonr children to wrath : but bring them np in the nurture and 

5. admonition of the Lord. Servants, be obedient to tlicm that 
are your masters according to the flesh, with fear and trembling, 

6. in singleness of your heai-t, as anto Christ; not with eye-ser- 
vice, as men-pleasers ; hntasthe servants of Christ, doing the 

7. will of God from the heart ; with good will doing service, ae 
8j to the Lord, and not to men : knowing that whatsoever good 

thing any man doeth, the same shall he receive of the Lord, 

9. whether lie le bond or free. And, yo masters, tlo the same 
things unto them, forbearing threatening: knowing that your 
Master also is in heaven ; neither is there respect of persona 
with him. 
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Children should obey their parents. This obedience 
should be in the Lord, determined and regulated by a 
regard to Christ, v. 1. The ground of the obligation 
is — 1. It is itself right. 2, It is enforced by an ex- 
press command in the decalogue, to which a special 
promise is annexed, vs. 1-3. 

Parents should do nothing to cherish evil feelings 
in the minds of their children, but bring them up in 
the discipline of Christianity, vs. i, 5. 

Servants should be obedient to their masters. This 
obedience should be rendered — 1. "With solicitude. 2. 
with singleness of mind. 3. As pai't of their obedience 
to Christ, V. 5. Therefore, not only when observed by 
men or from the desire to please men, but as serving 
Christ and desiring to please him ; rendering their ser- 
vices with readiness as to tlie Lord and not to men ; be- 
cause they know that at his bar all men, whether bond 
or free, shall be treated according to their works, vs. 6-8. 
Masters are to act on the same principles of regard 
to the auUiority of Christ, and of their responsibility to 
him in their conduct towards their slaves, avoiding all 
harshness, because master and slave have a common 
Master in heaven ; with whom there is no respect of 



COMMENTARY. 

V". 1, Children, obeij t/out parents. The nature or 
eharacter of tliis obedience, is expressed by the words, 
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in the Zord. It should be religious ; arising out of the 
conviction that such obedience is the will of the Lord. 
This makes it a higher service than if rendered from 
fear or from mere natural affection. It secures its 
being prompt, cordial and universal. That Kvpio^ here 
refers to Christ is plain from tlic whole context. In the 
preceding chapter, v. 21, we hare the general exhorta- 
tion under which this special direction to children is 
included, and the obedience there recLuii-ed is to he ren- 
dered in the fear of Christ. In the following verses 
also Kvpioi constantly has this reference, and therefore 
must have it here. The ground of the obligation to filial 
obedience is expressed in the woids, for this is right. 
It is not because of the personal character of the parent, 
nor because of his kindness, nor on the ground of ex- 
pediency, but because it is right; an obligation arising 
out of the nature of the relation between parents and 
children, and which must exist wherever the relation 
itself exists. 

V. 2. This consideration is enforced by a reference 
to the express command of God. The duty is so im- 
portant as to be included in that brief summary of the 
moral law given by God on Mount Sinai. It was en- 
graven by the finger of God on tlie tables of stone, 
Hmwur thy father and thy mother. Any flagrant 
breach of this command was, according to the Mosaic 
law, punished with death. To honov/r is to reverence ; 
and, therefore, the command has reference to the inward 
feeling as well as to the outward conduct. This pre- 
cept is said to be irptoTr/. iv eTrayyeXlq,. Tliis may mean, 
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it IB the first commaJidnient in the decalogue which has 
a specific promise attached ; for the promise connected 
with the second commandment docs not relate to tlie 
observance of that particular precept, but to keeping 
God's covenant. Or it may mean that it is the first 
commandment of the second table of the law, and has 
a promise annexed ; or, TrpioT^j may be taken here as in 
Mark 12, 28. 30, in the sense of chief, i. e. the first in 
importance. The sense would then be, 'Honour thy 
father and motlier; this is the prime commandment, 
the first in importance among those relating to our 
social duties ; and it has the specific promise annexed. 
It shall he well with thee on tlie earth.' This view of 
the passage is on the whole to be preferred. It is not 
likely that Paul would call this "tiie first command- 
ment with promise," when it is in fact the only com- 
mand in the decalogue which has any specific promise 
annexed to it. And to say that it is the first in order 
of an-angement in the second table of the law, not only 
adds nothing to its importance, but supposes the apostle 
to refer to a distinction between the two tables of the 
decalogue, not elsewhere recognized in Scripture. 

The promise itself has a theocratical form in the Old 
Testament. That is, it has specific reference to pros- 
perity and length of days in the land which God had 
given to his people as theii* inheritance. The apostle 
generalizes it by leaving out the concluding words, and 
makes it a promise not confined to one land or people, 
but to obedient children every where. If it be asked 
whether obedient children are in fact tlius distinguished 
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by long life and prosperity? The answer is, that this, 
like all other such promises, is a revelation of a general 
purpose of God, and malcea known what will be the 
usual course of his providence. That some obedient 
children are unfortunate and sliort lived, is no more 
inconsistent with this promise, than that some diligent 
men are poor, is inconsistent with the declaration, 'The 
hand of the diligent maketh rich.' Diligence, as a 
general rule, does secure riches; and obedient children, 
as a general rule, are prosperous and happy. The gen- 
eral promise is fulfilled to individuals, just so far " as it 
shall serve for God's gloiy, and their own good." 

V. i. The duty of parents, who are hero represented 
by the father, is stated in a negative and positive form. 
And ye fathers, ^ovoke not yow cJdldren to wrath.. 
This is what they are not to do. Tliey are not to excite 
the bad passions of their children by severity, injustice, 
partiality, or unreasonable exercise of authority. A 
pai'cnt had better sow tares in a field from which he 
expects to derive food for himself and family, than by 
his own ill conduct nurture evil in the heart of his child. 
The positive part of parental duty is expressed in the 
comprehensive direction, aW' impei^^e aina ev TraiBeia 
Kal vovdeaii^ Kvpiov, i. e. educate them, bring them up, 
developing all their powers 5?/ (ef instrumental) the in- 
sti-uction and admonition of the Lord. IlaiBeia is a 
comprehensive word ; it means the training or education 
of a child-, including the whole process of instruction 
and discipline. Novdeai'a, from vovOereia {vom, t167](ii) 
to put in- mind, is included under the more general 
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term, and ia con-eetly rendered admomtion. It is the 
act of reminding one of his faults or duties. CMldren 
are not to be allowed to grow up without care or con- 
trol. They are to be instructed, disciplined, and ad- 
moniehed, so that they be brought to knowledge, self- 
control, and obedience. Tins whole process of educa- 
tion is to be religious, and not only rehgiouB, but 
Chnstian. It is the nurtwre mid admonition, of the 
Lord, which is the appointed and the only effectual 
means of attaining the end of education. Where this 
means is neglected or any other substituted in its place, 
the result must be disastrous failure. The moral and 
religious element of our nature is just as essential and 
as umversal as the intellectual. Heligion therefore is 
as necessaiy to the development of the mind as knowl- 
edge. And as Chiietianity is tlie only true religion, 
and God in Christ the only trae God, the only possible 
means of profitable education is the nurture and ad- 
monition of the Lord. That is, the whole process of 
instruction and discipline must be that which he pre- 
scribes, and which he administers, so that his authority 
should be brought into constant and immediate contact 
with the mind, heart and conscience of the child. It 
mil not do for tiie parent to present himself as the ulti- 
mate end, tlie source of knowledge and possessor of 
authonty to determine truth and duty. This would be 
to give his child a mere human development. Nor 
will it do for him to urge and communicate every tiling 
on tlie abstract ground of reason ; for tliat would be to 
merge his child in nature. It is only by making God, 
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God in CHriet, the teacher and ruler, on whose authority 
every tiling is to be believed and in obedience to whose 
will every thing is to be done, that the ends of educa- 
tion can possibly bo attained. It is infinite folly in 
men to assume to be wiser than God, or to attempt to 
accomplish an end by other means than those which he 
has appointed, 

. . T. 5. The five following verses treat of the relative 
duties of masters and servants. AovKoi and Kvpioi are 
here relative terms, although in Greek the antithetical 
term to fioOXo? is commonly BeaTroTt)^, as in 1 Tim. 6, 1 ; 
Titus 2, 9 ; compare also 1 I'ct. 2, 18. JoO\o<i, from 
ScM, to hind, means a bondman, or slave, as distinguished 
from a hired servant, who was called /j.iadio<; or iiLtrBa- 
To'i. Tliat such is its meaning here is plain not only 
from the common usage of the word, but also from the 
antithesis l}etween Soi)\os and eXeiidepo'i, Txmd and/ree, 
in V. 8. Kiipio'i means j^ossasstfr, owner, inast&r. It im- 
plies the relation wliich aman may beaa- both to persons 
and things. Tiie natm'e of that relation, or tlie kind 
and degree of authority involved in it, however, is not 
determined by the word, but in each case by the con- 
text. It is evident both from the meaning of the terms 
hero used, and from the known historical fact that 
slavery prevailed tliroughout the Eoman empire during 
tlie apostolic age, that this and other passages of tlie 
Kew Testament refer to that institution. It is dealt 
with precisely as despotism in the State is dealt with. 
It is neitlier enjoined nor forbidden. It is simply 
assumed to be lawful, so that a Christian may consist- 



,/ Google 



ently be an autocrat in the State, or a master of slaves. 
In this view the scriptural doctrine on this subject, dif- 
fers on the one hand, from the doctrine that slave-hold- 
ing is in itself Binful, on the ground that one man 
cannot lawfully possess or exercise the rights and au- 
thority over his fellow-men, which aro involved in the 
relation of a master to his slaves. This of necessity 
leads to setting up a rule of faith and practice higher 
than the Scriptures, and *hu9 tends to destroy their 
authority. It leads to uncharitable feelings and to nn- 
righteons judgments, as well as to unwarrantable 
measures for abating the evil. On the other hand, the 
scriptural doctrine is opposed to the opinion that slavery 
is in itself a desirable institution, and as such to bo 
cherished and perpetuated. This leads to results no 
less deplorable than the other error. As slavery is 
founded on the inferiority of one class of society to 
another, the opinion that it ought to be cherished 
naturally leads to the adoption of means to increase or 
to perpetuate tliat inferiority, by preventing the im- 
provement of the subject class. It presents also a 
strong temptation to deny the common brotherhood of 
men, and to regard the enslaved as belonging to an 
inferior race. The great mistake of those who adopt the 
former error, is— 1. That they assume the right of pro- 
perty in the master to extend to more than the services 
of the slave. The only right of property possible in the 
case is a right to use the slave as a man possessing the 
(same nature with his master, and may, by the law of 
God and the constitution of things, be properly used. 
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And 2. The confounding slave-laws with slavery, which 
is as unreasonable as to confound despotism aa a form 
of civil government, with the laws of any particiilar 
despotic state. Those laws may be good or bad. Their 
being bad, as they too often are, does not prove either 
in the case of despotism or slavery that tlie institution 
itself is contrary to the divine law. The mistake of 
those who hold the other extreme opinion on this sub- 
ject, so far as the Bible is concerned, is that what the 
Scriptni'es tolerate as lawful under given circumstances, 
may be cherished and rendered perpetual. This ia as 
unreasonable, as to maintain that children should, if 
possible, always remain minors. 

The Bible metliod of dealing with this and similar 
institutions is to enforce, on all concerned, the great 
principles of moral obligation^assured that those prin- 
ciples, if allowed free scope, will put an end to aU evils 
both in the political and social relations of men. The 
apostle, therefore, without eitiier denouncing or com 
mending slavery, simply inculcates on master and 
slave their appropriate duty. On the slave ho enjoins 
the duty of obedience. In the expression, masters, ac- 
cording to the flesh, there is evidently an implied refer- 
ence to a higher authority. It limits the aufiiority of 
the master to what is external ; the soul being left free. 
The slave has two masters ; the one Kara a-dpKa, the 
other Kara, Trvevjia. The one, man ; the other, Christ. 
The directions here given relate to their duty to the 
former. As to the nature of the obedience required, 
the apostle teaches — 1. Tliat it should be rendered (lera 
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t^0ov Kal Tpofiov, with fea/r amd PeerrHMng, i. e. wMi 
conscientious solicitude. Tliat nothing servile ia in- 
tended by these terms is plain from the context, and 
from a comparison with other passages in which the 
same expression is used. It is not the fear of man, but 
the reverential fear of God of which the apostle speaks, 
as what follows clearly proves. In 1 Cor. 2, 3, Paul 
tells the Corinthians that he came among them "with 
fear and trembling ; " and in 2 Cor. 7, 15, he speaks of 
their having received Titus, " with fear and trembling; " 
and in Phil. 2, 12, he exhorts believers to work out 
their salvation "with fear and trembling." In all of 
these cases solicitude to do what is right is all the 
terms imply. 

2. This obedience is to be rendered iv (xttXotjjti t^s 
KapBicK, with simplicity of heart, i. e. witli singleness 
of mind — meaning just what wo appear to mean. It 
is opposed to hypocrisy, false pretence, deceit and cun- 
ning. Compare Rom. 13, 8 ; 2 Cor. 8, 2 ; 9, 11. The 
word aiiKQTt}% signities singleness, from aTrXdo?, one-fold, 
as opposed to htirkooi, twofold, or, douhU. The thing 
enjoined is, therefore, the opposite of double-minded- 
ness. 3. This obedience is to bo rendered (09 tm Xpiy 
<7T&), as to Christ. Slaves were to regard their obe- 
dience to their masters as part of their obedience to 
Christ. This would give it the character of a religious 
service, because the motive is regard to divine authority, 
and its object is a divine person. It thus ceases to be 
servile, and becomes consistent with the highest mental 
elevation and spiritual freedom. 
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Y. 6. The apostle esplaine in the two folJowing 
verses what he means by sim/pUoii/y of heart, or sincere 
obedience. It is not eye-service. That is, such service 
as is rendered only wlien the eye of tlie master sees 
what is done ; as though the only object were to please 
men. Servants are required to act as the SoOXot rov 
XpiffTov, the slaves of Christ, whose eyes are every 
wliere ; and, therefore, if their desire is to please him, 
they must bo as faithful in tlieir master's absence as in 
his presence. noiovvTe^ ro SeXjj^a rov &eov, doi/ng tJte 
win of 6od. This is descriptive of the servants of 
Christ, in opposition to men-pleasera. They act from a 
regard to the will of God, and from a desire to please 
him, — tK "^v-j^rji, ex ani/mo, from the soul. Sometimes 
•^vx^ means the seat of the desires and affections, and 
then agrees in sense with KapUa. Sometimes the two 
are distinguished, as in Mark 12, 30, " with all the heart 
(jeapSia,) and witli all the soul {'^v^v)-" Here the sense 
is, that the principle of obedience is nothing external, 
but is within. It is an obedience which springs from 
the soul — the whole inner man. These words are com- 
monly and most naturally connected with the preceding 
clause ; ' doing the will of tlie Lord from the soul.' By 
many commentators and editors they are connected 
with what follows, ' from the soul, with good will, doing 
service.' This gives BovXevovrei two nearly eqtiivalent 
qualifying clauses, and leaves the preceding participle 
■n-oiovvTev without any. 

V. T. The wiiole character of the obedience of the 
slave is summed up in this verse, BovXevovre^, m t^ Kvpi^ 
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Koi ovK avdpanroK, doing service, to th-e Lard and not to 
men. This, aa the Scriptures teach, is not peculiar to 
the obedience of the slaTe to his master, but applies to 
all other cases in which obedience is required from one 
man to another. It applies to children in relation to 
their parents, wives to husbands, people to magistrates. 
Those invested with lawful authority are the representa- 
tives of God. The powers (i. e. those invested with 
authorit}') are ordained by God; and therefore all 
obedience rendered to them out of regard to Iiis will, 
is obedience to Him. And as obedience to God is 
rendered to one infinitely true and good, it ie even 
more elevating than obedience to truth and goodness. 
Foreign as all this is to the proud and rebellious heart 
of man, which spurns all superiority and authority, 
it is daily illusti'ated by the cheerful and patient sub- 
mission of the people of God even to the capricious 
and unreasonable esereiee of the authority of those to 
whom God has placed them in subjection. It is to be 
remarked that the apostle presents this principle not 
merely in a religious, but a Christian form. We ai'e 
req^uired to do service, as to the Lord, (md not to men. 
It is to Christ, God manifested in the flesh; to him, 
who being in the fonn of God, thought it no robbery to 
be equal witli God, but humbled himself, taking on him 
the condition of a slave, fj.optj)Tjv SovKov Xa^div ; it is to 
this infinitely exalted and infinitely condescending 
Saviour, who came not to be served, but to serve, that 
the obedience of every Christian, whether servant, 
child, wife, or subject, is really and consciously ren- 
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dered. Thua the most galling yoke is made easy, and 
tlie heaviest burden light. 

The words (ter evi^lat qualify Bovkevovrei, with a 
wilUny mind dmng service. This stands opposed to the 
BuUenness and inward indignation with which a service 
extorted by fear of punishment is often rendered. No 
service rendered to Christ can he of that character. It 
is rendered witli alacrity and cheerfulness. 

V. 8. Tliis verse presents for the encouragement of 
the slave, the elevating truth that all men stand on a 
level before the bar of Christ. In him and before 
him, there is neither Jew nor Greek, bond nor free, 
male nor female, but so faras tl)eae external distinctions 
are concerned, all are alike. The apostle, therefore, 
says to slaves, render this cheerful obedience, elBorei 
knowing, i. e, because ye know, that whatsoever good 
thing amy ma/n, doetk, the aaine shall he receive of the 
Lord, whether he 5e hmd or free. In this world some 
men arc masters and some are slaves. In the next, 
these distinctions will cease. There the question wiU 
he, not, Who is the master ? and, Who the slave ? but 
who has done the wiil of God ? In this clause o iav rt 
is for o,Ti edv, as it is in Col. 3, 23, edv being for av. 
Ko/xiXofi.M is to receive for one self, to receive back as a 
recompense. 2 Cor. 5, 10. At the bar of Christ and 
from hie hands every man shall receive according to 
his works, whether bond or free. 

V. 9. Having enjoined on slaves their peculiar 
duties, the apostle turns to masters. Kal ol Kvpioi, and 
ye masters. TIic force of koI here is—' Not slaves only 
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have their duties ; you masters have your peculiar ob- 
ligations.' The duty of masters is expressed hy the 
comprehensive words, t» aiiTo, -n-oieiTe it-po^ avrovs, do 
the same tMngs towards them. This does not refer ex- 
clueively to iier evvolai in the preceding clause, as 
though the sense were, 'As slaves are to obey with 
kind feeling, so masters are to rule in the same temper.' 
The reference is more general. Masters are to act 
towards their slaves witli the same regard to the will 
of God, with the same recognition of the authority of 
Qirist, with the same sincerity and good feeling which 
had been enjoined on the slaves themselves. Masters 
and slaves are men and brethren, the same great prin- 
ciples of moral and religious obligation govern both 
classes. In the parallel passage. Col. 4, 1, the expres- 
sion JS, 01 Kvpioi, TO SiKaiov, Kol Tr)v lo'OTijTa rot? SovXoK 
irapex'Sa^Se, ye masters, give wnto your serva/nts thai 
which is Just and equal. That is, act towards them on 
tlie principles of justice and equity. Justice requires 
that all their rights, as men, as husbands, and as parents 
should he regarded. And these rights are not to be 
determined hy tlie civil law, but by the law of God. 
" As the laws," says Calvin, " gave great license to 
masters, many assumed that every thing was lawful 
which the civil statute allowed ; and such was their 
severity that the lioman emperors were obliged to 
restrain their tyranny. But although no edicts of 
princes interposed in behalf of the slave, God concedes 
nothing to the master beyond what the law of love 
allows." Paul requires for slaves not only what is 
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strictly jnst, but Ti]v laoTtjTa. Wliat ie that? Litei'ally, 
it ie equaUiy. This is not only its Bignification, but its 
meaning. Slaves arc to be treated by their masters on 
the principles of equality. Not that they are to be 
equal with their masters in autltority, or station, or cir- 
cumstances ; but they are to he ti-eated as having, as 
men, as husbands, and as parents, equal rights with their 
masters. It is just as great a sin to deprive a slave of 
the just recompense for his labour, or to keep him in 
ignorance, or to take from him his wife or child, as it is to 
act thus towards a free man. This is the equality which 
the law of God demands, and on this principle tlie final 
jadgment is to be administered. Christ will punish 
the master for defrauding the slave as severely as he 
will punish the slave for robbing his master. The same 
penalty will be inflicted for the violation of the con- 
jugal or parental rights of the one as of the other. 
For, as tlie apostle adds, there is no respect of persons 
with liim. At his bar the question wiU be, 'What was 
done?' not '"Who did it!' Paul carries this so fai- as 
to apply the principle not only to tlie acts, but to tlie 
temper of masters. They are not only to act towards 
their slaves on the principles of justice and equity, but 
are to avoid threatening* This includes all manifesta- 
tions of contempt and ill-temper, or undue severity. 
All this is enforced by the consideration that mastei-a 
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have a master in heaven to -whom they are responsible 
for their treatment of their slaves. The common text 
has here the reading ical vfj-Siv airrCiv o Kvpio-i-^fni^ 
master. Lactman, Euckert, Harless, Meyer and others 
adopt the reading avr&v «oi u/iwc, of them and of you, 
i. e. you'r corrmton master as in heaven. 

It is thus that the Holy Spirit deals with slavery. 
Slaves are not commanded to refuse to he slaves, to 
break their bonds and repudiate the authority of their 
masters. They are required to obey with alacrity and 
-with a sincere desire to do their duty to their masters, 
as part of their duty to Christ. Masters are not com- 
manded as an immediate and imperative duty to eman- 
cipate their slaves, but to treat them according to tlie 
principles of justice and equity. It is not to be ex- 
pected that men of the world will act in conformity 
with the Gospel in this, any more than in other respects. 
But believers -wilJ. And the result of such obedience 
if it conld become general would be, that first the evils 
of slaveiy, and then slavery itself, would pass away as 
naturally and as healthfully as children cease to be 



SECTION" II.— Vs. 10-24. 

10. FinaEy, my iDrclihren, be strong in the I^rd, and in tlie pOTrer 

11. of his reight. Put on tte whole armonr of God, that ye may 

12. he able to stand against the wiles of the devil. For we 
wrestle not against flesh and hlood, bat against principalities, 
against powers, against the rnlers of the darkness of this 

18. world, against spiritual wickedness in high pUces. Wherefore 
take unto tou the whole armour of God, that ye may be able 
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fo witliatand in tlie evil day, and having done all, to stand. 

14. Stand tlierefore, Iiaving yowr loins g^rt aboat witli truth, and 

15. having on the breast-plate of righteousness; and jonr feetshod 

16. with tlio preparation of the gospel of peace; above all, taking 
the shield of faith, wherewith ye shall he able to qnench all 

17. the fiery darts of the wicfeed. And take the helmet of salva- 
tion, and the sword of the Spirit, which is the word of God: 

18. praying always with all prayer and supplication in the Spirit, 
and watching theretinto with all perseverance and supplication 

19. for all saints ; and for me, that utterance may he giren unto 
nie, that I may open my mouth boldly, to make known the 

30. mystery of the gospel, for which I am an amhasaador in bonds : 

31. that thereinl may speak boldly, as I onght to speak. But that 
ye also may know my affairs, and how I do, Tychicus, a be- 
loved brother and faithful minister in the Lord, shall make 

23, known to yon all things: whom 1 have sent unto you for the 
same purpose, that ye might know our affairs, and that he 

33. might comfort yonr hearts. Peace he to the brethren, andlovo 
with faith fi\)m God the Tather and the lord Jesus Christ. 

24. Gr/ice le with all them that love our Lord Jesns Christ in sie- 
cerity. Amen. 



Directions in reference to the spiritual conflict 
As such a conflict is inevitable, tlie believer Bhould— 
1. Muster strength for the struggle. 2. He should seek 
tliat strength from Christ. 3. Since his enemies arc 
not human but superhuman, Satan and all the powci-s 
of darkness, the believer needs not only more than 
human strength, but also divine armour. He should, 
therefore, tate the panoply of God, that he may be 
ible to stand in tlie evil day. That panoply consists— 
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1. In the knowledge and reception of the truth. 2. In 
tho righteousness of Christ. 3. In the alacrity which 
flows from the peace of the Gospel. 4. In the con- 
sciousness of salvation. 6. In faith. 6. In the word 
of God, which is the sword of the Spirit. 

To obtain strength to use this arraonr aright, and to 
secure victory for oureelves and for the army of which 
we are a part, wo should pray. These prayers should 
be— 1. Of all kinds. 2. On every occasion. 3. Impor- 
tunate and persevering, i. By the aid of the Holy 
Spirit. 5. For all saints. 

Believing in the eflicacy of such prayers, t!ie apos- 
tle begs tlie Ephesian believere to pray for him, that 
God would enable him to preach the Gospel in a suit- 
able manner. 

To relieve their anxiety he had sent Tycliicus to 
inform them of his circumstances and of his health. 

He invokes the Father and Son to bestow upon the 
brethren the blessings of divine peace and love united 
with faith ; and implores the special favour of God for 
all who love the Lord Jesus Christ with a love that 
cannot die. 



V. 10. Though the redemption pui'chased by Christ, 
as described in this epistle, is so complete and so free, 
yet between tlie beginning and the consummation of 
the work there is a protracted conflict. This is not a 
figure of speech. It is something real and arduous. 
Salvation, however gratuitous, is not to be obtained 
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without great effort. The Christian conflict is not only 
real, it is difficult and dangerous. It is one in which 
true believers are often grievously wounded ; and mul- 
titudes of reputed believers entirely succumb. It is one 
also in which great mistakes are often committed and 
serious loss incurred from ignorance of its nature, and 
of the appropriate means for carrying it on. Men are 
apt to regard it as a mere moral conflict between rea- 
son and conscience on the one side, and evil passions 
on the other. They therefore rely on their own strength, 
and upon the resources of nature for saccess. Against 
these mistakes the apostle wams his readers. He 
teaches that every thing pertaining to it is super- 
natural. The source of strength is not in nature. The 
conflict is not between the good and bad principles of 
our nature. He shows that we belong to a spiritual, 
as well as to a natural world, and are engaged in a 
combat in which the higher powers of the universe are 
involved ; and that this conflict, on the issue of which 
our salvation depends, is not to be carried on with 
straws picked up by the wayside. As we have super- 
human enemies to contend with, we need not only 
superhuman strength, but divine armour and arms. 
Tiie weapons of our warfare are not natural, but divine. 
FinaUy, my 'brethren, he strong in tlis Lord, to Xot- 
irov, aSekipoi fiov, ivSufaiJ.ovaffe eV Kvpi^. He con- 
cludes his epistle so full of elevated views, and so rich 
in disclosures of the mysteries of redemption, with 
directions as to the struggle necessary to secure salva- 
tion. His first exhortation is to muster sti'ength for 
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the inevitable conflict, and to seek that strength from 
the right source. "We are to le strong in the Lord. 
As a branch separated from the vine, or as a limb 
severed from the body, so is a Christian separated from 
Christ. Ho, therefore, who rushes into this conflict 
without thinliing of Christ, without putting liis trust 
in him, and without continually looking to him for 
strength and regarding himself as a member of his 
body, deriving all life and vigour from him, is de- 
mented. He knows not what he is doing. Ho has 
not strength even to reach the field. With him the 
whole conflict ia a sham. The words koI ev tm Kparei 
T^s la-}(yo-i aiiTov mean, in the vigour derived from his 
strength. The vigour of a man's arm ia derived from 
the strength of his body. It is only as members of 
Christ's body that we have either life or power. It is 
not wo that live, but Christ that liveth in us ; and tlie 
strength which we have is not our own but his. When 
we arc weak, then are we strong. When most empty 
of self, we aro most full of God. 

V. 11. The second direction has reference to the 
arms requisite for the successful conduct of this con- 
flict ; ev^iiaaa6e t7}v -n-avorrXiav tov &eov, put on the 
whole armo-uT of God. IlavoTrXia, fan&ply., includes 
both the defensive and offensive armour of the soldier. 
The believer has not only to defend himself, but also 
to attack his spiritual enemies ; and the latter is as 
necessary to his safety as the former. It will not do 
for him to act only on the defensive, he must endea- 
vour to subdue as well as to resist. How this is to be 
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done, the following portion of tho chapter teaches. 
The annow of Ood, means that armotir which Grod 
has provided and which he gives. "We are thus taught 
from the outset, that as the strength which we need is 
not from ourselves, so neitlier are the means of oifeiice 
or defence. Kor are they means of man's devising. 
This is a trutli which has heen overlooked in all ages 
of the church, to the lamentable injiiry of the people 
of God. Instead of relying on the arms which God 
has provided, men have always been disposed to trust 
to those which they provide for themselves or which 
have heen prescribed hy othera. Seclusion from the 
world (j, e. flight rather than conflict), ascetic and 
ritual observances, invocation of eaints and angels, and 
especially, celibacy, voluntary poverty, and monastic 
obedience, constitute the panoply which false religion 
has substituted for the armour of God. Of this fatal 
mistake, manifested from the beginning, the apostle 
treats at length in his Epistle to the Colossians, 2, 18-23. 
He there exliorts his hearers, not to allow any one, 
puffed up with carnal wisdom, and neglecting Christ, 
the only source of life and strength, to despoil them 
of their reward, through false humility and the worship 
of angels, commanding not to touch, or taste, or handle 
this or that, which methods of overcoming evil have 
indeed tlie appearance of wisdom, in humility, will- 
worship, and neglect of tlie body, but not the reality, 
and only serve to satisfy the flesli. They increase the 
evil which they are professedly designed to overcome, 
A. more accurate description could not be given histori 
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cally, than is here given prophetically, of the means 
eubstitated by carnal wisdom for the armour of God. 
Calling on saints and angels, humility in the sense of 
self-degradation, or submitting our wUl to human au- 
thority, neglecting the tody, or ascetic observances, 
abstaining from things lawful, uncommanded rites and 
ordinances, observing months and days — these are the 
arms with which the church in her apostasy has ar- 
rayed her children for this warfai-e. These are by 
name enumerated and condemned by the apostle, who 
directs us to clothe ourselves with the panoply of God, 
which be proceeds to describe in detail. 

77(309 TO ^vvaadat vfia<; oT^vat 7rpo5 to? /leOoBetas 
Tov Sia06Xov. Tills divine armour is necessary to en- 
able us to stand against the wiles of the deml. If our 
adversary was a man, and possessed nothing beyond 
human strength, ingenuity, and cunning, we might 
defend onrselves by human means. But as we have 
to contend with Satan, we need the armour of God. 
One part of the Bible of course supposes every other 
part to be true. If it is not true that there is such a 
being as Satan, or that he possesses great power and 
intelligence, or that be has access to the minds of men 
and exerts his power for tlieir destruction ; if all tMs is 
obsolete, then tliere is no real necessity for supernatural 
power or for supernatural means of defence. If Satan 
and Satanic influence are fables or figures, then all the 
rest of the representations concerning this spiritual 
3onfliet is empty metaphor. But if one part of this 
representation is literally true, the other has a corre- 
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spending depth and reality of meaning. If Satan is 
really the prince of the powers of darkness, ruler and 
god of this world ; if he is the autlior of physical and 
moral evil ; the great enemy of God, of Christ and of 
his people, full of cunning and malice ; if he is con- 
stantly seeking whom he may destroy, seducing men 
into sin, blinding their minds and suggesting evil and 
eccptical thoughts ; if all this is true, then to be ignor- 
ant of it, or to deny it, or to enter on this conflict as 
though it were merely a stmggle between the good 
and bad principles in our own hearts, is to rush blind- 
fold to destruction. 

V. 12. This is the point on which the apostle most 
earnestly insists. He would awaken his readers to a 
due sense of the power of the adversaries with whom 
they are to contend. He lifts the vail and discloses to 
them the spiritual world; the hosts of the kingdom 
of darkness. "We have to stand against the Wiles of 
the devil, 6ti ovie eariv rjiiiv '^ ■jrdXt] Trpo^ aX/ia /cal 
adpKo., lecause our conjliot is not with flesh and llood, 
i. e. with men. The word jrakt] means a wrestling. 
The apostie either changes the figure immediately, or 
he uses the word here in a more general sense. The 
latter is the more probable. " Flesh and blood" does 
not here or any where else, mean our corrupt nature, 
as fiesh by itself so often means ; but Tnen. So in Gal. 
1, 16, " I conferred not with flesh and blood," means, 
'I did not consult with man.' The apostle after hie 
conversion sought no instruction or counsel from man ; 
all his knowledge of the Gospel was received by im- 
mediate revelation. 
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Our conflict is not with man, hii against ^rmoi- 
paliUes, against powers, against the rulers of the darh- 
ness of this world, agavmt spvritual wickedness in high 
places. The Bignification of the terms here used, the 
context, and the analogy of Scripture, render it certain 
that the reference is to evil spirits. They are called in 
Scripture Satfiovia, demons, who are declared to be 
fallen angels, 2 Pet. 2, 4 ; Jude 6, and are now subject 
to Satan their prince. They are called afy)(a.l, princes, 
those who are first or high in rank ; and i^ova-lai, pot&rir 
tat6S, those invested with authority. These terms have 
probably reference to the relation of the spirits among 
themselves. The designation Koa-fioKpaTope^, rulers of 
the world, expresses the power or authority which they 
exercise over tlie world. The ic6(7fio<;, i. e. mankind, 
is subject to them ; comp. 2 Cor. 4, 4 ; John 16, 11. 
The word is properly used only of those rulers whose 
dominion was universal. And in this sense the Jews 
called tiie angel of death Koa-/j,oKpdTap. In the follow- 
ing clause ToO a-KOTovi toC amvot tovtov, of the dark- 
ness of this world j" the words lov alS)vo<{, on the 
authority of the best manuscripts, are generally omit- 
ted. The sense ie substantially the same whichever 
reading be adopted. These evil spirits are the rulers 
of tliis darkness. The meaning either is, that thoy 
reign over the existing state of ignorance and aliena- 
tion from God ; i. e. tlie world in its apostasy ie sub- 
ject to their control ; or this darkness is equivalent to 
kingdom of darkness. Kulers of the kingdom of dark- 
ness, which includes in it, according to the scriptural 
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doctrine, the world as distingmelied from the true peo- 
ple of God. The word o-koto^ ie used elsewhere, the 
abstract for the concrete, for those in darkness, i. e. for 
those who belong to, or constitute the kingdom of 
darkness, Luke 22, 63 ; Col, 1, 13. Our conflict, there- 
fore, is with the potentates who are rulers of tlie king- 
dom of darkness as it now is. 

They are further called ra -Trvev/iaTiKa t^? irovrjpicK, 
epiritual wickedness, as the phrase is rendered in our 
version. But tliis cannot he its meaning ; it is not 
wickedness in the abstract, but wicked spirits, the 
context and the force of the words themselves show to 
be intended, Beza and others understand the words 
as equivalent to irvevfiartKal iroyiipiai, ynntual wickedr 
nesses, Tliis would give a good sense. As these spirits 
are called apxal and e^ovalai, so they may be called 
TTovrtpiai. But TO. TruevfiaTiKo. t^s wovijpia<; cannot be 
resolved into -TrvevfianKal iropjjpiai. To, Trvev/xaTtKa ia 
equivalent to tA -rrvevixaTa, as in so many otlier cases 
the neuter adjective in the singular or plural is used 
substantively, aa to hnriKov, the cmalry ; to alyjid- 
Xtora, the cwptivUy, i. e, captives. Spwits of wichd- 
ness then means wicked spirits. The beings whom the 
apostle in the preceding clauses describes as principali- 
ties, powers, and rulers, he here calls wicked spirits, 
to express their character and nature. 

The principal difficulty in this verse concerns the 
words ei- TDw hrovpavioK. A very large class of com- 
mentators, ancient and modem, connect them with the 
oeginning of the verse, and translate, " our conflict ia 
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for heavenly things;" heaven is the prize for which 
we contend. There are two objections to thia inter- 
pretation, which are generally considered decisive, 
although the sense is good and appropriate. 'Hie one 
ie, that ev rok iirovpaviot'i always in this Epistle means 
heaven ; and the other is tliat ev docs not mean for. 
The connection is with the preceding clause. These 
wicked spirits arc said to be in heaven. But what 
does that mean ? Many say that heaven here means 
our atmosphere, wliich is assumed to bo the dwelling- 
place of evil spirits ; see 2, 3. But to. e-jTovpdvia is 
not elsewhere in this Epistle used for the atmospheric 
heavens ; neither do the Scriptures give any counte- 
nance to the popular opinion of the ancient world, 
that the air is the region of spirits ; nor does this idea 
harmonize with tlie context. It is no exaltation of ttie 
power of these spirits to refer to them as dwelKng in 
our atmosphere. The whole context, however, shows 
that the design of the apostle is to present the formida- 
ble character of our adversaries in the most impressive 
point of view. Others suppose that Paul means to 
refer to the former, and not to the present residence 
of these exalted beings. They are fallen angels, who 
once dwelt in heaven. But this is obviously incon- 
sistent with tlie natural meaning of his words. He 
speaks of them as in heaven. It is better to take the 
word heaven in a wide sense. It is very often used 
antithetically to the word earth. ' Heaven and eartli,' 
include the whole universe. Those who do not belong 
to the earth belong to heaven. All intelligent beings 
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are terrestrial or celestial. Of the latter class some ai-e 
good and some are bad, as of the angels some are holy 
and some unholy. Tlieee principalities and potentates, 
these rulers and spirits of wickedness, are not earthly 
magnates, tliey belong to the order of celestial intelli- 
gences, and therefore are the more to be dreaded, and 
something more than human strength and earthly 
annour is reqiured for the conflict to which the apostle 
refei^. Tiiis indicates the connection with the follow- 
ing verse. 

T. 13. Wh&refore, i. e. because you have sucli 
formidable enemies, and because the conflict is inevi- 
table, avaXdpeTe ttjv iravoifKiav tov Qeov, not only 
ai-m yourselves, but take tJte panc^l/y of God ; no other 
is adec[uate to the emergency. "Iva SvvTjdTJje av^iarij- 
vai €v rfi ■liiJ.epa. ry ■Kov^pa, in order that ye tnay ie able 
to withstand, i. e. suceesefully to resist, m the evU day. 
The evil day is tlie day of trial. Ps. il, 2, " The Lord 
win deliver him in the time of ti'ouble ;" or as it is in 
the Sept, iv TjiJ-epS. irovTjpa ; and Ps. 49, 5, " Wherefore 
should I fear in the days of evil ; " Sept. iv n/iepa tto- 
vi}pa. The day here referred to is the definite day when 
tlie enemies previously mentioned shall make their 
assault. This however is not to bo understood with 
special, much less with exclusive, reference to the last 
great conflict with the powers of darkness which is to 
take place before the second advent. The whole ex- 
hortation bas reference to the present duty of believers. 
They are at once to assume their armour, and be 
always prepared for tbe attacks of their formidable 
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Kal airavra KaTepyaadfievoi ajtjvai, di 
done all to stand. This is understood \,y many to refer 
to tlie preparation for conflict. Having made every 
preparation, stand ready for tKe assault. But that idea 
is included in the former part of the verse. Others take 
KaTepyd^errOai in the sense of delella/re, vin/:ere; having 
overcome all opposition, or conquered all, stand. The 
ordinary sense of the word includes that idea. ' Ilav- 
ing done all that pertains to the combat, to stand ; ' 
i. e. That you may be able, after the conflict is over, 
to maintain your ground as victors. 

V. 14. "With the flowing gai-menta of the East, the 
first thing to be done in preparing for any active work, 
was to gird the loins. The apostle therefore says, 
ffTijTe ohn irepi^ata-dfievot Ti}v 6(T<^vv v/j-oiv iv oKriBeia, 
stand therefore having y<mr loins girt about with truth. 
By truth, here is not to be understood divine truth as 
objectively revealed, i. e. the word of God ; for that ia 
mentioned in the following verse ae the sword. Nor 
does it mean sincerity of mmd, for that is a natural 
virtue, and does not belong to the armour of God ; 
which according to the context consists of supernatural 
gifts and graces. But it means truth subjectively con- 
sidered ; that ia, the knowledge and belief of the truth. 
This ia the first and indispensable qualification for a 
Christian soldier. To enter on this spiritual conflict 
ignorant or doubting, would be to enter battle blind 
and lame. As the girdle gives strength and freedom 
of action, and therefore confidence, so docs the truth 
when spiritually apprehended and believed. Let not 
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any one imagine that lie ie prepared to withstand the 
assaults of the powers of darkness, if his mind is stored 
with his own theories or with the speculations of other 
men, [Nothing but the truth of God clearly understood 
and coi-dially emhraced will enable him to keep his 
feet for a moment, before these celestial potentates. 
Keason, tradition, speculative conviction, dead ortho- 
doxy, are a girdle of spider-webs. They give way at 
the first onset. Truth alone, as abiding in the mind 
in the form of divine knowledge, can give strength or 
confidence even in the ordinary conflicts of the Chris- 
tian life, much more in any really " evil day." 

Kai ipSvadfievoi, tw '^topava t^s SiKatoavvij^, and h,axi- 
ingput onthe hreast-plate of righteousness. Tlie 'A<opa§ 
was the " armour covering the body from the neck to 
tlie thighs, consisting of two parts, one covering the 
front and the other the back." A warrior without his 
^ciipa^ was naked, exposed to every thrust of his 
enemy, and even to every casual dart. In such a 
state flight or death is inevitable. What is that 
righteousness, which in the spiritual armour answers 
to the cuirass ? Many say it is our own righteousness, 
integrity, or rectitude of mind. But this is no protec- 
tion. It cannot resist the accusations of conscience, 
the whispers of despondency, the power of temptation, 
much less the severity of the law, or the assaults of 
Satan. What Paul desired for himself was not to have 
on his own righteousness, but the righteousness which 
is of God by faith ; Phil. 3, 8. 9. And tins, doubtless, 
is the righteousness which he here urges believers to 
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put on as a breast-plate. It is an infiiiitely perfect 
righteousness, consistiug in the obedience and suffer- 
ings of the Son of God, which satisfies all the demands 
of the divine law and justice ; and which is a sure 
defence against all assaults whether from within or 
from without. As in no case in this connection does 
the apostle refer to any merely moral virtue as consti- 
tuting the armour of the Christian, so neither does he 
here. This is the less probable, inasmuch as righteous- 
ness in the subjective sense, is included in the idea 
expressed by the word truth in the preceding clause. 
It is the spirit of tlie context -which determines the 
meaning to be put on the tei-ms here used. For al 
though righteousnesB is used so frequently by tlie apos- 
tle for tlie righteousness of God by faith, yet in itself 
it may of course express personal rectitude or justice. 
In Is. 59, 17, Jehovah is described as putting " on 
righteousness as a breast-plate, and a helmet of salva- 
tion on his head ; " as in Is. 11, 5, it is said of the 
Messiah, " righteousness shall be the girdle of his loins, 
and faithfulness tlie girdle of his reins." 

V. 15. In ancient warfare which was in a large 
measure carried on by hand-to-hand combats, swift- 
ness of foot was one of the most important C[ualifica- 
ttons for a good soldier. To this the apostle refers 
when he exhorts his readers to have their feet shod, 
ev eToifiaaiq. rov evayyeXiou tjjj elprjvt)<;, with the pre- 
^a/ration of the gospel of peace. According to one 
explanation evayyeXiov is the genitive of apposition, 
and the Gospel is the irajiaaia with whicli the Ohiis- 
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tian is to be enod. Then the idea is either that the 
Gospel 19 something firm on which we can rest with 
confidence ; or it is something tiiat gives alacrity, adding 
as it were wings to the feet. Othere take eia^y^Xiov ae 
the genitive of the ohject, and eToifia<ria for readiness 
or alacrity. The sense would then be, ' Your feet shod 
with alacrity for the Gospel,' i. e. for its defence or 
propagation. The simplest interpretation and that best 
suited to the contest, is that evayyeXiov is the genitive 
of the source, and the sense is, ' Your feet shod witli the 
alacrity which the Gospel of peace gives.' As the 
Gospel secures our peace with God, and gives the 
assurance of his favour, it produces that joyful alacrity 
of mind which is essential to success in the spintual 
conflict. All doubt tends to weakness, and despair is 
dcatli. 

Y. 16. 'EttI ■n-Ko-ic, in addition to all ; not above 
all as of greatest importance. Besides the portions 
of armour already mentioned, they were to take t'ov 
'^vpehu T^? TTio-Te'd)?, the shield of faith. 0vpe6<;, liter- 
ally, a door, aiid then a large oblong shield, like a door. 
Being four feet long hy two and a half broad, it com- 
pletely covered the hody, and was essential to the 
safety of the combatant. Hence the appropriateness 
of the apostle's metaphor. Such a protection, and thus 
essential, is faith. The more various the uses of a shield, 
the more suitable is the illustration. The faith here 
intended is that by ivhich we are justified, and recon- 
ciled to God through the blood of Christ. It is that 
faith of which Christ is the object ; which receives liim 
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as the Son of God and the Saviour of men. It is the 
faith which is the euhetance of things hoped for and 
tlie evidence of tilings not seen ; -which at once appre- 
hends or diacemB, and receives the things of the Spirit, 
it overcomes the world, as is proved by bo many ex- 
amples in the twelfth chapter of the Epistle to the 
Hehrews. Faith being in itself so mighty, and having 
from the beginning proved itself so eiEcacions, the 
apostle adds, ep ^ Bvv^ireade irdvra. ia 0i\r] tov ttoi/ij- 
pov TO TreTTupto/iiva a^itrai, whereby ye shall U (Me to 
quemh aU the fiery darts of tU evU m6. The obvious 
allusion here is to ^lose missiles employed in ancient 
warfare, around which combustible materials were 
bound, which were ignited and projected against the 
enemy. Reference to these fiery darts is made in Ps. 
7,13, "He will mate his arrows burning arrows;" 
see Alexander on the Psalms. These dai-ts are said to 
be TOV TTovripov, not of the wicked, as the words aro 
translated in the English Version, but of the evil one^ 
i. e. of the devil. Oomp. Matt. 13, 19. 38. In the 
latter passage o Trovjjpo? is explained in vcr. 89, o Sta- 
(3oA,o?. See also 1 John 2, 13 ; 3, 12 ; 5, 18, and other 
passages. As burning aiTOWS not only pierced but set 
on fire what tliey pierced, they were doubly danger- 
ous. They serve here therefore as the symbol of the 
fierce onsets of Satan. He showers arrows of fire on 
the soul of the believer ; who, if unprotected by the 
shield of faith, would soon perish. It is a common 
expei-ience of the people of God that at times horrible 
thoughts, unholy, blasphemous, skeptical, malignant, 
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crowd upon the mind, which cannot be accounted for 
on any ordinary law of mental action, and which can- 
not be dislodged. They stick like burning arrows; 
and fill the soul with agony. Tliey can be quenched 
only by faith ; by caUing on Christ for help. These, 
however, ai-e not the only kind of fiery darts ; nor are 
they the most dangerous. There are others which 
enkindle passion, mflarae ambition, excite cnpidity, 
pride, discontent, or vanity ; producing a flame which 
our deceitful heart is not so prompt to extinguish, and 
which is often allowed to burn until it produces great 
injury and even destruction. Against these most dan- 
gerous weapons of the evil one, the only protection is 
faith. It is only by looking to Christ and earnestly 
invoking his interposition in our behalf that we can 
resist these insidious assaults, which inflame evil with- 
out the warning of pain. The reference of the passage, 
however, is not to be confined to any particular forms 
of temptation. The allusion is general to aU those 
attacks of Satan, by which the peace and safety of the 
believer are specially endangered. 

V. 17. The most ornamental part of ancient armour, 
and scarcely less important than the breast-plate or the 
shield, was the helmet. The Christian, therefore, is 
exhorted to take t^c irepiKe^aXaiav tov a-wr^piou, the 
helmet of salvation. According to the analogy of the 
preceding expressions, " the breast-plate of righteous- 
ness," and "shield of faith," salvation is itself the 
helmet. That which adorns and protects the Christian, 
which enables him to hold up his head with confidence 
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and joy, is the fact that lie is saved. He is one of tlie 
redeemed, translated from tlie kingdom of darkness 
into the kingdom of God's dear Sou, K still under 
condemnation, if still estranged from God, a foreigner 
and alien, without God and witliout Christ, he could 
have no courage to enter into this conflict. It is be- 
cause he is a fellow-citizen of the saints, a child of God, 
a partaker of the salvation of the Gospel, that he can 
face even the most potent enemies with confidence, 
knowmg that he shall be brought off more than con- 
queror tlu-ough him that lored him ; liom. 8, 37. When 
in 1 Thess. 5, 8, the apostle speaks of tlie hope of sal- 
vation as the Christiau's helmet, he presents tlie same 
idea in a different form. The latter passage does not 
authorize us to undei-stend, in this place, " helmet of 
salvation" as a figurative designation of iMjpe. The 
two passages though alike are not identical. In the 
one salvation is said to be our helmet, in the other, 
hope ; just as in one place " faith and love " ai-e said 
to be our breast-plate, and in another, righteousness. 

The armour hitherto mentioned is defensive. The 
only offensive weapon of the Christian is " the sword of 
the Spirit." Here tov wevnaTos cannot be the genitive 
of apposition. Tlie Spirit is not the sword ; this would 
be incongruous, as the sword is something which the 
soldier wields, but the Christian cannot tlius conti-ol 
the Spirit. Besides, the explanation immediately fol- 
lows, tchieh is the word of God. " The sword of the 
Spirit" means the sword which the Spirit gives. By 
the pwa Qeov is not to be understood the divine pre- 
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ceptfi, nor the tlireatenings of God against 3iis enemies. 
There ia nothing to limit the expression. It is that 
■which God has spoken, his word, tlie Bible. This ia 
sharper than any two-edged sword. It is the wisdom 
of God and the power of God. It has a self-evidencing 
light. It commends itself to the reason and conscience. 
It has tlie power not only of trutli, hut of divine truth. 
Our Loi-d promised to give to his disciples a word and 
wisdom which all their adversaries should not he able 
to gainsay or resist. In opposition to all error, to all 
false philosophy, to all false piinciples of morals, to all 
the sophistries of vice, to all the suggestions of the 
devil, the sole, simple, and sufScient answer is the 
word of God. This puts to flight all the powers of 
darkness. The Christian finds this to be true in his 
individual experience. It dissipates his doubts ; it 
drives away his fears ; it delivers him from the power 
of Satan. It is also the experience of the church col- 
lective. All her triumphs over sin and error have been 
effected by the word of God. So long as she uses this 
and relies on it alone, she goes on conquering ; but 
when any thing else, be it reason, science, tradition, or 
the commandments of men, is allowed to take its place 
or to share its office, then the chm'ch, or tlie Christian, 
is at tlie mercy of the adversary. Hoc signo vinces — 
the apostle may be understood to say to every believer 
and to tlie wliole church, 

V. 18. It is not armour or weapons which mate 
the warrior. Tiiere must he courage and strength; 
and even then be often needs help. As the Cltristian 
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has no resources of strength in himself, and can snc 
ceed only as aided from above, the apostle urges the 
duty of prayer. The believer is — 1. To avail himself 
of all kinds of prayer. 2. He is to pray on every siiitr 
able occasion. 3. Ho is to pray in the Spirit. 4. Ht 
is to be alert and persevering in the discharge of this 
duty. 5, Ho is to pray for all the saints ; and the 
Ephesians were urged by the apostle to pray for him. 

The connection of tliis verse is with a-rijTe oiv of 
ver. 14. " Stand, therefore, with all prayer and sup- 
plication, praying on every occasion, in the Spirit." 
Aik Trddr/'i trpo^euxv^ Kal Bei}a-eai, may be connected 
with the following participle irpo'iev'xpij.evoi,, as has been 
done by our translators, who render the passage, 
" praying with all prayer and supplication." But this 
renders the passage tautological. Others take this 
clause by itself, and understand Stw as expressing the 
condition or circumstances. ' Stand, therefore, with all 
prayer, praying at all times,' &c. As to tlie difference 
between wpo-ievyfi and Seijo-t?, prayer and sv^plication, 
some say that the former has for its object the attain- 
ing of good ; the latter, the avoidance of evil or deliver- 
ance from it. The usage of the words does not sustain 
that view. The more common opinion is that the dis- 
tinction is twofold ; first, that -n-piKeuxn is addressed 
only to God, whereas hirjais may be addressed to men ; 
and secondly, that tiio fonner includes all address to 
God, while the latter is limited to petition. Tlie ex- 
pression all prayer, means all kinds of prayer, oral and 
mental, ejaculatory and formal. The prayers which 
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Paul would have the Christian wanioi' use, are not 
merely those of the closet and of stated seasons, hut 
also those habitual and occasional aspirations, and out- 
goings of the heart after God, ■which a constant sense 
of his nearness and a constant sense of our necessity 
must produce. 

Not only must all kinds of prayer ho used, but 
believers should pray ec -a-avTl Kaip&, on every occasion y 
on every emergency. Tliis constancy in prayer is 
commanded by our Lord, Luke 18, 1, " Men ought 
always to pray and not to faint." In 1 Tliess. 5, 17, 
the apostle exhorts believers to " pray without ceas- 
ing." It is obvious, therefore, that prayer includes all 
converse with God, and is the expression of all our 
feelings and desires which terminate in him. In 
the scriptural sense of the term, therefore, it is pos- 
sible that a man should pray almost literally without 



The third direction is, to pray eV wvev/iaTi. This 
does not mean inwardly, or, with the heart ; non voce 
tantum, sed et animo, as Grotius explains it ; hut it 
means under the influence of the Spirit, and with his 
assistance, whose gracious office it is to teach us how 
to pray, and to make intercessions for us witli groanings 
that cannot be uttered ; Eom. 8, 26. The fourth direc- 
tion has reference to alertness and perseverance in 
prayer ; eU avro toOto dypvTrvovvTe^, watohing itnto 
this very thing. This very thing is that of which he 
bad been speaking, viz, praying in the Spirit. It was 
in reference to that duty they were to be wakeful and 
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vigilant, not allowing tliemsolves to become weary oi 
negligent. 'Ev Triicri; irpo^icapTep^aei. ical Seijtret irepi 
■jrdvTtov Totv ayitov, with all ^erseBero/nce and su^lica- 
Hon for aU saints. " Perseverance and BUpplication " 
amounts to persevering or importunate eupplication. 
In Eom. 12, 12, the expi'ession is, t^ irpo^evxv T^po-;- 
KaprepovvTS';, cordinumg msiant in jyrayer. This per- 
severing supplication is to be offered /b^ aU the aaimts. 
The conflict of which the apostle has been speaking is 
not merely a single combat between the individual 
Christian and Satan, but also a war between the people 
of God and the powers of darkness. No soldier enter- 
ing battle prays for himself alone, but for all his fellow- 
soldiers also. Tliey form one anny, and the success of 
one is the success of all. In like manner Christians 
are united as one ai-my, and therefore have a common 
cause ; and each must pray for all. Such is the com- 
munion of saints, as set forth in this Epistle and in other 
parts of Scripture, that tliey can no more fail to take 
this interest in each other's welfare, than the hand 
can fail to sympathize with the foot. 

V. 19, The importance which the apostle attributed 
to interceasoiy prayer and his faith in its efficacy are 
evident from the frequency with which he enjoins the 
duty, and from the eai-nestness with which he solicits 
such prayers in his own behalf. What the apostle 
wishes the Ephesians to pray for, was not any temporal 
blessing, not even his deliverance from bonds, tliat he 
might be at liberty more freely to preach the Gospel, 
but that God would enable him to preach with the 
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freedom and boldness with whicli be ougbt to preacb ; 
tW /ioi 5oO^ Xoyo'i ill avoi^et rov aT6/iaT0<i fiov iv Trap- 
prfalq, yvtoplirat, ict\. Our translator 8 have para- 
])brased this clause thus, that iittera/nce m<iy he given 
me, that I may c^en my mouth holdly to make hnown, &c. 
The literal translation is, that idterance m^ be given 
me in openvng my mouth, with boldness to make 
known, &c. What Paul desired was divine assistance 
in preaching. He begs his reader to pray Xva /j.ot Bo8y 
Xdyo?, that the power of speech, or freedom of utter- 
ance, might he given to him, wJien he opened his mauth, 
Paul says, 2 Oor. 11, 6, that be was tStwrjjT t(3 Xo'/^j, 
rude in speech. Tlie word Xoyos itself has at times 
the metonymieal sense here given to it, and therefore 
kv avoi^ei tov arofieno'i is most naturally taken without 
emphasis as equivalent to, when I open my mouth, 
i. 0. when called upon to speak. Calvin and many 
others lay the principal sti-ess on those words, and make 
with opemng of the mouth ecLuivalent to with open 
numth, pleno ore et inh'epida lingua, as Calvin ex- 
presses it. Os opertum cnpit, quod crumpet in liqui- 
dam et firmam confeasionem. Ore enim semiclauso 
profei-untur ambigna et per^ilexa responsa. This, bow- 
ever, is to anticipate what is expressed by eV -TrappTiaia 
yvotpla-at. Others connect both eV avoi^et rov (TTOftaToj 
and iv TrappTjo-iq. with yvwpia-ai, ' to make known with 
the opening of the mouth, with boldness the mys- 
tery,' &c. This is the construction which our trans- 
lators seemed to have assumed. But this is very 
unnatural, from the position of the words and relation 
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of the clauses. Uapfyquia. (^av p^o-k), the speahinff out 
all, freespokentiess. Here tlie dative witli iv may be 
taken adverbially, fredy, holdh/ ; keeping nothing 
back, but making an open, undisguised declaration of 
the Gospel. This includes, however, the idea of frank- 
ness and boldness of spirit, of which this unresti-ained 
deelai'ation of the truth is the expression. Mvim]pi.op 
Tov evayyeXiov, mystery of the Gospd ; the Gospel 
itself is the mystery, or divine revelation. It is that 
system of truth which had been kept secret with God, 
but which is now revealed unto our glory ; 1 Cor. 
2,7. 

T. 20. 'Tirkp o5, for the sake of which Gospel, 
irpea-^evav iv oKv^ei etfit, lam an ambassadc/i' in honds. 
An ambassador is one through whom a sovereign 
speaks. " "We are ambassadors for Christ, as though 
God did beseech you by us : wc pray you in Ohrist's 
stead be ye reconciled with God ; " 2 Oor. 5, 20. The 
apostles, as sent by Christ with authority to speak in 
his name, and to negotiate with men, proposing the 
terms of reconciliation and urging their acceptance, 
^vere in an eminent sense his ambassadors. As all 
ministers are sent by Christ and are commissioned by 
him to propose the tenns of salvation, they too are 
entitled to the same honourable designation. Paul was 
an ambassador in bonds, and yet he did not lose his 
courage but preached with as much boldness as ever. 

"Iva ev avToi 7rappi}aida-(op.M, that therein 1 may 
speak hoJ-dly. This may be taken as depending on Iva 
BoOy of ^er. 19. Tlie sense would then be, ' That 
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utterance may be given to me — that I may speak 
boldly.' But the preceding eV vappijo-ia ^vwpiaai, de- 
pends on ha hoSfi. The two clauses are rather parallel. 
Paul desired that the Ephesians should pray, 'That 
utterance should be given hini^ — that is, that he might 
preach boldly ; ' bK Bet fie \aKri<yai, as I ought to, speak. 
It becomes the man who is an ambassador of God, to 
speak with boldness, assured of the truth and import- 
ance of the message which he has to deliver. That 
even Paul should solicit the prayers of Christians that 
he might be able to preach the Gospel aright, shows 
the sense he had at once of the difficulty and of tlie 
importance of the work. 

V. 21. In conclusion the apostle informs the Ephe- 
sians that he had sent Tycbieus to them to relieve their 
anxiety concerning him ; Xva he etSifre Kal v/*et?, lui 
that ye also may Jcnow, i. e. you as well as other Chris- 
tian friends who had manifested solicitude about me 
in my bonds ; ^it xar e/j.i, the things whieh concern me, 
i. e. my circumstances ; tI irpdaata, not what I do, for 
that they knew already ; but how I do. His iiealth 
88 ■well as his situation was a matter of anxiety to his 
friends. Tychicus shall make all Jmown to yon ; o aya- 
7r»jT09 aSe\^os Koi TnaToi SiuKovo'i ev Kvpi<(> ; this admits 
of a twofold interpretation. It may mean that Tychi- 
cus was Paul's SiaKovo^, servant as well as his brother. 
This view is commended, though not adopted by Cal- 
vin, and is advocated by many of the best commen- 
tators, on the ground that it is most natural that the 
two words aSeX^o? and Sia.Kovo'i should have the same 
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reference, " my beloved brother and faitliful servant;'' 
and that in so many other places Paul spealis ol' those 
who attended him and in various forms served him. 
ITie words eV xvpiiji, according to this view, belong 
oqnally to both words. He was a brother as well as a 
servant in the Lord, i. e. a Christian brotlier and sei-- 
vant. It is more common, however, to landei-stand the 
apostle as commending Tj-chicus as a faithful minister 
of the Gospel. In Col. 4, 7, he is called a fellow- 
servant, which favours tlie assumption that he was a 
fellow-labourer in the ministry. He is mentioned in 
Acts 20, i ; 2 Tim. 4, 13 ; Tit. 3, 12. None of these 
passages, however, throws any light on his relation 
to tlie apostle further than that he was one of his 
attendants. As, however, in tlio next verse Paul says 
he had sent him not only tliat they might know his 
affairs, but also, ■jrapaKaXiu'^ Tiis KapSiw vfi&v, that he 
might -jO-mfort yow hearts ; the probability is altoge- 
ther in favour of his being a minister of Christ, who 
could communicate to tlie Ephesians not only the con- 
solation of favourable intelligence concerning Paul, 
but the higher consolations of the Gospel. 

V. 33. Elp-^vT] Toty aBeKifiok, peace le to the Irethr&n. 
Tliis is the usual fonn of salutation or benediction. It 
is not concord, hut all the fruits of %a/)i9 or favour of 
God. K.ai aytiTTfi /icra. •jrioTem^, this does not mean 
l,ove together with faith, as though two distinct bless- 
ings were intended ; but ratlier love united with faith. 
Faith they bad ; Paul's prayer was that love might be 
connected with it, Tlie love intended must be bro- 
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therly love. These blessings are sougbt aTro 0eoD 
TraTph'i naX Kvpiov 'Itja-ov Xpia-Tov, from God the Fa- 
ther and the Lord Jesus Christ. The Father and Son 
lire united as objects of worship and tlie source of spir- 
itual and saving blessing. He from whom Paul 
sought these blessings, is he to whom those who need 
them must look in order to obtain them. 

T. 24. True to the last, as a needle to the pole, the 
apostle turns to Christ, and implores the divine favour 
oa all -who love our Lord Jesus Christ in sineenty. 
The words h at^dapirla rendered m sinceviliy, are so 
understood by Erasmus and Calvin, and by many 
others. There is however great diversity of opinion 
as to their true meaning, 'Atpdapaia signifies incar- 
fv^tion, as in 1 Cor. 15, 53. 64, Set 7a/) to i^dapTov 
TovTO ivSvdaudat a^Oapaiai/, for this corrwjptihle must 
put on incorruption. Ilencc it means mimortality as 
in Eom, 2,1; 2 Tim. 1, 10. Some connect tliese words 
with 'Jijo-oOc XptaToi', Christ in immortality, i. e, 
Christ glorified. Others connect them with ^"/"J ^nd 
give eV the force of eh ; ' grace unto immortality, or 
to eternity ; everlasting grace.' Others adopting the 
same construction, render the passage, ' grace ■with 
immortality, i. e. eternal life.' The only natural con- 
struction is with ayairioirrwu ; then the meaning is 
either that expressed in our Version, " Who love our 
Lord Jesus Christ in sincerity ;" or, ' with constancy ; ' 
that is, with a deathless or immortal love. In either 
case, the general idea is the same. The divine favour 
rests on those to whom the Lord Jesus is the supreme 
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object of love. In 1 Oor. 16, 22, Paul says, "If anyman 
love not oTiv Lord Jesus Christ, let him be Anathema 
Maranatlia." These paseages, though so dissimilar, 
both teach that love to Christ is the indispensable con- 
dition of salvation. There must be an adequate reason 
for this. "Want of love for Christ must deserve final 
perdition, and love to him must include preparation 
for heaven. This of necessity supposes Christ to be 
God. "Want of love to him must imply enmity to God. 
It is all a delusion for any one to think he can love the 
Infinite Spirit aa manifested in nature, or in the Scrip- 
tures, if he does not recognize and love that same God 
in the clearest revelation of his character, in his most 
definite personal manifestation, and in his most intimate 
relation to us, as partaking our natm-e, loving ua, and 
giving himself for us. love to Christ includes adoring 
admiration of his person, desire for his presence, zeal 
for his glory, and devotion to his service. It need not 
be ecstatic, but it must be controlling. 
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